


Students chant Hare Kr~!Ja at the Kr$1JG-conscious academy in Vrnddvana, India. 

A short 
statem.ent of 
the philosophy 
ofKrsna . . . 
Consciousness 

The International Society for 
Krishna Consciousness (ISKCON) is a 
worldwide community of devotees prac
ticing bhakti-yoga, the eternal science 
of loving service to God. The Society 
wasfounded in 1966 by His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupdda, a pure devotee of God 
representing an unbroken chain of 
spiritual masters originating with Lord 
Kmza Himself. The following eight 
principles are the basis of the Kr~rza 
consciousness movement. · 

We invite all our readers to consider 
them with an open mind and then visit 
one of the ISKCON centers to see how 
they are being applied in everyday life. 

1. By sincerely cultivating a bona 
fide spiritual science, we can be free 
from anxiety and come to a state of 
pure, unending, blissful conscious
ness in this lifetime. 
2. We are not our bodies but eternal 
spirit souls, parts and parcels of God 
(Kr$Q.a). As such, we are all broth
ers, and Kr$r:ta is ultimately our 
common father. 
3. Kr$Q.a is the eternal, all-knowing~ 
omnipresent, all-powerful, and all
attractive Personality of Godhead. 
He is the seed-giving father of all liv
ing beings, and He is the sustaining 
energy of the entire cosmic creation. 
4. The Absolute Truth is contained 
in all the great scriptures of the 
world. However, the oldest known 
revealed scriptures in existence are 
the Vedic literatures, most notably 
the Bhagavad-gfta, which is the literal 
record of God's actual words. 
5. We should learn the Vedic knowl
edge from a genuine spiritual 
master-one who has no selfish mo
tives and whose mind is firmly fixed 
on Kr$Q.a. 
6. Before we eat, we should offer to 
the Lord the food that sustains us. 
Then Kr$J)a becomes the offering 
and purifies us. 

7. We should perform all our actions 
as offerings to Kr$Qa and do nothing 
for our own sense gratification. 
8. The recommended means for 
achieving the mature stage oflove of 
God in this age ofKali, or quarrel, is 
to chant the holy names of the Lord. 
The easiest method for most people 
is to chant the Hare Kr$r:ta mantra: 

HareKrsna 
HareKrSlla 
KrsnaKrSna Hare Hare 
HareRama 
HareRama 
RamaRama 
Hare Hare 



Chant and be1rappy ... 

Ramesh Lal (right), Toronto health 
spa proprietor: "When you go into busi
ness, you're letting yourself in for all 
kinds of problems and anxieties. But by 
chanting the Hare Kr!?oa maha-mantra 
and reading the authorized books on 
Krsna consciousness, I've learned how 
to. dovetail my work in the service of the 
Supreme Lord, SrT Kf$Qa-and this has 
brought me great peace." 

Jagat Sakha dasa (left), book 
distributor, Los Angeles: 
"What's a Hare Kr!?oa person 
doing dressed up like Santa? 
That's what a lot of people want 
to know. Nowadays we usually 
think of Santa as some kind of 
wintertime Daddy Warbucks 
who'll satisfy our craving for 
more and more material things. 
But 'Santa' really means 'saint.' 
The original Santa taught people 
all about God and how to love 
God. So that's what I'm doing 
dressed up like Santa. I'm pass
ing out these books about love 
of God and asking everybody to 
chant the Hare Kr!?Qa maha
mantra." 

Karar:ta Karar:ta-devi dasi (above, on right), book distributor, Chicago: 
"Right now everybody is thinking, 'I'm from America,' 'I'm from Chicago,' 'I'm 
from the Smith family,' and like that. But when you chant the Hare Kr!?Qa 
maha-mantra, you see yourself a whole lot more clearly. Sure, your body 
might come from America, from Chicago, from the Smith family, but when 
you chant you start seeing that you're the spirit within your body-you come 
from Kr!?Qa, from God. That's when the real pleasure comes into your li fe." 

India's most sacred and joyful 
village is Vrndavana, where five 
thousand years ago Lord Kr~Qa 
Himself played as a child . And to 
this day everybody here remem
bers Kr~Qa. Everybody chants 
His names. 

Including these children at 
the local Kr~Qa-conscious 
academy. They come from all 
over the world just to live and 
learn in Vrndavana. After all, this 
is the vi llage where Kr~Qa's 
names have always been the 
most popular song. 

Whether you live in a sacred 
village or a not-so-sacred village, 
chant Hare Kr~Qa. Then your 
village wil l be as joyfu l as 
Vrndavana. 

Find out more about Vrndavana 
and Kr~Qa consciousness in this 
issue of BACK TO GODHEAD 
magazine. 
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~ The founder and original editor of 
BACK TO GODHEAD is. His Divine Grace A. C. 
Bhal<.\\yedanta Swami Prabhup\ida. In Sc))\cmber. 
1965, Srila Prabhupada arrived in the United 
States. In July, 1966, in a storefron t in New York 
City, he began the lntern~tional Society for 
Krishna Consciousness. And from I hose begin
ning days, BACK TO GODHEAD has been an ir1-
tegral pari of iSKCON. 

In fact, since 1944, when he started writing, edit
ing, printing, and distributing BACK TO GODHEAD, 
Srila Prabhupiida has often called it "the backbone 
oft he Kr$(13 consciousness movement." Al
though over the years it has changed in some ways, 
BACK TO GODHEAD remains, in Srila Prabhu-
pada 'swords, "an instrument for training the 
mind :md educating human nature to rise up to the 
plane of the spirit soul." 

BACK TO GODHEAD 
!HE MAGAZINE OF 1'HE HARE KRISHNA MOVEMENT Vol. 12 No. 1l 

CONTENTS 

Searching fot the Place of No Anxiety 4 
For atheist-existentialist Jean-Paul Sartre, "man is nothing else 
but what he makes of himself' -and this responsibility over
whelms man with anguish and anxiety. "Why remain disappointed 
and anxious?" asks His Divine Grace A. C. BhaRtivedanta Swami 
Prabhupada. "There is a safe place where there is no anxiety." 

Peace on Earth or Earth in Pieces? 8 
Mandaleswara dasa talks with an airman: "Even if we got rid of ev
ery nuclear bomb and warhead in the world, that wouldn't solve 
the real problem. America and Russia might sign an arms limita
tion treaty, but everyone knows that's a joke. Even if, by a mira
cle, they did ban !he bomb, what good would that do?" 

The Things Christ Had to Keep Secret 10 
"Ye have neither heard His [God's] voice at any time, nor seen 
His shape," said Christ. "I have yet many things to say unto you, 
but ye cannot bear them now" (John 5:37, 16:12) . So can we ever 
find out what God is really like? Yes. And Kirtanananda Swami, 
the son of a Baptist minister, te\\s us how. · ·· 

Training Tomorrow's Leaders 18 
" If a young boy has no spiritual training," asks Satsvarupa dasa 
Goswami. ' ' how can be have a sense of morals or know anything 
about God? And if such a spiritually ignorant person gets to be a 
leader, how can we expect anything b ut a criminal?'' Here's a loo\< 
at a school that's training real leaders. 

Every Town and Village 15 

Srila Prabhupada Speaks Out on Christ, 
Christians, and Kf~l)a 16 

The Human Rights Crusade: Are We Really 
Free? 17 -

The Royal Road to K!'~~a 26 

Vai~~ava Calendar facing page 15 

Special Center Section: 
Srimad-Bhagavatam 
The continuing presentation of India's great spiritual classic. 
Translation and commentary 
by His Divine Grace A. C. Bhaktivedanta Swami Prabhupiida. 

ON THE COVER 
Why has ISKCON placed ils main academy in Vrndavana, In
dia? (See page 18.) Instructor Rupa Viliisa dasa says. "Vrnda· 
vana is the land where Lord ~f~Qa displayed His most attrac
tive pastimes. ·!Often. as shown here, child Kr~Qa delighted the 
townspeople by stealing and eating their butter.) Most of our 
boys have been hearing about Kr~(la since they wer·e three or 
four years old. So now that they've come to Vrndavana, they 
can see thevery things they've heard about: the Yamuna 
River, the groves, the cows and peacocks. In fact, for a devo
tee, Kr~(la and I he spiritual world actually become manifest in 
Vrndavana." To put it simply, Vrnda vana is the best place in 
the world for learning llo·w tO love God-and learning how to 
love God is the real business oflife. (Artist: Pari~it diisa) 



Searching for the Place 
Atheist-existentialist Jean-Paul 
Sartre writes that because man 
wants to be God but cannot, he is 
a "useless passion" in a universe 
that has no purpose-and thus, 
he is always in anxiety. "That is 
foolishness," says His Divine 
Grace A. C. Bhaktivedanta 
Swami Prabhupdda. "You are 
not God but God's servant . ... 
Sartre believes the universe has 
no purpose because he is blind. 
He has no power to see that there 
is a plan. We are trying to in
troduce Kr$1Ja consciousness in 
order to make the world into a 
place where there is no anxiety. " 
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Hayagrlva disa: Jean-Paul Sartre, per
haps the most famous philosopher of 
this century, calls himself an "atheistic 
existentialist." He sees man as having 
been thrown into the world and aban
doned. For him, God is dead. 
Srila Prabhupida : God is not dead, nor 
has He abandoned us. If you feel aban
doned, it is because you have done 
something that has brought about this 
condition. If you rectify your position, 
you will again feel accepted. Now you are 
condemned to the material world. But 
just because you are condemned, you 
should not think that God is also con
demned. God is always in VaikuQ~ha 
[the spiritual world); God is not dead. 
Hayagrlva disa: In any case, having 
defined himself as an atheistic existen
tialist, Sartre denies God's existence
particularly the existence of a personal 
God. Sartre wants to set aside the whole 
question of God's existence and place 

emphasis on man, on "human reality." 
Srlla Prabhupida: But the question of 
God's existence is the main question 
of philosophy. God has created every
thing-your mind, intelligence, and 
body, and the circumstances surround
ing you. How can you deny His exis
tence? In the Vedic literatures it is stated 
that in the beginning God existed, and 
the Bible also states that in the beginning 
there was God. In this material universe, 
existence is temporary. According to the 
laws of material nature, the body is cre
ated on a certain day, it exists for some 
time, and is then eventually finished. 
Similarly, the entire cosmic manifesta
tion has a beginning, a middle, and an 
end. But before the creation of the cos
mos, who existed? If God did not exist, 
how could the creation be possible? 
Hayagrlva disa: Sartre would not admit 
the existence of an originator for the 
creation. He would say that man simply 



This detai/.from "The Subway" (by George Tooker, 
1950) typifies the acute anxiety that Sartre sees in 
modern life- "man is nothing, " "the universe has no 
purpose." Thanks to Sartre's atheistic-existential 
philosophy, many of us now accept this anxiety as 
inevitable. 
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of No Anxiety •••• 
exists, he turns Lip, appears on the scene. 
Srila Prabhupada: A person appears 
due to his father and mother. How can 
this be denied? Does Sartre mean to say, 
"I appeared all of a sudden-! dropped 
from the sky"? Only a fool would say 
that he appeared without parents. From 
our experience we can understand that 
all species of life are manifest from some 
mother. Taken as a whole, the mother is 
material nature. And as soon as the 
mother is accepted, the father, God, 
must also be accepted. 

Why shouldn't God exist? If you be
lieve in your existence, why not believe 
in the existence of God? There are 
8,400,000 different species existing in 
multifarious forms . According to the 
Vedic understanding, God is also a living 
being, but He is different from all others 
in that He is the chief- the supreme liv
ing being. According to the Bhagavad
gitii [7. 7], matta/:1 paratararh niinyat: 

"There is no living being superior to 
God." We all experience that there are 
beings more intelligent than us. And 
God has the ultimate intelligence. Why 
can't a person who exceeds all others in 
intelligence exist? There is no question 
of "if God exists." God must exist. In 
the shastras [scriptures] He is described 
as the superlative personality, the super
powerful and super-inte\\igent being. We 
can see that everyone in the world is fac
tually not on an equal level: there are 
varying degrees of perfection. This indi
cates that there is a superlative person, 
and if we go on searching for the person 
with the greatest wealth, intelligence, 
power, beauty, or whatever, we will find 
that God possesses all these qualities in 
the superlative degree and that every 
other living entity possesses them in 
degrees relative to Him. How, then, can . 
we rationally deny God's existence? Ac
tually, Sartre's proposal means that he 

does not want God to exist. 
Hayagriva disa: According to Sartre, 
because there is no God to conceive of 
human nature, the first principle of exis
tentialism is that "man is nothing else 
but what he makes of himself .. . . Exis
tentialism's first move is to make every 
man aware of what he is and to make the 
full responsibility of his existence rest on 
him." It is this very responsibility-this 
freedom to change himself and the 
world-that overwhelms modern man 
with anguish and anxiety. 
Srila P rabhupada: This means that 
modern man is in an awkward position. 
He wants peace, but he does not know 
how to attain it. Peace is not possible for 
a man in ignorance, but this does not 
rnean that peace is impossible. You are 
certainly responsible for your own life, 
so why not take the responsibility to 
transfer yourself to a safe place where 
there is no anxiety ? Now you do not 
know of such a place, but there might be 
such a place, so why not ask someone 
who knows? Why constantly remain dis
appointed and anxious? The safe place 
where there is no anxiety is called Vai
kuQtha . The very word Vaiku(l{ha 
means "no anxiety." 
Hayagriva dasa: Sartre believes that 
men could live together peacefully if 
they assumed responsibility not only for 
themselves but for others as well. 
Srila P rabhu pada : Suppose I want to 
benefit you and you are free . Your 
freedom means that you can accept or 
reject my good instructions. How can l 
be responsible for you if you don't obey 
me? Sartre claims that we are responsi
ble for others, but if others do not follow 
our instructions, how can we be con
sidered responsible for thern? This is all 
contradictory. Unless there is some stan
dard knowledge, there must be con
tradiction. According to the Vedic litera
tures, God is the supreme person, and 
we should all be His obedient servants. 
God gives us some duty, and we are re
sponsible to carry out that duty. Our real 
responsibility is to God. If we reject God, 
society becomes chaotic. Religion means 
avoiding chaos and meeting our respon
sibility to God by fulfilling our duty. Re
sponsibility rests on us, and it is given by 
God. If we make spiritual progress by 
fulfilling our duty, we can finally live 
with God personally in Vail<uQtha. 
Hayagriva dasa: Sartre writes, "Since 
we have discarded God the father, there 
has to be someone to invent values .... 
Moreover, to say that we invent values 
means nothing else but this: life has no 
meaning a priori. Before you become 
alive, life is nothing; it's up to you to 
give it a meaning, and value is nothing 
else but the meaning that you choose." 
Srila P rabh upada: Therefore everyone 
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invents his own meaning? If this is the 
case, how will people live peacefully in 
society? Since everyone has his own idea 
of life, there can be no harmony. What 
kind of government would exist? 
Hayagriva dasa: Recently Sartre has 
turned to Marxism. 
Srila Prabhupada: But in communist 
countries there are very strong govern
ments. It is not possible for people to 
avoid government or leadership. 
Hayagriva dasa: Sartre believes that 
regardless of the form of government 
under which men live, the structure of 
human consciousness is essentially free . 
What's more, Sartre maintains that man 
is condemnedto be free-that freedom is 
a fate which man cannot escape. 
Srita Prabbupada: If man is con
demned, who has condemned him? 
Hayagriva dasa: Sartre would say that 
man is condemned by accident. 
Sriia Prabbupada: In other words, it is 
simply an accident that one person is 
condemned and another is blessed. It is 
simply an accident that one person is in 
jail and another is not. What kind of phi
losophy is this? Such so-called philoso
phers simply mislead others. Actually, 
nothing is accidental. We agree that the 
living entity is condemned to this ma
terial world, but when we speak of con
demnation we mean that man has lost his 
freedom. He is tightly under the control 
of the material nature. This material 
world is like a vast sea, and when you are 
placed into the sea you have no freedom. 
You move according to the waves. This 
means that there is a power controlling 
you. Because you have placed yourself 
under the control of material nature, you 
act according to the modes of material 
nature. Kr~Qa says in the Bhagavad-gitii, 
"The bewildered spirit soul, under the 
influence of the three modes of material 
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nature, thinks himself to be the doer of 
activities, which in actuality are carried 
out by nature" [Bg. 3.27]. Because you 
are conditioned by the material nature, 
you are feeling its check-although you 
think that you are free. When you are 
thrown into the ocean of material exis
tence, you lose your freedom. However, 
if you put yourself in better circum
stances, you can regain your freedom. 
Therefore, it is your duty to get yourself 
liberated by becoming Kr~Qa-conscious. 
Hayagriva dasa: Because we are one 
thing today and something else tomor
row, Sartre says that our essential nature 
is "no-thingness." 
Srila Prabbupada: You are "nothing" 
in the sense that you are under the full 
control of a superior power. You are 
being carried away by the waves of miiyii 
[material nature]. In the ocean of miiyii 
you may say, "I am nothing," but ac
tually you are something. Your "some
thingness'' will be very much exhibited 
to you when you are put on land, or, in 
other words, when you become Kr$Qa
conscious. Out of despair you conclude 
that your nature is " nothingness." Sar
tre's philosophy is a philosophy of 
despair, and we say it is unintelligent. 
Despair is the result of ignorance. 
Hayagriva dasa: Sartre maintains that 
although the basis of our nature is no
thingness, man chooses or creates his 
own nature. 
Srila Prabbupada: Man's basic nature is 
not "nothingness," but "something
ness." That "somethingness" is to be an 
eternal servant of Kr~Qa. Therefore, you 
should choose to be "something," not 
" nothing." But in order to do that you 
have to take lessons from a higher per
sonality. Before philosophizing one 
should learn from a knowledgeable per
son. That is the Vedic injunction-tad 

Kr$1Ja consciousness-the place 
of no anxiety. In his quarters, 
Sri/a Prabhupdda accepts a 
flower from a disciple. Right, 
from top to bottom: at the Spiri
tual Sky factory in Los Angeles, 
Bhdskara ddsa dips incense 
sticks; notfar.from the Empire 
State Building, Ddnta-devl ddsl 
shows a serviceman Srlla 
Prabhupdda's Bhagavad-gTUi 
As It Is; in Portland, Oregon, 
Dlna-bandhu ddsa chants Hare 
Kr$1Ja. 

vijniiniirtham sa gurum ewibhigacchet: 
in order to learn the transcendental 
science, you must approach a bona fide 
spiritual master. A person can mold his 
nature by deciding to serve Kr~Qa, not by 
dismissing the whole matter out of con
fusion and disappointment and claiming 
that man is nothing. The attempt to 
make life zero is due to a poor fund of 
knowledge. 
Hayagriva dasa: Sartre says that we are 
constantly choosing or making our life, 
but that everything ends at death. 
Srila Prabbupiida: Death simply means 
changing to another body. The soul, the 
active principle upon "which the body 
stands, does not die. Death is simply like 
changing apartments. A sane man can 
understand this. 
Hayagriva dasa: Sartre believes that 
man's fundamental desire is the "desire 
to be." In other words, man seeks eter
nal existence rather than mere nothing
ness. 
Srila Prabbupada: That is so. Because 
man is eternal, he has the desire to exist 
eternally. He is seeking eternal, spiritual 
life. Unfortunately, he puts himself un
der certain material conditions that are 
not eternal, and he must suffer repeated 
birth and death. Nothing in the material 
world exists eternally. A tree may exist 
for ten thousand years, but eventually it 
will perish. In the material world, 
nothing abides. But in the Bhagavad-gitii 
[8.20] Kr~Qa speaks of another world, 
which is permanent (saniitana). After 
the annihilation of this material uni
verse, that spiritual world will abide. 
Through the practice of Kr~Qa con
sciousness one can attain his eternal 
position in that spiritual world. 
Hayagriva dasa: Sartre writes that 
man's fundamental desire is the desire to 
be God. 



Srila Prabhupada : This is more or less 
impersonal, Mayaviida philosophy. The 
Mayiiviidis believe that when they attain 
complete knowledge, they become God. 
Because man is part and parcel of God, 
he wants to be united with God. It is like 
a man who has been away from home for 
a long time. Naturally he wants to go 
home again. 
Hayagriva dasa: Sartre maintains that 
this attempt to be God is bound to fail. 
Srila Prabhupada: Certainly, because 
man is not God. His very desire to be 
God means that he is not God at the 
present moment. And if he once was 
God, how has he become something 
else? No. If man could become God, 
there would be no question of his ever 
being something other than God. There 
would be no question of being ignorant. 
Another name for Kr~Qa is Acyuta. The 
word acyuta means " He who never falls 
down." This means that God never be
comes non-God. God is God always. 
So it is not that one can become God 
through some mystic practice. A man 
cannot become God, but he can become 
godly. When we are in darkness, we 
desire light and come into the sunshine. 
But this does not mean that we become 
the sun. Similarly, when we come to the 
platform of perfect knowledge, we be
come godly, but we do not become God. 
Hayagriva dasa: Because Sartre knows 
that man's attempt to become God is 
futile, he calls man a "useless passion." 
Srila Prabbupada: A man is not useless 
if he attempts to be Kr~Qa-conscious. 
The attempt to be Kr~Qa-conscious and 
the attempt to be Kr~Qa are totally dif
ferent. One is godly, and the other de
monic. 
Hayagriva dis a: Sartre then reasons 
that because it is impossible to become 
God, everything else is useless. 
Srila Prabhupada: That is foolishness. 
You are not God but God's servant. You 
have chosen to attempt to become God, 
but you have found this to be impossi
ble. Therefore you should give up this 
notion and decide to become God's ser
vant. That is the proper decision . 
Hayagriva disa: Sartre concludes that 
since things have no reason to exist, life 
has no essential purpose. 
Srila Prabbupida: That is nonsense. 
Everything has a purpose. Nothing can 
exist without a purpose, because there is 
a supreme cause for everything. The 
defect in such philosophers is that they 
do not have sufficient brain substance to 
go further than what they superficially 
see. They are not capable of understand
ing God, the cause of all causes. Many 
modern scientists also maintain that na
ture, prakrti, is the sole cause of exis
tence, but we do not subscribe to such a 
theory. We understand that God is 

behind nature and that nature is not act
ing independently. Nature is phenom
ena, but behind or beyond nature is 
noumena, God, Kr~Q.a. 

In the Bhagavad-gitti [16.8] philosophy 
like Sartre's is called demonic: " The 
demons say that this world is unreal, that 
there is no foundation, and that there is 
no God in control. The world is pro
duced of sex desire and has no cause 
other than lust." Demons do not believe 
in a superior cause. They consider that 
everything is accidental. They say that a 
man and a woman unite accidentally, 
and a child is simply the result of sex. 
They claim that there is no purpose to 
existence. This type of philosophy is 
called demonic because it is of the nature 
of darkness and ignorance, and because 
it denies the existence of God. 
Hayagriva diisa: Sartre writes that be
cause man is free he is susceptible to 
what Sartre calls " bad faith." This bad 
faith is a kind of self-deception-a failure 
to take responsibility for one's life. 
Through bad faith one loses his freedom. 
Srila Prabhupada: Certainly you have 
limited freedom to choose, but if you act 
irresponsibly you must suffer. Respon
sibility and freedom go hand in hand. So 
we must use discrimination. Without 
discrimination our freedom is blind - we 
cannot understand right or wrong. 
Hayagriva dasa: For Sartre, bad faith 
means to avoid making decisions. A man 
in bad faith simply drifts from day to day 
without being involved, without making 
responsible decisions. 
Srila Prabhupida: That means he has 
decided to drift. His drifting is a decision. 
Hayagriva dis a: Sartre believes that bad 
faith must be replaced by a solid choos
ing and by faith in our choice. For in
stance, if one chooses a certain path of 
action, he must have the faith to carry 
out that action valiantly and heroically. 
Then he will be doing the right thing. 
Srila Prabhupada: But if he makes the 
wrong decision, what is the value in his 
action? Moths fly very valiantly and 
courageously into the fire. Is that a very 
good decision? . . . Sartre speaks of bad 
faith, but what about good faith? 
Hayagriva dasa : If bad faith is the 
avoidance of decisions, then good faith 
would mean making decisions coura
geously and following them up, regard
less of what the decisions are. 
Srila Prabhupada: But what if your de
cision is wrong? 
Hayagriva disa: For Sartre, there is no 
question of right or wrong. 
Srila Prabhupiida: Then whatever deci
sion I make is final and absolute? This 
means that the insect's decision to enter 
the fire is the proper decision. This is the 
philosophy of insects. 

(continued on page 14) 
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At Christmas Mandaleswara dasa and an airman talk of peace. 

"This book will tell you about real 
peace on earth," I promised. 

"All right, sir, I'll give it a look." The 
young airman smiled as he tucked the 
volume under his arm. 

"Have a nice Christmas," I added. 
"Hare Kr~l)a." 

I'd been distributing my spiritual mas
ter's books to San Antonio servicemen 
since nine o'clock that morning. Now I 
had to catch the bus from the base back 
into the city to join the other members of 
my group. It was late afternoon, and the 
mid-December air was cold and still. 
With numbed fingers I fumbled for the 
exact fare (thirty-five cents) and shuffled 
up the narrow metal steps onto the bus, 
along with half a dozen young airmen. I 
tried to seem casual about slipping into 
the only available seat. Whew! It had 
been a busy day. I glanced at the airman 
beside me. He squinted back from 
beneath a blue service cap pulled low 
over his brow. 

"Hi," I said. "How's everything going 
for you?" 

"Fine, sir." Then relaxing his newly 
acquired military formality, he pushed 
his cap up. We recognized each other 
and smiled. On his lap he held the book I 
had handed him back at the bus stop: 
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BHAGAVAD-GiTA AS IT IS, by His 
Divine Grace A. C . Bhaktivedanta 
Swami Prabhupada. 

" You're a Hare Kr~l)a, aren't you?" 
"That's right. My name' s Mandal

eswara dasa." 
We shook hands. "Mine's Steve," he 

said. "Where are you headed?" 
"I'm going downtown to meet some 

friends at the Alamo. I'm not quite sure 
which stop . . . . " 

"Easy. I'll let you know when we get 
there." He paused. "You religious 
groups talk a lot about peace this time of 
the year, huh?" 

"Excuse me?" 
"You know. Back at the bus stop." 
We both leaned back as the bus pulled 

away from the curb. 
"The book I gave you-the Bhagavad

gita- contains the scientific formula for 
peace on earth. That's why I asked you 
to read it." 

"I know, but this is an old scripture 
from India. I'm the type that likes to be 
involved with what's happening in the 
world today. You know what I mean? 
Practical things, like SALT talks, disar
mament, the UN. Do Hare Kr~l)as be
lieve in that?" 

" Believe in what-peace through dis-

Photos: Murallvadana dasa 

armament? But that's not really practi
cal." Steve turned in his seat to face me. 
"Even if we got rid of every nuclear 
bomb and warhead in the world," I said, 
"that wouldn't solve the real problem. If 
we leave God out of our thinking, we'll 
just become more and more greedy and 
envious, and finally we'll start a third 
world war. America and Russia might 
sign an arms limitation treaty, but ev
eryone knows that's a joke. The way it is 
now, both sides just try to get the advan
tage by finding loopholes in the treaty, 
right? And then one side comes up with 
a neutron bomb or something and 
swears that they haven't exactly broken 
the treaty. So even if, by some miracle, 
they did ban the bomb, what good would 
that do?" 

"So you' re a pessimist," he con
cluded. "You don' t believe in disarma
ment or peace." 

"A pessimist?" I thought about it. 
"No, I'm not a pessimist. I believe in 
peace, all right, but I know we'll never 
have peace as long as we hold on to our 
greed and envy. It 's an impure men
tality. That's what these books I dis
tribute say." 

" You said ' impure mentality'?" 
" Yes. The mentality of exploiting 

God's world as if it were ours and God 
didn't even exist-that's impure, don't 
you think?" 

"Sure, but don't you think it's possi
ble to negotiate peace? After all, most of 
our men in Washington do have the 
people's interest at heart." 

" America's leaders? That reminds me 
of a story I once heard. There were these 
two brothers who were always getting 
into trouble. One day they started a fire 
in their basement, but they were able to 
put it out-after it had done a lot of 
damage to the house. Right after that 
they said, 'Maybe Mom and Dad will be 
pleased with us for putting out the 
fire.' " 

With his thumb and index finger Steve 
was tracing the crease in his woolen mili
tary trousers. "So, what are you trying to 
say?" 

"That our national leaders are just like 
those two brothers. But instead of one 
little fire, it's a worldwide nuclear threat. 
Now they're boasting about their 'non
proliferation treaty' and promising disar
mament-and we're supposed to be 
pleased and keep them in office. But 
they're the ones who led us into this mess 
in the first place. They lit the fire. So 
whether they blow up the world or sign a 
new peace treaty, these guys are real ras
cals." 

He looked down, and in the shift
ing light he began leafing through the 



gita in his lap. We sat thoughtfully, shar
ing the silence for a few moments. He 
turned to the portrait of SrTia Prabhu
pada. "I never have talked with you 
people before. I guess I'm just curious." 
He frowned. "This is like your Bible, 
isn't it? All your beliefs are in this 
book?" 

"You have the key to world peace 
right there in your hands." I suddenly 
realized that my words must have 
sounded crazy to him. Sure they were 
true, but why should this airman think 
that some book that had just dropped out 
of the blue at a bus stop could do more 
for world peace than SALT talks or the 
UN? As I searched for a way to explain, 
Steve gave me a clue. 

" Hmmm, I see. You're saying you 
believe in world peace, but not the way 
they're trying for it." 

"Yes. And that's exactly '!\'here this 
book comes in. The Bhagavad-gita says 
you can't have peace on earth until you 
understand that everything belongs to 
God. You 'II just fight over who gets 
which part of God's earth. " 

"You mean like the conf1icts in the 
Middle East?" 

"Yes, the Middle East. Or even the 
middle of San Antonio. The whole world 
belongs to God. You 'II understand this 
when you read the Bhagavad-gita. Kr~t:~a, 
the Supreme Lord, is the real proprietor 
of everything in the creation. But when 
you forget Kr~t:~a, you have chaos and 
war." 

"Well, I'd say that's a pretty safe 
generalization." 

"Sure it is, but it's true. Look at 
Russia and America - they're always 
competing for land, oil, money, in
fluence. But neither side sees that the 
real owner is God. So you have dissen
sion and the nuclear arms race." 

He looked down at the Bhagavad-gita 
on his lap. The bus stopped rather 
roughly-bad driver-and the book slid 
forward, closing shut as be caught it be
tween his knees. " I don't know," he 
said, "it seems impractical to me. If 
everything is God's ... if we're all steal
ing ... how could you tolerate living in a 
world where you can't own anything'! If 
everything is God's . . . then what about 
us? What do we get? See what I'm talk
ing about?" 

"Yes, I see your point." I watched him 
lean back and open the Gita again on his 
lap. "Everyone gets his quota," I said. 
" How many children were there in your 
family?" 

"Seven. I have three brothers and 
three sisters.'' 

" And every child was provided for, 
wasn ' t he? Your father earned all the 

money, paid all the bills, and owned all 
the property in the family. But you all got 
your necessities. Sometimes if the kids 
would get into little fights over whose toy 
or whose piece of candy was whose, your 
father would step in and settle things: 
'This is yours, this is his, this is hers 
now don't fight anymore.' So it's like 
that on a larger scale as well. Kr~r:ta is 
everyone's father, and everything in the 
universe is His. But since we're all 
Kr~t:~a's children, He gives each of us the 
right to enjoy our own little portion of 
His property." 

"Yeah, I follow what you're saying." 

" That's the way my spiritual master 
explained it to me. If the leaders of the 
world's nations would just admit that 
Lord Kr~Qa is the rightful owner of 
everything, and if they would just see 
themselves as His children and try to 
follow His instructions in the Bhagavad
gita, then we'd have peace all over the 
world." 

"Just one big happy family , I sup
pose." 

"Yes, exactly. Everyone's got his 
quota: ' This is your America, this is your 
Russia-now don't fight anymore.'" 

" But the Russians don't even believe 
in God- not officially, anyway. But a lot 
of Americans read the Bible and pray. 
You know, America- ' In God We 
Trust.' " 

"Sure, we stamp 'In God We Trust' 
on the currency and put the Bible on dis
play in the White House." 

He grinned. 
"But when you get right down to it, 

most Americans really put their trust in 
exploiting the property of God. They just 
want to improve the economy-with or 
without God. lsn 't it a fact? It's the 
American way of life: raise our standard 
of living, increase our gross national 
product, raise our average yearly in-

come-and then build bigger and better 
bombs to protect all the loot. So now 
Americans are worried about crime, en
ergy, morals, drought, nuclear weapons. 
But if we actually trusted in God, then 
we'd be at peace." 

"So how can you Hare Kr~Qas really 
bring peace to the world?" 

"Like I was saying, the key to world 
peace is in these books, and Srila 
Prabhupada 's disciples are distributing 
them all over the world. The real enemy 
of peace is ignorance of Kr~r:ta. By dis
tributing these books we're spreading 
Kr~IJ.a consciousness, the scientific for
mula for peace. And as soon as the 
world 's leaders start reading Sri! a 
Prabhupada's Bhagavad-gita and taking 
it to heart, then you 'II know that the 
enemy of peace has been defeated-then 
we can have peace on earth." 

" But you've got to admit the odds are 
really against you." 

"I'm not saying I have any special 
power to bring world peace, Steve. But 
these books are powerful transcendental 
sound. My spiritual master, SrTia Prabhu
pada, says they're like a moon of tran
scendental knowledge. You know how 
the moon appears small at first-just a 
sliver in the sky- but it grows bigger ev
ery night until you see a beautiful full 
moon. So Srila Prabhupada says the light 
of transcendental knowledge will spread 
more and more as we distribute these 
spiritual books. Gradually the darkness 
of ignorance-and that's the real enemy 
of peace-will be destroyed, and then we 
can really have peace on earth." 

"Sounds mystical," he mused. He had 
been leaning back, but suddenly he sat 
up and looked out the window. "The 
Alamo. I completely forgot." He reached 
up and pulled the cord to buzz the 
driver. An abrupt end to our talk, I 
thought. 

"Okay, here's where I get off," I said. 
"I really enjoyed talking with you. Hare 
Kr~Qa." 

I stood up to leave and Steve smiled. 
" Hare Kr~Qa." I walked up the aisle to 
the metal railing at the front of the bus. 
Then I remembered. 

"Oh, Steve, here's our card. Why 
don't you keep in touch." I reached 
across two empty seats with the card in 
my outstretched hand, and he stood 
and leaned forward, holding the open 
Gitd flat against his chest. 

"Thanks, I think I'll do that." He took 
the card from my hand. I looked out 
from the open bus doorway and saw my 
friends in front of the Alamo, still dis
tributing Srna Prabhupada's books. And 
as I stepped out I saw that night was 
coming but so was the moon. G 
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THE THINGS CHRIST 
HAD TO KEEP SECRET 

What does God's abode look like? What does God H imself look like? "I have yet many things to say 
unto you," Christ told a world filled with crudeness and ignorance, "butye cannot bear them now" 

(John 16:12). The son of a Baptist minister now looks to ancient India 's Vedic literature-
for the facts about God that Christ l~ft unsaid. 

An Interview with Kirtanananda Swami 

BACK TO GODHEAD: Can you say a little 
bit about your background? I understand 
you were raised a Christian and that your 
father was a Baptist minister. 
Kirtan iinanda Swami: Yes. I was a very 
devout child, and I used to gather my 
friends together and preach to them. My 
father was such a conservative minister 
that he considered all other Christian 
denominations to be somewhat pagan. 
In any case, as a child I used to try to 
convert my friends to the Baptist church. 
BTG: So you were very much convinced 
at that time? 
Kirtaniina nda Swami: Oh, yes. 
BTG: Why did you give up that faith? 
Kirtan iinanda Swami: In our American 
culture, when you become a teenager it 
IS fash ionable to reject everything. So as 
I grew up I gradually began to question 
my religion , and I was unable to get 
satisfactory answers. I wanted to know 
who I was and why I was here. I wanted 
to know why I should believe in God. I 
began asking questions like " What is 
God?" and " What is the relevance of 
God to modern man?" When I didn't 
get satisfactory answers, I rejected my 
religion. But when I met Srna Prabhu
pada some years later, he did give me 
satisfactory answers to these questions 
and I accepted him as my spiritual 
master. 

I'm not condemning any bona fide 
religion, because the principles of bona 
fide rel igion are the same everywhere. 
When we speak of religion, we speak of 
the law of God, and anyone who abides 
by the law of God is religious. The law of 
God is stated in all scriptures, and it de
mands that the soul surrender to God. 
This surrender was taught by Lord Jesus 
Christ when the Pharisees asked h im, 
"Which is the great commandment in 
the law?" Christ answered, "Thou shalt 
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love the Lord thy God with all thy heart, 
and with all thy soul, and with all thy 
mind. This is the first and great com
mandment" (Matthew 22:37 - 38). In 
other words, the first religious principle 
is to surrender to God. Sri Kr~Qa im
parted the same message in the Bhaga
vad-gita: sarva-dharmtin parityajya mtim 
ekam sara !Jam vraja: "Abandon all 
varieties of religion and just surrender 
unto Me" (Bg. 18.66). 
BTG: Has your understanding of Jesus 
Christ changed since you came to Kr~Qa 
consciousness? 
Kirtan iinanda Swam i: Yes. For the first 
time I feel that I have a real understand
ing of Jesus Christ. Previously I had 
been taught that Jesus Christ was com
peting with all other religious teachers 
and that if I wanted to be a Christian, I 
would have to condemn all others. Kr~Qa 
consciousness, on the other hand, con
demns only those who deny God. In 
Krsna consciousness we consider Jesus 
Ch.rist to be the perfect son of God. And 
as God's perfect son, he is doing the 
work of his father. Since this is the case, 
it is not surprising to see a similarity 
between the New Testament of Jesus 
Christ and the Bhagavad-gitii of Lord 
Krsna. Indeed, we often hear the Bha
g~~~d-gitii being called "the New Testa· 
ment of India." Also, there is an obvious 
similarity between the Greek word 
Christos and the Sanskrit word Kr$1Ja. 
BTG: Then you don't find any basic 
difference between the teachings of 
Christ and the teachings of Kr~Qa? 
Kirtanananda Swami: No, not at all. 
Jesus Christ says to love God, and Kr~Qa 
says the same. What is the difference? 
Jesus Christ says to love the father, and 
Kr!?Q.a says, 

sarva-yoni$U kaunteya 
miirtayaf:z sambhavanti yiif:z 

uistim brahma mahad yonir 
aham b[ja-pradaf:z pita 

"0 son of Kunti, it should be under
stood that all species of life are made 
possible by birth in this material world, 
and that I am the seed-giving father" 
(Bg. 14.4). So there is no contradiction 
when Jesus Christ says, " Love the 
father," and Kr~Qa says, ''Love Me." 
BTG: What of Christ's contention that 
no one can come to the father except 
through him? 
Kirtanananda Swami : We say some
thing similar-that we have to approach 
the Supreme Lord through the pure 
devotee, who is known as the jagad
guru, the "universal teacher." It is the 
jagad-guru who speaks the Word that 
Saint John referred to at the beginning of 
his gospel: " In the beginning was the 
Word, and the Word was with God, and 
the Word was God" (John I: I). Jesus 
Christ himself claimed to be this very 
Word, and this Word is one. Christ said 
that no one can approach God directly; 
one must approach Him through the 
Word. We also say that no one can ap
proach God directly, but that one must 
approach Him through the Word-the 
spiritual master, or jagad-guru. 

Christ's claim to be the only son of 
God is often misunderstood. This claim 

Christ taught everybody to love his father, 
Km1a. Why didn't he give more details 
about Lord Krsna? "We have to consider 
the circumsra~ces and the culture at the 
time Christ taught," says Kirtaniinanda 
Swami. "After all, one can only speak ac
cording to the understanding of the au
dience. In the beginning arithmetic class we 

· cannot mention the principles of higher 
mathematics like calculus and trigonome
try. We have to teach according to time and 
place. So Christ taught only the basics. " 

Ulu.sualion. Raman3tha Cia sa 





is meant not quantitatively, but qualita
tively. When a devotee reaches the per
fect position by rendering complete ser
vice to the Lord, the Lord reciprocates in 
a unique relationship. ln this relation
ship it appears that the pure devotee is 
the only one in the entire universe. 
For example, each and every gopi [cow
herd girl] who danced with Lord Kr~Qa 
thought that He was dancing with her 
alone. Also, when Lord Caitanya [an in
carnation of Kr~Qa who appeared five 
centuries ago] danced before the Ratha
yatra cart, He appeared in each and every 
chanting party, and the chanters in each 
party thought that the Lord was dancing 
exclusively with them. Similarly, two 
thousand years ago when Jesus Christ 
taught his doctrine in the Middle East, 
he appeared to be God's only son, or 
pure devotee. 

By His inconceivable energy the Su
preme Lord can expand Himself into the 
hearts of His devotees in such a unique 
way that each one seems to be His only 
devotee, or "son." Indeed, St. John in
structs us that anyone can become a son 
of God by "believing in His name" 
(John 1:12). Why should God have.only 
one son? Even a mere human being can 
have dozens of sons. Being infinite, God 
can have billions and trillions of sons, 
and by His inconceivable energy each 
and every one can be His "only" son. 
That is the mystery of the relationship 
with Kr~Qa, which we can awaken only 
by pure devotional service. 
BTG: The Bible condemns "strange 
gods and graven images" (Deuteronomy 
5:7-8). Don't the Hare Krsna devotees 
worship idols of God? · .. 
Kirtanananda Swami: If an imperfect 
human being manufactures an idol of 
God, that is certainly a "strange" god, 
or graven image. God certainly cannot 
be manufactured by a finite creature. 
Therefore, in Kr~Qa consciousness men
tal speculation is condemned. We cannot 
hope to figure out God simply by using 
our tiny brain power. 

However, God can reveal Himself to 
His pure devotee. If we accept the form 
of the Lord as it is revealed by the Lord 
Himself, that form cannot be considered 
an idol. It is a form given directly by the 
Lord out of His causeless mercy. No one 
can say that God cannot appear· before 
man or that God cannot appear in a form 
made of wood, stone, jewels, or anything 
else. In the shastras [Vedic scriptures] it 
is stated that God can incarnate in wood, 
stone, paint, and so forth, because all 
these are part of His energy. Since every
thing comes from God, God can reveal 

1 2 BACK TO GODHEAD 

Kirtanananda Swami on Christ and Kr!i~a 
Not a difference in kind but in quantity. 

Himself through anything He desires. 
But the initiative comes from God, not 
from man. We can't make some statue 
and say, ''Here is God." That is called 
idolatry. Rather, we must worship in the 
authorized way. 

The Kp~l)a consciousness movement 
is not manufactured by any individual. It 
is not something that Srila Prabhupada 
has made up. No. It is an authorized pro
cess, enunciated in the Vedic literatures 
and handed down by all the iiciiryas 
[spiritual teachers]. The Vedic literatures 
were written down by Srila Vyasadeva, 
"the literary incarnation of God," and 
they are older and more detailed than the 
Bible. 
BTG: You say there are no essential dif
ferences between Christianity and Kr~Qa 
consciousness, but obviously there are 
some differences. 
Kirtanananda Swami: There are dif
ferences in degree, but the basic prin
ciple is the same. Both Christ and Lord 
Caitanya taught surrender to God, but 
Lord Caitanya taught surrender up to the 
very point of conjugal love. This was 
.never taught before. fn Christianity we 
are taught to love God in the father-son 
relationship. God is worshiped as a fa
ther, and the father's duty is to provide 
for his children. In this relationship 
the duty of the children to provide for 
the father is only secondary. Kr~Qa
conscious philosophy calls this relation
ship the master-servant relationship, in 
which God is viewed as the supreme 
master or father, and all living entities 
are seen as His servants or sons. lt is cer
tainly possible for a loving relationship to 
develop between a master and his ser
vant, but that love is not as intimate as 
the love between friends. When two 
friends love and serve each other, their 
relationship is very intimate. Kr~Q.a con-

sciousness teaches that we can even 
enter into this intimate friendship with · 
God. And even higher than this fraternal 
love is the love that parents feel for their 
child. When Kr~Qa appeared in Vrn
davana, Yasoda and Nanda Maharaja 
took the role of His parents. Mother 
Yasoda would think, "If I do not feed 
Kr~Qa, He will die." Here we find the 
same principle of love as in the other 
relationships, but the love is more in
tense. And even higher than parental 
love is the love between lovers, which 
we call conjugal love. Kr$Qa became the 
lover of RadhariiQI and the other gopis, 
and this most intimate loving relation
ship is explained only in Kmta con
sciousness. It is the unique contribution 
of Caitanya Mahaprabhu. 
BTG: But what is the test for love of 
God? Many people say, " Well, l love 
God very much." How can we tell if 
their love is genuine? 
Kirtanananda Swami: When we speak 
of love of God, there is no question of 
"very much ." Divine love means "all." 
Bhi~madeva, one of the twelve great 
authorities on Kr~Qa consciousness, de
fined love of God as "reposing one's 
complete affection in the Lord." As long 
as our affection is divided between mat
ter and spirit, there is no love of God. 

Love is actually impossible in the ma
terial world, because no one can "repose 
his complete affection" in another im
perfect soul. Actually, Kr~Qa is the only 
lovable object in the universe, because 
He possesses all lovable qualities
beauty, strength, wealth, knowledge, 
fame, and renunciation. He is the com
plete reservoir of all attractive, lovable 
qualities. Only He can accept all of our 
love, and therefore love of God is the 
only real love possible. So-called loving 
feelings in the material world are actually 
manifestations of lust- the desire for 
personal sense gratification. 
BTG: How can Kr~Qa consciousness 
claim to be nonsectarian? The move
ment has its own books and spiritual 
master, which differ from those of other 
religions. 
Kirtanananda Swami: In mathematics 
two plus two equals four, and this equa
tion is true regardless of which mathe
matics book it is found in, and regardless 
of who reads or does not read the math
ematics book. So "two plus two equals 
four" can be called a nonsectarian 
fact. Similarly, a religion is nonsectarian 
when it is factual. It is a fact that God is 
the Supreme Being and that all living 
entities are His servants. This basic 
philosophy of the Kr$t:~a consciousness 



movement makes it nonsectarian. We do 
not propose that people worship a new 
God. There is only one God, one Su
preme Lord, regardless of what we call 
Him. God has millions of names, which 
was pointed out by Lord Caitanya Maha
prabhu in His Sik~d$faka [Eight Instruc
tions on the Holy Name of God]: "0 My 
Lord, Your holy name alone can render 
all benediction to living beings, and thus 
You have millions of names, such as 
Kr~Qa, Govinda, and so forth." 

So the Kr~Qa consciousness move
ment is not restricted to a particular 
name of God. The main principle is God 
consciousness, surrender to God. It is 
not that one simply says, " Oh, I love 
God," and then goes on to act as he 
likes. This type of lip service was con
demned by Jesus Christ when he said, 
"Not everyone that sayeth to me, ' Lord, 
Lord' shall enter the kingdom of God, 
but he that doeth the will of my father" 
(Matthew 7:21). 
BTG: Why not be content to follow 
Christ? Why introduce something new? 
Kirtaniinanda Swami: We are following 
the teachings of Christ. Why distinguish 
between C hrist and Krsna? 
BTG: Do you mean tc; say that Christ 
dido ' t say anything different from what 
Kr~~:ta said? 
Kirtaniinanda Swami : As I have ex
plained, it is not a difference in kind but 
in quantity. Jesus Christ himself told his 
disciples, " I have yet many things to say 
unto you, but ye cannot bear them now" 
(John 16: 12). In the Old Testament God 
appears as a burning bush , a dove, a pil
lar of fire by night, a cloud by day, and so 
forth-but He does not appear as He is. 
God the father remains a voice on high . 
Christ himself said , "Ye have neither 
heard His voice at any time, nor seen His 
shape .... No man hath seen the father 
save he which is of God; he hath seen 
the father" (John 5:37, 6:46). In the Bi
ble we fi nd God described as great, an
gry, terrible, greatly to be feared, al
mighty, the everlasting father, the alpha 
and omega, and so forth. But God's all
attractive personality remains unex
plained. What are God's opulences? His 
activities? What does His abode look 
like? What does He Himself look like? 
What are His various manifestations? 
Specifically, how does He create? How 
does He pervade His creation? These 
and many other questions are neither 
raised nor answered in the Bible because 
of the time, culture, and circumstances 
in which the Bible was recorded. 

Nonetheless, the essential meaning in 
Christianity and Kr~f.l.a consciousness is 

''In the Bible we find 
God described as 

great, angry, 
terrible, greatly to be 
feared, almighty, the 

everlasting father, 
the alpha and 

omega, and so forth. 
But God's all

attractive personality 
remains 

unexplained. " 

the same. The difference is in quantity. 
Is an abridged dictionary different from 
an unabridged one? Yes and no. The ba
sic definitions are there in the abridged 
dictionary, but only one or two defini
tions may be given, whereas in the un
abridged dictionary dozens of definitions 
and nuances are described. The Vedic 
literatures contain the most complete in
formation about God available. From 
Genesis we understand that " in the 
beginning God created thr- heaven and 
the earth," and we receive a description 
of the creation. But exactly how God cre
ated is not explained. In the Vedic 
literature the complete process of cre
ation, maintenance, and annihilation of 
the cosmos is described. For instance, 
the Vedic literatures state that in the 
beginni ng everything was generated 
from sound. 
BTG: St. John states that in the begin
ning there was the Word, or Logos. Does 
this indicate sound? 
Kirtaniinanda Swami: Yes. The Su
preme Lord creates everything from 
sound. And by the transcendental sound 
of Hare Kr~Qa, we can reverse the pro
cess and return to the Supreme Ab
solute. The Hare Kr~Qa maha-mamra is a 
transcendental sound because it is com
posed purely of God's names. Since God 
is absolute, everything about Him-His 
name, His form, His abode-is also ab
solute. Therefore God and His name are 
not different. They are both spiritual. 
This is acknowledged in the Old Testa
ment, where Moses says, "Thou shalt 
fear the Lord thy God; Him shalt thou 
serve, and to Him shalt thou cleave, and 
swear by His name" (Deuteronomy 
10:20). Also, " I will publish the name of 
the Lord: ascribe ye greatness u nto our 
God" (Deuteronomy 32:3). The re are 
also many examples in David: "Give 
thanks unto the Lord, call upon His 
name, make known His deeds among 

the people. Sing unto Him, sing ye 
psalms unto Him , talk ye of all His 
wondrous works. Glory ye in His holy 
name" (I. Chronicles 16.8). 

We do not say that one has to chant 
the Hare Kr~I)a mahti-mamra. Any bona 
fide name or God is spiritual, and by 
chanting it we become spiritualized. 
When we contact electricity, we become 
electrified, regardless of the appliance 
carrying the electricity. Similarly, by 
associating with God through His bona 
fide names, we become spiritualized. 
BTG: Why didn't Jesus Christ mention 
chanting Hare Kr~~:ta? Why didn't he 
mention the discipline followed by the 
Hare Kr~Qa devotees? Why didn' t he 
specifically condemn meat eating and 
wine drinking? 
Kirtaniinanda Swami: As I stated be
fore, Christ said, " I have yet many 
things to say unto you, but ye cannot 
bear them now" (John 16.12). We have 
to consider the circumstances and the 
culture at the time Christ taught. After 
all, one can only speak according to the 
understanding or the audience. In the 
beginning arithmetic class we cannot 
mention the principles of higher mathe
matics like calculus and trigonometry. 
We have to teach according to time and 
place. So Christ taught only the basics. 
He instructed his disciples to go forth 
and preach among all men that "the 
kingdom of God is come nigh unto you" 
(Luke I 0:9). This kind of preaching is 
also kirtana, God-praise. Therefore, 
whether one says, " Repent, the king
dom of God is at hand," or chants Hare 
Kr~Qa, the message is basically the same. 

The masses of people Christ was 
speaking to had to be taught very basic 
principles of morality, such as "Thou 
shalt not kill." This means that the 
people had to be educated from the 
ground up. On the other hand, the 
Srimad-Bhagavatam was spoken by the 
great sage Suta Gosvaml to other great 
sages in the sacred forest of Naimi~a
ral)ya. So we can be sure that Suta 
Gosvami would not waste time telling 
his audience not to kill one another. Nor 
do we find this type of moral prohibition 
in the Bhagavad-gita, because mundane 
morality is taken for granted. Rather, the 
Bhagavad-giUi and the Srimad-Bhaga
vatam immediately come to the point of 
love of God. 

All living entities are certainly equal in 
the eyes of God because they are all His 
sons, but this does not mean that every
one is equal in the sense of being on the 
same level. There is kindergarten, ele
mentary school , high school, college, 
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and graduate school. Although the soul 
within all living entities has the same 
qualities, there are nonetheless 8,400,-
000 species of life, and each species 
represents a different level of the soul's 
consciousness. Therefore Kr~qa, or 
God, is understood differently by dif
ferent types of men. 

In the Vedic literatures it is stated that 
there are four hundred thousand dif
ferent types of human beings throughout 
the universe. In terms of God conscious
ness, who is the highest? In the Sixth 
Chapter of the Bhagavad-gitii, SrT Kr~qa 
tells Arjuna that the yogi is the highest: 
"A yogi is greater than the ascetic, 
greater than the empiricist, and greater 
than the fruitive worker. Therefore, 0 
Arjuna, in all circumstances be a yogi'' 
(Bg. 6.46). And since there are many dif
ferent types of yogis, Sri Kr~qa specifi
cally states in the next verse, "And of all 
yogis, he who always abides in Me with 
great faith, worshiping Me in transcen
dental loving service, is most intimately 
united with Me in yoga and is the highest 
of all" (Bg. 6.47). Thus the topmost 
teaching of the Bhagavad-gitii is sur
render to God. 
BTG: Around Christmastime people 
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are always curious to know whether 
Christmas has any particular meaning 
for people in Kr~f!a consciousness. What 
. is the significance of Christmas for you? 
Kirtaniinanda Swami: Christmas is 
meant to celebrate the appearance of 
God's pure devotee on the earth. Unfor
tunately, this meaning is almost lost 
today. Most people will tell you that 
Christmas means getting too many bills,' 
giving too many presents, eating too 
much turkey, or going on vacation. 
Hardly anyone thinks about the real 
meaning of Christmas-how God's son 
has descended just to reclaim the fallen, 
conditioned souls. 
BTG: Do the devotees of Kr~f!a cele
brate Christmas? 
Kirtaniinanda Swami: Actually we 
celebrate Christmas every day of the 
year-because our whole lives are dedi
cated to glorifying the Lord and His pure 
devotee Srna Prabhupada. We should 
not think of Christmas as simply one day 
when we receive presents. Rather, we 
should think of it as a time to give pres
ents to the Lord and His pure devotee. 
After all, the Magi came and gave pres
ents to Christ. It was not the other way 
around. Christ's present was his very 

presence, his appearance in the world. 
Therefore we should celebrate his ap
pearance in the world every day, and this 
means giving to God ·every day. This 
means giving Him our whole lives and 
everything we have. If we do this, we will 
not be losers. This is also Christ's teach- · 
ing to the rich young man: "If thou wilt 
be perfect, go and sell what thou hast 
and give to the poor, and thou shalt have 
treasure in heaven; and come and follow 
me" (Matthew 19:21). When we give up 
everything for God, we are not the los
ers. Rather, we become gainers millions 
of times over. 
BTG: Sometimes devotees are criticized 
for dressing up as Santa Claus. Since this 
isn't part of your tradition, isn't this 
cheating? 
Kirtaniinanda Swami: No. This isn't 
cheating, because the books we are sell
ing are worth millions of times more 
than what we get for them. Why? Be
cause they contain instructions on how 
to achieve eternal, blissful life. They are 
the greatest Christmas presents of all. If 
necessary, we will wear any kind of suit 
to distribute this transcendental knowl
edge. Our business is simply distributing 
Kr~f!a consciousness. If we were dress
ing up like Santa Claus to extract money 
for our own sense gratification, that 
would certainly be cheating. But we are 
simply interested in spreading this tran
scendental information about God and 
His abode. When a devotee hands some
one on the street a book by Srila Prabhu
pada, the devotee is essentially saying, 
"The kingdom of God is at hand." After 
all, this is the essential message not only 
of Christmas but of Christianity and ev
ery other bona fide religion. 0 

Place of No Anxiety .... 
(continued from page 1) 

Hayagriva diisa: Sartre's philosophy has 
been called pessimistic because he main
tains that man is a "useless passion" 
vainly striving in a universe without a 
purpose. 
Srila Prabhupiida: Sartre may be a use
less passion, but we are not. No sane 
man is useless. A sane man will follow a 
superior authority. Tad vijiitintirtham sa 
gurum evtibhigacchet: "If one approaches 
a bona fide spiritual master, he will not 
be bewildered." That is Vedic civiliza
tion. Sartre believes the universe is with
out a purpose because he is blind. He has 
no power to see that there is a plan. We 
are trying to introduce Kr~f!a conscious
ness in order to make the world into Vai
kuf.!tha, into a place where there is no 
anxiety. But our decision is not blind. It 
is the decision of a higher authority
Kr~Q.a-and therefore it is perfect. 0 
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TEXT41 

i'J"I~'f~ 

'IT ~ ~ ~ <t(llQ«~f ~ I 
~n~11m ~~'lfWii~n: 1 

~ ~ ~ ~~~"' 11\l~ll 
niirada uvdca 

rnii kancana suco rajan 
yad !Svara-va.Sarit jagat 

loka/.1 sapala yasyerne 
vahanti balim !Situ/.! 

sa sarityunakti bhiUani 
sa eva viyunakti ca 

niirada/.1 uvaca- Narada said; md- never; karicana- by all means; 
suca/.1-do you lament; rajan-0 King; yat- because; iSvara-va.mm
under the control of the Supreme Lord; jagat-world; /oka/.1-allliving 
beings; sa-pala/.1- includiug their leaders; yasya- whose; ime- all 
these; vahanti-do bear; balim-means of worship; iSitu/.1-for being 
protected; sa/.1-He; sarityunakti-gets together; bhutani-all living 
beings; sah-He; eva- also; vo/utUikti-disperses; ca- and. 

TRANSLATION 

Sri Nirada said: 0 pious King, do not lament for anyone, for 
everyone is under the control of the Supreme Lord. Therefore all 
living beings and their leaders carry on worship to be well pro
tected. It is He only who brings them together and disperses them. 

PURPORT 

Every living being, either in this material world or in the spiritual 
world, is under the control of the Supreme Lord, the Personality of 
Godhead. Beginning from Brahmaji, the leader of this universe, down to 
the insignificant ant, all are abiding by the order of the Supreme Lord. 
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Thus the constitutional position of the living being is subordination 
under the control of the Lord. The foolish living being, especially man, 
artificially rebels against the law of the Supreme and thus becomes 
chastised as an asura, or lawbreaker. A living being is placed in a par
ticular position by the order of the Supreme Lord, and he is again shifted 
from that place by the order of the Supreme Lord or His authorized 
agents. Brahma, Siva, lndra, Candra, Maharaja Yudhi~\hira or, in 
modern history, Napoleon, Akbar, Alexander, Gandhi, Shubhash and 
Nehru all are servants of the Lord, and they are placed in and removed 
from their respective positions by the supreme will of the Lord. None of 
them is independent. Even though such men or leaders rebel so as not to 
recognize the supremacy of the Lord, they are put under still more 
rigorous laws of the material world by different miseries. Only the 
foolish man, therefore, says that there is no God. Maharaja Yudhi~!hira 
was being convinced of this naked truth because he was greatly over
whelmed by the sudden departure of his old uncles and aunt. Maharaja 
Dhrtara~!ra was placed in that position according to his past deeds; he 
had already suffered or enjoyed the benefits accrued to him in the past, 
but due to his good luck, somehow or other he had a good younger 
brother, Vidura, and by his instruction he left to achieve salvation by 
closing all acounts in the material world. 

Ordinarily one cannot change the course of one's due happiness and 
distress by plan. Everyone has to accept them as they come under the 
subtle arrangement of kala, or invincible time. There is no use trying to 
counteract them. The best thing is, therefore, that one should endeavor 
to achieve salvation, and this prerogative is given only to man because of 
his developed condition of mental activities and intelligence. Only for 
man are there different Vedic instructions for attainment of salvation 
during the human form of existence. One who misuses this opportunity 
of advanced intelligence is verily condemned and put into different types 
of miseries, either in this present life or in the future. That is the way 
the Supreme controls everyone. 

TEXT42 

'i'fr~t~ftnnij•~f~ ~: 1 
~etl¥t~i.(&~'lf&4\~d: II \1~11 

yatha gavo nasi protds 
tantyarit baddhaS ca damabhi/.1 

vaktantyarit niirtUibhir baddha 
vahanti, balim !Situ/.! 

yatha-as much as; gava~-cow; nasi- by the nose; prota/.1-strung; 
tantyam-by the thread; baddha/.1-bound by; ca- also; dartUibhi/.1-
by ropes; vaktantyiim- in the network of Vedic hymns; ruirtUibhi/.1-by 
nomenclatures; baddhd/.1- conditioned; vahanti-carry on; balim-or
ders; iSitu~-for being controlled by the Supreme Lord. 
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TRANSLATION 
As a cow, bound through the nose by a long rope, is condi

tioned, so also human beings are bound by different Vedic injunc
tions and are conditioned to obey the orders of the Su~reme. 

PURPORT 
Every living being, whether a man or an animal or a bird, thinks that 

he is free by himself, but actually no one is free from the severe laws of 
the Lord. The laws of the Lord are severe because they cannot be dis
obeyed in any circumstance. The manmade laws may be evaded by cun
ning outlaws, but in the codes of the supreme lawmaker there is not the 
slightest possibility of neglecting the laws. A slight change in the course 
of God-made law can bring about a massive danger to be faced by the 
lawbreaker. Such laws of the Supreme are generally known as the codes 
of religion, under different conditions, but the principle of religion 
everywhere is one and the same, namely, obey the orders of the Supreme 
God, the codes of religion. That is the condition of material existence. All 
living beings in the material world have taken up the risk of conditioned 
life by their own selection and are thus entrapped by the laws of material 
nature. The only way to get out of the entanglement is to agree to obey 
the Supreme. But instead of becoming free from the clutches of maya, or 
illusion, foolish human beings become bound up by different 
nomenclatures, being designated as brahma~, k$atriyas, vaiSyas, 
slidras, Hindus, Mohammedans, Indians, Europeans, Americans, 
Chinese, and many others, and thus they carry out the orders of the 
Supreme Lord under the influence of respective scriptural or legislative 
injunctions. The statutory laws of the state are imperfect imitation 
replicas of religious codes. The secular state, or the godless state, 
allows the citizens to break the laws of God, but restricts them from dis
obeying the laws of the state; the result is that the people in general 
suffer more by breaking the laws of God than by obeying the imperfect 
laws made by man. Every man is imperfect by constitution under 
conditions of material existence, and there is not the least possibility that 
even the most materially advanced man can enact perfect legislation. On 
the other hand, there is no such imperfection in the laws of God. If 
leaders are educated in the laws of God, there is no necessity of a 
makeshift legislative council of aimless men. There is necessity of change 
in the makeshift laws of man, but there is no change in the God-made 
laws because they are made perfect by the all-perfect Personality of God
head. The codes of religion, scriptural injunctions, are made by liberated 
representatives of God in consideration of different ~?nditio~s. of living, 
and by carrying out the orders of the Lord, the conditiOned livmg bemgs 
gradually become free from the clutches of material.existence. The fa~
tual position of the living being is, however, that he IS the eternal servi
tor of the Supreme Lord. In his liberated state he renders serVIce to the 
Lord in transcendental love and thus enjoys a life of full freedom, even 
sometimes on an equal level with the Lord or sometimes more than the 
Lord. But in the conditioned material world, every living being wants to 
he the Lord of other living beings, and thus by the illusion of maya this 
mentality of lording it over becomes a cause of further extension of con
ditionallife. So in the material world the living being is still more condi
tioned, until he surrenders unto the Lord by reviving his original state of 
eternal servitorship. That is the last instruction of the Blulgavad-giUi. 
and all other recognized scriptures of the world. 

TEXT43 

~ ita'\iN\'<i(IUif ~•IMII+UM( I 
~~:-~~~*'0ql ~ ~~~~" 

yatha kri{iopaskara!Wm 
samyoga-vigamav iha 

icchaya krii;litu/:1 syatam 
tathaivesecchaya nr!Wm 

yatha-as much as; krii;la-upaskara(Ulm-playthings; samyoga-:
union; vigamau-disunion; iha-in this world; icchaya - by the Will 
of; kri4itul;!-just to play a part; syatam- takes place: tatha- so also; 
et1(1-certainly; &-the Supreme Lord; icchaya-by the will of; 
nrtu]m-of the human beings. 

TRANSLATION 
As a player sets up and disperses his playthings according to his 

own sweet will , so the supreme will of the Lord brings men 
together and separates them. 

PURPORT 
We must know for certain that the particular position in which we are 

now set up is an arrangement of the supreme will in terms of our own 
acts in the past. The Supreme Lord is present as the localized Paramatma 
in the heart of every living being, as it is said in the Blulgavad-gild 
(13.23), and therefore he knows everything of our activities in every 
stage of our lives. He rewards the reactions of our actions by 
placing us in some particular place. A rich man gets his son born with a 
silver spoon in his mouth, but the child who came as the rich man's son 
deserved such a place, and therefore he is placed there by the will of the 
Lord. And at a particular moment when the child has to be removed from 
that place, he is also carried by the will of the Supreme, even if the child 
or the father does not wish to be separated from the happy relation. The 
same thing happens in the case of a poor man also. Neither rich man nor 
poor man has any control over such meetings or separations of living 
beings. The example of a player and his playthings should not be mis
understood. One may argue that since the Lord is bound to award the 
reactionary results of our own actions, the example of a player cannot be 
applied. But it is not so. We must always remember that the Lord is the 
supreme will, and He is not bound by any law: Generall~ the law ~f 
karma is that one is awarded the result of one s own actions, but m 
special cases, by the will of the Lord, such resultant actions are changed 
also. But this change can be affected by the will of the Lord only, and no 
other. Therefore, the example of the player cited in this verse is quite 
appropriate, for the Supreme Will is absolutely free to do whatever He 
likes, and because He is all-perfect, there is no mistake in any of His ac
tions or reactions. These changes of resultant actions are especially ren
dered by the Lord when a pure devotee is involved. It is assured in the 
Bhagavad-gita (9.30-31) that the Lord saves a pure devotee w?o has 
surrendered unto Him without reservation from all sorts of reacttons of 
sins and there is no doubt about this. There are hundreds of examples of 
reac~ions changed by the Lord in the history of the world. If the Lord is 
able to change the reactions of one's past deeds, then certainly .He is not 
Himself bound by any action or reaction of His own deeds. He 1s perfect 
and transcendental to all laws. 

yan manya.se dhru.vam lokam 
adhru.vam vd na cobhayam 

sarvathd IU1 hi socyas te 
snehad anyatra rrwhajdl 

yat-even though; manyase-you think; dhru.vam- Ahsolute Truth; 
/okam-persons; adhruoom-nonreality; lid-either; IUl - or not; ca
also; ubhayam-or bothwise; sarvatha- in all circumstances; IUl
never; hi-certainly; socyo/:1-subject for lamentation; /e-they; 
snehal-due to affection; anyatra-or otherwise; rrwha-jdl - due to 
bewilderment. 

TRANSLATION 
0 King, in all circumstances, whether you consider the soul to 

be an eternal principle, or the material body to be perishable, or 
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everyth ing to exist in th e impersonal Absolute T r uth, or every
thing to be an inexplicable combination of matter and spirit, feel
ings of separation are due only to illusory affection and nothing 
more. 

PURPORT 
The actual fact is that every living being is an individual part and 

parcel of the Supreme Being, and his constitutional position is subordi
nate cooperative service. Either in his conditional material existence or in 
his liberated position of full knowledge and eternity, the living entity is 
eternally under the control of the Supreme Lord. But those who are not 
conversant with factual knowledge put forward many speculative pro
positions about the real position of the living entity. It is admitted, 
however, by all schools of philosophy, that the living being is eternal and 
that the covering body of the five material elements is perishable and 
temporary. The eternal living entity transmigrates from one material 
body to another by the law of karma, and material bodies are perishable 
by their fundamental structures. Therefore there is nothing to be 
lamented in the case of the soul 's being transferred into another body, or 
the material body's perishing at a cer tain stage. There are others also 
who believe in the merging of the spirit soul in the Supreme Spir it when 
it is uncovered by the material encagement, and there are others also 
who do not believe in the existence of spirit or soul, but believe in tangi
ble matter. In our daily experience we find so many transformations of 
matter from one form to another. but we do not lament such changing 
features. In either of the above cases, the force of divine energy is 
uncheckable; no one has any hand in it, and thus there is no cause of 
grief. 

TEXT45 

<l~l'§lt!Ht ~'s3}:::oq:noqmij::~~l""l\""'6"'<1"'i\""lt¥1"""'1\: I 

lfitl ~: 'l)qun ~ ... +if R;n 11\l"'ll 

tasmaj jahy anga vaiklavyam 
ajiiiina-krtam atmarr.a~ 

katharil tv aniillui!t krpai'J(l 
varterarils te ca maril vinii 

tasmtil-therefore; jahi- give up; atiga-0 King; ooiklavyam
mental disparity; ajiiiina- ignorance; krtam-due to; tUmana!t- of 
yourself; katham-how; tu- but; aniillui!t-helpless; kr~fr.-poor 
creatures; varteran-be able to survive; te-they; ca-also; mam- me; 
virui-without. 

TRANSLATION 
Therefore give up your anxiety due to ignorance of the self. You 

are now thinking of how they, who are helpless poor creatures, 
will exist without you. 

PURPORT 
When we think of our kith and kin as being helpless and dependent on 

us, it is all due to ignorance. Every living creature is allowed all protec
tion by the order of the Supreme Lord in terms of each one's acquired 
position in the world. The Lord is known as bhilla-bhrt, one who gives 
protection to all living beings. One should discharge his duties only, for 
no one but the Supreme Lord can give protection to anyone else. This is 
explained more clearly in the following verse. 

TEXT 46 

Eflle'flqWJn~ ~ tn~: 1 
'fl¥4¥\""'11~ •iNI~fficisc@ qvn Wfll'tl~ll 

kala-karma -gui'J(ldhrno 
deho yam paiica-bhoutika~ 

kat ham anyarils tu gopayet 
sarpa-grasto yatlui param 

kala-eternal time; karma-action; gu(l(l- modes of nature; 
adhfna~-under the control of; deha~-material body and mind; 
ayam-tbis; paiica-bhautika!t-made of the five elements; katham
how; anyan- otbers; tu-but; gopayet-give protection; sarpa
grasta!t-one who is bitten by the snake; yathd- as much as; param
others. 

TRANSLATION 
This gr oss material body made of five elements is already under 

the control of eternal time (kila), action (karma) and the modes of 
material nature (guJ,lll). How, then, can it, being already in the jaws 
of the serpent, protect others? 

PURPORT 
The world's movements for freedom through political, economic, 

social, and cultural propaganda can do no benefit to anyone, for they are 
controlled by superior power. A conditioned living being is under the 
full control of material nature, represented by eternal time and activities 
under the dictation of different modes of nature. There are three ma
terial modes of nature, namely goodness, passion and ignorance. Unless 
one is situated in the mode of goodness, one cannot see things as they are. 
The passionate and the ignorant cannot even see things as they are. 
Therefore a person who is passionate and ignorant cannot direct his ac
tivities on the right path. Only the man in the quality of goodness can 
help to a certain extent. Most persons are passionate and ignorant, and 
therefore their plans and projects can hardly do any good to others. 
Above the modes of nature is et.ernal time, which is called kala because it 
changes the shape of everything in the material world. Even if we are 
able to do something temporarily beneficial, time will see that the good 
project is frustrated in course of time. The only thing possible to be done 
is to get rid of eternal time, kala, which is compared to kiila-sarpa, or the 
cobra snake, whose bite is always lethal. No one can be saved from the 
bite of a cobra. The best remedy for getting out of the clutches of the 
cobralike kala or its integrity, the modes of nature, is bhakti-yoga, as it 
is recommended in the Bhogavad-gua (14.26). The highest perfectional 
project of philanthropic activities is to engage everyone in the act of 
preaching bhakti-yoga all over the world because that alone can save the 
people from the control of mayd, or the material nature represented by 
kala, karma and gu(la, as described above. The Bhogavad-gild (14.26) 
confirms this dt-.finitely. 

TEXT47 

~ (t({dll\l+i4<::1M "tdt14<U'( I 
~<N~~~~ ll 'fl\911 

ahastani sahastanam 
apadani cat!J$-padam 

phalgani tatra mahataril 
jivo jivasya jrvanam 

ahastani-those who are devoid of bands; sa-hastiiniim-of those 
who are endowed with hands; apadan,i-those who are devoid of legs; 
catufr,-paddm- of those who have four legs; pha/gani-those who are 
weak; tatra-there; mahatiim-of the powerful; jiva!t-the living 
being; jivasya- of the living being; jlvanam-subsistence. 

TRANSLATION 
Th ose who are devoid of hands are prey for those who have 

hands; those devoid of legs are prey for the four-legged. The weak 
are th e subsistence of the strong, and the general rule holds that 
one living being is food for another. 

PURPORT 
A systematic law of subsistence in the struggle for existence is there 

by the supreme will, and there is no escape for anyone by any amount of 
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plannill{l. The living beings who have come to the material world against 
the will of the Supreme Being are under the control of a supreme power 
called mO.ya-5akt~ the deputed agent of the Lord. and this daivi. mO.ya is 
meant to pinch the conditioned souls by threefold miseries, one of which 
is explained here in this verse: the weak is the subsistence of the strong. 
No one is stroll{~ enough to protect himself from the onslaught of a 
stronger, and by the will of the Lord there are systematic categories of 
the weak, the stroll{ler and the strOIJ{ICSl. There is nothing to be lamented 
if a tiger eats a weaker animal, including a man, because that is the law 
of the Supreme Lord. But although the law states that a human being 
must subsist on another living being, there is the law of good sense also, 
for the human being is meant to obey the laws of the scriptures. This is 
impossible for other animals. The human being is meant for self
realization, and for that purpose he is not to eat anything which is not 
first offered to the Lord. The Lord accepts from His devotee all kinds of 
food preparations made of vegetables, fruits, leaves and grains. Fruits, 
leaves and milk in different varieties can be offered to the Lord, and 
after the Lord accepts the foodstuff, the devotee can partake of the 
prasada, by which all suffering in the struggle for existence will be 
gradually mitigated. This is confirmed in the Bhagavad-gitii (9.26). 
Even those who are accustomed to eat animals can offer foodstuff, not to 
the Lord directly, but to an agent of the Lord, under certain conditions of 
religious rites. Injunctions of the scriptures are meant not to encourage 
the eaters of animals, but to restrict them by regulated principles. 

The living being is the source of subsistence for other, stroll{ler living 
beings. No one should be very anxious for his subsistence in any circum
stances because there are living beings everywhere, and no living being 
starves for want of food at any place. Mahiraja Yudhi~~ira is advised by 
Nirada not to worry about his uncles' suffering for want of food, for they 
could live on vegetables available in the jungles as prasada of the 
Supreme Lord and thus realize the path of salvation. 

Exploitation of the weaker living being by the stronger is the natural 
law of existence; there is always an attempt to devour the weak in dif
ferent kingdoms of living beings. There is no possibility of checking 
this tendency by any artificial means under material conditions; it 
can be checked only by awakening the spiritual sense of the human being 
by practice of spiritual regulations. The spiritual regulative principles, 
however, do not allow a man to slaughter weaker animals on one side and 
teach others peaceful coexistence. If man does not allow the animals 
peaceful coexistence, how can he expect peaceful existence in human 
society? The blind leaders must therefore understand the Supreme Being 
and then try to implement the kingdom of God. The kingdom of GOO, or 
Rama-rajya, is impossible without the awakening of God consciousness in 
the mass mind of the people of the world. 

TEXT48 

~~~iiJIAAI~•cf ~I 
~~ li1Rf ~ «~ ll'ci(;ll 

tad idam bhagavan rajann 
eka lltmatmandm soo-drk 

antaro 'nantaro bhiui 
pa.Sya tam mayayorudha 

tat- therefore; idam-this manifestation; bhagavcin- the Per
sonality of GOOhead; rajcur.-0 King; eko.l;l-one without a second; 
atmO.-the Supersoul; dlmandnl-by His energies; soo-drk
qualitatively like Him; antara~-without; ananlar~-within and by 
Himself; bhiui-so manifests; pa.Sya-look; tam-unto Him only; 
mayaya-by manifestations of different energies; urudha-appears to 
be many. 

TRANSLATION 

Therefore, 0 King, you should look to the Supreme Lord only, 
who is one without a second and who manifests Himself by dif
ferent energies and is both within and without. 

PURPORT 

The Supreme Lord Personality of Godhead is one without a second, 
but He manifests Himself by different energies because He is by nature 
blissful. The living beings are also manifestations of His marginal en
ergy, qualitatively one with the Lord. and there are innumerable living 
beings both within and without the external and internal energies of the 
Lord. Since the spiritual world is a manifestation of the Lord's internal 
energy, the living beings within that internal potency are qualitatively 
one with the Lord without contamination from the external potency. AI· 
though qualitatively one wi th the Lord, the living being, due to con
tamination of the material world, is pervertedly manifested, and 
therefore he experiences so-called happiness and distress in the material 
world. Such experiences are all ephemeral and do not affect the spirit 
soul. The perception of such ephemeral happiness and distress is due 
only to the forgetfulness of his qualities, which are equal to the Lord's. 
There is, however, a regular current from the Lord Himself, from within 
and without, by which to rectify the fallen condition of the living being. 
From within He corrects the desiring living beings as localized 
ParamiitmA, and from without He corrects by His manifestations, the 
spiritual master and the revealed scriptures. One should look unto the 
Lord; one should not be disturbed by the so-called manifestations of hap· 
piness or distress, but he should try to cooperate with the Lord in His 
outward activities for correcting the fallen souls. By His order only, one 
should become a spiritual master and cooperate with the Lord. One 
should not become a spiritual master for one's personal benefit, for some 
material gain or as an avenue of business or occupation for earning 
livelihood. Bona fide spiritual masters who look unto the Supreme Lord 
to cooperate with Him are actually qualitatively one with the Lord, and 
the forgetful ones are perverted reSections only. Yudhi~!hira Maharaja is 
advised by Narada, therefore, not to be disturbed by the affairs of so
called happiness and distress. but to look only unto the Lord to execute 
the mission for which the Lord has descended. That was his prime duty. 

TEXT49 

-m~ ~~!'{~: 1 
~S'f<fiuffs~Uiiifi<Uq ~ ll'd~ll 

so yam cuiya maharaja 
bhagavan bhata-bhaoona?t 

kala-rapo 'vatirl)-0 'syam 
abhavaya sura-dvi$am 

sa?t-that Supreme Lord; ayam-the Lord Sri i(r~Qa; cuiya-at pres
ent; maht.iraja-0 King; bhagavlin-the Personality of Godhead; 
bluUa-bluivarta~-the creator or the father of everything created; kiila
rupa~-in the disguise of devouring time; aooti.r(l(l~-descended; 
asyam-upon the world; abhavaya-for eliminating; sura-dv~iim
those who are against the will of the Lord. 

TRANSLATION 

That Supreme Personality of Godhead, Lord Sri ~~J;Ia, in the 
guise of all devouring time [kala-riipa) has now descended on 
earth to eliminate the envious from the world. 

PURPORT 

There are two classes of human beings, namely the envious and the 
obedient. Since the Supreme Lord is one and the father of all living 
beings, the envious living beings are also His sons, but they are known as 
the asuras. But the living beings who are obedient to the Supreme Father 
are called deootds, or demigods, because they are not contaminated by 
the material conception of life. Not only are the asuras envious of the 
Lord in even denying the existence of the Lord , but they are also envious 
of all other living beings. The predominance of asuras in the world is oc
casionally rectified by the Lord when He eliminates them from the world 
and establishes a rule of devatiis like the PiiQc;lavas. His designation as 
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ka.la in disguise is significant. He is not at all dangerous, but He is the 
transcendental form of eternity, knowledge and bliss. For the devotees 
His factual form is disclosed, and for the nondevotecs He appears like 
kala-rupa, which is causal form. This causal form of the Lord is not at all 
pleasing to the asuras, and therefore they think of the Lord as formless 
in order to feel secure that they will not be vanquished by the Lord. 

TEXT 50 

~~ ~<t'f)~4¥i<t~tf ~I 
~~ ~~~:11'-\oll 

nifpaditam deva-krtyam 
aua5e~m pratik$ate 

tavad yuyam ave~hoom 
bhaved yaood iheSvara~ 

nifpaditam-performed; deva-krtyam-wbat was to be done on 
behalf of the demigods; avaSe$am-the rest; pratik$ate-being awaited; 
tavat-up to that time; yayam-all of you Piit;~~avas; avek$adhvam
observe and wait; bhavet-may; yavat- as long as; iha-in this world; 
!Svara~-the Supreme Lord. 

TRANSLATION 
The Lord has already performed His duties to help the 

demigods, and He is awaiting the rest. You Piir;tc;lavas may wait as 
long as the Lord is here on earth. 

PURPORT 
The Lord descends from His abode (~t;~aloka), the topmost planet in 

the spiritual sky, in order to help the demigod administrators of this ma
terial world when they are greatly vexed by the asuras, who are envious 
not only of the Lord but also of His devotees. As referred to above, the 
conditioned living beings contact material association by their own 
choice, dictated by a strong desire to lord it over the resources of the ma
terial world and become imitation lords of all they survey. Everyone is 
trying to become an imitation God; there is keen competition amongst 
such imitation gods, and such competitors are generally known as asuras. 
When there are too many asuras in the world, then it becomes a hell for 
those who are devotees of the Lord. Due to the growth of the asuras, the 
mass of people who are generally devoted to the Lord by nature and the 
pure devotees of the Lord, including the demigods in higher planets, 
pray to the Lord for relief, and the Lord either descends personally from 
His abode or deputes some of his devotees to remodel the fallen condition 
of human society, or even animal society. Such disruptions take place not 
only in human society but also amongst animals, birds or. other living 
beings, including the demigods in the higher planets. Lord Sri ~~l).a de
scended personally to vanquish asuras like Kamsa, Jarasandha and 
Sisuplla, and during the reign of Maharaja Yudhi~!hira almost all these 
asuras were killed by the Lord. Now he was awaiting the annihilation of 
His own dynasty, called the Yadu-vamsa, who appeared by His will in 
this world. He wanted to take them away before His own departure to His 
eternal abode. Niirada, like Vidura, did not disclose the imminent an
nihilation of the Yadu dynasty, but indirectly gave a hint to the King and 
his brothers to wait till the incident happened and the Lord departed. 

TEXT 51 

~: ~ limfT ~t '<t ~ I 
ef~ ~ :wftuniil~ ~: 11'-\W 

dhrtar~!ra/:1 saha bhratra 
gandhdrya ca sva-bhdryaya 

clo.k$ir:uma himavala 
r~fl:ldm asramam gala~ 

dhrtar~!ra?t-Dh{tarl!~\ra; saha-along with; bhrdlra-his brother 
Vidura; gandharya-Giindhiiri also; ca-and; sva-bhdryaya-his own 
wife; dak$i(lerw-by the southern side; himavata?!-of the Himalaya 
Mountains; f$i('ldm-of the f$is; asramam-in shelter; gata?!- he has 
gone. 

TRANSLATION 
0 King, your uncle. Dh!"~!ra, his brother Vidura and his 

wife Giindhiri have gone to the southern side of the Himalaya 
Mountains, where there are shelters of the great sages. 

PURPORT 
To pacify the mourning Maharaja Yudhi~!hira, Narada first of all 

spoke from the philosophical point of view, and then he began to de
scribe the future movements of his uncle, which he could see by his 
foreseeing powers, and thus began to describe as follows. 

TEXT 52 

~:~~~~~~ 
mnotf siWt"'"" ~: ~ 11'-\~ 11 

srotobhi?! saptabhir ya vai 
svardhuni saptadha vyadhdt 

saptlindm pritaye ndnli. 
sapta-srota~ pracak$ate 

srotobhifl-by currents; saptabh*-by seven (divisions); ya-the 
river; vai-certainly ; svardhuni- the sacred Ganges; saptadha-seven 
branches; vyadhdt-ereated; saptiirlii.m-of the seven; prilaye-for the 
satisfaction of; ndlui-va.rious; sapta-sroro/:1-seven sources; 
pracak$ate-known by name. 

TRANSLATION 
The place is called Saptasrota [divided by seven] because there 

the waters of the sacred Ganges were divided into seven branches. 
This was done for the satisfaction of the seven great f~is. 

TEXT 53 

~t~li!(i~oht~ .. ,~t "tll0"'4tUHN I 
~ aqij_UP(fl€¥41 ~ ~ ~: 11'-\~11 

sndtviinusavanam tasmin 
hutvi.i. cagnin yatllii.-vidhi 

ab-bhak$a upaS!intdtmd 
sa dste vigataifa~wb 

snatoo-by taking bath; anusavanam-regularly three times (morn
ing, noon and evening); tasmin-in that Ganges divided into seven; 
hutva- by performing the Agni-hotra sacrifice; ca-also; agnin-in the 
fire; yatha-vidhi-just according to the tenets of the scripture; ap
bhak$a?l- fasting by drinking only water; upa$anta- completely con
trolled; atmd-the gross senses and the subtle mind; safl-Dh{tarll~!ra; 
lisle- would be situated; vigata- devoid of; e~a(Ulb-thoughts in rela
tion with family welfare. 

TRANSLATION 
On the banks at Saptasrota, Dhflar~!ra is now engaged in begin

ning ~!Anga·yoga by bathing three times daily, in the morning, 
noon and evening, by performing the Agni-hotra sacrifice with 
fire and by drinking only water. This helps one control the mind 
and the senses and frees one completely from thoughts of familial 
affection. 

PURPORT 
The yoga system is a mechanical way to control the senses and the 

mind and divert them from matter to spirit. The preliminary processes 
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are the sitting posture, meditation, spiritual thoughts, manipulation of 
air passing within the body, and gradual situation in trance, facing the 
Absolute Person, Paramatma. Such mechanical ways of rising to the 
spiritual platform prescribe some regulative principles of taking bath 
daily three times, fasting as far as possible, sitting and concentrating the 
mind on spiritual matters and thus gradually becoming free from vi§aya, 
or material objectives. Material existence means to be absorbed in the 
material objective, which is simply illusory. House, country, family, 
society, children, property, and business are some of the material cover
ings of the spirit, atma, and the yoga system helps one to become free 
from all these illusory thoughts and gradually turn towards the Absolute 
Person, Paramatma. By material association and education, we learn 
simply to concentrate on flimsy things, but yoga is the process of 
forgetting them altogether. Modern so-called yogis and yoga systems 
manifest some magical feats, and ignorant persons are attracted by such 
false things, or they accept the yoga system as a cheap h·ealing process for 
diseases of the gross body. But factually the yoga system is the process of 
learning to forget what we have acquired throughout the struggle for ex
istence. Dhfta,ra~tra was all along engaged in improving family affairs by 
raising the standard of living of his sons or by usurping the property of 
the PiJ:!~avas for the sake of his own sons. These are common affairs for 
a man grossly materialistic and without knowledge of the spiritual force. 
He does not see how this can drag one from heaven to hell. By the grace 
of his younger brother Vidura, Dhftarii~tra was enlightened and could 
see his grossly illusory engagements, and by su~h enlightenment he was 
able to leave home for spiritual realization. Sri Niiradadeva was just 
foretelling the way of his spiritual progress in a place which was 
sanctified by the flow of the celestial Ganges. Drinking water only, with
out solid food, is also considered fasting. This is necessary for advance
ment of spiritual knowledge. A foolish man wants to be a cheap yogi 
without observing the regulative principles. A man who has no control 
over the tongue at first can hardly become a yogi. Yogi and bhogi are two 
opposite terms. The blwgi, or the merryman who eats and drinks, cannot 
be a yogi, for a yogi is never allowed to eat and drink unrestrictedly. We 
may note with profit how Dhf(arii~tra began his yoga system by drinking 
water only and sitting calmly in a place with a spiritual atmosphere, 
deeply absorbed in the thoughts of the Lord Hari, the Personality of 
Godhead. 

TEXT 54 

~ ~: Sl€41(<1,~~~: I 
~~lltwttll ~tijfi4iji{l¥{€): 11~'<?11 

jitdsaTUJ jita-sva.safr, 
pratyahrta-§a{l-indriyafr, 

hari-bha.vanaya dhvasta
rajafr,-sattva-tamo-77Ulla~ 

jita-asana~-one who has controlled the sitting posture; jita-svasafr,
one who has controlled the breathing process; pratyahrta-turning 
back; §n!-six; indriyafr,-senses; hari-the Absolute Personality of 
Godhead; bha.vanaya-absorbed in; dhvasta-conquered; rajafr,-pas
sion; sattva-goodness; ta77Ulfr,-ignorance; ma/a~-contaminations. 

TRANSLATION 
One who has controlled the sitting postures (the yogic isanas) 

and the breathing process can turn the senses toward the Absolute 
Personality of Godhead and thus become immune to the con
taminations of the modes of material nature, namely mundane 
goodness, passion and ignorance. 

PURPORT 
The preliminary activities of the way of yoga are d.sana, pral;liiya77Ul, 

pratyaha.ra, dhyana, dha.ral;lii, etc. Maharaja Dhftarii~tra was to attain 
success in those preliminary actions because he was seated in a sanctified 
place and was concentrating upon one objective, namely the Supreme 

Personality of Godhead (Hari). Thus all his senses were being engaged in 
the service of the Lord. This process directly helps the devotee to get 
freedom from the contaminations of the three material modes of nature. 
Even the highest mode, the material mode of goodness, is also a cause of 
material bondage, and what to speak of the other qualities, namely pas
sion and ignorance. Passion and ignorance increase the material propen
sities of hankering for material enjoyment, and a strong sense of lust 
provokes the accumulation of wealth and power. One who has conquered 
these two base mentalities and has raised himself to the platform of 
goodness, which is full of knowledge and morality, cannot also control 
the senses, namely the eyes, the tongue, the nose, the ear and touch. But 
one who has surrendered himself unto the lotus feet of Lord. Hari, as 
above mentioned, can transcend all influences of the modes of material 
nature and be fixed in the service of the Lord. The bhakti-yoga process, 
therefore, directly applies the senses to the loving service of the Lord. 
This prohibits the performer from engaging in material activities. This 
process of turning the senses from material attachment to the loving 
transcendental service of the Lord is called pratyaha.ra, and the very 
process is called prilJ.!,io/a77Ul, ultimately ending in samddhi, or absorp
tion in pleasing the Supreme Lord Hari by all means. 

TEXT 55 

~ijt-ct~¥tfonttf1~mm~ ~ 1 
i41Awtk41wu~ E4liRI(fi!<UMI{ llt..t..ll 

vijriiiiUitmani sarilyojya 
~etrajfie pravi/apya tam 

brah77UL1JY atmanam adhare 
gha!ambaram ivambare 

vijoona-purified identity; dt77Ulni-in intelligence; sarilyojya-per
fectly fixing; ~etra-jfie-in the matter of the living being; 
pravi/apya-merging; tam-him; brah77Ull).i-in the Supreme; 
atmanam-pure living being; adha.re-in the reservoir; gha!a-am
baram-sky within the block; iva-like; ambare-in the supreme sky. 

TRANSLATION 
Dhrtar~~ra will have to an~algamate his pure identity with intel

ligence and then merge into the Supreme Being with knowledge of 
his qualitative oneness, as a living entity, with the Supreme Brah
man. Being freed from the blocked sky, he will have to rise to the 
spiritual sky. 

PURPORT 
The living being, by his desiring to lord it over the material world and 

declining to cooperate with the Supreme Lord, contacts the sum total of 
the material world, namely the 77Ulhat-tattva, and from the 77Ulhat-tattva 
his false identity with the material world, intelligence~ mind and senses 
is developed. This covers his pure spiritual identity. By the yogic process, 
when his pure identity is realized in self-realization, one has to revert to 
the original position by amalgamating the five gross elements and the 
subtle elements, mind and intelligence, into the 77Ulhat-tattva again. 
Thus getting freed from the clutches of the 77Ulhat-tattva, he has to 
merge in the existence of the Supersoul. In other words, he has to realize 
that qualitatively he is nondifferent from the Supersoul, and thus he 
transcends the material sky by his pure identical intelligence and thus 
becomes engaged in the transcendental loving service of the Lord. This is 
the highest perfectional development of spiritual identity, which was at
tained by Dhftarii~!ra by the grace of Vidura and the Lord. The Lord's 
mercy was bestowed upon him by his personal contact with Vidura, and 
when he was actually practicing the instructions of Vidura, the Lord 
helped him to attain the highest perfections) stage. 

A pure devotee of the Lord does not live on any planet of the material 
sky, nor does he feel any contact with material elements. His so-called 
material body does not exist, being surcharged with the spiritual current 
of the Lord's identical interest, and thus he is permanently freed from all 
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contaminations of the sum total of the mahat-taltva. He is always in the 
spiritual sky, which he attains by being transcendental to the sevenfold 
material coverings by the effect of his devotional service. The condi
tioned souls are within the coverings, whereas the liberated soul is far 
beyond the cover. 

TEXT 56 

'"'H(t¥tP:ngoni\~ MW!fi(Oi1~4f: 1 
f.c<tRi(tiR<I~hiH ~ f.4.i!![~Cfl=q~: I 

(t~URHI~ ~: ~(ijlf&~<ti-ion 11"~11 
dhvasta-mdya-gu{!Odarko 

niruddha-korat;ldSaya/.t 
nivartitiikhilahdra 

iiste sthdQur i oocala/.t 
tasyantardyo maioobha/.t 

sannyastakhila-karmai}Q/.t 

dhvasta-being destroyed; maya-gui}Q-the modes of material 
nature; udarka/.t-aftereffects; niruddha-being suspended; karaTJ.a
asaya/.t-the senses and the mind; nivartita-stopped; akhila-all; 
a.hdra/.t-food for the senses; dste-is sitting; slhdQu/.t-immovahle; 
iva-like; acala/.t-fixed; tasya-his; antardya/.t-hindrances; md 

eva-never like that; abhii/.t-be; sannyasta-renounced; akhila-all 
sorts; ka~/.t-material duties. 

TRANSLATION 

He will have to suspend all the actions of the senses, even from 
the outside, and will have to be impervious to interactions of the 
senses, which are influenced by the modes of material nature. 
After renouncing all material duties, he must become immovably 
established, beyond all sources of hindrances on the path. 

PURPORT 
Dhrtara~!Ia had attained, by the yogic process, the stage of negation of 

all sorts of material reaction. The effects of the material modes of nature 
draw the victim to indefatigable desires of enjoying matter, but one can 
escape such false enjoyment by the yogic process. Every sense is always 
busy in searching for its food, and thus the conditioned soul is assaulted 
from all sides and has no chance to become steady in any pursuit. 
MaharAja Yudhi~!hira was advised by Narada not to disturb his uncle by 
attempting to bring him back home. He was now beyond the attraction of 
anything material. The material modes of nature (the gui}QS) have their 
different modes of activities, but above the material modes of nature is a 
spiritual mode, which is absolute. Nirgur_ta means without reaction. The 
spiritual mode and its effect are identical; therefore the spiritual quality 
is distinguished from its material counterpart by the word nirguf}Q. Mter 
complete suspension of the material modes of nature, one is admitted to 
the spiritual sphere, and action dictated by the spiritual modes is called 
devotional service, or bhakti. Bhakti is therefore nirgui}Q attained by 
direct contact with the Absolute. 

TEXT 57 

~<tt ~ ~ m: If~~ 1 

mt ~ ~ ~ .. (lft .. ~~Rt ~~~\9" 
sa vd adya taruid rdjan 

pa.rata/:1 pa.ncame 'hani 
kalevararit hdsyali svarit 

tac ca bhasmi bhav4yaJi 

sa/.t-he; oo-in all probability; adya-today; tandt-from; rajan-
0 King; parata/.t-ahead; pancame-on the fifth; ahani-day; 

kalevaram- body; hdsyati-shall quit; svam- his own; tat-that; ca
also; bhasmi-ashes; bhav4yati-will turn into. 

TRANSLATION 

0 King, he will quit his body, most probably on the fifth day 
from today. And his body will turn to ashes. 

PURPORT 
Niirada Muni's prophecy prohibited YudhiHhira Maharaja from going 

to the place where his uncle was staying because even after quitting the 
body by his own mystic power, DhrtariiHra would not be in need of any 
funeral ceremony; Narada Muni indicated that his body by itself would 
burn to ashes. The perfection of the yoga system is attained by such 
mystic power. The yogi is able to quit his body by his own choice of time 
and can attain any planet he desires by turning the present body into 
ashes by self -made fire. 

TEXT 58 

~~ ~: 'fiiT ~ I 
lift: fum qffl-m~:fhrlffif'G~ 11~~11 

dahyamane 'gnibhir dehe 
patyu/:1 patni sahoJc,je 

bahi/.t sthita patirit sddhvi 
tam agnim anu ve~yaJi 

dahyamdne-while it is burning; agnibhi/.t-by the fire; dehe-the 
body; patyu/.t- of the husband; patni-the wife; saha-utaje-along 
with the thatched cottage; bahi~-outside; sthitd-situated; patim
unto the husband; sddhvi-the chaste lady; tam-that; agnim-fire; 
anu vek,syati-looking with great attention will enter the fire. 

TRANSLATION 

While outside observing her husband, who will burn in the fire 
of mystic power along with his thatched cottage, his chaste wife 
will enter the fire with rapt attention. 

PURPORT 
Giindhari was an ideal chaste lady, a life companion of her husband, 

and therefore when she saw her husband burning in the fire of mystic 
yoga along with his cottage of leaves, she despaired. She left home after 
losing her one hundred sons, and in the forest she saw that her most 
beloved husband was also burning. Now she actually felt alone, and 
therefore she entered the fire of her husband and followed her husband 
to death. This entering of a chaste lady into the fire of her dead husband 
is called the Sali rite, and the action is considered to be most perfect for a 
woman. In a later age, this sati rite became an obnoxious criminal affair 
because the ceremony was forced upon even an unwilling woman. In this 
fallen age it is not possible for any lady to follow the saJi rite as chastely 
as it was done by Gandhari and others in past ages. A chaste wife like 
G3ndhari would feel the separation of her husband to be more burning 
than actual fire. Such a lady can observe the sati rite voluntarily, and 
there is no criminal force by anyone. When the rite became a formality 
only and force was applied upon a lady to follow the principle, actually it 
became criminal, and therefore the ceremony was to be stopped by state 
law. This prophecy of Narada Muni to Maharaja Yudhi~!hira forbade him 
to go to his widowed aunt. 

TEXT 59 

~ ~ f.m;q fj(i9{;a:Ol I 

riil"*'(ij~•ct iRit ~m: n~Q,." 
viduras tu tad ascaryarit 

niSamya kuru-nandana 
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Mf¥l·soka-yutas tasi'TI(j(J 
ganta tirtho.-ni$evaka/.J, 

vidura(t,-Vidura also; tu-but; tat-that incident; ascaryam
wonderful; ni.Samya-seeing; kuru-nandana-0 son of the Kuru 
dynasty; ho.f¥l-delight; soka-grief; yuta~-affected by; tasmat
from that place; ganta-will go away; trrtho.-place of pilgrimage; 
ni$evakab- for being enlivened. 

TRANSLATION 
Vidura, being affected with delight and grief, will then leave 

that place of sacred pilgrimage. 

PURPORT 
Vidura was astonished to see the marvelous departure of his brother 

Dhrtar~!ra as a liberated yogi., for in his past life he was much attached 
to materialism. Of course it was only due to Vidura that his brother at
tained the desirable goal of life. Vidura was therefore glad to learn about 
it. But he was sorry that he could not make his brother turn into a pure 
devotee. This was not done by Vidura because of Dhrtarii~!ra's being in
imical to the P~c;lavas, who were all devotees of the Lord. An offense at 
the feet of a Vai~l)llva is more dangerous than an offense at the lotus feet 
of the Lord. Vidura was certainly very liberal to bestow mercy upon his 
brother D~rii~!rn. whose past life was very materialistic. But 
ultimately the result of such mercy certainly depended on the will of the 
Supreme Lord in the present life; therefore Dhrtaril~~ra attained libera
tion only, and after many such liberated states of life one can attain to 
the stage of devotional service. Vidura was certainly very mortified by 
the death of his brother and sister-in-law, and the only remedy to miti
gate such lamentation was to go out to pilgrimage. Thus Maharaja 
Yudhi~!hira had no chance to call back Vidura, his surviving uncle. 

TEXT60 

~~~:~:1 
~ ~ ~ ~'lliSI!il~~:q: II ~o II 

ity uktvathiiruho.t svargam 
narada~ saho.-tumburub 

y udhil!hiro vacas tasya 
hrdi lqtvajaluic chucab 

iii-thus; uktva-having addressed; atho.-thereafter; aruhat
ascended; sva'B'am-into outer space; ndrada~-the great sage Narada; 
saha-along with; tumburub-his stringed instrument; yudhi$!hira(t,
Mahilraja Yudhi~!hira; vaca~-instructions; tasya-of his; hrdi krtvd
keeping in the heart; ajaho.t-gave up; suca~-all lamentations. 

TRANSLATION 
Haviug spoken thus, the great sage Nirada, along with his vi~ii, 

ascended into outer space. Yudhinhira kept his instruction in his 
heart and so was able to get rid of all lamentations. 

PURPORT 
Sri Naradaji is an eternal spaceman, having been endowed with a 

spiritual body by the grace of the Lord. He can travel in the outer spaces 
of both the material and spiritual worlds without restriction and can ap
proach any planet in unlimited space within no time. We have 
already discussed his previous life as the son of a maidservant. Because 
of his association with pure devotees, he was elevated to the position of 
an eternal spaceman and thus had freedom of movement. One should 
therefore try to follow in the footsteps of Narada Muni and not make a 
futile effort to reach other planets by mechanical means. Maharaja 
Yudhi~\hira was a pious king, and therefore he could see Narada Muni 

occasionally; anyone who desires to see Narada Muni must first be pious 
and follow in the footsteps of Narada Muni. 

Thus end _the Bhaktivedanta purports of the First Canto, Thirteenth 
Cho.pter, of Srimad-Bhagavatam, entitled "Dhrtarli$!ra Quits Home." 

CHAPTER FOURTEEN 

The Disappearance of Lord ~J.Ul 

TEXT I 

~'1/fR 

ijfll~~ ~ ~ 'l" .. ~fa:04ttl I 
~~~~~"'~~f!6(11 ~II 

sata uvdca 
samprasthite dvarakdydril 

jil!Ulu bandhu-didr~yd 
jnatum ca pu~Jya-swkasya 

kmwsya ca vice,f{iUim 

sata~ uvdca-Srl Siita Gosvaml said; samprasthite-having gone to; 
dvarakayam-the city of Dvaraka; ji$(l(Ju-Arjuna; bandhu-friends 
and relatives; didr~aya-for meeting them; jii<itum-to know; ca
also; pu~Jya-swkasya-of one whose glories are sung by Vedic hymns; 
kmwsya-of Lord I<{~Qa; ca-and; vice,f,titam-further programs of 
work. 

TRANSLATION 
Sri Siita Gosvimi said: Arjuna went to Dviraki to see Lord Sri 

~~a and other friends and also to learn from the Lord of His 
next activities. 

PURPORT 
As stated in Bhagavad-gilii, the Lord descended on earth for the pro

tection of the faithful and annihilation of the impious, so after the Battle 
of K~tra and establishment of Maharaja Yud~thira, the mission 
of the Lord was complete. The P~c;lavas, especially Sri Arjuna, were 
eternal companions of the Lord, and therefore Arjuna went to DvArakii to 
hear from the Lord of His next program of work. 

(continued in next issue) 
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A look at the worldwide activities of the International Society for Krishna Consciousness. 

ISKCON Scientists Disclose Life's Origin 
In mid-October, as the world's atten

tion turned to the 1977 Nobel Prize 
science awards in Stockholm, a group of 
scientists met in the holy town of Vrn
davana, India, to begin changing the 
direction of modern scientific research. 
The First International "Life Comes 
From Life" Conference, sponsored by 
ISKCON ' s Bhaktivedanta Institute, 
drew government and academic scien
tists from around the world. Also pres
ent was His Divine Grace A. C. Bhakti
vedanta Swami Prabhupada, the 
founder-acarya of both ISKCON and the 
Institute. 

Meanwhile, in Stockholm, Russian
born llya Prigogine was receiving an 
award for his thermodynamic mathemat
ical models, which other scientists have 
tried to use in their as yet fruitless at
tempts to prove that life comes from 
chemical combinations. (Despite Pri
gogine's models, no scientist has ever 
observed life coming from chemical 
combinations, either in nature or in the 
laboratory. Nevertheless, Prigogine re
ceived $145 ,000 for his work.) On the 
other hand, the Bhaktivedanta Institute 
members at the " Life Comes From 
Life" Conference in Vrndavana con
clusively proved that life can't possibly 
come from chemicals and that-as we 
see daily-life comes from life. 

The members of the Bhaktivedanta 
Institute describe themselves as "a body 
of scientists and scholars who have rec
ognized the unique value of the teach
ings of Kr~r:ta consciousness brought to 
the West by His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada." 
" One reason for the increasing interest 
of modern intellectuals in SrTia Prabhu
piida 's teachings," they explain, "is 
doubtlessly the growing awareness that 
despite great scientific and technological 
advancement, the real goal of human life 
has somehow been missed. The philo
sophy of the Bhaktivedanta Institute 
provides a meaningful answer to this 
concern by proposing that life-not mat
ter-is the basis of the world we per
ceive." The members add, "The In
stitute is clearly demonstrating that the 
Vedic philosophy is not a matter simply 
of 'faith' or 'belief but is scientific in the 
strict sense of the term." 

The "Life Comes From Life" Con-

Speakers at the "Life Comes From 
Life" Conference: (foreground) Dr. 
Thoudam Damodar S ingh and Dr. 
Michael Marchetti ; (rear) D. J. Webb, 
Robert S. Cohen, and Dr. Richard 
Thompson. 

ference took place in the pleasant sur
roundings of lSKCON's modern Kr~Qa
Balarama temple complex, with its blend 
of traditional Indian architecture and 
Western conveniences. Guests stayed at 
the temple's International Guest House 
and dined on delicious vegetarian fare 
from the guest house restaurant, all free 
of charge. Mild sunshine during the day 
and cool breezes at night made for a 
serene atmosphere. 

The main speakers at the conference 
were Dr. Thoudam Damodar Singh 
(Svarupa Damodara dasa) and Dr. 
Richard Thompson (Sadaputa dasa), 
both of the Bhaktivedanta Institute. Dr. 
Singh , the Institute's director, was born 
in Manipur, India, in 1941 and became a 
disciple of Srila Prabhupada in 1970. He 
has written a book entitled The Scientific 
Basis of Kr~IJa Consciousness and holds 
a Ph.D. in physical organic chemistry 
from the University of California. 

To support the conclusion that life 
comes from life, Dr. Singh presented his 
findings in the field of molecular biology. 
Modern science is based on quantum 
mechanics, which reduces physical phe
nomena to pushes and pulls among cer
tain particles. Having made these as
sumptions, scientists go on to say that 
life and life symptoms result from com
plex combinations of molecules. But Dr. 
Singh showed clearly that such theories 

do not adequately explain the varied 
phenomena of life (including thought, 
emotions, and will). Life is based on 
consciousness, he proposed, and this 
consciousness obeys higher-order non
physical laws imposed by the supreme 
consciousness described in the Vedas. 

Born in 194 7 in Binghamton, New 
York, Dr. Thompson received his Ph.D. 
in probability theory from Cornell Uni
versity in 1974. In 1975 he became an 
initiated disciple of Srila Prabhupada. 
At the conference he delivered a well
received address called "Demonstration 
by Information Theory that Life Cannot 
Arise from Matter." A fundamental 
proposition of information theory states 
that the information content of a closed 
mathematical system cannot increase. 
Now, modern science describes physical 
nature in terms of mathematical models 
of low information content, and yet the 
physical structures of living organisms 
are so complex that they indicate a very 
high information content. So, according 
to information theory, it is impossible 
to suppose that life's high-information 
structures can arise from physical na
ture 's low-information structures. On 
this basis Dr. Thompson discredited the 
now widely accepted theory that life 
forms do in fact evolve spontaneously 
from the ingredients of physical na
ture. Such evolution requires an outside 
source of information-namely, the su
premely conscious controller of matter 
described in the Vedas. 

Among other Bhaktivedanta Institute 
members who spoke was Dr. Michael 
Marchetti (Madhava dasa), who lectured 
on the philosophical foundations of 
science. Geologist Robert S. Cohen 
(Brahmatirtha dasa) demonstrated that 
fossil records actually give little support 
to Darwin's theory of evolution. Finally, 
Oxford's D.J. Webb (Jiiana dasa) dem
onstrated how the laws of thermody
namics contradict current theories of 
chemical evolution. 

At the end of the Vrndavana con
ference Dr. Singh announced that simi
lar conferences will take place soon in 
Europe and North America. For further 
information about the Bhaktivedanta 
Institute, readers may write to 70 Com
monwealth A venue, Boston, Massa
chusetts 02116, or Hare K~~r:ta Land, 
Gandhi Gram Road, Juhu, Bombay 400 
054, India. 
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Srila Prabhupada SpeaRs Out 
On Christ, Christians, and Kr~l}a 

The Tolerance 
And Compassion of Christ 

The Srimad-Bhdgavatam states that 
any bona fide preacher of God con
sciousness must have the qualities of 
titik$d (tolerance) and karw:ra (compas
sion). In the character of Lord Jesus 
Christ we find both these qualities. He 
was so tolerant that even while he was 
being crucified, he didn' t condemn any
one. And he was so compassionate that 
he prayed to God to forgive the very per
sons who . were trying to kill him. (Of 
course, they could not actually kill him. 
But they were thinking that he could be 
killed, so they were committing a great 
offense.) As Christ was being crucified 
he prayed, "Father, forgive them. They 
know not what they are doing." 

Christ, the Friend 
Of All Living Beings 

A preacher of God consciousness is a 
friend to all living beings. Lord Jesus 
Christ exemplified this by teaching, 
"Thou shalt not kill." But the Christians 
like to misinterpret this instruction. 
They think the animals have no soul, 
and therefore they think they can freely 
kill billions of innocent animals in the 
slaughterhouses. So although there are 
many persons who profess to be Chris
tians, it would be very difficult to find 
one who strictly follows the instructions 
of Lord Jesus Christ. 

Christ Goes On 
Suffering for Your Sins? 

A Vai$l)ava [a pure devotee of the 
Lord] is unhappy to see the suffering of 
others. Therefore, Lord Jesus Christ 
agreed to be crucified-to free others 
from their suffering. But his followers 
are so unfaithful that they have decided, 
"Let Christ suffer for us, and we'll go on 
committing sin." They love Christ so 
much that they think, " My dear Christ, 
we are very weak. We cannot give up our 
sinful activities. So you please suffer 
for us." 

Jesus Christ taught, "Thou shalt not 
kill." But his followers have now de
.cided, "Let us kill anyway," and they 
open big, modern, scientific slaughter
houses. "If there is any sin, Christ will 
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suffer for us." This is a most abominable 
conclusion. 

Christ can take the sufferings for the 
previous sins of his devotees. But first 
they have to be sane: "Why should I put 
Jesus Christ into suffering for my sins') 
Let me stop my sinful activities." 

Suppose a man-the favorite son of 
his father-commits a murder. And sup
pose he thinks, "If there is any punish
ment coming, my father can suffer for 
me." Will the law allow it ? When the 
murderer is arrested and says, "No, no. 
You can release me and arrest my father; 
I am his pet son," will the police officials 
comply with that fool's request? He 
committed the murder, but he thinks his 
father should suffer the punishment! Is 
that a sane proposal? "No. You have 
committed the murder; you must be 
hanged." Similarly, when you commit 
sinful activities, you must suffer-not 
Jesus Christ. This is God's law. 

We Adore 
Lord Jesus Christ 

Jesus Christ was such a great per
sonality-the son of God, the represen
tative of God. He had no fault. Still, he 
was crucified. He wanted to deliver God 
consciousness, but in return they cru
cified him-they were so thankless. They 
could not appreciate his preaching. But 
we appreciate him and give him all honor 
as the representative of God. 

Of course, the message that Christ 
preached was just according to his par
ticular time, place, and country, and just 
suited for a particular group of people. 
But certainly he is the representative of 
God. Therefore we adore Lord Jesus 
Christ and offer our obeisances to him . . 

Jesus Is Our Guru 

Once, in Melbourne, a group of Chris
tian ministers came to visit me. They 
asked, "What is your idea of Jesus 
Christ?" I told them, "He is our guru. 
He is preaching God consciousness, so 
he is our spiritual master." The minis
ters very much appreciated that. 

Actually, anyone who is preaching 
God's glories must be accepted as a 
guru. Jesus Christ is one such great per
sonality. We should not think of him as 
an ordinary human being. The scriptures 
say that anyone who considers the spiri
tual master to be an· ordinary man has a 
hellish mentality. If Jesus Christ were an 
ordinary man, then he could not have 
delivered God consciousness. 

Kr~1~a or Christ, 
The N arne Is the Same 

Christ comes from the Greek word 
Christos, and Christos is the Greek ver
sion of the word Kma. When an Indian 
person calls on Kr$l)a, he often says 
"Kma." Kma is a Sanskrit word mean
ing "the object of attraction." So when 
we address God as "Christ," "Kr$~a," 
or "Kr!:>l)a," we indicate the same all
attractive Supreme Personality of God
head. When Jesus said, "Our father, 
who art in heaven, hallowed be Thy 
name," that name of God was Kma or 
Kmw. "Christ" is simply another way of 
saying "Kr$!a," and "Kr$ta" is another 
way of pronouncing Kr$1JG. 

Therefore, the Christian clergymen 
should cooperate with the Kf$l)a con
sciousness movement. They should 
chant the name Christ or Christos and 
should stop condoning the slaughter of 
animals. This is not some philosophy 
that I have fabricated; it is taught in the 
Bible. If the Christians follow these prin
ciples, the world situation will improve. 
If they simply stop killing animals and 
chant the holy name of Christ, every
thing will be perfect. The Bible also de
mands this. So the Christians should 
cooperate with us and chant. 

Actually, it doesn't matter- Kr$1Ja or 
Christ-the name is the same. The main 
point is to chant the name of God. The 
easiest way is to chant the mahd-mantra: 
Hare Kr$1Ja, Hare Kr~IJa, Kr$1Ja Kr$1Ja, 
Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare. 0 



Freedom of thought, of religion, of 
assembly; freedom of speech; freedom 
of the press; freedom of movement both 
within and outside one's own country; 
freedom to take part in government: 
these are basic human rights that we 
Americans freely exercise and perhaps 
even take for granted. But oppressive 
governments throughout the world are 
presently denying their citizens even 
these basic human rights. 

It is this grievance which has become 
the centerpiece in President Carter's for
eign policy. The Carter administration 
wants to dissuade the Communist states 
and the Latin American rightist regimes, 
among others, from all unwarranted 
denial of their people's rights. In his 
March address before the United Na
tions, the President affirmed, "Because 
we are free, we can never be indifferent 
to the fate of freedom." 

Now, for America to 11y the banner of 
"human rights for the world" presup
poses that human rights flourish in our 
own land. True, we have a representa
tive government and the Bill of Rights, 
and we enjoy many civil liberties not 
found in other countries. But if we could 
lift our ?ights for a moment beyond the 
Carter administration and beyond the 
Bill of Rights-to the ageless and un
changing standard of ancient India's 
Vedic civilization -we would discover 
that we are still missing out on the most 
important human right of all. President 
Carter may plead for the rights of others, 
but the time-honored Vedic literatures 
say, "What are you doing about your 
human rights-your right to become 
self-realized and God-realized? You are 
still a prisoner. Wake up!" The Vedic 
literatures assert that the rights and 
freedoms that we Americans hold so 
dear today are actually not very impor
tant. The most important human right is 
the right to become self- and God
realized and thus gain freedom from all 
miseries. 

Let's look closely at this most impor
tant human right. According to the Vedic 
literatures, the eternal soul transmi
grates through millions of lower species 
of life before he gets a human body. Of 
all the varieties of species, the human 
form of life is the most developed-be
cause only the human being can inquire 
into his ultimate spiritual identity. Of 
course, in our human life we still engage 
in the animal functions of eating, sleep-

by Satsvan.Jpa dasa Goswami 

ing, mating, and defending; but we have 
the added opportunity-the human 
right-to achieve perfection by becom
ing a self-realized soul. We can utilize 
the highly developed rational faculties of 
the human form of life to discover our 
eternal spiritual relationship with God. 
This is the ultimate human right, and 
with proper guidance we can easily take 
full advantage of it. 

"Jam not this body; I'm the soul with
in the body." Once we understand this 
simple fact, we become self-realized
and free from the miseries of transmi
grating to another body at death. On the 
other hand, if we do not achieve self
realization, we will be forced at the .time 
of death to take another birth and to 
go on transmigrating from one species of 
life to another, birth after birth. After all, 
no nation is so strong and no citizen so 
free as to be able to overcome the laws of 
nature. 

Like many statesmen before him, 
President Carter contends that America 
is a free nation, but the Vedic literatures 
answer "No" -no one is free until he 
becomes liberated from the cycle of re
peated birth and death. Neither the U.S. 
Constitution nor the Bill of Rights nor 
our awesome national defense force can 
protect us from the miseries of birth, 
death, disease, and old age. Even we 
Americans have to die, and we may die 
at any moment. It may be our karma to 
die in an auto or plane accident with 
more pain than can be inflicted by any 
political dictator. Or our karma may be to 
die of cancer, to be murdered, or to be 
burned alive in the sanctity of our own 
home. Even John F. Kennedy, in the 
topmost position in America, was not 
free to prevent his death. 

"That's rather grim," we may say. 
"Sure, life has its share of miseries, but 
the rights and freedoms we Americans 
enjoy are real and satisfying." 

Not really. If we think that way, we're 
overlooking some basic facts of life. For 
example, how long can we remain in our 
materially superior position as Ameri
cans? And who among us can guarantee 

· that after death his good fortune will 
continue and he'll again be born as an 
American? 

Here's what happens when somebody 
gets too attached to the idea of being 
an American and fails to become self
realized. According to the laws of 
transmigration, in his next life such a 

person may again be awarded an Ameri
can body, but perhaps not a human 
body. In his last life he didn't use his ad., 
vanced human intelligence to inquire 
into his true, spiritual nature; he didn't 
take advantage of his most important 
human right. Instead of realizing that 
"I'm not this body-l'm a spirit soul, an 
eternal servant of God," he's figured 
that "I'm an American, and America is 
my beloved homeland." As a result, he 
may be born as an American cow or pig 
and suffer in the stockyards until he is 
slaughtered. 

In other words, right now it's foolish 
for us to say, "Our national pride is that 
we exercise our human rights and we're 
free." After all , this world-with its 
stringent law of repeated birth and 
death-is a prison. So maybe we're pri
vileged 'prisoners, because we exercise 
certain relative rights (the right to vote as 
we please and to have a fair trial, for in
stance) that lots of other people don't 
have. But we will not be really free until 
we exercise our.fundamenta/human right 
to become Kr~l).a-conscious-only then 
can we escape nature's law of repeated 
birth and death. 

Our position is exactly like that of a 
prisoner shackled in gold chains who 
looks at another prisoner's iron chains 
and says, "You are imprisoned, and I am 
free ." Chains of gold are as binding as 
chains of iron. And since one who is 
bound cannot free anyone else, Amer
ica's current crusade for human rights 
has no meaning. 

Again, we all should feel concerned 
about human rights, but the problem is 
that very few of us today know what our 
real human rights are. So the Kr~l)a con
sciousness movement is urging that all 
people throughout the world exercise the 
priceless human right to become self
realized and free from all suffering-the 
right to revive our loving devotion to 
Kr~l)a, the Supreme Personality of God
head. To ignore this most important 
human right is the worst misuse of our 
human life. 

As the Vedic literatures explain, hu
man life is very precious and rare-be
cause if w~ use it properly we can attain 
self- and God-realization, the perfection 
of our existence. The Kr~l)a consCious
ness movement exists for the sole pur
pose of offering everyone nonsectarian, 
nonpolitical information about our most 
important human right. 0 
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Training · 
Tomorrow's 
Leaders 
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We all know that education is for 
training tomorrow's leaders. But 
today's schools are little more 
than training grounds/or cri
minals. Lastyear's U.S. 
statistics bear witness to the hor
ror: 100 school murders, 17,000 
armed robberies, 200, 000 ag
gravated assaults against 
teachers, 2 70, 000 school burg
laries, and $600 million lost to 
vandalism. So where are we 
going to get tomorrow's leaders? 
From among these students at 
/SKCON's new academy in 
Vrnddvana, India. 

S
o many oftoday's social ills persist 
simply because we lack qualified 

leaders. Recently, of course, we 
have even seen many highly-posted 
political leaders exposed as complete in
competents. But then, if our society is 
materialistic and our education is ma
terialistic and our leaders and teachers 
are all materialistic, how can we expect 
to produce a generation of spiritually 
strong adults-people competent to solve 
today's crises? True, we may hold tech
nological know-how and university de
grees in high esteem. But these things 
can't take the place of spiritual strength 
and purity of character. 

If a young boy has no spiritual train
ing, how can he have a sense of morals 
or know anything about God? And if 
such a spiritually ignorant person gets to 
be a leader, how can we expect anything 
but a criminal? So when His Divine 

Grace A. C. Bhaktivedanta Swami Prabhu
pada came to the West, he brought the 
gurukula, "the school of the spiritual 
master" - the school for real leaders. 

SrTia Prabhupada 's first American dis
ciples were eager to help him start the 
gurukula: we wanted our own children to 
get training in spiritual life from the very 
beginning. Most of us had come to Kr~Qa 
consciousness only after twenty years of 
being misled. We didn 't want our chil
dren to follow us in watching all kinds of 
nonsense on television, or in being 
chronically addicted to liquor, drugs, and 
cigarettes, or in growing up with a taste 
for mere temporary happiness and no 
knowledge of the next life. Also, we 
wanted our children to escape the disgust 
tha t cheating religious and political 
leaders had produced in us. So under 
Sri! a Prabhupada 's guidance we started a 
school whose enrollment grew in a few 



years to more than a hundred students. 
Recently, I visited this school (in 
Vrndavana, India, its new location) and 
spoke with the teachers and students. 

Talking with the Teachers 

First, I interviewed JagadiSa dasa, 
ISKCON's minister of education. 

BACK TO GODHEAD: What is the purpose 
of guru kula, the school of the guru? 
J agadiSa disa : Srila Prabhupada ex
plains that in the Vedic culture, when a 
boy turns five he should go to the 
ashrama of the guru and gets training. 
Then when he's an adult he'll have a 
solid spiritual background. 

The Vedic scriptures state that human 
life is not meant for working hard like 
the animals, just to satisfy the senses. 
Human life is meant. for practicing aus
terity, by which we can escape the mis
eries of material existence. The Vedic 
scriptures emphatically state that no one 
should become a teacher, mother, 
father, or government leader unless he 
can free those under his charge from 
birth and death. So here in our Gurukula 
we are fulfilling our responsibility as 
teachers and pare nts: by training our 
Society's children in the principles of 
Kr~!)a consciousness given to us by Srila 
Prabhupada, we're not only freeing the 
children from birth and death, but we're 
also helping them reach the ultimate goal 
of life-love of God. 
BTG: Is your moving to India a rejection 
of Western civilization? And if so, what 
is superior in Indian civilization? 
Jagadisa disa: As in all of lSKCON, 
ours is a rejection not of Western civi
lization but of materialistic civilization. 
We are certainly not opting in favor of 
modern Indian culture. We aren't in
terested in any materialistic culture
Western or Eastern. We live according to 
the Vedic scriptures, which recommend 
simple living and high thinking. 

Of course, India is the home of the an
cient Vedic culture, which is founded on 
spiritual values. Although that heritage 
has been abandoned now (chiefly be
cause of the British influence), India is 
still the best place in the world for spiri
tual life. Here in Vrndavana no one will 
complain that we are chanting Hare 
Kr~!)a or wearing traditional garb. 
BTG: Since India is the home of your 
culture, will the children stay here after 
growing up? 
Jagadisa disa: Not necessarily. The 
Kr~!)a consciousness movement is al
so known as the sankirtana movement, 
which means that our mission is to 
spread the chanting of the holy name of 
Kr~!)a to every town and village in the 
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Above: headmaster Yasodi nan
dana Swami spends most of his 
ti me-both in class and out
guiding the boys. Here he's 
helping some ten-year-olds 
learn Sanskrit, so that they can 
dive deep into the ancient 
Vedas, "the eternal wisdom." 
Right: Dr. Sharma, the prin
cipa l, has a Ph .D. in Sanskrit 
and a reverence for gurukula, 
" the school of the spiri tual 
master." 

Bright-eyed Dhi roddhatta disa says he and his parents came to the 
Kr~r, a consciousness movement when he was three . He was one of 
the Gurukula's fi rst students. 



world. This is the order of Lord Cai
tanya, an incarnation of KrHta who ap
peared five hundred years ago in Bengal, 
and our spiritual master SrTia Prabhu
pada is part of the disciplic succession of 
pure devotees coming from Him. Lord 
Caitanya introduced the congregational 
chanting of the Hare Kr~r:ta mantra, and 
He ordered His followers to chant it 
publicly to give everyone a chance to 
come to God consciousness. So our mis
sionary work-especially the chanting of 
Hare Kr~r:ta and the distribution of SrTia 
Prabhupada's books-must go on in 
both the Western and Eastern countries. 
But as far as educating our children goes, 
we are doing that wherever we find it 

Above: the new school 
building (adjoining the 
International Kr!j~a
Balari ma Temple) has 
classrooms a nd quarters 
for up to fi ve hundred stu
dents. Left : M inister of 
Education Jagadisa dasa 
a nd Dr. Sharma the prin
cipal work together to 
train the boys in the spiri
tua l vision that will make 
them real leaders. 

most safe. After the children are trained, 
they can join in the missionary work. 
BTG: How did you get this new place? 
Jagadisa dasa: The land was donated by 
a good friend, Bishangar Dayal, who 
wanted to see a gurukufa in Vrndiivana. 
And the construction was funded by our 
Society and private donations. We now 
have facilities for five hundred students. 
We also have a qualified staff, headed by 
our principal Dr. Onkar Sharma, who is 
very experienced in education. All our 
teachers have teaching certificates and 
several years of practical experience. 

Next, I interviewed Dr. Onkar Sharma, 
the principal of the Gurukufa. 

BTG: Dr. Sharma, you'd had a lot of ex
perience in the educational field, both in 
America and in India, before you began 
teaching at our Gurukula here in Vrnda
vana. Can you tell us how you came to 
be associated with ISKCON? 
Dr. Sharma: In 197 3 l retired and came 
to Vrndavana to stay. One day I saw 
some very handsome devotees from the 
West chanting Hare Kr~r:ta in the market. 
l was much impressed. Then I visited the 
devotees and one brought me to see 
the foundation for the present Kr~r:ta
Balarama temple and Gurukula school. 

At that time I had plans to build my 
own ashrama. So I left Vrndavana and 
started an ashrama in Ha~dwar [a holy 
city at the foot of the Himalayas]. But I 
wasn't satisfied with the atmosphere 
there-it was not very spiritual. So, in 
1975 l returned to Vrndavana. It was in 
April of that year that I saw the opening 
of the Kr~~a-Balarama temple. 

After the ceremony I requested to see 
Srna Prabhupada, and I was brought into 
his presence. We talked for some time, 
and when he heard that I had been a 
principal for many years, he asked me 
what my thinking was on gurukula. I 
said, "A gurukufa should be run on the 
old pattern, not the modem one. lt 
should be based on the original Indian 
model." 

As I spoke with him, SrTia Prabhupiida 
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listened to me very calmly and quietly. 
He was very pleased at my description of 
the old educational system. Then he 
asked me, " Why don 't you become the 
principal of our Vrndavana Gurukula? 
You be the principal, " he said, " I' ll give 
you full charge." He also gave me a per
sonal copy of his Bhagavad-gitd As It Is. 
BTG: How does an old-style gurukula 
education differ from a Western one? 
Dr. Sharma: The main purpose of a 
gurukula is not, as in your colleges in· 
the West, to obtain a degree and employ
ment. The goal is more religious. Ac
tually, a boy is allowed to stay in school 
up to his twenty-fifth year, studying the 
Vedas and Upani!}ads. In this way he be
comes a first-class Vai~t:~ava [devotee of 
Kr~t:~a l. 
BTG: How does this Vrndavana Guru
kula compare with other guruk ulas in 
India? . 
Dr. Sharma: This is the most authentic 
gurukula because it is the most Vai~t:~ava. 
It emphasizes Vai~t:~ava programs, and it 
devotes more than six hours a day to 
religious studies. 
BTG: How are the Western boys adjust
ing to this old-style gurukula? 
Dr. Sharma: Oh, they have adjusted 
nicely. They are happy. They are always 
inquiring. They are fully adjusted-to 
the Indian climate, to the customs of the 
local people, to everything. 

Finally, I had a talk with Ritpa Vildsa 
ddsa, who holds a masters degree in ed
ucation from the University of Florida . He 
has been with the Gurukula since it began 
in America, and his experience is par
ticularly valuable, since it includes living 
with the boys in their dormitory and guiding 

them both in their classroom activities and 
in every aspect of their daily lives, including 
cleaning duties, recreation, worship, and 
meditation. 

BTG: Riipa Vilasa, how do you feel the 
Gurukula here in Vrndavana compares 
to the way it was when it was in the 
West? 
Rupa Vilasa: It's much nicer here. Here 
in Vrndavana Kr~t:~a consciousness is the 

· rule- there is no opposition-while in 
the West the whole culture is opposed to 
Kr~t:~a consciousness. Western culture 
is sinful - the people engage in animal 
slaugh ter, intoxication, and other such 
degrading activities. Of course, India has 
fa llen far from her original Vedic stan
dard, but there is still a favorab le at
mosphere he re . 

I'll give you an example. In the West , 
when we went out on a walk we ran the 
risk of being spit at and jeered. But here 
in Vrndavana, when we go out on our 
daily excursion all the people encour
age us. Everyone is favorable. There is 
nothing odd in having a shaved head 
here. In fact, many of the people look 
just like us. In India, and especially in 
Vrndavana, our Vai~l)ava style of living 
is still accepted as the purest way of life. 
BTG: What change do you see in the 
boys that came with.you from the West? 
Rupa Vlliisa: Well, they're more satis
fied and peaceful, and their lives are 
simpler. For example, in America we 
used the laundromat, but here the boys 
wash their own clothes. This simple re
sponsibili ty helps build their character. 

Their health is better, too. For most 
illnesses they simply fast one or two days 
and drink water-and they get well. But 

Above right : the ideal classroom- Vrndavana forest , where Lord Kr!ii ~a enjoyed 
many pastimes. Here the boys can sense life's real goal, love of Kr~~a . Above : the 
boys learn to act as s piritual leaders . Ekendra dasa is worshiping the Deities in 
the temple. 
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in the West I was always taking them to 
the hospital or giving them medicine. 

But the main improvement I see is spi
ritual. The boys have become spiritually 
strong. If something goes wrong, they 
don't take it as an emergency. They're 
more enthusiastic to chant Hare Kr~l)a. 
That's because in Vrndavana everyone is 
chanting. Here we may have fewer 



material conveniences, but on the whole 
the boys are more peaceful without the 
hectic atmosphere they had in the West. 
In the West you have so many distrac
tions, but here it's easier for the boys to 
be peaceful and chant Hare Kr~l)a. 
BTG: Can you tell me something about 
why Yrndavana is such a special land for 
devotees? 
Riipa Viliisa: Yes. Yrndavana is the land 
where Lord Kr~Qa displayed His most at
tractive pastimes. Most of our boys have 
been hearing about Kr~l)a since they 

were three or four years old. So now that 
they've come to Yrndavana, they can 
see the very things they've heard about 
from the scriptures: the Yamuna River, 
the groves, the cows and peacocks. In 
fact, for a devotee, Kr~Qa and the spiritu
al world actually become manifest here 
in Yrndavana. So it's not surprising that 
all the boys have become much more at
tached to Yrndavana than they were to 
their old home. The scriptures confirm 
that anyone who becomes attracted to 
the beauty of Vrndavana loses all in-

terest in ordinary landscapes within the 
material world. 
BTG: People in the West sometimes ob
ject to our sending our children here to 
an exclusive training center. These crit
ics claim that we want to make the chil
dren just like us-and that we neglect to 
put them in touch with reality. 
Riipa Viliisa: Actually, the children are 
more in touch with reality here than 
in the West. Take death, for example~ 
that's certainly a reality. Several times 
the boys have seen dead bodies taken 
on procession and cremated. When I ask 
them to explain what they' re seeing, 
they say, " The body is being burned be
cause the eternal soul is no longer there. 
The soul is the real person, and he has 
already gone back to Godhead." 

I can give you another example. Srila 
Prabhupada often compares particularly 
lusty people to stool-eating hogs. Here 
in Yrndavana the boys see stool-eating 
hogs daily, and the boys understand that 
they are the epitome of degradation. 
They understand that within that abomi
nable hog body is a spirit soul who thinks 
he is enjoying the most, while in reality 
he is suffering the most. So they see the 
pitfalls of materialistic life. 

Another example SrTia Prabhupada 
gives is the ass loaded down with huge 
bundles by the washerman. He works 
hard all day so that in the evening his 
master will feed him some grass. He 
can't see that he doesn't have to work 
for his master and that there is an 

Left: the boys like playing transcen
dental tag-as long as you keep chant
ing Hare Kr~r,a, nobody can touch you. 
Above left: cows seem to love living in 
Vrodavana, because Lord Kr~r,a and 
the local Kr~r,a-conscious leaders have 
always protected them. Above: from the 
Vedic literatures the boys learn how to 
spread the peaceful, Kp~r,a-conscious 
Vrndiivana atmosphere over the whole 
world. 
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Right: "Cleanliness is next to Godliness." Lord 
Kr!!IJ.a used to play in the River Yamuna, so 
when the boys take their daily swim here they 
find it marvelously cleans ing, for both body and 
soul. And just as Kr~t~a once s ported in the 
Yamuna's waters, the boys like to horse around 
and wrestle. Far right: en route they carry 
sticks, so that hogs, dogs, and monkeys will 
keep their distance. 

Above: here, on the second-floor veran
da of the new building, the boys play 
blind man's bluff. It brings to mind 
what the Vedic literatures say: "In this 

· age the so-called leaders are blind to 
God-realization, life's real goal." 
Right: on your way to take a dip in the 
Yamuna, you can walk barefoot 
through the soft, beach like sands of the 
lush Vrndavana forest. At 4 P.M. or so, 
you're likely to meet the cows coming 
home. A simple life for the spiritually
minded. 
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endless supply of grass growing all along 
the roadside. That's the way it is with 
people who don 't know that their real 
master is Kr~Qa: they work hard day and 
night for material necessities- just like 
the ass. So it seems to me that if anyone 
says these Guruku\a boys are not in 
touch with reality, that is a fantasy. 
BTG: You and Jagadlsa both mentioned 
austerity. Could it be fairly said that 
there's too much austerity here in In
dia-that by coming to India you've 
overdone it in your attempt to impose 
austerity upon the children? 
Riipa Vilasa: No. We don't force the 
boys to undergo harsh austerities. Of 
course, by the artificial Western stan
dards their lives do seem simple and 
austere, but the boys are all very healthy 
and happy. 

Actually, the building here is nicer 
than the one in the West; it's a new 
three-storey complex with spacious liv
ing quarters. We have modern showers 
and toilets. And the prasdda [vegetarian 
food offered to Lord Kr~Qa] is excellent. 
BTG: What about general cleanliness 

Left: the boys look on the cow 
as their mother-her milk. 
gives them the intelligence 
they'll need to become 
brahmar,as, spiritual leaders. 
And in a world rife with cow 
slaughter and spiritual 
ignorance, they await the day 
when everyone bow.s to Kr~r,a, 
the protector of the cows and 
brahmar,as and the real leader 
of us all. 

and personal hygiene? 
Riipa Vilasa: We do our own cleaning; 
that's a brahminical quality. Srila Prabhu
pada said that the boys should clean their 
own clothes and eating utensils. "Clean
liness is next to Godliness." 

Here the boys are more physically ac
tive than they were in the West, and they 
get sick less. They swim and wrestle ev
ery day. They' re just happier. In the 
West we used to go to a nearby lake, and 
we'd see people floating in life rafts 
and drinking beer. Sometimes someone 
would speed by in a motorboat and 
shout at us or throw something. But here 
l take the boys to the Yamuna River ev
ery day. And what do they see? They 
may see some old lady chanting Hare 
Kr~Qa on her beads, or they may see a 
ricksha driver. But in Vrndavana even a 
ricksha driver is more pious than some 
big Western aristocrat. 
BTG: What about the children's rela
tionships with their parents? Are they 
completely cut off here in India? 
Riipa Vilasa: No. They often get pack
ages from their parents. They like to get 

letters and hear what's going on in the 
West. But they're not preoccupied with 
their families. They have a full life and a 
full schedule here, though they're very 
glad to see their parents when they 
come. 

A Leader 
To Look Up To 

The boys have a day-to-day guide 
and friend in headmaster Yasodanan
dana Swami. In his extensive travels 
throughout India, Yasodanandana has 
addressed large gatherings and talked 
with local scholars on the science of 
Kr~Qa consciousness. And though an 
American, Yasodanandana has won wide 
respect for his erudition and strict spiri
tual discipline. As the title " Swami" sig
nifies, he is one of a select number of 
disciples to whom Sr'ila Prabhupada has 
given sannydsa, the highest order of 
spiritual life-awarded for scholarship 
and purity. In other words, Yasodanan
dana Swami teaches both by what he 
says and by what he does. 

Although a sannydsi usually spends 
his time traveling and preaching, Srila 
Prabhupada specifically asked Yasoda
nandana Swami to live with the Guru
kula boys and tutor them. This way they 
benefit from both his academic instruc
tion and his personal example. So while 
their counterparts in the West are idoliz
ing some sports hero, rock star, or local 
gang leader, the Gurukula boys look up 
to Yasodanandana and hope to be like 
him some day. 

A sannydsi stays free of family life just 
· to devote all his energy to preaching 
Kr~Qa consciousness to the larger family 
of mankind. Yasodanandana Swami 
hopes that in this respect some of the 
boys will follow his lead. But thanks to 
the spiritual background they gain at the 
Gurukula, even the students who marry 
wm go on \earning and speaking about 
the science of Kr$Qa consciousness. 

Yasodanand;ma Swami says that one 
of the most important qualifications of a 
spiritual leader is conviction, and that 
the Vrndavana Gurukula is the best 
place in the world to develop it. "In India 
it 's very easy for these children to be
come convinced that Kf$Qa conscious
ness is genuine . ln the West, where 
Kr~Qa consciousness seems to be some
thing new, this conviction doesn't come 
so easily. But here in India, where the 
roots of Kf$l).a-conscious culture go back 
thousands of years-and especially here 
in Vrndavana, where everyone is practic
ing (to some extent) the devotional prin
ciples-this conviction becomes strong. 
With .this strong conviction these chil
dren will make solid spiritual leaders and 
benefit all humanity." 0 
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The 
Royal Road 
toKrsna 

••• 
From the Srimad-Bhagavatam, translation and com
mentary by His Divine Grace A. C. Bhaktivedanta 
Swami Prabbupada. (Adapted by Drutakarma dasa.) 

"It is easier for a camel to pass through the 
eye of a needle than for a rich man to enter 
into the kingdom of God. " Yet even a 
king- the richest man-can enter into 
God's kingdom if he knows the science . ... 

The Generosity of 
King Rantideva 

For himself, King Rantideva was always satisfied and 
depended completely on the Lord 's providence. At the 
same time, when guests came to his palace the generous 
king would personally look after their every comfort, as 
if it all depended not on providence but on him. Once 
King Rantideva fasted for forty-eight days, but he never 
complained or made any attempt to get food. On the 
morning of the forty-ninth day, he received a sizeable 
quantity of well-prepared food. But just as he was about 
to take his meal, a learned briihma(la priest arrived as a 
guest. 

King Rantideva was very advanced in spiritual knowl
edge, so he could see that the Supreme Lord Kr~I.la 

dwells in the heart of every living being. As a result, he 
received his guest with faith and respect and gave him a 
share of the food. The briihma(la ate to his satisfaction 
and went away. 

Now King Rantideva again prepared to break his long 
fast, but just as he was about to take his first bite, a low
class laborer entered the palace. King Rantideva could 
also see Kr~I.la dwelling in the heart of this stldra, so he 
gave him a portion of the food as well. 

After the stldra had gone away, a bearded and bedrag
gled man surrounded by a pack of dogs arrived before 
King Rantideva. " 0 King," he said, "my company of 
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Though he was nearly dead from hunger and thirst, King 
Rantideva shared his food and drink with beggars. 

dogs and I are very hungry. Please give us something to 
eat." With great respect King Rantideva gave what was 
left of his food to the dogs and their master. 

Now only some drinking water remained, and there 
was only enough for one person. When the king was just 
about to drink it, a ca(lt;/iila (a dog-eater, the lowest of 
men) appeared before him and said, "0 King, although 
I am lowborn, kindly give me some drinking water. " 

Touched by these pitiable words, the good-hearted 
King Rantideva said, " By offering water to maintain the 
life of this poor ca(lt;/iila, I shall not be the loser-by this 
act of charity I shall free myself from all hunger, thirst, 
fatigue, and illusion. 

" I do not pray to the Supreme Personality of God
head Kr!?I.la for the powers of mystic yoga, nor for salva
tion from repeated birth and death in the material world. 
l want only to stay ·on this earth among all the living 
creatures and suffer all their pains for them. In that way 
they may be freed from all distress." 

The ravages of hunger and thirst had brought King 
Rantideva to the verge of death, and yet he gladly gave 
even his last drop of water to the wretched ca(lf/iila. Just 
then Lord Brahma, Lord Siva, and other great demigods 
appeared before the king and revealed that it was they 
who had presented themselves as the briihma(la, the 



sudra, the catp;iala, and the man with the dogs. 
The demigods were very pleased with King Rantideva 

and wanted to bestow great wealth and opulence upon 
him. But the king had no desire to enjoy such things. He 
simply wanted to keep his mind focused on the lotus feet 
of Lord Kr~I.la and render devotional service unto Him. 
Rantideva knew that Kr~J:.la is the eternal master of all 
the demigods and that the demigods' gifts are tempo
rary-they pass away with the passing of time. A pure 
devotee, King Rantideva cared only about his eternal 
loving relationship with the Supreme Lord. 

King Yayati 
Regains His Youth 

King Yayati was much inclined to sex and once had a 
child by his wife's maidservant. His wife, Devayani, was 
frenzied with anger and returned to the house of her 
father, Sukracarya. Sukracarya possessed great mystic 
powers, and when he saw Yayati tagging along 
pathetically after Devayani, he cursed him to im
mediately become an old man. But he also gave the king 
a way out. "You may get back your youth," said Sukra
carya, "if you find someone who will agree to take your 
old age and transfer his youth to you." 

King Yayati wanted desperately to regain his youth, 
so that he could enjoy many more years of sex in
dulgence with young women. So he went to his eldest 
son Yadu and asked him to make the trade of youth for 
old age. But Yadu replied, "I do not welcome your old 
age and invalidity now, father, for unless l properly 
fulfill my material desires in my youth, I will not be 
ready to devote myself fully to spiritual life in later 
years." King Yayati similarly requested his sons Tur
vasu, Druhyu, and Anu to exchange their youth for his 
old age, but their response was not as admirable as 
Yadu's. They refused to carry out their father's order be
cause they thought their fleeting youth was eternal. King 
Yayati then approached Piiru, his youngest son. 

Piiru replied, "0 your majesty, who in this world can 
repay his debt to his father? By the mercy of one's father 
one gets this human body instead of an animal body. 
Thus one gets the chance to become a devotee of Kr~J:.la, 
the Supreme Lord." Piiru was more than pleased to ac
cept his father's old age. So King Yayati took his son's 
youth and began to enjoy life once again. He became 
emperor of the entire world and enjoyed as much ma
terial happiness as he desired. Especially, he enjoyed the 
company of his young and beautiful wife, Devayani. 

For some years King Yayati enjoyed himself in this 
way, but somehow he never felt satisfied. Finally, he be
came completely disgusted with sex life and every
thing connected with it-power, prestige,. wealth, and so 
forth. One day he told Devayani, "0 my dear wife with 

Because lusty King Yayati had been unfaithful to his wife, 
her father cursed the king with old age and invalidity. 

beautiful eyebrows- I am so poor in intelligence that l 
am no better than a lusty goat. l was bewildered by your 
beauty and forgot my real task of realizing my eternal 
spiritual identity. 1 nev~r succeeded in satisfying my 
lusty desires, no matter how much so-called enjoyment I 
had. Pouring butter on afire does not put the fire out-it 
blazes higher and higher. Sexual desires are difficult to 
give up, but I must and will learn to give them up. 
Henceforward I shall not even sit in the same room with 
my mother, sister, or daughter. Sex desire is so relent
less that even the greatest sages become disturbed by 
the slightest sexual stimulus. For years I have tried in 
vain to satisfy my desires, but now I shall give them all 
up. I will go alone to the forest and meditate upon the 
lotus feet of the Supreme Personality of Godhead, Lord 
Kr~J:.la." 

Having given up all his lusty material desires (and 
having inspired Devayani to give hers up, also), King 
Yayati called for his son Piiru, returned Piiru's youth, 
and took back his own old age. Then, although Puru was 
younger than all his brothers, Yayati enthroned him as 
emperor of the world. The king and his wife Devayani 
had enjoyed sense pleasure to the fullest extent, but now 
they gave it all up in an instant. At last, Yayati and 
DevayanT became great devotees of Lord Kr~l)a. 0 
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A trmeless gurde to spirr tual pertec· 
t1on The largest se1t1ng. most wrdely 
used ed1tion of the Gittl rn the Western 
world. New condensed versron. 
Hardbound: $5 97 (301) 
Softbound· $2.95 (302) 

Krsna, the Supreme 
Personality of Godhead 
The Krst:~a stor 1es of the Vedas rna 
readable short-story format. with ac· 
companying rllustratrons 
Hardbound $7 95 per volume (307. 
308. 309) 
$19.95 per 3-vol. set (310) 
Softbound $1 95 per vot. (311. 3 12, 
313) 
S4.95 per 3-vol. se1 (31 4) 

The Nectar of Devotion 
(The complete scrence of bhaktr 
yoga) 
A step-by-step guidebook on how to 
become Kt~t)a consc1ous 
Hardbound: $7 95 (305) 
Softbound: $3.95 (306) 

..... ~-
'VP,!;'~ 

\ ... -· 

Readings in 
Vedic 

Literature 
A comprehensive 

anthology of 
ancrent India's 

philosophy. 
$ 1.95 (409) 

r. 
Easy Journey 
to Other 
Planets 
Mystrcyoga. 
astral travel. and 
dovme love on 
the material and 
spuuual universes 
$1 25 (402} 

The Perfec tion 
of Yoga 

Body and mind 
control that frees 
you horn illusions 

and false 
rdent1 tres. 

$.95 (406) 

Perfect Qoestions. 
Perfect Answers 
One of India's 

Gopal Coloring Book 
A pastime for chrldren 
$1.95 (502) 

Srimad-Bhiigavatam 
The postgraduate science ol Spiritual realization. 
The book that begrns where the Gila leaves off. 
Hardbound. $7.95 per volume 24 volumesavaolable. 
Canto t , rn 3 parts (211, 21 2. 2 13) 
Canto 2. 1n 2 parts (221, 222) 
Canto 5. 1n 2 parts (251. 252} 
Canto 6. rn 3 parts (261, 262. 263) 
Canto 7. rn3 parts (271, 272, 273) 
Canto8.m 3 parts (281, 282. 283} 
Canto 9. in 3 parts (291 , 292. 293) 

greatest saints· Sri Caltanya-caritamrta 
Teachings of Lord Caitanya fulfills a Peace The life and precepts of K($1)a's most merci t~J! incarnatron. 
The essential teach1ngs of Corps worker'S Prahl ad Picture described m detatl 17 hardbound volumes. $7.95 each. 
Lord Kr~Qa's most mercrful search tor and Storybook Adr-l il~. rn 3 parts (111 , 112, 11 3) 
1ncarnatron meaning. A transcendental story Madhya-lila. m 9 parts (121 . 122, 123, 124, 125, 126, 
Hardbound: $6.95 (303) $1.50 (410) for children $1.95 (50 1) 127. 128, 129) 
Sof1bound. $4.95 (304) Antya-llla. rn 5 parts (1 31 , 132. 133, 134. 135) 

II for any reason you're not pleased with these books. just return them within 10 days and receiVe a complete refund. 

,----------------------
1 ~ THE BHAKTIVEDANTA BOOK TRUST Dept. BTG 1 2-12 
1 W 3764 Watseka Ave .. Los Angeles. CA 90034 

Subscribe to this unique spiritual journal- I 
fully devoted to the world of Kr~l'.la 1 
consciousness and self-realization. 1 

0 Send me Information on your membership p rogram. 
0 Please send me a free book catalog. 
0 Send me the next twelve i ssues of BACK TO 

GOOHE.AD. My check or money order for $7 is included. 
($8 outside U.S.A.) One year ... only $?(outside U.S.A. $8) 
0 Please send me an altar k it for $1 2.95 (check 

or money order enclosed). 
0 Please send the books I've circled below. My check or 

money order for $ __ total payment is enclosed. 

111 123 128 134 221 262 281 293 305 310 402 501 
112 124 129 135 222 263 282 301 3C6 31 1 405 !)02 
113 125 131 211 251 271 283 302 307 312 406 503 
121 126 132 212 252 272 291 303 308 313 409 
122 127 133 213 261 273 292 304 309 314 410 

Name 

Address -------------------------------------
City State ZIP ____ _ 
If your orde1 is under $4.95. please add $.50 lor postage. $4.951o $9.95 
add $.70 poslage. and over $9.95 add 6% ol total order. 



Spiritual India has come to you. Wherever you happen 
to be-Chicago, Detroit, Atlanta, New Orleans, New 
York, Philadelphia, L.A.-you're just moments away 
from spiritual India .... 
This week come join us for the world-renowned Kr~l)a 

Sunday Festival. Come and experience-come see, 
hear, smell, and taste spiritual India .... 

The depth and mystery of Indian devotional art 
and drama, the joy and serenity of chanting 

the names of the Supreme, the taste and 
fragrance of a cuisine fit for the Lord 

Himself ... you'll find all this and more · 
at the Kr~Qa Sunday Festival. ... 

Spiritual India has come to you. This 
Sunday afternoon come to your 
nearby Hare Kr~Qa center (see page 
28) and make your rendezvous. 




