


A short statement 
of the philosophy 
ofKrsna 

• • • 

Consciousness 
The International Society for Krishna Consciousness 
(ISKCON) is a worldwide community of devotees practic
ing bhakti-yoga, the eternal science of loving service to 
God. The Society was founded in 1966 by His Divine 
Grace A. C. Bhaktivedanta Swami Prabhupdda, a pure 
devotee of God representing an unbroken chain of spiritual 
masters originating with Lord Kmza Himself The 
following eight principles are the basis of the Kmza 
consciousness movement. 

We invite all our readers to consider them with an open 
mind and then visit one of the ISKCON centers to see how 
they are being applied in everyday life. 

1. By sincerely cultivating a bona fide spiritual 
science, we can be free from anxiety and come to 
a state of pure, unending, blissful consciousness 
in this lifetime. 
2. We are not our bodies but eternal spirit souls, 
parts and parcels of God (K{~J)a). As such, we are 
all brothers, and K{~J)a is ultimately our common 
father. 
3. l(r~J)a is the eternal, all-knowing, omnipres
ent, all-powerful, and all-attractive Personality of 
Godhead. He is the seed-giving father of all living 
beings, and He is the sustaining energy of the en
tire cosmic creation. 
4. The Absolute Truth is contained in all the 
great scriptures of the world. However, the oldest 
known revealed scriptures in existence are the 
Vedic literatures, most notably the Bhagavad-gitci, 
which is the literal record of God's actual words. 
5. We should learn the Vedic knowledge from a 
genuine spiritual master-one who has no selfish 
motives and whose mind is firmly fixed on Kr~Q.a. 
6. Before we eat, we should offer to the Lord the 
food that sustains us. Then Krsna becomes the 
offering and purifies us. · · · 
7. We should perform all our actions as offer
ings to Kr~Qa and do nothing for our own sense 
gratification. 
8. The recommended means for achieving the 
mature stage of love of God in this age of Kali, or 
quarrel, is to chant the holy names of the Lord. 
The easiest method for most people is to chant 
the Hare Krsna mantra: 
Hare Kr~Qa,' Hare l(r~Qa, Kr~Qa Kr~Qa, Hare Hare 
Hare Rama, Hare Rama, Rama Rama, Hare Hare. 

HareKrsna • • • 
HareKrsna • • • 
KrsnaKrsna • • • • • • 
Hare Hare 
HareRama 
HareRama 
RamaRama 
Hare Hare 



God has an unlimited variety of 
names. Some of them
Jehovah, Adonai, Buddha, and 
Allah-are familiar to us, while 
the names Kr~Q.a and Rama may 
be less so. However, whatever 
name of God we may accept, all 
scriptures enjoin us to chant it 
for spiritual purification. 

Muhammad counseled, 
"Glorify the name of your Lord, 
the most high" (Koran 87.2). 
Saint Paul said, "Everyone who 
calls upon the name of the Lord 
will be saved" (Romans 10:13) . 

Lord Buddha declared, ''All who 
sincerely call upon my name will 
come to me after death , and I 
will take them to Paradise'' 
(Vows of Amida Buddha 18). 
King David preached, ''From 
the rising of the sun to its set
ting, the name of the Lord is to 
be praised" (Psalms 113:3). 
And the world's oldest scrip
tures, the Vedas of India, em
phatically state, "Chant the holy 
name, chant the holy name, 
chant the holy name of the Lord. 
In this age of quarrel there is no 

other way, no other way, no 
other way to attain spiritual en
lightenment" (Brhan-naradiya 
Pura!Ja) . 

The special design of the Hare 
Kr~Q.a chant makes it easy to 
repeat and pleasant to hear. 
Spoken or sung, by yourself or 
in a group, Hare Kr$tza invariably 
produces a joyful state of 
spiritual awareness-Kr~Q.a 
consciousness. 

Find out more about Kr~Q.a 
consciousness in this issue of 
BACK TO GODHEAD magazine. 
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PRONUNCIATI ON OFSANSKRt T WORDS 
Sanskrit words and names in BACK TO GODHEAD 
arc spelled according to a system that scholars 
throughout the world use to show how to 
pronounce each word. Vowels in Sanskrit are 
pronounced almost as in Italian. The sound of the 
short a is like the" in bill. The long a is like the a in 
far and held twice as long as the short a. and eis 
like the a in evade. Long iis like the i in pique. The 
vowel r is pronounced like the riin the English 
word rim. The c is pronounced as in the English 
word chair. The aspirated consonants (ch. j h. dh. 
etc.) are pronounced as in staunch-heart, hed.lle-hog 
and red-hot. The two spirants sand $are like the 
English sh. and s is like the sin sun. So pronounce 
Kmw as KRISHNA and Caitanya as CHAIT ANY A. 

~ The founder and or iginal editor 
of BACK TO GODHEAD is His Divine Grace 
A. C. Bhaktivedanta Swami Prabhupada. 
Srila Prabhupada first came to the United 
States in September of 1965. and by Ju ly of 
1966 he had begun the International Society 
for Krishna Consciousness in a small 
storefront in New York City. 

From the beginn ing, BACK TO GODHEAD 
magazine was an integral part ofiSKCON. 
In filet , it has ol'len been cal led "the 
backbone of the Krsna consciousness 
movement" by Sril;l·Prabhur>ada, who 
began writing, printing and distribut ing it 
himself in 1944. Over the years. BACK TO 
GODIIEAD has changed in many ways, but 
its purpose has remained one: to present 
topics concerning Kr$1)a. the Supreme 
Personality of Godhead, for the spiritual 
enlightenment of its readers. 
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Two hundred years ago, Americans fought the War of Independence 
to assure life, liberty, and happiness in a .fledgling nation. In a 
conversation with the BACK TO GODHEAD staff, His Divine Grace 
A. C. Bhaktivedanta Swami Prabhupada explains that Americans 
can actually achieve these things only by maintaining a God 
conscious society, with God conscious leaders. 

Declaring Our 
DeQendence 
on God 
BTG: Thomas Jefferson put the basic 
philosophy of the American Revolution 
into the Declaration of Independence. 
The important men of the day who 
signed this document agreed that there 
are certain very obvious or self-evident 
truths, the first of which is that all men 
are created equal. By this they meant 
that all men are equal before the law and 
have an equal opportunity to be pro
tected by the law. 
Srila Prabhupida: Yes, in that sense 
men are, as you say, created equal. 
BTG: Another point in the Declaration 
of Independence is that all men are en
dowed by God with certain natural rights 
that cannot be taken away from them. 
These are the rights of life, liberty, and
Sril a P rabhupada: But animals also 
have the right to life. Why don't animals 
also have the right to live? The rabbits, 
for instance, are living in their own way 
in the forest. Why does the government 
allow hunters to go and shoot them? 
BTG: They were simply talking about 
human beings. 
Srila Prabhupada: Then they have no 
real philosophy. The narrow idea that my 
family or my brother is good, and that I 
can kill others, is criminal. Suppose that 
for my family's sake I kill your father. Is 
that philosophy? Real philosophy is 
suhrdarn sarva-bhiitiimim: friendly to all 
living entities. Certainly this applies to 
human beings, but even if you unneces
sarily kill one animal, I shall immediately 
protest, "What nonsense are you 
doing?" 
BTG: The founders of America said 
that another natural right is the right to 
liberty, or freedom. Freedom in the 
sense that the government doesn't have 
the right to tell you what kind of job you 
have to do. 
Sril a Prabhupi da: If the government is 
not perfect, it should not be allowed 
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to tell 
people 
what to 
do. But if 
the govern
ment is per
fect, then it can. 
BTG: The third 
natural right they 
mentioned was that 
every human being has the 
right to pursue happiness. 
Srila Prabhupada: Yes. But your 
standard of happiness may be different 
from my standard. You may like to eat 
meat; I hate it. How can your standard of 
happiness be equal to mine? 
BTG: So should everyone be free to try 
to achieve whatever standard of happi
ness he wants? 
Srila Prabhupada: No, the standard of 
happiness should be prescribed accord
ing to the qualities of the person. You 
must divide the whole society into four 
groups: those with brcihma(Ja qualit ies, 

those with k~atriya qualities, those with 
vaisya qualities, and those with siidra 
qualities. • Everyone should have good 
facility to work according to his natural 
qualities. 

You cannot engage a bull in the busi
ness of a horse, nor can you engage a 
horse in the business of a bull. Today 
practically everyone is getting a college 
education. But what is taught at these 
colleges? Mostly technical knowledge, 
which is stidra education. Real higher 
education means learning Vedic wisdom. 
This is meant for the briihmatlas. Alone, 

slidra education leads lO a chaotic con
dition. Everyone should be tested to find 
out which education he is suited for. 
Some stidras may be given technical 
education, but most stidras should work 
on the farms. Because everyone is com
ing to the cities to get an education, 
thinking ··we can get more money," the 

• 8rtihma11a1 arc the learned and piouo; teacher\ (and 
leaders) or ~ociety. ~ 111/frl'lll .trc the wamors •md ud· 
mini'itrutoro;. l'tllll'tll MC the f.trmcrs and m~r~hanh. 
and ititfrm urc the luborcr~. 

lllustrahon Ramaprasada dMa 



agriculture is being neglected. Now there 
is scarcity because no one is engaged in 
producing nice foodstuffs. All these 
anomalies have been caused by bad 
government. It is the duty of the govern
ment to see that everyone is engaged ac
cording to his natural qualities. Then 
people will be happy. 
BTG: So if the government artificially 
puts all men into one class, then there 
can't be happiness. 
Srila Prabhupiida: No, that is un
natural and will cause chaos. 
BTG: America's founding fathers didn't 
like classes because they'd had such bad 
experience with them. Before the 
revolution, Americans had been ruled 
by monarchs, but the monarchs would 
always become tyrannical and unjust. 
Srila Prabhupiida: Because they 

weren't trained to be saintly 
monarchs. In Vedic civilization, 

boys were trained from the very 
beginning of life as first class 

brahmactiris [celibate stu
dents]. They went to the 

guru-kula, the school of 
the spiritual master, and 
learned self-con trot, 
cleanliness, truthful
ness, and many other 
saintly qualities. The 
best of them were 
later fit to rule the 
country. 

The American 
Revolution has no 
special significance. 
The point is that when 
people become un-

happy, they revolt. That was done in 
America, that was done in France, and 
that was done in Russia. 
BTG: The American revolutionaries 
said that if a government fails to rule the 
people properly, then the people have 
the right to dissolve that government. 
Srila Prabhupiida: Yes. Just as in 
Nixon's case: they puiJed him down. But 
if they replace Nixon with another 
Nixon, then what is the value? They 
must know how to replace Nixon with a 
saintly leader. Because people do not 
have that training and that culture, they 
will go on electing one Nixon after 
another and never become happy. 
People can be happy. The formula for 
happiness is there in the Bhagavad-gitti. 
The first thing they must know is that 
the land belongs to God. Why do 
Americans claim that the land belongs to 
them? When the first settlers went to 
America, they said, "This land belongs 
to God; therefore we have a right to live 
here." So why are they now not allowing 
others to settle on the land? What is 
their philosophy? There are so many 
overpopulated countries. The American 
government should let the people go to 
America and should give them facility to 
cultivate the land and produce grains. 
Why are they not doing that? They have 
taken others' property by force, and by 
force they are checking others from 
going there. What is the philosophy 
behind this? 
BTG: There is no philosophy. 
Srila Prabhupiida: Rogueism is their 
philosophy. They take the property by 
force, and then they make a Jaw that no 

one can take another's 
property by force. 

So they are 

thieves. They cannot restrict God's 
property from being occupied by God's 
sons. America and the other countries in 
the United Nations should agree that 
wherever there is enough land, it may be 
utilized by the human society for pro
ducing food. The government can say, 
"All right, you are overpopulated. Your 
people can come here. We will give them 
land, and they can produce food.'' We 
would see a wonderful result. But will 
they do that? No. Then what is their phi
losophy? Rogueism. "I will take the land 
by force, and then I won't allow others to 
come here." 
BTG: One American motto is, "One 
nation under God." 
Srila Prabhupiida: Yes, that is Kmla 
consciousness. There should be one 
nation under God, and one world 
government under God as well. Every
thing belongs to God, and we are all His 
sons. That philosophy is wanted. 
BTG: But in America people are very 
much afraid of a central government, be
cause they think that whenever there's a 
strong government there will always be 
tyranny. 
Srila Prabhupiida: If the leaders are 
properly trained, there cannot be 
tyranny. 
BTG: But one of the premises of the 
American system of government is that 
if a leader has too much power, he will 
inevitably become corrupt. 
Srila Prabbupiida: You have train him 
in such a way that he cannot become 
corrupt! 
BTG: What is that training process? 
Srila Prabhupiida: That training is the 
van;ti.~rama-dharma.• Divide the society 
according to quality and train people in 
the principle that everything belongs to 
God and should be used in the service of 
God. Then there really can be "one 
nation under God." 
BTG: But if society is divided into dif
ferent groups, won't there be envy? 
Srila Prabhupiida: No, no. Just as in 
my body there are different parts that 

work together, so the society can have 
different parts working for the same 
goal. My hand is different from my 
leg. But when I tell the hand, "Bring 
a glass of water," the leg will help. 
The leg is required, and the hand is 
required. 
BTG: But in the Western world 
we have a working class and a 
capitalist class, and there is always 
warfare going on between the two. 
Srila Prabhupada: Yes. The 
capitalist class is required, and the 
working class is also required. 

• A sys tem of dividing ~ocicty imo four sociul .tnd 
four spiritual orders according to people's nmural 
qualities. 
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BTG: But they are fighting. 
Srila Prabhupida: Because they are not 
trained up; they have no common cause. 
The hand and the leg work d ifferently , 
but the common cause is to maintain the 
body. So if you find out the common 
cause for both the capitalists and the 
workers, then there will be no fighting. 
But if you do not know the common 
cause, then there will always be fighting. 
BTG: Revolution? 
Srila Prabhupi da: Yes. 
BTG: Then the most important thing is 
to find the common cause that people 
can unite on? 
Srila Prabhupida: Yes, just like in our 
Krl?t:ta conscious society you come to 
consult me about every activity because I 
can give you the common cause. Other
wise, there will be fighting. The govern
ment should be very expert to know the 
aim of life-the common cause-and 
they should train the people to work for 
the common cause. Then they will be 
happy and peaceful. But if people simply 
elect rascals like Nixon, they will never 
find a common cause. Any rascal can 
secure votes by some arrangement, and 
then he becomes the head of the govern
ment. The candidates are bribing, they 
are cheating, they are making propa
ganda to win votes. Somehow or other 
they get votes and capture the prime 
post. This system is bad. 
BTG: So if we don't choose our leaders 
by popular election, how will society be 
soverned? 
Srila Prabhupida: You require 
brcihma(las, k~atriyas, vaisyas, and stidras. 
Just as when you want to construct a 
building, you require engineers. You 
don't want sweepers. Isn't that so? What 
will the sweeper do? No, there must be 
engineers. So if you follow the division 
of var(ldsrama , only k~atriyas are allowed 
to govern. And for the legislative as-
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sembly-the senators- only qualified 
brcihma(las. Now the butcher is in the 
legislative assembly. What does he know 
about making laws? He is a butcher, but 
by winning votes he becomes a senator. 
At the present moment, by the principle 
of vox populi, a butcher goes to the 
legislature. So everything depends on 
training. In our Kr~t:ta conscious society, 
we're actually doing that, but in the case 
of politics, they forget it. There cannot 
be just one class. That is foolishness, be
cause we have to e ngage different classes 
of men in different activities. If we do 
not know the art, then we will fail, be
cause unless there is a d ivision of work, 
there will be havoc. We have discussed 
all the responsibilities of the king in the 
Srimad- Bhtigavatam. Th e different 
classes in society should cooperate ex
actly as the different parts of the body do. 
Although each part is meant for a dif
ferent purpose, they all work for one 
cause: to maintain the body properly. 
BTG: What is the actual duty of the 
sovernment? 
Srila Prabhupida: To understand what 
God wants, and to see that society works 
toward that aim. Then people will be 
happy. But if the people work in the 
wrong direction, how can they be happy? 
The government's duty is to see that 
they are working in the right direction. 
The right direction is to know God and 
to act according to His instructions. But 
if the leaders themselves do not believe 
in the supremacy of God, and if they do 
not know what God wants to do, or what 
He wants us to do, then how can there be 
good government? The leaders are 
misled, and they are mislead ing others. 
That is the chaotic condition in the world 
today. 
BTG: In the United States there has tra
ditionally been the separation of church 
and state. 

''The actual duty of 
government is to 
understand what God 
wants, and to see that 
society works toward 
that aim." 

Srila Prabhupida: I am not talking 
about the church. Church or no 
church-that is not the point. The main 
thing is that the leaders have to accept 
that there is a supreme controller. How 
can they deny it? Everything in nature is 
going on under the Supreme Lord's con
trol. The leaders cannot control nature, 
so why don't they accept a supreme con
troller? That is the defect in society. In 
every respect, the leaders are feeling that 
there must be a supreme controller, and 
yet they are still denying Him. 
BTG: But suppose the government is 
atheistic ... 
Srila Prabhupida: Then there cannot 
be good government. The Americans say 
they trust in God. But without the 
science of God, that trust is simply fic
titious. First take the science of God very 
seriously, then put your trust in Him. 
They do not know what God is, but we 
do. We actually trust in God. 

They're manufacturing their own way 
of governing. And that is the1r defect. 
They will never be successfu l. They are 
imperfect , and if they go on manufactur
ing their own ways and means, they will 
remain imperfect. There will always be 
revolutions-one after another. There 
will be no peace. 
BTG: Who determines the regulative 
principles of religion that people should 
follow? 
Srila Prabhupida: God. God is perfect. 
He does that. According to the Vedic 
version, God is the leader of all liv
ing entities (nityo nitytintim cetanas 
cetaniintim). We are different from Him 
because He is all-perfect, and we are not. 
We are very small. We have the qualities 
of God, but in very s mall quantity. 
Therefore we have only a little knowl
edge-that 's all. With a little knowledge 
you can manufacture a 747 airplane, but 
you cannot manufacture a mosquito. 



God has created the mosquito's body, 
which is also an "airplane." And that is 
the difference between God and us: we 
have knowledge, but it is not as perfect 
as God's. So the leaders of the govern
ment have to consult God; then they will 
rule perfectly. 
BTG: Has God also devised the most 
perfect government? 
Srila Prabhupada: Oh, yes. The 
k~atriyas ruled the government in Vedic 
times. When there was a war, the king 
was the first to fight. Just like your 
George Washington: he fought when 
there was a war. But what kind of presi-

dent is ruling now? When there is a war, 
he sits very securely and telephones or
ders. He's not fit to be president. When 
there is war, the president should be the 
first to come forward and lead the battle. 
BTG: But if man is small and imperfect, 
how can he execute God's perfect orders 
for a perfect government? 
Srila Prabhupada: Although you may 
be imperfect, because you are carrying 
out my order, you're becoming perfect. 
You have accepted me as your leader, 
and I accept God as my leader. In this 
way society can be governed perfectly. 
BTG: So good government means first 

"The leaders of the 
government have to 
consult God; then 
they will rule 
perfectly." 

of all to accept the supreme being as the 
real ruler of the government? 
Srila Prabhupada: You cannot directly 
accept the supreme being. You must ac
cept the servants of the supreme being
the brahmanas or Vaisnavas [devotees of 
the Lord] ~as your g~·ides . The govern
ment men are the k~triyas-lhe second 
class. The k~atriyas should take advice 
from the brahma(las or Vai~~:tavas and 
make laws accordingly. The vaisyas 
should carry out the k~atriyas' orders in 
practice. And the sUdras should work 
under these three orders. Then society 
will be perfect. 0 
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Simple 
Living, 
High 
Thinking 
by Dharmadhyak~a dasa 

"The cause of it [the world's malady] 
is spiritual. We are suffering from 
having sold our souls to the pursuit of 
an objective which is both spiritually 
wrong and practically unobtainable. 
We have to reconsider our objective 
and change it. And until we do this, we 
shall not have peace, either amongst 
ourselves or within each of us." 

- Arnold Toynbee 
London Observer 
25 October 1972 

The reason for Mr. Toynbee's remark is 
that, at present, governmental plans for 
social development around the world rely 
solely on economics, technology, science, 
and material education. His disapproval of 
one-sided, materialistic culture finds 
confirmation in sociologist Pitirim Sorokin 's 
statistical analysis of the past twenty-five 
hundred years of human history. Dr. Sorokin 
writes, "We are living in the most scientific, 
most technological, and most schooled 
century; and the same century happens to be 
the bloodiest of all the preceding recorded 
twenty-five centuries." 

Obviously, then, the materialistic plans for 
social development are failing . Paradoxically, 
the materially advanced nations are just as 
frustrated as the developing nations, if not 
more so. The people in the few areas where 
materialism has produced the greatest wealth 
suffer from the greatest psychological distress 
and highest crime rates. If both the rich man 
and the poor man are suffering, then clearly 
their problem is not material, but must stem 
from the need fo r something otherthan 
material. Historian Theodore Roszak defines 
that need as follows: " Technological 
achievements are ... meaningless in the 
absence of a transcendent correspondence. 

Photo V1Mkha·devi dasi 
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They leave ungratified that dimension of 
the self which reaches out into the world 
for enduring purpose, undying value." 
Psychologist Abraham Maslow shows 
how a sole reliance on materialistic theo
ries actually inhibits all human progress: 
" ... the major motivation theories by 
which most men live can lead him only to 
depression and cynicism." 

The alternative to this bleak scene is a 
spiritually conscious society. This pro
posal, however, usually provokes two ob
jections: one, that religion is always dog
matic and inevitably leads to "holy 
wars"; two, that a spiritual society is 
impractical. 

Those aware of only Western religious 
history would readily agree with the first 
objection. However, the history of the 
Vedic civilization of India proves that 
people in a genuine spiritual society live 
in the greatest mood of tolerance. Even 
today, the followers of Vedic culture 
respect all views, be they Christian, Bud
dhist, Muhammadan, or whatever. The 
other objection (that a spiritual society is 
impractical) also withers before Vedic 
history. In fact, the oldest civilization in 
the world (the Vedic civilization) is also 
the most spiritual. Dr. Sorokin 's study of 
history shows that organizations based 
on a materialistic ideology, whether they 
be businesses, nations, or any other, 
have a maximum life span of only a few 
hundred years. On the other hand, he 
has this to say about spiritual organiza
tions: "The longest existing organiza
tions are the great ethical-religious 
organizations-Taoism, Confucianism, 
Hinduism , Buddhism, Christianity, 
Muhammadanism, and the like. They 
have already lived more than one or two 
or three millennia." Longevity (which 
means practicality and strength) results 
from the satisfaction of people's basic 
spiritual needs. 

At present the International Society 
for Krishna Consciousness (ISKCON), 
founded by His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada, is ap
proaching our pressing social problems 
with a spiritual solution. Based on the 
world's largest operational body of spiri
tual knowledge, the Vedas, ISKCON 
maintains over one hundred micro
cosmic spiritual communities 
throughout the world. Social scientists 
and government officials, including the 
former prime minister of India, Sri 
Lal Bahudar Shastri, have praised 
ISKCON's practical efforts to improve 
the human condition. Dr. John B. Orr, 
Director of the School of Religion at the 
University of Southern California, ap
praised ISKCON's social implications in 
this way: "Perhaps your movement is 
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the revolution we've all been waiting 
for." 

Why did Dr. Orr call the Kr$r:ta con
sciousness society revolutionary? 
Perhaps because Kr$r:ta consciousness 
strikes at the heart of humanity's 
problems, our forgotten relationship 
with the Supreme Being. Specifically, 
awareness of our relationship with God 
generates knowledge of the natural laws 
that govern the successful organization 
of society. Therefore, although Kr~r:ta 
consciousness is primarily a system for 
rectifying our spiritual predicament, it 
solves our material problems as well. 

Science attempts to discover general 
patterns that rule its object of study. By 
applying the scientific laws of social 
development found in the Vedas, 
ISKCON is proving that patterns for har
monious living do exist. Rather than 
vainly treating symptoms of the social 
disease, now the world's governments 
can observe Kr~r:ta conscious com
munities and learn how to treat the real 
cause of their troubles (the spiritual void 
in people's lives) by following the laws of 
nature and of God. 

The First Step 

To comprehend how a spiritual society 
works, we must first understand, at least 
theoretically, man's spiritual identity and 
his spiritual needs. Then the feasibilities, 
desirabilities, and actualities of a spiri
tual society will become readily apparent. 

The Vedic literature describes man as 
a marginal being who lives on two planes 
simultaneously. First, we dwell in 
material energy, gross and subtle, that 
comprises our physical body and en
vironment. The material energies in
clude solid matter, liquids, radiant en
ergy, gas, space, mind, intelligence, and 
material ego. Our four "ani mal" 
needs-food, rest, sex, and defense 
(including shelter) -spring from this 
plane. The material energies are 
mechanical, unconscious entities 
governed by the laws of cause and effect. 
Like an automobile, which requires a 
conscious driver to operate it, the inert 
material energies require a conscious 
person to activate them. Even the highly 
esteemed human brain is simply a 
masterful computer that still requires a 
qualitatively different energy, a con
scious energy, to work it. 

The material energies are inferior to 
the second plane of man's existence, his 
consciousness, or spiritual energy. A pri
mary characteristic of spiritual energy is 
continuity, or permanence. In the Vedic 
handbook of self-knowledge, the 
Bhaga vad-gird. Lord Kr$r:ta emphasizes 

this point: "As the embodied soul 
[consciousness] continually passes, in 
this body, from boyhood, to youth, to 
old age, the soul similarly passes into 
another body at death" (Bg. 2.13). 

To grasp the truth of Lord Kr~r:ta's 
statement, we may reflect on the nature 
and functions of our bodies, mental pro
cesses, and consciousness. A helpful 
analogy is what commonly happens in a 
movie theater. Suppose the movie is a 
biography, showing a great man's birth, 
trials, achievements, and passing. Dur
ing the movie, thousands upon thou
sands of images flash upon the screen. 
Yet, when tbe movie is over and the cur
tain closes, the screen that permitted us 
to see the movie remains unchanged, 
exactly as it was before the movie began. 
Consciousness (our soul) is like the 
movie screen, and the movie itself is like 
the sensations and thoughts we ex
perience throughout our lifetime. And 
after the "movie" of one lifetime is 
over, our consciousness remains intact 
and immediately enters another body to 
experience a new set of thoughts and 
sense impressions. 

Material scientists have tried ar
duously to disprove this view. They re
alize that the continuity of identity 
within the ever-changing body and mind 
defies one ironclad law of material en
ergy, namely, that matter is endlessly 
changing. If every living being has a per
manent identity, this would offer the 
strongest evidence for the existence of a 
nonmaterial, or spiritual, energy, some
thing material scientists are reluctant to 
admit. Until recently many scientists had 
pinned their hopes on finding some 
physical substance in the brain , which 
they hypothetically termed the memory 
trace , or engram. Supposedly, the 
engram would have accounted for our 
continuous sense of identity during the 
life of the body, but it would die along 
with the body. The engram would then 
have relegated identity to the temporary 
status of a material thing. The Decem
ber, 1975, issue of Harper's magazine 
reports on the complete bankruptcy of 
the search for the engram. Science could 
not find the memory trace, and one of its 
most ardent advocates, Dr. Karl 
Lashley, who had spent thirty years 
searching, " ended by laughing cynically 
at his own foolishness in thinking that it 
existed." 

To put it simply, material science is 
simply baffled by consciousness. Why? 
Because, as Dr. Oliver Sacks (of the 
Albert Einstein College of Medicine in 
the Bronx, New York) noted in the same 
issue of Harper's. " Consciousness does 
not yield to dissection or analysis." The 



best Dr. Sacks and other scientists can do 
is to "suggest its nature by metaphors 
and images." 

But by thoughtful observation, we can 
understand the qualitative differences 
between the spiritual and the material 
energies, and thereby directly perceive 
consciousness. First, examine the gross 
material elements-solid matter, liquids, 
radiant energy, gases, and space-from 
which all chemical compounds and 
bodies originate. They are ignorant, in
sentient, lifeless. They remain inert un
less acted upon by a living, conscious 
being. Next, we can think of our bodies 
and how they are animated by conscious
ness. We can examine our own con
sciousness (our feelings, thoughts, and 
aspirations) and consider our free will 
(our ability to move and make choices) 
and our capacity to inquire into our iden
tity, our origin, our destiny. 

As we can see, there certainly is a gulf 
of difference between the material body 
and the conscious person. We live in two 
worlds: the outer world of matter, which 
gives us a material body and a field of ac
tivities, and the inner world of con
sciousness, which provides us with our 
very life energy. It follows that a perfect 
society should satisfy both these aspects 
of man's nature. 

Social Policy 

Spiritual realizatio n dra m a ticall y 
changes the focus of human effort. The 
materialistic conception of life multiplies 
material desires, which lead to the over
development of industry and tech
nology, and to a ravenous, urban
consumer economy. Social scientists are 
nearly unanimous in warning us that the 
continuation of this trend will lead to 
ecological and social disaster. Therefore, 
the return to a simpler life style (one 
in harmony with natu re's laws) has 
emerged as the highest priority. A spiri
tual society automatically ach ieves this 
end by offering people higher and more 
enduring satisfactions. Hence , the motto 
of Vedic civilization is " Simple living 
and high thinking. " 

votees attest to being happier and more 
satisfied with their lives. How is this 
possible? The simple explanation is that 
by reducing their material aspirations, 
the devotees have increased the time 
and energy available to advance in the 
truly meaningful and pleasurable oc
cupation of life, namely, the develop
ment of self-realization and spiritual 
culture. 

The example of a fish out of water is 
appropriate here. If you take a fish out o f 
the ocean and put it on land, it will flop 
around in great anguish until you throw 
it back in. Similarly, when human beings 
are out of their natural spiritual environ
me nt , they also feel a deep-rooted 
anxiety that they can relieve only by 
returning to the life-sustaining at
mosphere of a spiritual society. 

ISKCON's more than thirty centers in 
the United States practically demon
strate the guideline of simple living and 
high thinking. Most of the members 
come from middle- to upper-class fami
lies with average annual incomes of 
$1 7,000. These very same people are 
now members of families that average 
$4 ,000 a year . (The in co me of 
ISKCON's farm-project families is con
siderably less.) Despite this substantial 
drop in income, however, ISKCON de-

The following verse from Srimad
Bhagavalam (the source book on spiri
tual civilization, translated from the 
Sanskrit by His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada) d if
ferentiates the spiritual from the ma
terial conception of society. " The city of 
Dvaraka Puri was filled with the o pu
lences of all seasons. Everywhere were 
hermitages, orchards, flower gardens, 
parks, and reservoirs of water breeding 
lotus flowers." This well-constructed 
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city had regular planned roads, streets, 
and lanes. The city was full of residential 
homes, assembly houses, and temples, 
all displaying varieties of architectural 
beauty. 

In commenting on Dvaraka, Srila 
Prabhupada further mentions that 

all the people depended on nature's gifts of 
fruits and flowers, without industrial en
terprises promoting filthy huts and slums 
for residential quarters. Advancement of 
civilization is estimated not on the growth 
of mills and factories to deteriorate the 
finer instincts of the human being, but it 
rests on developing the potent spiritual in
stincts of human beings and giving them a 
chance to go back to Godhead ... . Human 
energy should be properly utilized in 
developing the finer senses for spiritual 
understanding, in which lies the solution of 
li fe. Fruits, flowers, beautiful gardens, 
parks, reservoirs of waters with ducks and 
swans playing in the midst of lotus flowers, 
and cows giving sufficient milk and butter 
are essential for developing the finer tissues 
of the human body. 
The Srimad-Bhdgavatam and other 

Vedic literatures explain that there is a 
complete arrangement in nature for our 
maintenance. However. when we exploit 
nature for excessive material enjoyment, 
we disturb that natural arrangement, and 
scarcities and unfair distribution of 
wealth result. The individual can enjoy 
life only by dovetailing his desires and 
activities for the benefit of the complete 
whole, just as our hand is normal and 
useful only as long as it is attached to the 
complete body and serves the needs of 
the complete body. If the hand were 
severed from the body, it might still ap
pear like a hand, but it would have none 
of the potencies of an actual hand. 
Similarly, we are parts and parcels of the 
complete whole (God, or Krsna), but if 
we detach ourselves from the ·interests of 
the complete whole, social chaos results. 

The Vedic literature prescribes the 
var(ltisrama system as the means to inte
grate the parts of human society with the 
complete whole. Var(ltisrama is a com
prehensive social organization designed 
to raise everyone to the platform of spiri
tual understanding. First, to satisfy ma
terial needs, society has four main 
groups, or var(las: highly learned in
tellectuals, administrators and military 
men, farmers and merchants, and the 
assistants to the other three groups. 
"Such divisions are in terms of educa
tional qualifications, not birth," writes 
today's foremost Vedic authority, Srila 
Prabhupada. 

Intellectuals, scholars, and teachers 
make up the first group, called 
brahma(las. Providing the overall direc
tion and education for the other three 
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groups, the briihma(las are like the brain 
of the social body. As Lord Krsna states 
in the Bhagavad-gita (3 .21), ,;Whatever 
action is performed by a great man, com
mon men follow in his footsteps. And 
whatever standards he sets by exemplary 
acts, all the world pursues." Naturally, 
corruption of the brtihma(las leads to cor
ruption and chaos throughout the 
society. To counteract this possiblity, the 
var(ltisrama system prescribes that the 
brahma(laslive simply, without even tak
ing a salary. The other var(las freely pro
vide the brahmatJas with the basic 
necessities of life. Thus relieved from 
material complexities, the brahmanas are 
free to devote themselves to studying 
the standard books of Vedic knowledge. 
This literature fully describes how to 
organize society for the common good 
and how to elevate everyone to spiritual 
consciousness, Knn;1a consciousness. 
The brahma(lasdistribute this knowledge 
without charge to the people in general, 
and to the government leaders in par
ticular. In the Bhagavad-gita (18.42) 
Lord l<f~r:ta describes how the brahma(las 
conduct themselves: ''Peacefulness , 
self-control, austerity, purity, tolerance, 
honesty, wisdom, knowledge , and 
religiousness-these are the qualities by 
which the brahmanas work." Because of 
the brahma(las' vi~tue and disinterest in 
personal advantage, the other vart~as 

respect and follow them. This mutual 
trust frees Vedic society from the class 
exploitations and struggles that so mar 
our modern world. 

"Heroism, power, determination, 
resourcefulness, courage in battle, gen
erosity, and leadership are the qualities 
of work for the k~atriyas" (Bg. 18.43). 
The k$atriyas are the administrative and 
military men. Their responsibility is to 
execute the brahma(las' instructions, en
force the codes of standard ethics, and 
protect all living entities (including 
animals and plants) from danger. Thus, 
the k$atriyas are like the arms of the 
social body. 

The name for the chief executive of 
Vedic government is rajar$i. Rti}a means 
"political head," and r$i means "sage." 
Besides knowing the science of govern
ment, the rajarsi must also be learned in 
spiritual matters. He provides the perfect 
example of the ideal citizen, thus 
inspiring all the other citizens to be un
selfish and cooperative in their dealings 
with each other. A healthy society shuns 
idleness. Therefore, one major function 
of the rajar$i is to see that each citizen is 
gainfully employed in one of the four 
groups. 

"farming, cow protection, and busi
ness are the qualities of work for the 

vaisyas .... " (Bg. 18.44). The vaisyas, 
or the productive group, provide the 
economic base for society through dairy 
farming, business, and agriculture. Be
cause the vaisyas produce the material 
necessities of life, they are like the 
stomach of the social body. 

Business includes trade and manufac
turing. Although we may maintain cer
tain technological advances, we should 
significantly reduce the scale of in
dustrialization. Mechanized industry 
causes unemployment, bad working and 
living conditions, and pollution. Srila 
Prabhupada gives this explanation of the 
inherent difficulties of mechanization: 

When one machine works for a hundred 
men , the hundred men become 
unemployed, and one technician gets all the 
salaries. The expert computer technician 
makes a $30,000 salary, and others go 
unemployed. Many people think this is ad
vancement of civilization. But does ad
vancement of civilization mean to become 
happy by exploiting others? Let everyone be 
happy. This is Vedic civilization. 

A l<f~r:ta conscious society guarantees 
full employment by returning to a 
decentralized economy stressing cottage 
industries and hand craftsmanship. A 
spiritual society utilizes certain modern 
advancements like electricity and print
ing, but because the general population 
returns to a materially simple life, the 
amount of industry retained presents no 
environmental problems. 

" For the sudras there is labor and ser
vice to others" (Bg. 18.44). The stidras 
assist the other var(las in performing 
their duties. Thus the sudras are like the 
legs of the social body. Since the leaders 
are spiritually conscious, they organize 
the society's work and distribute its 
wealth for the benefit of the entire social 
body, Because they are satisfied, the 
sudras do not resort to strikes, riots, and 
revolutions. 

Just like a human body, a social body 
requires a brain, arms, a stomach, and 
legs to function. No single part should 
artificially dominate and exploit the 
other parts. Rather, by working together, 
all the parts can maintain the body' s 
health. 

To achieve cooperation in human 
society, we have essentially this choice: 
the gun or the tongue. By violence a 
tyrant can force people to cooperate. 
However, as Dr. Sorokin pointed out, 
this method succeeds only briefly and 
precipitates further violence. On the 
other hand, " the tongue" (or spiritual 
education) awakens the loving social 
cooperation characteristic of ISKCON 
communities. The message of the Kr~Qa 
consciousness movement, that we are all 



Integrating human society with Kn J.la: (upper left) intellectuals provide overall 
direction, (upper right) administrators execute their instructions, (lower left) 
farmers and merchants provide the economic base, and (lower right) laborers 
help the others. 

parts and parcels of the complete whole 
(Kr~J.la, or God), evokes the noblest re
sponses from the human heart. Kmta 
consciousness melts material selfish
ness, the one roadblock on our path 
from present-day chaos to perfect social 
order. 

As we have seen, the var~a aspect of 
the vartuiSrama system furthers the ma
terial well-being of society. As we shall 
see, the asrama aspect of the var~asrama 
system furthers society's spiritual well
being. Asrama refers to a spiritual order 
of life, and the var~asrama system has 
four such orders: student life, house-

holder life, retired life, and devotional 
life. Space permits us to touch only on 
student life. 

Primarily, Vedic education aims to 
develop young people's total potential. 
Students cultivate sense and mind con
trol, spiritual intelligence, and love for 
Kr~~:ta (God). The Kr~~:ta conscious 
school, called a guru-kula (home of the 
spiritual teacher) , teaches students an 
occupational skill, but makes character
building the first order of business. Mr. 
Randy Gribbin, a sixth-grade teacher in 
an advanced school in northern Texas, 
studied the ISKCON Gurukula in Dal-

las. When asked, "What do you observe 
as the effect of this spiritual discipline?" 
Mr. Gribbin replied, 

I see strong children who' ll be able to live 
anywhere, under any conditions. They' re 
not lazy. They' re healthy and bright. lf any
one goes to a recognized public school and 
then comes to Gurukula, he'll immediately 
see the difference. The children at 
Gurukula are all wide-eyed and alert, and 
they concentrate on their studies. Most 
public-school kids are busy dressing up to 
attract the opposite sex, passing notes, and 
smoking marijuana. 

Every school administrator recognizes 
the need for discipline and hard work. 
Indeed, all countries want to instill these 
virtues in their youth. In this most im
portant respect, how can ISKCON's 
humble schools surpass multibillion
dollar education programs? Again, the 
answer lies not in technology or 
buildings, but in approach. ISKCON's 
instructors practice their spiritual 
teachings in full-time association with 
the students. Thus, the students see not 
just theory but practical example. 
Although they receive no salaries, the 
Gurukula teachers are enthusiastic and 
dedicated, their motive being love. Srila 
Prabhupada describes G urukula's basic 
philosophy in this way: 

Everything should be done on the basis of 
love. Strictness is not very good. The 
students should act automatically out of 
love. Superficially, strictness may be 
necessary-some material laws or basic 
principles-and if they don't follow, they' ll 
be reprimanded. But they should develop 
the idea of love. 

Great leaders (such as Lord Jesus in 
the West and Lord Caitanya Mahii
prabhu in the East) have organized 
millions of people through spiritual love. 
Spiritual love unifies people most 
effectively, because it transforms people 
into ideal human beings. As taught in 
ISKCON's schools, spiritual love has no 
material substitute. Uniquely potent to 
stimulate social cooperation, spiritual 
love derives from nonsectarian spiritual 
life (Kf~J:ta consciousness). 

Conclusion 

The vartltisrama system provides for 
perfect social organization by fulfilling 
both the material and the spiritual needs 
of human society. Our modern world 
confirms the Vedic conclusion that 
without such a system, anomie and 
disorder reign supreme. Therefore , 
ISKCON is presenting var~asrama-as a 
preliminary stage to establish the proper 
social atmosphere for spiritual reali
zation, the actual goal of human life. 0 
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THEN AND NOW 
The Right to Distribute the Atnerican Dreatn 

In 1776, when the American Dream 
was very new, you could expect to find 
out about the latest inspiration of Tom 
Paine, Sam Adams, or Alexander 
Hamilton when you walked along Main 
Street, stepped into the town square, or 
answered your doorbell. 

Not that you would take wisdom for 
granted, but you could expect to find out 
about it. The first American settlers had 
come to get away from political and 
religious oppression, to search out a new 
land rich in freedom and God conscious
ness. As far back as the early 1600's, 
John Winthrop and the other settlers of 
Jamestown and New Salem had 
cherished the right to dream of a free and 
God-conscious country and to share 
their dream with their neighbors: 

Now the only way to avoid this shipwreck 
and to provide for our posterity is ... to do 
justly, to love mercy, to walk humbly with 
our God. For this end •. .. we must hold 
each other in brotherly affection; we must 
uphold a familiar commerce together in all 
meekness, gentleness, patience, and 
liberality (Winthrop's "A Model of Chris
tian Charity," 1630). 

To Americans it had always been 
natural to take in the day's news together 
with "the good news," whether from the 
pulpit, the pamphlet, the town crier, or 
the Gospel flier (or the newspaper or 
magazine). In his tract A Chri.wian a1 His 
CallinR (Boston, 1701), Cotton Mather 
had sounded a theme that Americans of 
every denomination and persuasion 
have often heard, namely, that "the 
good life" and the good news of God 
consciousness go together: 

... Thus, thou art careful to do the busi
ness that must be done for the relief of thy 
bodily wants. It is well: do it. do it. But. thy 
soul, thy soul. the salvation of thy 
soul. . .. this is the mw thing that is need-
ful. ... Wherefore. be your business never 
so much. yet use prayer with meditation on 
the Word of God. every day. both by your
selves and with your families, and this both 
morning and evening .... And be assured. 
all your business will go on the better. all 
the day, for your being thus faithful to God. 
Since Americans had tong been ac-

customed to distributing and receiving 
God-conscious ideas through tracts and 
talks, through leaflets and lectures, 
naturally they continued the tradition 
during their hour of crisis. Thus, if you 
had been living in almost any town in 
Pennsylvania late in December of I 776, 
you would have seen a copy of Tom 
Paine's "The American Crisis": 
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by Jagajivana dasa 
.. . Let it be told to the future world that 

in the depth of winter. when nothing but 
hope and virtue could survive. that the city 
and country, alarmed at one C{)mmon 
danger, came forth to meet and to repulse 
it. . . . Throw not the burden of the day 
upon Providence, but "show your faith by 
good works." that God may bless you . . .. 

Yes, from the very first, the American 
Dream had been God-conscious; the 
Lord had been in the ideas that 
Americans spoke and heard, distributed 
and received. And in that "depth of 
winter," when the American cause 
seemed to be faltering, "The American 
Crisis" so stirred General Washington 
that he ordered it read to his troops. 

After the American victory in the 
Revolutionary War, the First Congress 
of the United States. in its first session, 
passed ten constitutional amendments 
that Americans have come to call their 
Bill of Rights. The Bill of Rights' very 
first article presented something that, 
the founding fathers seem to have felt, 
was of first importance in keeping the 
American Dream alive: 

Congress shall make no law respecting 
an establishment of religion. or prohibiting 
the free exercise thereof: or abridging 
the freedom of speech. or or the press .... 

I n 1866, the Thirty-ninth Congress 
passed the Fourteenth Amendment to 
insure that the States would uphold the 
First Amendment: 

No State shall make or enforce any law 
which shall abridge the privileges or im
munities of citizens of the United 
States .. . nor deny to any person within its 
jurisdiction the equal protection of' the laws. 
In recent years. although a different 

enemy has taunted America and the rest 
of the world with the tag line "God is 
dead," the United States Supreme Court 
has confirmed the First and Fourteenth 
Amendments. Although some Ameri
cans may at first have been disgruntled, 
the Court has upheld the God-conscious 
American Dream. In Murdock v. Com
monwealth of Pennsylvania (1943), 
Justice William 0. Douglas affirmed that 
"hand distribution of religious tracts is 
an age-old form of missionary evangel
ism," and that "the mere fact that the 
religious literature is 'sold' by itinerant 
preachers rather than 'donated' does not 
transform evangelism into a commercial 
enterprise . . .. It should be remembered 
that the pamphlets of Thomas Paine 
were not distributed free of charge." 

In Martin v. City of Struthers, Ohio 
(1943), Justice Black delivered the 

Supreme Court's ruling: 
The right of freedom of speech and press 

has broad scope. The authors of the First 
Amendment knew that novel and uncon
ventional ideas might disturb the compla
cent, but they chose to encourage a 
freedom which they believed essential if 
vigorous enlightenment was ever to 
triumph over slothful ignorance. This 
freedom embraces the right to distribute 
literature and necess,arily protects the right 
to receive it. . . . 

In concurring, Justice Murray made a 
further statement, in which Justice 
Rutledge and Justice Douglas joined: 

I believe that nothing enjoys a higher 
estate in our society than the right given by 
the First and Fourteenth Amendments 
freely to practice and proclaim one's 
religious convictions . ... Distribution of 
such circulars on the streets cannot be 
prohibited ... . 
Thanks to these rulings, we can still 

expect to receive inspiration about the 
God-conscious American Dream on 
Main Street (or at the airport), in the 
town square (or in a local park or a 
school auditorium), or at the door (of 
our home or our car). In the last ten 
years, if you've walked along Broadway 
in New York or San Francisco, or passed 
through Los Angeles International Air
port or O'Hare International Airport, or 
taken a course in sociology or psy
chology, you may have seen a copy of 
Srimad-Bhii]:al•ala/11. by His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupiida: 

I Iuman society, at the present moment, 
is not in the darkness of oblivion. It has 
made rapid progress in the field of material 
comforts, education. and economic de
velopment throughout the entire world. But 
there is a pinprick somewhere in the social 
body at large. and therefore there are large
scale quarrels, even over less important 
issues. There is need of a clue as to how 
humanity can become one in peace. friend
ship. and prosperity with a common cause. 
Srimad-BhtiJ:OI'lltam will fill this need. for it 
is a cultural presentation for the respiri
tuulization of the entire human society . ... 
Perhaps now we can understand why 

Justice Murray ended his statement on 
Martin v. City of Struthers with these 
words: "Freedom of religion has a 
higher dignity than municipal or per
sonal convenience. In these days free 
men have no loftier responsibility than 
the preservation of that freedom. 
A nation dedicated to that ideal will 
not suffer but will prosper in its 
observance." 0 



T his is the continuing presentation of Srimad-BMgavatam, India's great spiritual classic written 5,000 years ago 

by Kr~l)a Dvaipayana Vyasa, and now presented in a new translation with commentary by His Divine Crace A. C. 
Bhaktivedanta Swami Prabhupada. SrTmad-BMgavatam provides the key to how humanity can become united in 

peace, prosperity ,and friendship around a common cause. That common cause is the spiritual oneness of all living. 

beings, and the Srimad-Bhagavatam presents a revolutionary ideology which can serve as the basis for the re

spiritualization of society. There is no lack of mundane scientific advancement in today's world, but what is lacking 

is knowledge of the science of Cod. Therefore, in a world suffering from universal discord, anxiety and confusion, 

there is no more important literature than this brilliant Srlmad-BMgavatam. If you would like to obtain any single 
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First Canto 
11Creation" 

CHAPTER SIX 

conversation 
Between Narada and vvasa 

(continued) 

TEXT 36 

ri <tfa:(ltR~ Id ~ ~ I 
~:rt~d<Wf q lR'<t511~¥tGl'tOI¥( II~~ II 

saroam tad idam akhyatam 
yat·pr~Jo1wm tvayiinagha 

janma-karma-rahtUyam me 
bhavatas ciitma-to~a{lam 

saroam-all ; tat- that; idam-this; iikhyiitam- described; yat- whatever; 
pnJa{l-asked by; aham- myself; tvaya-by yourself ; anagha-without any 
sins; janma- birth; karma- activities; rohasyam- mysteries; me-mine; 
bhavat4ft-your; ca-and; atma-self; t01iJpam- sa tisfaction. 

TRANSLATION 

0 Vylsadeva, you are freed from all sins. Thu.s I have explained my 
birth and activities for self-realization, as you asked. All this will be 
conducive for your personal satisfaction also, 

PURPORT 

The process of devotional activities from the beginning to the stage of 
transcendence is all duly explained to satisfy the enquiries of Vyasadeva. 
He has explained how the seeds of devotional service were sown by 
transcendental association and how they gradually developed by hearing 
the sages. The result of such hearing is detachment from worldliness, so 
much so that even a small boy could receive the death news of his mother, 
who was his only care taker, as the blessing of God. And at once he took 
the opportunity to search out the Lord. A sincere urge for having an 
interview with the Lord was also granted to him, although it is not possible 
for anyone to see the Lord with mundane eyes. He also explained how by 
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execution of pure transcendental service one can get rid of fruitive action 
of accumulated work and how he transformed his material body into a 
spiritual one. The spiritual body is a.lone able to enter into the spi ritual 
realm of the Lord, and no one but a pure devotee is eljgible to enter into 
the kingdom of God. All the mysteries of transcendental realiza tion arc 
duly experienced by Narada Muni himself, and therefore by hearing such 
an authority one can have some idea of the results of devotional life, which 
are hardly delineated even in the original texts of the VedtU. In the VedtU 
and Upani4ads there are only indirect hints to all this. Nothing is directly 
explained there, and therefore $n"mad-8hiigavatam is the mature fruit of 
aU the Vedic trees of literatures. 

TEXT 37 

~~ 

~ ~ ¥1•1'41'SIH(\ 'tltVft~d'( I 
~cftart~~~ltf4J<ti\if.l: 11~\911 

suta uviica 
evam sambhii§ya bhagavan 

niirodo viisavisutam 
amantrya viparit rartayan 

yayau yadrcchiko munjp 

siltafl-Siita Gosvami; uviica-said; evam-thus; sambh~ya-addressing; 

bhagavan- transcendentally powerful; niirodaft- N<irada Muni; viisavi

named Vasavi (Satyavati); sutam-son; amar~trya-invi ting; vi!JO'rn- ins tru · 
ment; raflayan- vibrating; yayau- went ;yiidrk- where ver; icchika{1- willing; 

m.uni[t-sage. 

TRANSLATION 

Su ta Gosviinll said: Thus addressing Vyasadeva, Sn1a Narada Muni took 
leave o f him, and vibrating o n his vi!l3 instrument, he left to wander at his 
free will. 

PURPORT 

Every living being is anxious for full freedom because that is his tran· 
scendental nature. And this freedom is obtained only through the tran
scendental service of the Lord. Illusioned by the external energy, 
everyone thinks that he is free, but actually he is bound up by the laws of 
nature. A conditioned soul cannot freely move from one place to another 
even on this earth, and what to speak of one planet to another. But a full
fledged free soul like Narada, always engaged in chanting the Lord's glory, 
is free to move not only on earth but also in any part of the universe, as 
well as in any part of the spiritual sky. We can j ust imagine the extent and 
unlimitedness of his freedom , which is as good as that of the Supreme 
Lo rd. There is no reason o r obl igation for his travemng, and no one can 
stop him from his free movement. Similarly, the transcendental system o f 
devotional service is also free. It may or may not develop in a particular 
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person even after undergoing all the detailed formulas. Similarly, the 
association of the devotee is also free. One may be fortunate to have it, or 
one may not have it even after thousands of endeavors. Therefore, in all 
spheres of devotional service, freedom is the main pivot. Without freedom 
there is no execution of devotional service. The freedom surrendered to the 
Lord does not mean that the devotee becomes dependent in every respect. 
To surrender unto the Lord through the transparent medium of the 
spiritual master is t o attain complete freedom of life. 

TEXT 38 

am «:qA'tl~~ ~~ ~"': 1 
•u~riltttf'l( ~ {l{~ftlltl( 'il~ ~~~~~~ 

aho deva'fir dhanyo'yam 
yat kirtim i4rilgadhanvana~ 

giiyan rniidyann idam tantryii 
romayaty iituram jagat 

aho- all glory to; devar1ila- the sage of the gods; clhanyaft-all success; 
ayam·yat- one who; kirtim- glories; iamgadhanvana/1- of the Personality 
o f Godhead; giiyan-singing; miidyan-taking pleasure in; idam- this; 
tantryii- by means of the instrument; ramayati-enlivens; iituram-dis
t re..'ISCd ; j agat-world. 

TRANSLATION 

All glory and success to Srila Niirada Muni because he glorifies the 
activities of the Personality of Godhead, and so doing he himself takes 
pleuure and also enlivens all the distressed souls o f the universe. 

PURPORT 

Sri Niirada 1\luni plays on his instrument to glorify the transcendental 
activities of the Lord and to give relief to all miserable living entities of the 
universe. No one is happy here within the universe, and what is felt as 
happiness is miiya's illusion. The illusory energy of the Lord is so strong 
that even the hog who lives on filthy stool feels happy. No one can be 
truly happy within the material wort d. Sn1a Niirada Muni, in order to 
enlighten the miserable inhabitants, wanders everywhere. His mission is to 
get them back home, back to Godhead. That is the mission of all genuine 
devotees of the Lord following the footsteps of that great sage. 

Thta end the Bhaktivedanta purports of the F'irst Canto, Sixth Chapter, 
of Srimad-Bhagavatam, entitled "Conversation Between Narada and 
Vyiisa." 

CHAPTER SEVEN 

The son ofOrorJa PUnished 

TEXT l 

~~ 
~~ ~~~:1 
¥J<ti({tl.(~~<i mY: f.fi¥tifiOfbt: II ~ II 

iaunaka uviica 
nirgote narade suta 

bhagaviin biidariiyapa/1 
srutaviiriiS tad·abhipretam 

tataft kim aka rod vibhu~ 

saunakaft-Sri Saunaka; uviica-said ; ni'll"ate- having gone; niirade
Narada Muni; suta-0 Sii ta; bhagaviin-the transcendentally powerful; 
badariiyapaft- Vedavyasa; lrutaviin-who heard; tat- his; abhipretam- de-

(Canto 1, Ch. 7 

sire of the mind; tatap- thereafter; kim- wha t; akarot-did he do; vibhu~
thc great. 

TRANSLATION 

J:tti Saunaka asked: 0 Suta, the great and transcendentally powerful 
Vyiisadeva heard everything from Sri Narada 1\tuni. So after his departu re , 
what did he do? 

PURPORT 

In this chapter the clue for describing $rimad-Bhagavatam is picked up 
as Maharaja Pan~it is miraculously saved in the womb of his mother. This 
was caused by Draupi (.ASvatthama), son of Aearya Dro{la, who killed the 
five sons of Draupadl while they were asleep, fo r which he was punished 
by Arjuna. Before commencing the great epic Srimad·Biuigavatam, Sri 
Vyasad1!va realized the whole truth by trance in devotion. 

TEXT 2 

~~ 

;m;rqj ij«<fftli+lt)J(ll: qf~ ~ I 
~ ~fi~~t.l: 11~11 

suta uviica 
brahma·nadyiim sarasvaty iim 

iisrama~ pascime tote 
samyiipriisa iti p rokta 

ni!liim satra-vardhana{l 

sutaft-Sn Suta ;uviica-said;brahmanadyiim- on the bank of the river 
intimately related with Vedas, briihmU{las, saints, and the Lord; sarasvatyiim 
- Sarasvati; ii.iramaft- cottage for meditation; paicime-on the west ; ta~e
bank; !amyiipriisaft- the place named Samyiipriisa; iti-thus; prokta/1-
said to be; .f$ifliim- of the sages; satra·vardhana{l- that which enlivens 
activities. 

TRANSLATION 

Sri Suta said: On the western bank of the River Sarasvati, which is 
intimately related with the Vedas, there is a cottage for meditation at 
Samyapriisa which enlivens the transcendental activities of the sages. 

PURPORT 

For spiritual advancement of knowledge a suitable place and atmosphere 
are definitely required. The place on the western bank of the Sarasvati is 
especially suitable for this purpose. And there is the ii.irama of V yasadeva 
at Samyilpriisa. Srila Vyiisadeva was a householder, yet his residential 
place is called an tilrama. An iilrama is a place where spiritual culture is 
always foremost. It does not matter whether the place belongs to a house· 
holder or a mendicant. The whole var[liilrama system is so designed that 
each and every st atus of life is called an ii~rama. rhis means that spiritual 
culture is the common factor for all. The brahmaciiris, the grllasthas, the 
viinaprasthas and the sannyiisis all belong to the same mission of li ft:, 
namely, reali7..ation of the Supreme. Therefore none of them are less 
important as far as spiritual culture is concerned. The difference is n matter 
of formality on the strength of renunciation. The sannyasis are held in 
high estimation on the strength of practical renunciation. 

TEXT 3 

-~~~~~~~ 
~1;itsq~~~lfil: ~II~ II 

tasmin sva~Hrame vyiiso 
badari-~rr~a·mar!fite 

iisino 'pa upasprsya 
prarridadhyau mana/1 svay am 
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tasmin-in that (iisrama); sva-own; asrome-in the cottage; vyiisafl
Vyasadeva; badan-berry; 1ar{ia-trees; mar{lite- surrounded by; iisina{r 
apa{t-sitting; upasprsya-touching water; prop:idadhyau-concentrated; 
mana[r-the mind; svayam-himself. 

TRANSLATION 

In that place, Srila Vyiisadeva, in his own iSrama, which was surround
ed by berry trees, sat down to meditate after touching water for purifica
tion. 

PURPORT 

Under instruction of his spiritual master Srila Nii.rada Muni, Vyasadeva 
concentrated his mind in that transcendental place of meditation. 

TEXT4 

~"l 1r.tffi ~ ~~~ I 
31q~•h1~ '{.Gr ffP.rt "' ~~ II \l II 

bhakti·yogena manasi 
sam.yak prarihite 'male 

apaiyat puru~am pii.rp:am 
miiyiim ca tad-apiisrayam 

bhakti- devotional service; yogena-by the process of linking up; manasi 
-upon the mind; samyak-perfectly; prarihite- engaged in and fixed up
on; amale- without any matter; apa5yat-saw; puru1am.-the Personality of 
Godhead;pii.rpam-absolute; miiyam-energy; ca- also; tat- His; apasrayam 
-under full control. 

TRANSLATION 

Thus he fixed his mind, perfectly engaging it by linking it in devotional 
service (bhakti·yoga] without any tinge of materialism, and thus he saw 
the Absolute Personality of Godhead along with His external energy, which 
was under full control. 

PURPORT 

Perfect vision of the Absolute Truth is possible only by the linking 
process of devotional service. This is also confirmed in the Bha.gavad·gitii. 
One can perfectly realize the Absolute Truth Personality of Godhead only 
by the process of devotional service, and one can enter into the kingdom 
of God by such perfect knowledge. Imperfect realization of the Absolute 
by the partial approach of the impersonal Brahman or localized Paramitmi 
does not permit anyone to enter into the kingdom of God. Sri Narada 
advised Srila Vyasadeva to become absorbed in transcendental meditation 
on the Personality of Godhead and His activities. Srila Vyasadeva did not 
take notice of the effulgence of Brahmau because that is not absolute 
vision. The absolute vision is the Personality of Godhead, as it is confirmed 
in the Bhagavad-gitii: Viisudeva{l saroam iti. In the Upani§ads also it is 
confirmed that Vasudeva, the Personality of Godhead, is covered by the 
golden glowinghirapmayena piitrep:a veil of impersonal Brahman, and when 
that curtain is removed by the mercy of the Lord the real face of the 
Absolute is seen. The Absolute is mentioned here as the puru~a or person. 
The Absolute Personality of Godhead is mentioned in so many Vedic 
literatures, and in the Bhagavad-gita, the puru~a is confirmed as the 
eternal and original person. The Absolute Personality of Godhead is the 
perfect person. The Supreme Person has manifold energies, out of which 
the internal, external and marginal energies are specifically important. The 
energy mentioned here is the external energy, as will be clear from the 
statements of her activities. The internal energy is there along with the 
Absolute Person as the moonlight is there with the moon. The external 
energy is compared with darkness bocause it keeps the living entities in the 
darkness of ignorance. The word apiisrayam suggests that this energy of 
the Lord is under full control. The internal potency or superior energy 
is also called miiya, but it is spiritual miiyii, or energy exhibited in the 
absolute realm. When one is under the shelter of this internal potency, the 
darkness of material ignorance is at once dissipated. And even those who 

are atmariima, or fixed in trance, take shelter of this miiya or internal 
energy. Devotional service, or bhakti-yoga, is the function of the internal 
energy; thus there is no place for the inferior energy or material energy, 
just as there is no place for darkness in the effulgence of spiritual 
light. Such internal energy is even superior to the spiritual bliss attainable 
in the conception of impersonal Brahman. It is stated in the Bhagavad-gitii 
that the impersonal Brahman effulgence is also an emanation from the 
Absolute Personality of Godhead Sri Kr~!la. The Parama-Puru§a cannot be 
anyone except Sri Kr9!1a Himself, as it will be explained in the later Slokas. 

TEXTS 

~ Q~f(ffl i~ff.{3\WtR ~IITR'i~ I 
~~soN~ ~11~11 

yayii sammohito jiva 
atmiinam tri-gup:iitmakam 

paro 'pi manute 'nartharit 
tat-krtam ciibhipadyate 

yaya- by whom; sammohita[t-illusioned; jivafl-the living entities; 
atmiinam-self; tri-gupa-iitmakam- conditioned by the three modes of 
nature, or a product of matter; para[l- transcendental; api- in spite of; 
manute-takes it for granted; anartham-things not wanted; tat-by that; 
krtam co-reaction; abhipadyate-undergoes thereof. 

TRANSLATION 

Due to this external energy, the living entity, although transcendental 
to the three modes of material nature, thinks of himself as a material 
product and thus undergoes the reactions of material miseries. 

'PURPORT 

The root cause of suffering by the materialistic living beings is pointed 
out with remedial measures which are to be undertaken and also the ulti
mate perfection to be gained. All this is mentioned in this particular verse. 
The Jiving being is by constitution transcendental to material encagement, 
but he is now imprisoned by the external energy, and therefore he thinks 
himself one of the material products. And due to this unholy contact, 
the pure spiritual entity suffers material miseries under the modes of 
material nature. The Jiving entity misunderstands himself to be a material 
product. This means that the present perverted way of thinking, feeling 
and willing, under material conditions, is not natural for him. But he has 
his normal way of thinking, feeling and willing. The living being in his 
original state is not without thinking, willing and feeling power. It is also 
confirmed in the Bhagavad-gftii that the actual knowledge of the condi
tioned soul is now covered by nescience. Thus the theory that a living 
being is absolute impersonal Brahman is refuted herein. This cannot be, 
because the living entity has his own way of thinking in his original uncon· 
ditional state also. The present conditional state is due. to the influence of 
the external energy, which means that the illusory energy takes the initia· 
Live while the Supreme Lord is aloof. The Lord does not desire that a living 
being be illusioned by external energy. The external energy is aware of this 
fact, but still she accepts a thankless task of keeping the forgotten soul 
under illusion by her bewildering influence. The Lord does not interfere 
with the task of the illusory energy because such performances of the 
illusory energy are also necessary for reformation of the conditioned soul. 
An affectionate father does not like his children to be chastised by another 
agent, yet he puts his disobedient children under the custody of a severe 
man just to bring them to order. But the all-affectionate Almighty Father 
desires at t he same time relief for the conditioned soul, relief from the 
clutches of the illusory energy. The king puts the disobedient citizens 
within the walls of the jail, but sometimes the king, desiring the prisoners' 
relief, personally goes there and pleads for reformation, and on doing so 
the prisoners are set free. Similarly, the Supreme Lord descends from His 
kingdom upon the kingdom of illusory energy and personally gives relief 
in the form of the Bhagavad-gita, wherein He personally suggests that the 
ways of illusory energy are very stiff to overcome, but one who surrenders 
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unto the lotus feet of the Lord is set free by the order of the Supreme. 
This surrendering process is the remedial measure for getting relief from 
the bewildering ways of the illusory energy. The surrendering process is 
completed by the influence of association. The Lord has suggested, there· 
fore, that by the influence of the speeches of saintly persons who have 
actually realized the Supreme, men are engaged in His transcendental 
loving service. The conditioned soul gets a taste for hearing about the 
Lord, and by such hearing on.ly he is gradually elevated to the platform of 
respect, devotion and attachment for the Lord. The whole thing is com· 
pleted by the surrendering prO<:ess. Herein also the same suggestion is 
made by the Lord in His incarnation of Vyllsadeva. This means that the 
conditioned souls are being reclaimed by the Lord both ways, namely by 
the process of punishment by the external energy of the Lord, and by 
Himself as the spiritual master within and without. Within the heart of 
every living being the Lord Himself as the Supersoul Paramiitmii becomes 
the spiritual master, and from without He becomes the spiritual master in 
the shape of scriptures, saints and initiator spiritual master. This is still 
more explicitly explained in the next sloka. 

Personal superintendence of the illusory energy is confirmed in the 
Vedas (the Ke[!a Upani¥uJ) in relation to the demigods' controlling power. 
Herein also it is clearly stated that the living entity is controlled by the 
external energy in a personal capacity. The living being thus subject to the 
control of external energy is differently situated. It is clear, however, from 
the present statement of Bhiigavatam that the same external energy is 
situated in the inferior position before the Personality of Godhead or the 
perfect being. The perfect being, or the Lord, cannot be approached even 
by the illusory energy, who can only work on the living entities. Therefore 
it is sheer imagination that the Supreme Lord is illusioned by the illusory 
energy and thus becomes a living being. If the living being and the Lord 
would have been in the same category, then it would have been quite 
possible for Vyiisadeva to see it, and there would have been no question of 
material distress on the part of the illusioned being because the Supreme 
Being is fully cognizant. So there are so many unscrupulous imaginations 
on the part of the monists to endeavor to put both the Lord and the living 
being in the same category. Had it been so, then Srila Sukadeva Gosviiml 
would not have taken the trouble to describe the transcendental pastimes 
of the Lord, if they were all manifestations of illusory energy. · 

$rinuui-Bhiigavatam is the summum bonum remedy for the suffering 
humanity in the clutches of miiyii. Srila Vyiisadeva therefore first of all 
diagnosed the actual disease of the conditioned souls, i.e. their being 
illusioned by the external energy. He also saw the perfect Supreme Being 
from whom illusory energy is far removed, though He saw both the 
diseased conditioned souls and also the cause of the disease. And the 
remedial measure.s are suggested in the next verse. Both the Supreme 
Personality of Godhead and the living beings are undoubtedly qualitatively 
one, but the Lord is the controller of the illusory energy, whereas the 
living entity is controlled by the illusory energy. Thus the Lord and the 
living beings are simultaneously one and different. Another point is distinct 
herein: that eternal relation between the Lord and the living being is 
transcendental, otherwise the Lord would not have taken the trouble to 
reclaim the conditioned souls from the clutches of miiyii. In the same way 
the living entity is also required to revive his natural love and affection for 
the Lord, and that is the highest perfection of the living entity. $rimad
Bhiigavatam treats the conditioned soul lvith an aim to that goal of life. 

TEXT6 

3\0{~q~ui ~t'f:Rli4tl•i¥1~ 1 

~Rat f.m~ QR<Ht4fultt( II ~ II 
anarthopasamam siikfiid 

bhakti-yogam adhok~aje 
lokasyiijiinato vidvams 

cakre siitvata-samhitiim 

anartha-things which are superfluous; upa!amam-mitigation; siik~iit
directly; bhakti-yogam- the linking process of devotional service; 
adhok~aje-unto the Transcendence; lokasya-of the general mass of men; 
ajiinata{l- those who are una~are of; vidviin-the supremely learned; 
cakre-compiled; siitvata-in relation with the Supreme Truth;samhitiim
Vedic literature. 

TRANSLATION 

The material miaeries of the living entity, which are superfluoWI to him, 
ean be directly mitigated by the linking procesa of devotional service. Bu~ 
the mass of people do not know this, and therefore the learned Vyisadeva 
compiled this Vedic literature, which is in relation to the Supreme Truth. 

PURPORT 

Sn1a Vyiisadeva was the all-perfect Personality of Godhead. The state· 
ment suggests that the complete unit of the Personality of Godhead in· 
eludes His parts and parcels also. He saw, therefore, His different energies, 
namely the internal energy, the marginal energy and the external energy. 
He saw also His different plenary portions and parts of the plenary por· 
tions, namely His different incarnations also, ·and he specifically observed 
the unwanted miseries of the conditioned souls who are bewildered by the 
external energy. And at last he saw the remedial measure for the condi· 
tioned souls, namely, the process of devotional service. It is a great 
transcendental science· and begins with the process of hearing and chanting 
the name, fame, glory, etc., of the Supreme Personality of Godhead. Re· 
viva! of the dormant affection or love of Godhead does not depend on the 
mechanical system of hearing and chanting, but it solely and wholly 
depends on the causeless mercy of the Lord. When the Lord is fully 
satisfied with the sincere efforts of the devotee, He may endow him with 
His loving transcendental service. But eyen with the prescribed forms of 
hearing and chanting, there is at once mitigation of the superflu ous and 
unwanted miseries of material existence. Such mitigation of material affec· 
tion does not wait for development of transcendental knowledge. Rather, 
knowledge is dependent on devotional service for ultimate realization of 
the Supreme Truth. 

TEXT 7 

~ ~ ~~;U ~ trol~ I 
~mt ~: ~1\lml'm II ~ II 

yasyiim vai sriiyamii!liiyam 
k.rnJe parama·pfirufe 

bhaktir utpadyate pumsa~ 
ioka-moha-bhayiipahii 

yasyiim-this Vedic literature; vai-certainly; .Sruyamli!tiiyiim-simply by 
giving aural reception; kntte-unto Lord Kr~~a; parama-supreme; purufe
unto the Personality of Godhead; bhakti{l-feelings of devotional service; 
utpadyate-sprout up; pumsa(l,-of the living being; soka-lamentation; 
moha-illusion; bhaya- fearfulness; apahii-that which extinguishes. 

TRANSI..ATION 

Simply by hearing this Vedic literature, the feeling for loving devo· 
tiona! service to Lord Krnta, the Supreme Personality of Godhead, sprouts 
up at once to extinguish the fire of lamentation, illusion and fearfulne88. 

PURPORT 

There are various senses, of which the ear is the most effective. This 
sense works even when a man is deep asleep. One can protect himself !_rom 
the hands of an enemy while awake, but while asleep one is protected by 
the car only. The importance of hearing is mentioned here in connection 
with attaining the highest perfection of life, namely, getting free from three 
material pangs. Everyone is full of lamentation at every moment; he is 
after the mirage of illusory things and is always afraid of his supposed 
enemy. These are the primary symptoms of material disease. And it is 
definitely suggested herein that simply by hearing the message of Srimad
Bhagavatam one gets attachment for the Supreme Personality of Godhead 
.Sri Kr~!'a, and as soon as this is effected the symptoms of the material 
diseases disappear. Srila Vyasadeva was the all-perfect Personality of God· 
head, and in this statement the all·perfect Personality of Godhead Sri 
Kr~!'a is clearly confirmed. 

The ultimate result of devotional service is to develop genuine love for 
the Supreme Personality. Love is a word which is often used in relation 
with man and woman. And love is the only word that can be properly 
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used to indicate the relation between Lord K~ra and the living entities. 
The living entities are mentioned as prokrti in the Bhagavad-gitii, and in 
Sanskrit prakrti is a feminine object. The Lord is always described as the 
Parall14-Puru~a or the supreme male personality. Thus the affection be
tween the Lord and the living entities is something like that between the 
male and the female. Therefore the term love of Godhead is quite appro
priate. 

Loving devotional service of the Lord begins with hearing about the 
Lord. There is no difference between the Lord and the subject matter 
heard about Him. The Lord is absolute in all respects, and thus there is 
no difference between Him and the subject matter heard about Him. 
Therefore, hearing about Him means immediate contact with Him by the 
process of vibration of the transcendental sound. And the transcendental 
sound is so effective that it acts at once by removing all material affections 
mentioned above. As mentioned before, a living entity develops a sort of 
complexity by material association, and the illusory encagement of the 
material body is accepted as an actu~ fact. Under such false complexity, 
the living beings under different categories of life become illusioned in 
different ways. Even in the most developed stage of human life, the same 
illusion prevails in the form of many isms and divides the loving relation 
with the Lord and thereby divides the lovi~ relation between man and 
man. By hearing the subject matter of $rimad-Bhtigavatam this false 
complexity of materialism is removed, and real peace in society begins, 
which politicians aspire fo r so eagerly in so many political situations. The 
politicians want a peaceful situation between man and man, and nation 
and nation, but at the same time, because of too much attachment for 
material domination, there is illusion and fearfulness. Therefore the 
politicians' peace conferences cannot bring about peace in society. It can 
only be done by hearing the subject matter described in the $n"ll'Uid· 
Bhtigavatam about the Supreme Personality of Godhead Sri Kmta. The 
foolish politicians may go on holding peace and summit conferences for 
hundreds of years, but they will fail to achieve success. Until we reach the 
stage of reestablishing our lost relation with Kf~ra. the illusion of accept
ing the body as the self will prevail, and thus fearfulness will also prevail. 
As for validity of Sri Kf~!la as the Supreme Personality of Godhead, there 
are hundreds and thousands of evidences from revealed scriptures, and there 
are hundreds and thousands of evidences from personal experiences of 
devotees in various places like Vrndavana, Navadvipa and Puri. Even in 
the Kaull'Uidi Dictionary the synonyms of ~Cnt~a are given as the son of 
Y aSod4 and the Supreme Personality of Godhead Parambrahman. The 
conclusion is that simply by hearing the Vedic literature $rimad
Bhiigaool4m, one can have direct connection with the Supreme Personality 
of Godhead Sri Kffi!a, and thereby one can attain the highest perfection of 
life by transcending worldly miseries, illusion and fearfulness. These are 
practical tests for one who has actually given a submissive hearing to the 
readings of the $rirnad-Bhagavatam. 

TEXTS 

~~~1)~1~SfiR4~1{1 
~lfi'tfii4N441i\ftf f.lt:f\if.t«i if.~: II ~ II 

sa samhit4m bhiigavatim 
krtviinukramya ciitma-jam 

Jukam adhyiipayiimiisa 
nivrtti-niratam munifl 

.sa[!- that; samhitiim-vedic literature; bhiigavatim- in relation with the 
Personality of Godhead; krtvii-having done; anukram_ya-by correction 
and repetition;ca- and;atll14-jam-his own son;Jukam-Sukadeva Gosvinll; 
adhyiipayiinui&a-thought; nivrtti-path of self-realization; niratam-en
gaged; munifl-the sage. 

TRANSLATION 

The great sage Vyisadeva, after compiling the Srimad-Bhigavatam and 
revising it, taught it to his own son, Sri Sukadeva Goevimi, who was already 
engaged in self-realization. 

PURPORT 

$rinuul-Bhiigauatam is the natural commentation on the Brahrrw-sutros 
compiled by the same author. This Brahma-su,tra or Vedanta-sutro is meant 
for those who are already engaged in self-realization. Srim.ad-Bhiigavatam 

is so made that one becomes at once engaged in the path of self-rcali:.t.ation 
simply by hearing the topics. Although it is especially meant for the 
paromahamsas, or those who are totally engaged in self-realization, it works 
into the depth of the heart of those who may be worldly men. Worldly 
men are all engaged in sense gratification. But even such men will find 
in this Vedic literature a remedial measure for their material diseases. 
Sukadeva Gosvimi was a liberated soul from the very beginning of his 
birth, and his father taught him $timad-Bhagaval4m. Amongst mundane 
scholars, there is some diversity of opinion as to the date of compilat ion 
of $rirnad-Bhiigavatam. It is, however, certain from the text of the 
Bhtigavatam that it was compiled before the disappearance of King Pan1<.~it 
and after the departure of Lord Kf~pa. When Mahiiriija Parik~it was ruling 
the world as the King of Bharatavar~a. he chastised the personality of Kali. 
According to revealed scriptures and astrological calculation, the age of 
Kali is in its S,OOOth year. Therefore, $tirnad-Biulgavatam was compiled 
not Jess than five thousand years ago. Mahiibharata was compiled before 
$rirnad-Biuigavatam, and the Pttni[llls were compiled before Mahabhiirata. 
That is an estimation of the date of compilation of the different Vedic 
literatures. The synopsis of $rirnad-Biulgavatam was given before the 
detailed description under instruction of Nilrada. Srimad-Bhiigavatam is 
the science for following the path of nivrtti-rniirga. The path of pravrtti
rniirga was condemned by Niirada. ,That is the natural inclination for all 
conditioned souls. The theme of Srimad-Bhagavatam is the cure of the 
materialistic disease of the human being, or stopping completely the pangs 
of material existence-

TEXT9 

~~ 
~ q f.ttR1f.:t((1: ~~ qf.l: I 
~ !fl 'Wf\ft('(l'll~l(l'l: ~ II Q, II 

iaunaka uviica 
sa vai nivrtti-nirata[l 

saroatropekfako munifl 
kll$ya vii brhati:m etiim 

iitrniiriima[l samabhyasat 

iaunaka~ uvaca-Sri Saunaka asked; sa/t- he; vai-of course; nivrtti
on the path of self-realiza tion; nirata~-ulways engaged; saroatra- in every 
respect; upek~ka/t-indifferent; munifl-sage; kasya-for what reason; vii
or; brhatim-vast ; etiim- this; iitmilrilmap- onc who is pleased in himself; 
.111mabhyasat-undergo the studies. 

TRANSLATION 

Sri Saunaka asked Suta Gosvami: Sri Sukadeva Gosviimi was already 
on the path of self-realization, and thus he was pleased with his own self. 
So why did he take the trouble to undergo the study of such a vast 
literature! 

PURPORT 

For the people in general the highest perfection of life is to cease from 
material activities and be fixed on the path of self-realization. Those who 
take pleasure in sense enjoyment, or those who are fixed in material 
bodily welfare work, are called karmu. Out of thousands and millions of 
such karmu, one may become an atrniiriima by self-realization. Atmii 
means self, and rlill'UI means to take pleasure. Everyone is searching after 
the highest pleasure, but the standard of pleasure of one may be different 
from the standard of another. Therefore, the standard of pleasure enjoyed 
by the karmis is different from that of the atmiimmas. The litrniiriimas are 
completely indifferent to material enjoyment in every respect. Srila Suka
deva Gosviimi had already attained that stage, and still he was attracted to 
undergo the trouble of studying the great Bhiigavatam literature. This 
means that $rimad-Bhagavatam is postgraduate study even for the iitrnii
riimll$, who have surpassed all the studies of Vedic knowledge. 

TEXT 10 

~~ 

311~1((illlf pit~ 31'iMlt I 
f"i~¥flw€f liMifil~"((tgen 1ft: II~ o II 
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siita uviica 
iitmiiriimiiA ca munayo 

nirgranthii apy urukrame 
kurvanty ahaitukim bhaktim 

ittham·bhilta·gupo hari(l 

siita(l uviica-Siita Gosvimi said; iitmarilmii(l-those who take pleasure 
in iitmii (generally, spirit self); co-also; munaya(l- sages; nirgranthii(l 
freed from all bondage; api-in spite of; urukrame-unto the great adven
turer; kurvanti-do; ahaitukim- unalloyed; bhaktim- devotional service; 
ittham-bhuta-such wonderful; gura(l-qualities; hari(l-of the Lord. 

TRANSLATION 

All different varieties of itmirimas (those who take pleasure in atmi, 
or spirit self], especially those established on the path of self-realization, 
though freed from all kinds of material bondage, desire to render un· 
alloyed devotional service unto the Personality of Godhead. This means 
that the Lord possesses transcendental qualities and therefore can attract 
everyone, including liberated souls. 

PURPORT 

Lord Sri Caitanya Mahaprabhu explained this iitmiiriima swka very 
vividly before His chief devotee Sn1a Sanatana Gosvami. He points out 
eleven factors in the sloka, namely 1) iitmiiriima, 2) munaya{l, 3) nir· 
grantha, 4) api, 5) ca, 6) urukrama, 7) kurvanti, 8) ahaitukim, 9) bhaktim, 
10) ittham-bhiita·gura(l, and 11) hari{l. According to the ViSva·PrakiiAa 
Sanskrit Dictionary, there are seven synonyms for the word citmiiriima, 
which are as follows: 1) Brahman (the Absolute Truth), 2) body, 3) mind, 
4) endeavor, 5) endurance, 6) intelligence, and 7) personal hahi~. 

The word munayal! refers to 1) those who are thoughtful, 2) those who 
are grave or silent, 3) ascetics, 4) the persistent, 5) mendicants, 6) sages, 
and 7) saints. 

The word nirgrantha conveys these ideas: 1) one who is liberated from 
nescience, 2) one who has no connection with scriptural injunction, i.e., 
who is freed from the obligation of the rules and regulations mentioned in 
the revealed scriptures like ethics, Vedas, philosophy, psychology, meta· 
physics, etc., (in other words the fools, illiterate, urchins, etc., who have 
no connection with regulative principles), 3) a capitalist, and also 4) one 
who is penniless. 

According to the Sabda-kosa Dictionary, the affix ni is used in the sense 
of 1) certainty, 2) counting, 3) building, and 4) forbiddance, and the word 
grantha is used in the sense of wealth, thesis, vocabulary , etc. 

The word urukrama means the one whose activities are glorious. Krama 
means step. This. word urukrama specifically indicates the Lord's incarna· 
tion as Vamana, who Covered the whole universe by immeasurable steps. 
Lord Vi~ru is powerful, and His activities are so glorious that He has 
created the spiritual world by His internal potency and the material world 
by His external potency. By His all-pervading features He is everywhere 
present as the Supreme Truth, and in His personal feature He is always 
present in His transcendental abode of Goloka Vrndavana where He 
displays His transcendental pastimes in all variegate.dness. His activities 
cannot he compared with anyone else's, and therefore the word urukrama 
is just applicable to Him only. 

According to Sanskrit verbal arrangement, kurvanti means to do things 
for someone else. Therefore, it means that the iitmiiriimas render devo· 
tiona] service unto the Lord not for personal interest hut for the pleasure 
of the Lord, Urukrama. 

Hetu means causal. There are many causes for one's sense satisfaction, 
and they can be chiefly classified as material enjoyment, mystic powers 
and liberation, which are generally desired by progressive persons. As far 
as material enjoyments are concerned, they are innumerable, and the 
materialists are eager to increase them more and more because they are 
under the illusory energy. There is no end to the list of material enjoy· 
ments, nor can anyone in the material universe have all of them. As far as 
the mystic powers are concerned, they are eight in all (such as to become 
the minutist in form , to become weightless, to have anything one desires, 
to lord it over the material nature, to control other living beings, to throw 
earthly globes in outer space, etc.). These mystic powers are mentioned in 
the Bhiigavatam ( 11.15). The forms of liberation are five in number. 

Therefore, unalloyed devotion means service to the Lord without desire 
for the above-mentioned personal benefits. And the powerful Personality 
of Godhead Sri J(npa can he fully satisfied by such unalloyed devotees 
free from all sorts of desires for personal benefit. 

Unalloyed devotional service of the Lord progresses in different stages. 
Practice of devotional service in the material field is of eighty-one different 
qualities, and above such activities there is the transcendental practice of 
devotional service, which is one and is called scidhana-bhakti. When 
unalloyed practice of scidhana·bhakti is matured into transcendental love 
for the Lord. the transcendental loving service of the Lord hegins gradually 
developing into nine progressive stages of loving service under the headings 
of attachment, love, affection, feelings, affinity, adherence, following, 
ecstasy and intense feelings of separation. 

The attachment of an inactive devotee develops up to the stage of 
transcendental love of God. Attachment of an active servitor develops up 
to the stage of adherence, and that for a friendly devotee develops up to 
the stage of following, and the same is also the case for the paternal 
devotees. De1•otees in conjugal love develop ecstasy up to the stage of 
intense feelings of separation. These are some of the features of unalloyed 
devotional service of the Lord. 

According to Hari-bhakti-sudhodaya, the import of the word ittham· 
bhiita is complete bliss. Transcendental bliss in the realization of imper
sonal Brahman becomes comparable with the scanty water contained in 
the pit made by a cow's hoof. lt is nothing compared to the ocean of 
bliss of the vision of the Personality of Godhead. The personal form of 
Lord Sri Kr~!la is so attractive that it comprehends all attraction, all bliss 
and all tastes (rasas). These attractions are so strong that no one wants to 
exchange material enjoyment, mystic powers and liberation for them. 
There is no need of logical arguments in support of this statement, but 
out of one's own nature one becomes attracted by the qualities of Lord 
Sri Kr~!la. We must know for certain that the qualities of the Lord have 
nothing to do with mundane qualities. All of them are full of bliss, know
ledge and eternity. There are innumerable qualities of the Lord, and one is 
attracted by one quality while another is attracted by another. 

Great sages, such as the four bachelor devotees Sanaka, Sanatana, 
San:illda and Sanat·kumara, are attracted by the fragrance of flowers and 
tulasi leaves anointed with the pulp of sandalwood offered at the lotus 
feet of the Lord. Similarly, Sukadeva Gosviimi was attracted by the 
transcendental pastimes of the Lord. Sukadeva Gosvarni was already 
situated in the liberated stage, yet he was attracted by the pastimes of the 
Lord. This proves that the quality of His pastimes has nothing to do with 
material affinity. Similarly, the young cowherd damsels were attracted by 
the bodily feature of the Lord, and Rukmi!Jl was attracted by hearing 
about the glories of the Lord. Lord Kt~Qa attracts even the mind of the 
goddess of fortune. He attracts, in special cases, the minds of all young 
girls. He attracts the minds of the elderly ladies by paternal affection. He 
attracts the minds of the male in the humors of servitude and friendship. 

The word hari conveys various meanings, but the chief import of the 
word is that He (the Lord) vanquishes everything inauspicious and takes 
away the mind of the devotee by awarding pure transcendental love. By 
remembering the Lord in acute distress one can be free from all varieties 
of miseries and anxieties. Gradually the Lord vanquishes all obstacles on 
the path of devotional service of a pure devotee, and the result of nine 
devotional activities, such as hearing, chanting, etc., becomes manifested. 

By His personal features and transcendental attributes, the Lord attracts 
all psychological activities of a pure devotee. Such is the attractive power 
of Lord Kt~r.,ta. The attraction is so powerful that a pure devotee never 
hankers for any one of the four principles of religion. These are the 
attractive features of the transcendental attributes of the Lord. And 
adding to this the words api and ca, one can increase the imports 
unlimitedly. According to Sanskrit grammar there are seven synonyms for 
the wordapi. 

So by interpreting each and every word of this swka, one can see 
unlimited numbers of transcendental qualities of Lord Kl;~r;ta that attract 
the mind of a pure devotee. 

TEXT 11 
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harer gu'(liik~ipta-matir 
bhagaviin biidarayapifl 

adhyagiin mahad iikhyiinam 
nityam vifpu-jana-priya~ 

hare~-of Hari, the Personality of Godhead; gupa-transcendental 
attribute; iik1ipta-being absorbed in; matifl- mind; bhagaviin-powerful; 
biidariiyapifl-son of Vyasadeva; adhyagiit- underwent studies; mahat
great; iikhyiinarrt-narration; nityam- regularly; v~l}u-jana-devotees of 
the Lord; priya~-beloved. 

TRANSLATION 

Sn1a Sukadeva Gosvimi, son of Srila Vyasadeva, was not only transcen
dentally powerful. He was also very dear to the devotees of the Lord. 
Thus he underwent the study of this great narration ( Srimad-Bhigavatam]. 

PURPORT 

According to Brahnw-vaivarW. Puriira, Srila Sukadeva Gosvam'i was a 
liberated soul even within the womb of his mother. Sn1a Vyasadeva knew 
that the child, after his birth, would not stay at home. Therefore he 
(Vyasadeva) impressed upon him the synopsis of the Bhiigavatam so that 
the child could be made attached to the transcendental activities of the 
Lord. After his birth, the child was still more educated in the subject of 
the Bhiigavatam by recitation of the actual poems. 

The idea is that generally the liberated souls are attached to the feature 
of impersonal Brahman with a monistic view of becoming one with the 
supreme whole. But by the association of pure devotees like Vyiisadeva, 
even the liberated soul becomes attracted to the transcendental qualities 
of the Lord. By the mercy of Sri Niirada, Sn1a Vyasadeva was able to 
narrate the great epic of $rimad-Rhiigavatam, and by the mercy of 
Vyiisadeva, Srila Sukadeva Gosvami was able to grasp the import. The 
transcendental qualities of the Lord are so attractive that $rita Sukadeva 
Gosvami became detached from being completely absorbed in impersonal 
Brahman and positively took up the personal activity of the Lord. 

Practically he was thrown from the impersonal conception of the 
Absolute, thinking within himself that he had simply wasted so much time 
in devoting himself to the impersonal feature of the Supreme, or in other 
words, he realizf'.J more transcendental bliss with the personal feature than 
the impersonal. And from that time, not only he himself became very 
dear to the Vi§pu-jana or the devotees of the Lord, but also the Vi§pu-jana 
became very dear to him. The devotees of the Lord, who do not wish to 
kill the individuality of the living entities and who desire to become 
personal servitors of the Lord, do not very much like the impersonalists, 
and similarly the impersonalists, who desire to become one with the 
Supreme, are unable to evaluate the devotees of the Lord. Thus from time 
immemorial these two transcendental pilgrims have sometimes been com· 
petitors. In other words, each of them likes to keep separate from the other 
because of the ultimate personal and impersonal realizations. Therefore it 
appears that Srita Sukadeva Gosvaml also had no liking for the devotees. 
But since he himself became a saturated devotee, he desired always the 
transcendental association of the V4rru-jana, ami the V4pu-jana also liked 
his association since he became a personal Rhiigavata. Thus both the son 
and the father were completely cognizant of the transcendental knowledge 
in Brahman, and afterwards both of them became absorbed in the personal 
features of the Supreme Lord. The question as to how Sukadeva Gosvami 
was attracted by the narration of the Bhiigavatam is thus completely 
answered by this sloka. 

TEXT 12 

~S't ~N~mdfit~'q"''l. , 
m~qi~IUij~ ti"'l'fitlt~q'{_ ~~~~~~ 

pan"k~ito 'tha riijar~er 
janma-karma·vilapanam 

samsthiim ca piirflu-putriirriim 
vakfye knl}a·kathodayam 

parik§ita~-of King Pan1qit; atha-thus; riijar1e~-of the King who 
was the r~i among the kings; janma-birth; karma-activities; viliipanam
deliverance; samsthiim-renunciation of the world; ca-and; pii[l{/u· 
putrii(liim-of the sons of Piil)~u; vak~ye- I shall speak; knl]a-kathii-udayam 
-that which gives rise to the transcendental narration of Kn;l)a, the 
Supreme Personality of Godhead. 

TRANSLATION 

Siita Gosvami thus addressed the ~is headed by Saunaka: Now I shall 
begin the transcendental narration of the Lord Sri Kr~a and topics of the 
birth, activities and deliverance of King Pan~it, the sage amongst kings, 
as well as topics of the renunciation of the worldly order by the sons 
ofPBJ:t-.fu. 

PURPORT 

Lord J<rwa is so kind to the fallen souls that He personally incarnates 
Himself amongst the different kinds of living entities 'and takes part with 
them in daily activities. Any historical fact old or new which has a 
connection with the activities of the Lord is to be understood as a 
transcendental narration of the Lord. Without Kt~!Ja, all the supplementary 
literatures like the Puriiras and Mahiibhiirata are simply stories or historical 
facts. But with Kr~IJa they become transcendental, and when we hear of 
them we at once become transcendentally related with the Lord. Srimad
Bhiigavatam is also a Puriira, but the special significance of this Puriipa 
is that the activities of the Lord are central and not just supplementary 
historical facts. $rimad-Bhiigavatam is thus recommended by Lord Sri 
Caitanya Mahaprabhu as the spotless Puriipa. There is a class of less 
intelligent devotees of the Rhiigavata Puriip4 who desire to relish at once 
the activities of the Lord narrated in the Tenth Canto without first 
understanding the primary cantos. They are under the false impression 
that the other cantos are not concerned with Krsna and thus more 
foolishly than intelligently take to the reading of th;Tenth Canto. These 
readers are specifically told herein that the other cantos of the Bhiigavatam 
are as important as the Tenth Canto. No one should try to go into the 
matters of the Tenth Canto without having thoroughly understood the 
purport of the other nine cantos. Kr~IJa and His pure devotees like the 
Pa!l~avas are on the same plane. Kt~IJa is not without His devotees of all 
the rasas, and the pure devotees like the Pli!J~avas or others are not 
without Kr-!!la. The devotees and the Lord are interlinked, and they cannot 
be separated. Therefore talks about them are all Kr~pa-kathii, or topics of 
the Lord. 

TEXTS 13-14 

~ ~ ..il(itij!St'HotT 

~~~~ 
~W'ilit:ti${~
~~~~~~11 

~: ffl1i t1fGrf{fo- ~ ~ 
~~ftrdftrl 

~miff~ 
~m d Rcti~Ptt ~~~'du 

yadii mrdhe kaurava·srnjayiiniim 
vire~v a tho vira-gatim gatefu 

vrkodariividdha-gadiibhimaria
bhagnorudarfle dhrtar~~ra-putre 

bhartu~ priyam draurrir iti sma paiyan 
knr_tii-sutiiniim svapatiim iiriimsi 

upiiharad vipriyam eva tasya 
jugupsitam karma vigarhayanti 

yadii-when; m,rdhe-in the battlefield; kaurava- the party of Dhrtarii~tra; 
s,riijayiiniim-of the party of the Pap~avas; vire~u-of the warriors; atho-
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thus; viro,.gatim-destination deserved by the warriors; gate~u-being 
obtained; vrk·odaro- Bhima (the second Pap.gava);aviddha- beaten;gada
by the club; abhimaria- lamenting; bhagna-broken; urudaztjla- spinal 
cord; dhrtara,tm·putre- the son of King Dhrtariflra; bhartu{l-of the 
master ; priyam-pleasing; dmu!lift-the son of Drop.icarya; iti- thus; sma
shall be; paAyan-seeing; krp~a-Draupadi;sut<iniim-of the sons; svapot<im
while sleeping; iirtimsi- heads; upciharat-delivered as a prize; vipriyom
pleasing: eva- like; tasya-his; jugupsitam-most heinous; /rorma-act ; 
vigarlwyanti-disapproving. 

TRANSLATION 

When the respective warriors of both camps, namely the Kauravas and 
the Pindavas, were killed on the Battlefield of Kuruksetra and the dead 
warrio;s· obtained their deserved destinations, and ~hen the son of 
Dhrtarl!!J'• fell down lamenting, his spine broken, being beaten by the club 
of Bhimasena, the son of Drop.iiclirya [ A8vatthimii J beheaded the five 
sleeping sons of Draupadl and delivered t hem as a prize to his master, 
foolishly thinking that he would be pleased. Duryodhona, however, disap
proved of the heinous act, and he was not pleased in the least. 

PURPORT 

Transcendental topics on the activities of Lord Sri Kf~p.a in the Srimad· 
Bhagavatam begin from the end of the Battlefield of Kuruk~tra where the 
Lord Himself spoke about Himself in the Bhagavad-gita. Therefore, 
both the Bhagavad-gita and Srimad-Bhagavatam are transcendental topics 
of Lord Kf~p.a. The Gi:ta is Kmw-kathii, or topics of J<r~p.a, because it is 
spoken by the Lord, and the Bhagavatam is also Kn!la-kathii because it is 
spoken about the Lord. Lord Sn Caitanya Mahiiprabhu wanted everyone 
to be informed of both Kn~;~a-kathas by His order. Lord .~a Caitanya 
is ~~ Himself in the garb of a devotee of ~p.a, and therefore the ver· 
sions of both Lord K!§p.a and Sri Kffp.a Caitanya Mahllprahhu are identicsl. 
Lord Caitanya desired that all who are bom in India serio~Uly understand 
such Kn!JG·kathtis and then after full realization preach the transcendental 
message to everyone in all parts of the world. That will bring about the 
desired peace and prosperity of the stricken world. 

TEXT 15 

lffifT ftlwrt f.N;t ~ 
~ q)( ~onl 

<li(i(i4;'{'41•q'fi~t-
m ~~'"t Rlf\~6""'!it'"'iiil~ II~ ~II 

miita lWlniirit nidhanam sutiiniim 
ni.Samya ghorarit paritapyamiina 

tadlirudad vii.,pa-kaldkuliikfi 
tam &antvayann iiha kiri~amiili 

miita-the mother; liiuniim-of the children; nidhanam- massacre; 
sutaniim- of the sons; ni.Samya- after hearing;ghomm- ghastly;paritapya
miina-lamenting;tadii-at that time;arudat-began to cry;vii§pa-kala~kula
ak§i-with tears in the eyes; t<im- her; siintvayan-pacifying; aha-said; 
kirifamiili-A~una. 

TRANSLATION 

Draupadi, t he mother of the five child ren of the Pip.~avas,afterbearing 
of the massacre of her sons, ~an to cry in distress with eyes full of tears. 
Trying to pacify her in her great loss, Arjuna spoke to her thus: 

TEXT 16 

~ ~ !Pf.;jlfll ~ 
~Uiifr"41: m 31H'f('J 1~'1: I 

llloi\!Cl'if.t~(~i(~ 
~1t«~tt~RI ~~~t~u 

tadii sucas te pramrjiimi bhadre 
yad brahma-bandho/l sira atatiiyina/l 

ga!l{iiva-muktair vilikhair upiihare 
tvii .,kramy4 yat sniisyasi d~dha-putra 

tadli-at that time only; sucap-tears in grief; te-your;pmm_tjami-shall 
wipe out; bhadre- 0 gentle lady; yat-when ; brahma-bandho/1-of a de
graded brcihma{la; #rap- head; litatayina{l- of the aggressor; garfliva
muktai/1-shot by the bow named Gipp.va; vi.!ikhai[l- by the arrows; 
upiihare-shall present to you; tva-yourself; akinmya- riding on it; yat
which; anasyasi- take your bath; d~dha-putra-after burning the sons. 

TRANSLATION 

0 gentle lady, when I present you with the head of that bri hmap.a, 
after beheading him with arrows from my G~iva bow, I shaJI then wipe 
the tears from your eyes and pacify you. Then, after burning your sons' 
bodies, you can take your bath standing on his head. 

PURPORT 

An enemy who sets fire to the house, administers poison, attacks all of 
a sudden with deadly weapons, plunders wealth or usurps agricultural 
fields, or entices one's wife is caJied an aggressor. Such an aggressor, though 
he be a brahma!JG or a so-caJied son of a brahma!JG, has to be punished in 
aJI circumstances. When Arjuna promised to behead the aggressor named 
ASvatthami, he knew well that ASvatthamli was the son of a brtihmara, 
but because the SO·called brtihmD!la acted like a butcher, he was taken as 
such, and there was no question of sin in killing such a brtihmara's son 
who proved to be a villain. 

TEXT 17 

~ fWrt '4~J~f"l~:at~: 
~ ~~~~~<lfft!llfl('l: I 

sr.:~~~ ~ 

~~~ " mliNII 

iti priyiim valgu-vicitro-jalpai[l 
sa siintvayitviicyuta-mitra-siita/J 

anviidravad damsita ugro-dhanvii 
kapi-dhvajo guru-putrarit rathena 

·iti-thus; priyam- unto the dear; valgu-sweet ; vicitra-variegated; jalpaift 
-by statements; sap- he; santvayitvii-satisfying; acyuta-mitra-sutap
Arjuna, who is guided by the infallible Lord as a friend and driver; 
anviidmvat- followed; daritsitap-being protected by Kavaca; ugm-dhanva
equipped with furious weapons; kapi-dhvajap-Arjuna; guru-putram-the 
son of the martial teacher; rathena-getting on the chariot. 

TRANSLATION 

Arjuna, who is guided by the infallible Lord as friend and driver, thus 
satisfied the dear lady by such statements. Then ~e dressed in armor and 
armed himself with furious weapons, and getting into his chariot, he set 
out to follow Mvatthimii, the son of his martial teacher. 

(continued in next issue) 



ISKCONNEWS 
A look at the worldwide activities of the International Society for Krishna Consciousness. 

ISKCON-Ten Years of 
Spreading ~l}.a Consciousness 

July 6, 1976, marks the tenth anniver
sary of the International Society for 
Krishna Consciousness. In only a 
decade, ISKCON has grown into a 
worldwide confederation of more than 
one hundred dsramas, schools, temples, 
institutes, and farm communities. 

Early in 1966, His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada 
rented a small storefront at 26 Second 
Avenue, in New York City. A few young 
students joined him, and with their help 
Srlla Prabhupada formally incorporated 
ISKCON in July of that year. In this first 
Radha-Kr~~a temple in the United 
States, Srila Prabhupada lectured from 
the Bhaga vad-gitii, distributed prasdda 
(food offered to Kr~~a), and led his tiny 
group of disciples in chanting the Hare 
Kr~~a mantra. After training these first 
disciples to maintain both the temple and 
the chanting, Srila Prabhupada flew from 
New York to San Francisco. There he 
again attracted a few serious followers 
and started his second temple. Soon the 
devotees started temples in Montreal, 
Boston, Buffalo, and other large cities 
throughout America and Canada. 

In 1968 Srila Prabhupada sent three 
married couples to London. They 
chanted on the streets, in clubs, and in 

private homes, and soon they estab
lished a permanent center two blocks 
from the British Museum. Later they 
made a record of the Hare Kr~~a mantra 
that became the country's number one 
song. Srila Prabhupada then sent other 
disciples to Germany and France, and 
before long the Hare Kr~~a movement 
was flourishing all over Europe. Today 
the movement extends to Africa , 
Australia, South America, Indonesia, 
and Japan as well. 

Also in 1968, Srila Prabhupada 
founded New Vrindaban, an experimen
tal Vedic community in the hills of West 
Virginia. Inspired by thriving New Vrin
daban (now spead over more than one 
thousand acres), his students have since 
founded several similar communities in 
the United States and abroad. 

In 1972 His Divine Grace introduced 
the Vedic system of primary and second
ary education into the West by founding 
the Gurukula (school of the spiritual 
master) in Dallas , Texas. Though it 
began with three children in 1972, the 
Gurukula now has an enrollment of 
several hundred. In addition to the 
original school in Dallas , there are now 
teaching facilities in Vancouver, British 
Columbia; Los Angeles, California; Port 

Kf$~a Conscious Calendar 
Kw;aa conscious devotees follow a spiritual calendar that divides the year into twelve months, each named fo1 a. 
d lfferen1 form of K!jl~a. The year " full of Kn~a conscious festivals. and some of the upcoming ones are listed 
here. The devotees of tlwl iSKCON center nearest you will gladly tell you about the meanong of these festovals. 

Herl·pal'lcaml lord tag.\IW,tN's return 
Ritha·y!tr! from 1~ 
GllfXIiel t~mple 

Oi~ppearancc of Oluppe~rAnce of 
Copl la enana Cos,v!ml loltAol tha Cosv.tmt 

Brrak·fast ahe.- sut'lriS<" 
bcforc7:J1 A,, 
Ots.tppeanmce of ROpa 
CosvAml and CJ.utkf.as.l 
Pal,'l(lct.l 

Appearance of lord 
B.IL.ldev.llf,uungHU 

""""' End of Jhu1Ana·y31r.l 
full .W>on 

~yan.a tkadAil lf.utlng from gr.t1ns and bNn., &Nic·f.ut ahe{ t.unme 
CA!t.nm,Uy.a c.tn be st•rtc<l from lhd cl41~ . • u well,u before 9 28 ""' 

~~t~~~~~t;o~~!~ ~~~~~~ sr,~~c~~~~,,~~~~~,s~ 
ot.nd from ur.td and m.uura dahlllw fourHl 

Klmlk.t Ek.\datl tf,uung 
from grain' fnd bt-.tnsl 

lanm!HafN f,,utmg ttll 
m.dn!ghtl 

Break·fAst ahet 6:48 .and Oh.tppet.rAneeof 
be.f~ 9:"8" '' Vamildlu 83bljland 

R.lghuN.ndA.na Thakura 

N.tndots..v.t !Ike b.nh 
ceremony of cht.ld K!~N 
performed bv -.:.anda 
('.\ah.lt!jal 
Vv.\SJ·pOj.\ 

OlUPP"'ance of 
Ynlt .. na. CosvAml 
Curu·pO't;'lm.\ 
Fuflmoon 

lhulAn.t•yJu.\ hegtni 
Pav.u.\ropi('l Ekaddl 
lfasung from sr•~ns ind 
be.1ns 

Royal, Pennsylvania; lndre, France; and 
Sridhama Mayapur, India. 

Also, SrTla Prabhupada has seen to the 
construction of a large international 
center at Sridhiima Mayapur, in West 
Bengal, India. (This is to be the nucleus 
of a Vedic village.) In 1975, Srila Prabhu
pada opened the magnificent Kr~~a
Balarama temple and international guest 
house in Vrndavana, India. At these 
centers Westerners can live comfortably 
and gain firsthand experience of Vedic 
culture. 

Yet Srila Prabhupada considers his 
most significant contribution over the 
years to be his books on the science of 
Krsna consciousness. Since 1966, he has 
w~i-tten more than fifty hard-bound and 
over a dozen soft-bound volumes. 
Highly regarded by the academic com
munity for their authenticity, depth, and 
clarity, they have become standard text
books in numerous college courses. 
Further, through translation , Sri! a 
Prabhupada's writings now appear in 
eleven languages. As a result, the 
Bhaktivedanta Book Trust (established 
in 1972 to publish the works of His 
Divine Grace) has become the world's 
largest publisher of books in the field of 
Indian religion and philosophy. 

Intellectual leaders have affirmed that 
Srila Prabhupada's books are both 
authentic and appro pri ate for the 
modern world. Dr. John L. Mish, Chief 
of the New York Public Library's Orien
tal Division, had this to say: "The 
Bhaktivedanta Book Trust editions of 
famous religious classics of India, with 
new translations and commentaries, are 
an important addition to our expanding 
knowledge of spiritual India. The new 
edition of the Srimad-Bhiigavmam is par
ticularly welcome." 

Dr. Samuel Atkins, Professor of 
Sanskrit at Princeton University, com
mented, " I am most impressed with 
A. C. Bhaktivedanta Swami Prabhu
pada's scholarly and authoritative edi
tion of Bhagavad-girci. It is a most valu
able work for the scholar as well as the 
layman and is of great utility as a 
reference book as well as a textbook. I 
promptly recommend this ed ition to my 
students. It is a beautifully done book." 
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KRSNA CONSCIOUSNESS: 
TiiE SPIRITOF '76! 
You see them in almost every big city in 
the United States: devotees ofKf$Q.a sing
ing the holy names of God (Hare Kf$Q.a, 
Hare Kf$Q.a, Kf$Q.a Kf$Q.a, Hare Hare/ 
Hare Rama, Hare Rama, Rama Rama, 
Hare Hare). In India, the chanting of Hare 
Kr$Q.a has been going on for thousands 
upon thousands of years. During the 
American Bicentennial celebration this 
summer, there will be another cause for 
celebration: in the Western world, the 
chanting of Hare Kf$Q.a has now been 
going on for ten years. And, two days after 
the two hundredth anniversary of the 

United States of America on the Fourth of 
July, the devotees will commemorate the 
tenth anniversary of the International 
Society for Krishna Consciousness: "One 
nation under God"; yes, and one world 
under God. In ten years of service, the 
International Society for Krishna Con
sciousness has seen the chanting of Hare 
Kr$Q.a spread all over the earth. In har
mony with the teachings found in every 
faith throughout the world, these dedi
cated chanters feel that the spiritual sound 
of God's names will purify the atmosphere 
and refresh all the world's people. 
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Students, workers, and business
men talk with devotees and hear 
the devotees talk about Kr~IJ.a 
consciousness. Like the other 
communities within the city, the 
devotional community has an 
important task to perform. 
"Kr$1Ja means ' the all-attractive 
one'; He is the most beloved 
friend of everyone," say the de
votees. "We'd like to introduce 
you to Kf~I).a." Most people take 
a keen interest in hearing about 
the beautiful Lord and about our 
unbreakable link with Him. The 
devotees' spiritual master, His 
Divine Grace A. C. Bhakti
vedanta Swami Prabhupada, has 
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--

helped them to see that all 
people are devotees of the Lord; 
the only difference is that some 
are not remembering their iden
tity and some are remembering 
their identity. That simple dif
ference, in turn, means the dif
ference between hatred and 
harmony, between distress and 
delight, throughout the world. 
Just as the whole tree enjoys 
health when we water its root, so 
the whole world will flourish 
when we all serve the Lord. By 
introducing (actually, 
reintroducing) people to Kr~r;a 
(in airports, classrooms, busi
ness districts-almost anywhere) 

---

the devotees help to ease the 
pangs of material life and to 
bring their countrymen lasting 
happiness. Nor is the devotees' 
task a matter of sentimentality or 
wishful thinking. SrTia Prabhu
pada emphasizes that "books are 
the basis'' of this nonsectarian 
movement to spread God con
sciousness. Bhagavad-gitii, 
Srimad-Bhiigavatam, and 
Caitanya-caritiimrta come to us 
from the Vedic literatures, the 
most time-honored books in the 
human heritage. The subject 
matter: the science of linking 
ourselves with the original self, 
Kr~r;a. 
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In thirty-two cities within the 
United States and in forty-two 
other cities around the world, 
devotional communities 
flourish. Friendship, the arts, 
and spiritual growth con
tribute to the appeal of Kr~I)a 
conscious life for the thou
sands who've taken it up. Of 
course, the special joy of this 
life is to be conscious of 

Kr~I)a, to feel the Lord's pres
ence at every moment, in 
every activity. "Before my 
disciples took to Krsna con
sciousness," SrTia Prabhupada 
recalls, "the pangs of material 
life made them gloomy. But 
now people say that they are 
bright-faced. Therefore, chant 
Hare Kr~I)a. You'll be happy, 
and you'll make everyone 

happy." Guests are welcome 
at any time during the week. 
Yet the best time for visiting 
an ISKCON community is 
Sunday afternoon. Every Sun
day the devotees have their 
traditional Love Feast, with 
vegetarian food, plays, 
movies, and good company 
(and, of course, chanting 
Hare Kr~I)a) . 

BACK TO GODHEAD 21 



ISKCON country villages 
have sprung up at eleven 
farm sites worldwide. One of 
these self-sufficient com
munities, the Society's world 
headquarters in Mayapur, 
India, is slated to grow into a 
mini-city of sixty thousand 
residents, with its own air
port. The local government 
sees it as a big help to that 
area's economy. Elsewhere, 
as at these farms in West 
Virginia, Mississippi, and 
British Columbia, prize herds 
and fertile gardens yield food 
for both farm-working and 
city-dwelling devotees. 
Whether they live in the city, 
in the country, or in traveling 
buses, devotees of Kr~t:la 
look forward to a world filled 
with God consciousness. 0 







CURING THE CRIMES 
OF A LIFETIME 

by Bibhavati-devi dasi 

Adapted from Srimad-Bhagavatam, translation and commentary by 
His Divine Grace A. C. Bhaktivedanta Swami Prabhupada. 

W ith the recent disgrace of an 
American president still fresh in 

our minds, it is interesting to read 
of a similar case in ancient times. Five 
thousand years ago, a blind king named 
Dhrtarawa dishonored his high post and 
caused the death of millions. His story is 
of special importance, even today, 
because he found an antidote to the 
crimes of a lifetime, and in his old age 
became self-realized. 

King Dhrtarii~!ra was the acting 
monarch of Hastiniipura, the capital of 
the Vedic kingdom of Bhiirata, which 
five thousand years ago (according to the 
Vedic literature) spread over most of the 
planet. Hastiniipura was on the banks of 
the Yamuna River, at the site of present
day Delhi. As its name indicates (hasti 
means "elephant"), it was a city full of 
opulently decorated elephants. Noble
men rode elaborate chariots past marble 
palaces inlaid with glittering jewels. The 
sweet smell of incense drifted out of lat
ticed windows. Trees bearing fruits and 
flowers lined the wide streets, which 
were sprinkled with scented water. There 
was no hint of poverty or distress. 
Hastinapura was the crown jewel of the 
abundant Vedic civilization. 

From the beginning, Dhrtarawa's 
position as king was never legal, for he 
was blind, and Vedic law ruled that a 
blind man could not be king. Thus the 
throne went to his younger brother 
PiiJ:tQU. But when Pii~:t9u died in his 
young manhood, Dhrtarawa began rul
ing on behalf of Pary9u's five sons, who 
were still chi ldren. In an age of great and 
honorable kings, Dhrtarii~!ra was an ex
ception. Swayed by his eldest son 
Duryodhana's ruthless lust for power, 
Dhrtarawa began to abuse the guardian
ship of the Par~9avas by closing his 
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already-blind eyes to the planned and 
purposeful efforts of Duryodhana to 
destroy the boys. 

As the descendant of a great royal 
dynasty, Dhrtarii~!ra had the lineage and 
rearing of a proper monarch. But it 
seemed that he was as blind spiritually as 
he was physically. Although he admired 
and even loved the five fatherless 
princes, he began to contemplate taking 
away their kingdom and even their lives. 

Yet Dhrtara~!ra was not simply a ruth
less monster preying on defenseless 
youths. There were great paradoxes in 
his nature. On the one hand, he appreci
ated the good counsel of his saintly 
younger brother, Mahatma Vidura. On 
the other hand, he was weak enough to 
be swayed by his attachment to a son 
whom he knew to be dishonorable. Like 
many of us, though he knew right from 
wrong he felt powerless to stem the 
relentless tide of events-events that 
were to sweep him across the border be
tween good and evil into a disastrous 
war. 

Full of envy, the young Duryodhana 
and his brothers (the Kuru princes) 
watched their five cousins growing 
day by day into energetic, effulgent per
sonalities loved by everyone. Yudhi
~!hira, the eldest, was heir to the throne, 
and as he approached manhood, 
Duryodhana decided to murder him, his 
four brothers, and their mother, Queen 
Kuntl. Boyish rivalry had developed into 
a struggle. for survival. 

We do not know what doubts and 
guilts were in the mind of the old blind 
king when he heard the treacherous sug
gestions of his eldest son and his cun
ning ministers. But he liked something 
of what he heard. He himself wanted to 
seize the throne. So Dhrtarawa asked 

the Pii~:t9avas and their mother, Queen 
Kuntl, to visit a nearby city named 
Varanavata . There the conspi rators 
planned to finish them off. 

In the very presence of sympathetic 
figures like Vidura and Bhi~ma, the in
nocents were beset by a peril they could 
neither foretell nor fight against. Only 
the power of a few tell ing words from 
Mahatma Vidura startled them into a 
realization of Dhrtarawa's treachery. As 
the five heroic youths were leaving 
Hastiniipura with their beautiful and 
noble mother, Queen Kuntl, Vidura 
spoke some enigmatic words that eluded 
the rest of the royal family. His words 
were meant only for the ears of 
Yudhisthira. 

"A ~~eapon not made of steel or any 
other material element can be more than 
sharp enough to kill an enemy," Vidura 
said. "He who knows this is never dis
turbed. Fire cannot extinguish the sou l; 
it can merely annihilate the material 
body.'' Although Mahatma Vidura 
habitually lectured the royal family about 
spiritual matters, Queen Kuntl was 
puzzled by these words. "What did he 
mean?" she later asked Yudhi~!hira , 
and he explained to her precisely what 
Vidura had meant. The fine residential 
palace at Vara~:tiivata was to be their 
funeral pyre. They did in fact find that 
the walls of the new palace were made of 
combustible materials and shellac. Fire 
would be the weapon lurking in the walls 
of their new home. 

When you are young and strong, no 
future seems altogether bleak. The Pa~:t-
9avas lived hopefully in the palace of 
shellac for almost a year. Then, one 
night, Vidura came to them in disguise 
and informed them that the housekeeper 
was going to set fire to the house on the 
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fourteenth night of the waning moon. 
Dhrtarawa had been biding his time, 
but now the Pat:~c.lavas remembered with 
a jolt that he really intended to assassi
nate them. 

In an intricately plotted escape, the 
Pat:~c.lavas entered a tunnel under the 
house, and as the house burned down 
they fled into the forest. 

When Dhrtarawa heard of the sup
posed death of his five nephews and 
their mother, he performed the funeral 
rites with great cheerfulness. The only 
other cheerful face was that of Vidura, 
who knew the facts. 

While Dhrtarawa and Vidura smiled 
and the relatives mourned, the Pal)gavas 
wandered in the forest, wondering how 
they had come to this predicament. 
Bhima used his strong body to protect 
his mother, Kunti, and his brothers from 

all sorts of calamities. They took to beg
ging for food and eventually disguised 
themselves as brahmans. The simple 
white dress of brahmans, however, 
could not cover the hearts of these war
riors. When the Pal)gavas heard of the 
marriage contest for the Paiicala prin
cess, Draupadi, they were determined to 
see this wonderful event. 

Draupadi had wanted to marry Ar
juna, the most skillful bowman among 
the Pal)gavas, and her father had 
therefore contrived a test so difficult that 
only someone of Arjuna's greatness 
could pass it. The target was a fish hang
ing near the high ceiling of the palace. 
Just under it hung a wheel. The aspiring 
archer had to pierce the fish's eye 
through the spokes of the protecting 
wheel. Moreover, he'd have to do this 
wi~hout looking at the target! On the 

Everyone was astonished when Arjuna pierced the target. 
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ground was a water pot in which the fish 
and the wheel were reflected. The con
testant had to fix his aim on the target by 
looking at the trembling water in the pot. 
Everyone was astonished when Arjuna, 
in the dress of a poor brahman, pierced 
the target. The contending princes 
offered stiff resistance to Arjuna, but he 
fought them off and gained the hand of 
Draupadi. 

Arjuna took his new bride home to the 
humble hut where he stayed with his 
mother and brothers. On arriving, he 
called out joyfully for them to come and 
see his prize. Kunti, thinking that Ar
juna had obtained something to eat on 
his begging rounds, did not come out, 
but said, "Whatever you have, you must 
share it equally with your brothers." In 
this unusual way, Draupadi became the 
wife of not one but all five of the young 
princes. 

The hard days of living in a bamboo 
hut now passed away like a dream. All at 
once the Pal)gavas' fortunes changed 
with the startling speed of an arrow wing
ing to its target. They took Draupadi, 
who was a wealthy and powerful prin
cess, back with them to Hastiniipura and 
set up residence at Indraprastha, a 
nearby city. Then they built a glittering 
palace with a mysterious defense system 
designed to bewilder enemies. The 
people of the kingdom worshiped the 
young princes as heroes, and they soon 
had amassed so much wealth and subor
dinated so many lesser princes that 
Yudhi~~hira decided to hold a Rajasuya 
sacrifice. 

This sacrifice was a battle cry of sorts, 
since it required that all lesser kings and 
princes pay taxes to support the cost of 
the elaborate ceremony. King Yudhi
~!hira (who was known as aja-sarru, or 
one who has no enemies) fortunately 
had only one dissenting king, Jara
sandha, to deal with before he could 
declare himself qualified to hold the 
sacrifice and in effect become the em
peror of the world. 

If Yudhisthira was to be the most 
powerful king in the world, it was not for 
his own sake that he wanted to proclaim 
it. His real motive was to invite Lord 
Kr~Qa and please Him by offering Him 
the worship reserved for the most ex
alted person in the assembly. 

King Yudhi~~hira, who was honor per
sonified, invited all the elders: his 
teacher Drol)acarya, Bhi~ma (the grand
father of the Kurus) , Mahatma Vidura, 
and Dhparii~!ra. He also invited 
Duryodhana and all the other sons of 
Dhrtara~~ra. Kings came from all over 
the world, and the ordinary citizens also 
visited the ceremony. In that setting the 
PiiQc.lavas openly declared to everyone 



Kr~Qa lengthened her sari without limit. 

that Lord Kr$Q.a was the Supreme Lord, 
and they offered Him their worship. 

However, a trace of viciousness 
marred the luxuriant sacrifice. When 
Duryodhana saw that Yudhi$~hira had 
become overwhelmingly more famous 
and opulent than he, he began to burn 
with jealousy. He allowed his pride to 
poison everything he saw in connection 
with the PaQ.Qavas. Even the artful con
struction of Yudhi$~hira 's new palace 
only kindled his rage. The defense 
system outside the castle consisted of 
moats so designed that it was impossible 
to tell water from dry land. Duryodhana 
approached some water, thinking it to be 
land, and fell in. Kf$Q.a's queens laughed 
at him, but Duryodhana did not take it as 
a joke. His hair standing on end in anger, 
Duryodhana immediately left the palace 
in silence, with his head bowed. King 
Yudhi$~hira felt sorry, for he knew that 
inevitably this incident would increase 
the enmity between the two wings of the 
Kuru dynasty. 

Soon afterward , Dhrtarf1$~ra sent 
Yudhi$~hira an invitation to a gambling 
match. Yudhi$~hira well knew that this 
gambling match was meant to destroy 
him. Unhappily, he accepted the 
challenge; as a prince he could not 
honorably refuse. Duryodhana had 
asked Sakuni, a notorious cheater, to 
play dice with Yudhi$~hira. Very early in 
the game , Yudhi$!hira realized that 

Sakuni was cheat
ing. His moral in
tegrity, however, 
forced him to con
tinue the game until 
Sakuni had won 
everything-includ
ing Yudhi$~hira's 
wealth, his king
dom, and even his 
wife, Draupadi. In a 
painful scene, Dur
yodhana's brother 
DuJ:!SAsana tried to 
strip Draupadi 
naked in front of the 
assembled warriors. 
We cannot imagine 
how shocking this 
act was to the chaste 
queen and her chiv
alrous husbands. 
Helplessly, Ora u
padi called on the 
Supreme Person, 
Lord Kr$Q.a. By His 
mystic power, 
Kr$Q.a lengthened 
her sa ri without 
limit, so that Dul:l
sasana was unable 
to fully humiliate 

her. This tense scene was a seed that 
grew in time into the catastrophic Battle 
of Kuruk$etra. 

As a result of the gambling match, 
Duryodhana banished the PaQ.gavas to 
the forest for twelve years. He promised 
them that if they could spend the thir
teenth year incognito, without being dis
covered by anyone, he would give back 
their kingdom. That feeble promise from 
their dangerous enemy was a shaky 
claim to the throne. But they had no 
other recourse. So, empty-handed, they 
walked out of Hastinapura into the 
shadow of exile. For twelve years they 
lived in the forest with Draupadi, and 
they also managed to survive the thir
teenth without being discovered. Then 
they went to Hastinapura and reminded 
Dhrtarfl$~ra of his son's promise to 
return their kingdom. Dhrtara$!ra, 
whose character wavered between can
dor and mean trickery, tried to deny that 
promise. Finally, the PaQ.Qavas asked for 
only five villages to rule, one for each of 
them. According to the Vedic code of 
behavior for a warrior, they could not ac
cept employment or go into business, 
but had to be rulers of some kind. Then, 
with no objection from Dhrtarfl$~ra, 
Duryodhan:t said that he would not give 
them enough land to push a pin into. 
With that flippant remark , Duryodhana 
creat.;d ad~.! . lvck. The PaQ.da,·,lS had no 
kingdom. But Lord Kr$Q.a, th<.! Supreme 

Personality of Godhead, wanted the 
pious PiiQ.Qavas to be more powerful 
than Dhrtarii$!ra and his sons. So now 
they had no recourse but to fight. 

According to Vedic sources, the result
ing battle- the famous Battle of Kuru
k~tra-lasted for 18 days and took 640 
million lives. Such a massacre as a result 
of a vendetta between two parts of one 
family may seem impossible. Yet the an
cient records describe in considerable 
detail atomic weapons that could deci
mate entire armies. This great battle, al
though it took place five thousand years 
ago, involved weapons more subtle and 
more deadly than those that modern 
scientists have developed. Although the 
contending warriors rode in chariots 
drawn by horses, they could shoot (by 
mantra) arrows that could find a specific 
target. Huge elephants fell down like cut 
trees before air, water, and fire weapons 
unknown today. 

When the storm of destruction finally 
abated, Dhrtarawa was left with nothing 
but his burning conscience and his good 
wife, Gandhari. They had lost all their 
sons and grandsons. All the principal 
soldiers killed in the battle were related 
in some way or another; therefore the 
family members mourned together. 
Maharaja Yudhi$!hira, far from acting 
like a conqueror, felt great remorse. He 
was very conscious of his duty toward 
Dhrtarawa and Gandhari, and he took 
care of them both in royal style. 

An indication of King Yudhi$!hira's 
glorious character is that he felt the bat
tle of Kuruk$etra to be his fault, even 
though the errors of Dhrtara$~ra were 
colossal. For his part, Dhrtara$!ra settled 
into the role of the honorable royal 
uncle, somehow resigning his conscience 
to the fact that because of his decision, 
millions of people had died within a few 
days. 

Fortunately, while Dhrtarawa was 
grasping at a life of skin-deep respect
ability, Vidura, his younger brother, 
returned to the palace after some years 
of pilgrimage. When he saw Dhrtarawa 
living comfortably in the palace of 
Yudhi$!hira and callously forgetting his 
former acts of aggression, Vidura 's 
saintly attitude turned hard as steel. 
Sadhu ("saint") means "one who cuts. " 
So, with words, the sadhu Vidura began 
to cut away the false sense of security 
which Dhrtarii$~ra felt as he sat in the 
gorgeous palace of his nephew. Vidura 
saw that Dhrtarii$!ra was accepting the 
hospitality of Yudhi$~hira because he did 
not know what else to do. As his life 
passed imperceptibly away, Dhrtarawa 
spent his old age in casual ease, sur
rounded by what was left of his family. 
To Vidura this looked like a crisis, and 
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he compassionately began to talk to him: 
"My dear king, please get out of here 
immediately. Do not delay. The Per
sonality of Godhead in the form of time 
is approaching us all. Under the in
fluence of time you must surrender your 
life, what to speak of other things, such 
as wealth, honor, children, land, and 
home." Vidura wanted to point out to 
Dhrtara~~ra that the human form of life 
is meant for seeking the shelter of the 
Supreme Personality of Godhead. So he 
spoke abrasively, trying to bring him to 
his senses. "You have been blind from 
your very birth, and recently you have 
become hard of hearing. Your memory is 
shortened, and your intelligence is dis
turbed. Your teeth are loose, your liver is 
defective, and you are coughing up 
mucus." He encouraged the aging king, 
who had become addicted to the rarefied 
atmosphere of the Pat;9ava palace, to 
leave home without anxiety. "A first
class man wakes up and realizes the 
falsity and misery of this material world. 
He thus leaves home and depends fully 
on the Supreme Personality of Godhead 
within his heart. Please, therefore, leave 
for the North immediately without let
ting your relatives know." 

The time had come for Dhrtara~~ra to 
take his stand. Was he going to go on 
wasting his life, refusing to admit that his 
position at court was morally untenable? 
Or was he going to polish up his tar-

nished values during the last days of his 
life? The common practice in Vedic 
civilization was for a man to set aside the 
last part of his life for the sole purpose of 
self-realization and the attainment of 
salvation. Therefore, Vidura's good ad
vice carried more weight than it would 
today. 

Because Vidura was genuinely com
passionate toward Dhrtara~~ra, his words 
illuminated the consciousness that had 
been haunted by darkness for so many 
years. Dhrtarii$~ra clearly saw the truth 
in what Vidura was saying, and in an ex
traordinary display of resoluteness, left 
the palace without fanfare to set out on 
his lonely path. Gandhari followed her 
husband as an expression of her loyalty, 
although he did not ask her to do so. 

They went to a place called Saptasrota, 
on the southern side of the Himalayan 
mountains, where the waters of the 
Ganges divide into seven parts. There 
Dhrtara~~ra pract iced mystic yoga , 
bathing three times daily, performing a 
fire sacrifice, and drinking only water. In 
this way he was able to control his mind 
and free it from thoughts of family life. 
He was able to lock up the Pandora's box 
of material desires and throw away the 
key, and he thus finally freed himself of 
the desire to play God with the lives of 
others. 

Long before, when he had declined to 
cooperate with the Supreme Lord Kr~Qa, 

Dhrtar~~ra had simply increased the 
false egotism covering his real spiritual 
identity. Now, through the yogic pro
cess, he learned to concentrate all his 
senses on the Supreme and to under
stand himself as the Lord's eternal servi
tor. Thus he got free from the material 
propensities of hankering for power and 
wealth and attained his spiritual identity 
by the grace of his brother Vidura. K~t;a 
had shown his mercy upon Dhrtara~~ra 
by sending Vidura, and when the old 
king was actually practicing the instruc
tions ofVidura, the Lord directly helped 
him to attain the highest perfectional 
stage. 

After some time, Dhrtarawa quit his 
body by his developed mystic power, and 
the body burned to ashes. In this way, 
the king who could not live with honor 
died with honor. By the mercy of Lord 
Kr~t;a's devotee, he was able to make his 
life a success. 
Kr~Qa is kind to everyone, every

where. So the leaders of today' s society 
can also benefit from His mercy, as 
much as the blind king did. The modern 
Vidura is His Divine Grace A. C. Bhakti
vedanta Swami Prabhupiida, and the 
modern yoga process is chanting the 
names of God. They both stand ready to 
help our modern Dhrtara~~ras come to 
Kr~Qa consciousness - either in retire
ment, or better yet in youth, to be able to 
lead others to the transcendental goal. G 
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