


A short 
staten1ent of 
the philosophy 
ofKrsna . . . 
Consciousness 

The International Society for 
Krishna Consciousness (/SKCON) is a 
worldwide community of devotees prac
ticingbhakti-yoga, the eternal science 
of loving service to God. The Society 
was founded in 1966 by His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupdda, a pure devotee of God 
representing an unbroken chain of 
spiritual masters originating with Lord 
Km:w Himself. The following eight 
principles are the basis of the Kr~!Ja 
consciousness movement. 

We invite all our readers to consider 
them with an open mind and then visit 
one of the ISKCON centers to see how 
they are being applied in everyday life. 

I. By sincerely cultivating a bona 
fide spiritual science, we can be free 
from anxiety and come to a state of 
pure, unending, blissful conscious
ness in this lifetime. 
2. We are not our bodies but eternal 
spirit souls, parts and parcels of God 
(Kmla). As such, we are all 
brothers, and Kp;n)a is ultimately our 
common father. 
3. Kr~I)a is the eternal, all-knowing, 
omnipresent, all-powerful, and all
attractive Personality of Godhead. 
He is the seed-giving father of aJiliv
ing beings, and He is the sustaining 
energy of the entire cosmic creation. 
4. ·The Absolute Truth is contained 
in all the great scriptures of the 
world. However, the oldest known 
revealed scriptures in existence are 
the Vedic literatures, most notably 
the Bhagavad-gita, which is the literal 
record of God's actual words. 
5. We should learn the Vedic knowl
edge from a genuine spiritual 
master-one who has no selfish mo
tives and whose mind is firmly fixed 
on Kr~I)a. 
6. Before we eat, we should offer to 
the Lord the food that sustains us. 
Then Kr~I)a becomes the offering 
and purifies us. 

7. We should perform all our actions 
as offerings to Kr~I)a and do nothing 
for our own sense gratification. 
8. The recommended means for 
achieving the mature stage oflove of 
God in this age of Kali, or quarrel, is 
to chant the holy names of the Lord. 
The easiest method for most people 
is to chant the Hare Kr~I)a mantra: 

HareKrsna 
HareKrslla 
KrsnaKrSna Hare Hare 
HareRama 
HareRama 
RamaRama 
Hare Hare 



Chant and be1rappy ... 

Jagann<Hha dasa, Sanskrit student: 
"There are thousands of verses in the 
Sanskrit scriptures that explain the 
unlimited, eternal benefit we gain by 
chanting Hare Kr~oa. According to the 
Katisantara(la Upani$ad, there's no 
better process of self-realization. That's 
also the verdict of thousands of great 
self-realized soul s who've reached the 
topmost spiritual platform (prema 
pure love of God). And out of kindness 
they've written volumes praising the 
Hare Kr~oa mantra and urg ing us to try 
it. If we follow the process carefully and 
regularly, as directed by the previous 
sages, certainly we can also attain 
perfection." 

Hector Salas, artist: "Chanting Hare Kr~oa gives me peace and comfort that I 
couldn't find before. Chanting reassures me that there's something higher than just 
trying to make a living. I can definitely feel spiri tual energy when I chant." 

Guruttama dasa, book distributor: "I've 
been chanting Hare Krsoa and reading 
authorized books about Kr~oa 
consciousness for four years, and now I'm 
find ing a higher happiness than I've ever 
experienced before. Chanting and reading 
give me the conviction to introduce this 
experience to others. My work takes me to 
public places where I meet all types of 
people, working so hard to achieve their 
goals-fame, money, power, beauty, 
knowledge. But what they don't know is 
that Lord Kr~oa is the source of all these 
opulences. So, what I've learned can 
benefit everyone. They can have their goal 
of life by linking up with Kr~oa through 
chanting His name." 

Here at ISKCON's farm com
munity in lndre, France, every
one chants the Hare Kr~!Ja 
mantra, including the children. 
Chanting is simple to under
stand. It isn't anything artificial 
to be imposed on the mind
it's something sublime to 
purify our hearts. We're all 
originally Kr~Qa-conscious 
spiritual entities, and chanting 
Hare Kr~!Ja is the easiest 
method for reviving our 
dormant, pure state of God 
consciousness. 

Find out more about Kr~!Ja 
consciousness in this issue of 
BACK TO GODHEAD magazine. 
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<1111 The founder and original editor of 
BACK TO GODHEAD is His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada. In Septe mber. 
1965, SrHa Prabhupada arrived in the United 
States. In July, 1966. in a storefront in New York 
City , he began the International Society lor 
Krishmt Consciousness. And from those begin
ning days, BACK TO GODHEAD has been an in
tegral part of ISKCON. 

In fact, since 1944, when he started writing, edit
ing, printing, and dist ributing BACK TO GODHEAD._ 
Srila Prabhupada has often called it "the backbone 
of t be Kr~oa consciousness movemen t." Al-
though ove r the years it has changed in some ways , 
BACK TO GOI)HEAD remains, in Srila J>rabhu-
plida's words. " an instrument for training the 
mind and educating human nature to rise up to the 
plane oft he spirit soul." 
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The Secret 
of the 

''Superman,, 
Hayagri va dasa: Friedrich Nietzsche 
was a German philosopher and poet of 
the last century who has become very in
fluential in modern philosophy. Scho
penhauer spoke of the "blind will" of 
the individual as beinl! the basic propel
ling force that keeps t · . soul tied to ma
terial existence, to transmigration from 
body to body. Nietzsche, on the other 
hand, spoke of der Wille zur Macht, the 
" will to power," which is a different kind 
of will. This will is not used for subjugat
ing orhers bul for maslering one's lower 
self. It is characterized by self-control 
and an interest in art and philosophy. 
Most people are envious of others, but it 
is the duty of the noble man, the philoso
pher, to transcend this envy by sheer 
willpower. In Nietzsche's own words, 
the philosopher "shakes off with one 
shrug much vermin that would have 
buried itself deep in others." When the 
philosopher has rid himself of resent
ment and envy, he can even embrace his 
enemies with a kind of Christian love. 
Srila Prabhupada: This is called spiri
tual power. Envy is a symptom of condi
tioned life. In the Srimad-Bhdgavatam it 
is stated thai the neophyte who wants to 
understand the Vedic literatures should 
not be envious. In this material world, 
everyone is envious. People are even en
vious of God and His instructions. Con
sequently people do not like to accept 
Kr~IJa 's instructions. Although Kr~IJa is 
the Supreme Personality of Godhead 
and is accepted as such by all the dcdryas 
[self-realized teachers) , there are none
theless foolish men called miidhas who 
either reject Kr$1Ja's instructio.ns or try 
to screw out some contrary meaning 
from them. This envy is symptomatic of 
conditioned souls. Unless we are liber
ated from conditioned life, we will 
remain confused under the influence of 
the external material energy. Until we 
come to the spiritual platform, there is 
no possibility of escaping from envy and 
pride by so-called willpower. A person in 
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Friedrich Nietzsche thought of the 
" superman" as someone totally 

self-controlled, unafraid, simple, 
aware, self~reliant . .. and 

nonexistent . But here His Divine 
Grace A. C. Bbaktivedanta Swami 

Prabhupada tells us about real 
supermen-who they are and how 

they get that way. 

the transcendental (brahma-bhuta) stage 
is described in Bhagavad-gitd [18.54] as 
sama/:1 sar~u bhiite$u: He can look at 
everyone with the same spiritual under
standing. 
Hayagriva das a : N ietzsche calls the 
man who possesses spiritual power the 
Obermensch, a word meaning literally 
"above-man" and often translated as 
" superman." The Ubermensch is totally 
self-controlled, unafraid of death , 
simple, aware, and self-reliant. He is so 
powerful that he can change the lives of 
others simply on contact. Nietzsche 
never referred to any historical person as 
the Ubermensch, nor did he consider 
himself such. 

Srila Prabhupiida : We accept the guru 
as the genuine superman because he is 
worshiped like God. Yasya prasdddd 
bhagavat-prasddab: "By the mercy of the 
superman one can get in touch with the 
Supreme Personality of Godhead. " 
Caitanya Mahaprabhu also accepts this: 
guru-k($1Ja-prasade pdya bhakti-latd-bija: 
"By the mercy of Kr~.Qa and the guru 
[the superman, or Ubermensch), one 
receives information about spiritual life 
so that he can return home, back to 
Godhead. " Sri C~itanya Mabaprabhu re
quested everyone to become gurus, or 
supermen. The superman distributes 
transcendental knowledge strictly ac
cording to the authorized version he has 
received from his superior. This is called 
parampard, the disciplic succession. One 
superman delivers this supreme knowl
edge to another superman, and this 
knowledge was originally delivered by 
God Himself. 
Hayag r iv a das a: In Thus Spake 
Zarathustra, Nietzsche concludes that all 
men want power. At the top of this 
hierarchy in the quest for power is the 
Obermensch. Thus the Ubermensch 
would be one who has conquere.d h is 
passions and attained all good qualifica
tions. His actions are creative, and he 
does not envy others. He is constantly 
aware that death is always present, and 
he is so superior to others that he is 
almost like God in the world. 
Srila Prabhupiida : In Sanskrit the real 
Obermensch or superman is called a 
svdmi or gosvdmi, who is described by 
Rupa Gosvami as one who can control 
his words, mind, anger, tongue, belly, 
and genitals. These are the six forces that 
dri ve men to commit sinful activities. A 
gosvdmi can control these forces , es
pecially the genitals, belly, and tongue, 
which are very hard to control. Bhakti
vinoda Thakura says, tara madhye jihvd 
ati-lobhamaya sudurmati: The force of the 
tongue is very great, and for its 
gratification we create many artificial 



''One superman delivers this supreme knowledge 
to another superman, and this knowledge was 
originally delivered by God Himself." Supermen 
throughout history (from upper left to lower 
right): 

SriRamiinuja (A.D. 1017-1137), SriMadhva 
(A.D.l239-1319), Srila Bhaktisiddhanta 
Sarasvati Gosvami (1874-1936), and, today, 
His Divine Grace A. C. Bhaktivedanta Swami 
Prabhupiida. 
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"No one can be the 
teacher of the Truth 
except the devotee 

of God." - Srila 
Bhaktisiddhinta 

Sarasvati 

edibles. Nonsensical habits like smok
ing, drinking, and meat eating have en
tered society simply due to the urges of 
the tongue. Actually, there is no need for 
these things. A person does not die 
simply because he cannot smoke, eat 
meat, or drink liquor. Rather, without 
these indulgences he can elevate himself 
to the highest platform. It is therefore 
said that one who can contol the tongue 
can control the urges of the other senses 
also. One who can control all the 
senses- beginning with the tongue-is 
called a gosvami, or, as Nietzsche would 
say, the Ubermensch. But this is impos
sible for an ordinary man. 
Hayagrlva dasa: Nietzsche believed 
that everyone has a " will to power," but 
that the weak seek power vainly. For in
stance, in his will to power, Hiller sought 
to subjugate as much of the world as 
possible, but he was ultimately unsuc
cessful, and he brought disaster upon 
himself and Germany. Instead of trying 
to conquer himself, he attempted to con
quer others, and this is the will to power 
misdirected or misinterpreted. 
Srila Prabhupada: Men like Hitler are 
not able to control the force of anger. A 
king or national leader has to use anger 
properly. NaroHama dasa Thakura says 
that we should control our powers and 
apply them in the proper cases. We may 
become angry, but our anger must be 
controlled. For example, although 
Caitanya Mahaprabhu taught that we 
should be very submissive-humbler 
than the grass and more toleran t than a 
tree-He became angry upon seeing His 
dear devotee Nityananda Prabhu hurt by 
Jagiii and Miidhiii. Everything can be 
properly utilized in the service of l(r~I).a, 
but not for personal aggrandizement. In 
the material world, everyone is certainly 
after power, but the real superman is not 
after power for himself. He himself is a 
mendicant, a sannytisi, but he acquires 
power for the service of the Lord. For in
stance, I came to America not to acquire 
material power but to distribute l(r~I).a 

consciousness. By the grace of l(r~I).a, all 
facilities have been afforded, and now, 
from the material point of view, I have 
become somewhat powerful. But this is 
not for my personal sense gratification; it 
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is all for spreading Kf$!)a consciousness. 
The conclusion is that power for l(r~I).a 's 
service is very valuable, but power for 
our own sense gratification is con
demned. 
Hayag rlva dasa: Hiller twisted 
Nietzsche's philosophy, claiming that he 
was the Ubermensch, although Nietzsche 
clearly says that the Ubermensch is not 
intent on subjugating others but on sub
jugating his own passions. Such a super
man is beyond good and evil and is not 
subject to mundane dualities. 
Srila P rabhupiida: Yes, because the 
superman acts on behalf of God, he is 
transcendental. At the beginning of the 
Bhagavad-gita, Arjuna was thinking like 
an ordinary person in his reluctance to 
fight. From the material point of view, 
nonviolence is a good qualification. Ar
juna was excusing his enemies, although 
they had insulted him and his wife and 
usurped his kingdom. He pleaded before 
Kr~J'.1a that it would be better to let them 
enjoy his kingdom- " I am not going to 
fight." Materially this appeared very 
laudable, but spiritually it was not, be
cause Kr~J'.1a wanted him to fight. Finally 
Arjuna carried ou 1 Kr~J')a 's order and 
fought. Clearly, this kind of fighting was 
not for personal aggrandizement but for 
the service of Kr~!)a. So by using his 
power for the service of the Lord, Arjuna 
became a superman. 
Hayagriva dasa: In his writings on 
religion, Nietzsche expressed a dislike 
for the nihilism of the Buddhists and the 
caste system of the Hindus, especially 
the Hindu treatment of the untouch
ables. 
Srila Prabhupada: That is a later con
coction by the caste Hindus. The true 
Vedic religion does not speak o f 
untouchables. Caitanya Mahiiprabhu 
Himself demonstrated His system by ac
cepting so-ca lled untouchables like 
Haridasa Thakura, who was born in a 
Mohammedan family. Although Hari-

diisa Thakura was not accepted by Hindu 
society, Caitanya Mahaprabhu per
sonally indicated that he was most ex
alted. Haridasa Thakura would not enter 
the temple of Lord Jaganmltha because 
he did not want to create a commotion, 
but Caitanya Mahaprabhu Himself came 
to see Haridasa every day. It is a basic 
principle of the Vedic religion that one 
should not be envious of anyone. Kr~!)a 
Himself says in Bhagavad-gitti [9.32): 

mariz hi ptirtha vyapasritya 
ye 'pi syu/;1 ptipa-yonaya/;1 

striyo vaisytis tathti siidras 
te 'pi ya mi par am gatim 

"0 son of Ppha, those who take shelter 
of Me, though they be of lower birth
women, vaisyas [merchants), as well as 
siidras [workers) -can approach the 
supreme destination." So despite birth 
in a lower family, if one is a devotee he is 
eligible to return home, back to God
head. The sastras [scriptures) do not 
speak of untouchables. Everyone is eli
gible to practice Kr~!)a consciousness 
and return to the Godhead, provided the 
necessary spiritual qualifications are 
there. 
Hayagriva dasa: Nietzsche believed 
that by stressing the value of going to the 
transcendental world, a person would 
come to resent this world. He therefore 
P.ersonally rejected all formal religions. 
Srila P rabhupada : This material world 
is described as a place of suffering 
(du(lkha -a/aya). We do not know 
whether Nietzsche realized this or not, 
but if one actually understands the soul, 
he can realize that this material world is a 
place of suffering. Being part and parcel 
of God, the soul has the same qualities 
possessed by God. God is sac-cid
rinanda-vigraha, eternal, full of knowl
edge and bliss, and the living entities in 
the spiritual world have the same nature. 
But in material life their eternality, 
knowledge, and bliss are absent. It is 
therefore better that we learn to detest 
material existence and try to give it up 
(pararn dmva nivartate) . The Vedas en
join that we understand the spiritual 
world and try to return there (tamaso ma 
jyotir gamaya). The spiritual world is the 
kingdom of light, and this material world 
is the kingdom of darkness. The sooner 
we learn to avoid the world of darkness 
and return to the kingdom of light, the 
better it is. 
Hayagriva dasa: Nietzsche was greatly 
influenced by the Greeks, and he was 
astounded that out of so few men, so 
many great individuals emerged. He at
tributed this to their struggling with their 
evil instincts, and he thought that 
even today, with the help of favorable 
measures, great individuals might be 
reared who would surpass all others. 
Thus Nietzsche believed that mankind 
ought to be constantly striving to 



produce great men-this and nothing 
else is man's duty. 
Srila Prabhupada: Everyone is trying 
to" be a great man, but one's greatness is 
genuine when he becomes God-realized. 
The word veda means "knowledge," and 
a person is great when he is conversant · 
with the lessons of the Vedas. The object 
of knowledge, as described by Bhagavad
gita, is God or the self. There are 
different methods for self-realization. 
However, since every individual is part 
and parcel of God, if one realizes God, 
he automatically realizes hiinself. God is 
compared to the sun. If the sun is out, 
we can see everything very clearly. 
Similarly, in the Vedas it is said, yasmin 
vijniite sarvam evam vijnatam bhavati: "By 
understanding God, we understand all 
other things." Then we automatically 
become jolly (brahma-bhuta~ prasann
iitmii). The word prasannatma means 
"jolly." At that time, we can see 
that everyone is exactly like ourselves 
(sama~ sarve~u-bhute~u), for everyone is 
part and parcel of the Supreme Lord. At 
this point, service of the Lord begins, 
and we attain the platform of knowledge, 
bliss, and eternity. 
Hayagriva dasa: Nietzsche was em
phatic in stating that there has never yet 
been a superman. He writes, "All too 
similar are men to each other. Verily, 
even the greatest I found all too hu
man." Nor does the superman evolve in 
the Darwinian sense. Nietzsche thought 
the Obermensch a possibility at present if 
man uses ail his spiritual and physical 
energies. He wrote, "Dead are all the 
gods; now do we desire tbe superman to 
live." But how is the Obermensch pos
sible without an object for his spiritual 
energies? 
Srila Prabbupada: We become super
men if we engage in the service of the 
Supreme Person. The Supreme Being is 
a person, and the superman is also a per
son. Nityo nityiinam cetanas cetaniiniim: 
"God is the chief amongst all per
sonalities." The superman has no other 
business than carrying out the orders of 
the Supreme Being. K~~Qa, or God, 
wants to make everyone a superman. He 
therefore orders: Sarva-dharmtin parit
yajya mom ekam saraiJam vra}a: "Give 
up everything and simply surrender to 
Me" [Bg. 18.66]. If we can understand 
and follow this instruction, we are super
men. The ordinary man thinks, "I have 
my independence and can do something 
myself. Why should I surrender?" 
However, as soon as he realizes that his 
only duty is to surrender to Kr~I:ta, that 
he has no other duty in this material 
world, he becomes the superman. This 
consciousness is attained after many' 
many births (bahuniimjanmaniim ante). 
After many lifetimes, when one actually 
attains full knowledge of Kr~I:ta, he sur
renders unto Him. As soon as he surren
ders, he becomes the superman. 

Hayagriva dasa: Nietzsche would reject 
dependence on anything exterior to the 
superman himself. In other words, he 
would reject "props." But isn't it im
possible for a man to elevate himself 
to that platform without depending on 
the Supreme Lord? 
Srila Prabhupada: Of course, and 
therefore Kr~I:ta says, "Depend upon 
Me." You have to be dependent, and if 
you do not depend on Kr~qa, you have 
to depend on the dictations of miiyd, illu
sion. There are many philosophers and 
politicians who depend on others or on 
their own whimsical ideas, but we should 
depend on the perfect instructions of 
God. The fact is that every· living being is 
dependent; he cannot be independent. If 
he voluntarily depends on the instruc
tions of God, he becomes the genuine 
superman, or Obermensch. 
Hayagriva dasa: Nietzsche's superman 
appears to resemble the ha{ha-yogi, who 
elevates himself by his own efforts, 
seemingly independent of God. 
Srila Prabh~pada: Yes, ' seemingly. As 
soon as a hafha-yogi gets some extraor
dinary mystic powers, he thinks that he 
has become God. This is another 
mistake, for no one can become God. A 
yogi may attain some mystical powers by 
practice or by the favor of the Lord, but 
these powers are not sufficient to enable 
hiin to become God. There are many who 
think that through meditation or ha[ha
yoga it is possible to become equal to 
God, but this is another illusion, another 
dictation of maya. Miiyii is always saying, 
"Why depend on God? You can become 
God yourself." 
Hayagriva dasa: Independence seems 
to be central to Nietzsche's philosophy. 
In a sense, his superman is somewhat 
like Hiral)yakasipu, who performed so 
many penances to gain immortality and 
who made the demigods tremble to see 
his austerities. 
Srila Prabhupada: Yes, and ultimately 

"If one becomes a 
devout servant of God, 
he becom~s the super
man automatically." 
-Srila Prabhupada 

he was outwitted by the Supreme Him
self. Actually, it is not good to struggle 
for material power and control over 
others. If one becomes a devout servant 
of God, he becomes the superman auto
matically and acquires many sincere 
followers. One does not have to undergo 
severe austerities; everything can be 
mastered in one stroke. 
Hayagriva dasa: And what of sense 
control? 
Srila Prabhupada: If one becomes a 
devotee of the Supreme Lord, he con
trols his senses automatically, but he 
never thinks that he has become God, or 
the supreme controller. 
Hayagriva dasa: One last point on 
Nietzsche. He believed in what is called 
eternal recurrence- that is, after this 
universe has been destroyed, it will be 
repeated again after many eons. 
Srila Prabhupada: In Bhagavad-gita it 
is stated, bhutvti bhutvii praliyate: "This 
material world is created at a certain 
point, maintained for a certain period, 
and then destroyed" [Bg. 8.191. This 
material world is created for the condi
tioned soul, who is put here in order to 
learn his position as the eternal servant 
of God. Lord Brahmii, the first created 
being in the universe, is given the Vedic 
instructions, and he distributes them 
through the disciplic succession, which 
descends from Brahmii to Niirada, from 
Niirada to Vyiisadeva, from Vyiisadeva 
to Sukadeva Gosvamr, and so on .. These 
instructions enjoin the conditioned soul 
to return home, back to Godhead. If the 
conditioned soul rejects these instruc
tions, he remains in the material world 
until it is annihilated. At that time he 
remains in an unconscious state, just like 
a child within the womb of his mother. 
In due course of time his consciousness 
revives, and he again takes birth. The 
point is that anyone can take advantage 
of the Vedic instructions, become a 
superman or Obermensch, and go back to 
Godhead. Unfortunately, the condi
tioned living entities are so attached to 
the material world that they repeatedly 
want to take up material bodies. In this 
way history actually repeats itself, and 
there is again creation, maintenance, 
and destruction. 0 
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A Festival to Cherish 

by Damodara dasa and Nalini-kary!ha dasa 

"East is East and 
West is West," said 
Kipling, "and never 

the twain shall 
meet." But in Ratha
yatri, the Festival of 

the Chariots, East 
and West are not only 
meeting but becoming 

fast friends. 

::,. 

Every summer in dozens of cities 
across the earth, Ratha-yatra-the 
Festival of the Chariots-blossoms like a 
multicolored lotus flower. Red, yellow, 
and green silk canopies tower above the 
chariots and sway serenely. Their silver 
decorations glitter in the sunlight. Co
lossal wooden wheels creak on their 
axles as singing celebrants haul the an
cient vehicles along the parade route, 
tugging on thick hawsers. By their 
spirited service they invoke the mercy of 
Jagannatha, the Lord of the Universe. 
He is Kr~f.la Himself, the Supreme Per
sonality of Godhead, and He has come 
along for the ride, sitting on the lead cart 
in His form as Daru-brahman (God 
manifested through wood). His big 
round eyes and blissful smile shower 
benedictions upon everyone. In the next 
two chariots sit the Lord's brother and 
sister, Balarama and Subhadra. The 
three vehicles are flower-decked boats 
rocking on an ocean of friends and devo-
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tees, thousands strong, waves of lovers 
of God singing and dancing. At the 
parade's end (a park or a beach) the 
crowd enjoys a vegetarian feast and en
tertainment by musicians and dramatists 
until sunset, and everyone goes home 
saturated with transcendental peace and 
joy. 

How ancient is the Festival of the 
Chariots? It's hard to say exactly, but 
Ratha-yatra is one of the world' s oldest 
religious festivals. At the 1976 New York 
Ratba-yatra, His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada ex
plained its origins: 

"Five thousand years ago Kr$Qa, 
Balarama, and Subhadra visited Kuru
k~etra in Their chariot on the occasion of 
a solar eclipse. One king, Indradyumna, 
then became very anxious to establish a 
temple of Kr.~Qa, Balanlma, and 
Subhadra. Therefore he got a sculptor to 
carve the Deities. 

"But there was a contract between the 

Photo: Bhargava dasa 



Above: in Puri, India, the chariots of Lord 
Jaganna~ha, Lady Subhadra, and Lord 

· Balarirna are ready to roll. Far left: after 
leaving New York's Central Park, Lord 
jagannatha and His friends and well-wishers 
journey down·J<:ifth A venue to Washington 
Square. Nex;t right: lord Jagannitha's 
a~tendants in Puri escort Him to His waiting 
chariot; Left: in _San Francisco's Golden Gate 
Park, eager arms tug hard to help Lord 
J~gannitha's six-ton cbariotget going. 
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sculptor and the king that the sculptor 
would work behind closed doors and the 
king could not disturb him. When many 
days had passed the king thought, 
'What is this worker doing?' So he 
forcibly opened the door, and he saw 
that the forms were unfinished. But after 
that the sculptor would not finish carving 
the Deities. Therefore the king said, 
' Never mind; 1 shall worship this un
finished Deity.' 

"So you see Jagannatha in this form 
because King lndradyumna wanted to 
worship Him in this form. And the king 
started the temple of Jagannatha in 
Orissa, at Puri. It is a very old temple
according to modern calculation not less 
than two thousand years old. The Jagan
natha Deity is there. So Kr~J:la and 
Balarama and Subhadra went to Kuru
k~etra for the festival, and at Ratha-yatra 
we also are observing this festival ." 

Until very recently, Ratha-yatra was a 
strictly Indian celebration. It made its 
way indirectly into Western culture when 
the British first watched it in Purl aod 
coined the term juggernaut, after the 
chariots of Jagannatha, to indicate an 
overwhelming, irresistible · force. They 
felt moved by the immensity of the 
canopies and wheels, and by the fervor 
of the devotees' exultant chanting of the 
holy names of the Lord. However, the 
name JaganmHha does not directly mean 
what juggernaut means. Jagan-niitha in
dicates "the Lord of the Universe" -the 
Lord not jus( of India and Indians but of 
the whole universe and all living beings. 
Therefore, a hundred years ago a devo
tee of Jagannatha known as Bhakti
vinoda Thakura started writing books 
about Kr~J!a consciousness in English 
and sending the books to libraries 
in the West. His son, Bhaktisiddhiinta 
Sarasvati Goswami, carried on the inter
national educational program. The fru
ition came in 1966, when the Goswami's 
most dedicated disciple, His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupada, founded the International 
Society for Krishna Consciousness in 
New York City. 

In the summer of 1967, the city of San 
Francisco saw the Western world's first 
Ratha-yatra. Although earlier many 
other swamis and yogis had journeyed to 
the West, none of them had brought the 
purity and devotion of Srila Prabhupada. 
And none of them had had the vision of 
Srila Prabhupacta: to establish ancient 
India's Kr~J:la conscious culture around 
the world on its own terms-not watered 
down, but as it is. Thus, Srila Prabhu
pada introduced Lord Jagannatha as He 
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is, in the original format of the ancient 
and glorious Festival of the Chariots. · 
Before, no one had dared think it possi
ble, but Sriia Prabhupada dared and was 
triumphant. 

Jayananda diisa, one of Srila Prabhu
pada's early disciples, took part in every 
San Francisco Ratha-yatra since the first 
one back in 1967 -and an unusually ac
tive part at that. In fact, his expert 
engineering of the. huge chariots used in 
the San Francisco festivals earned him 
the nickname "Mr. Ratha-yatra." For 
each of the first four Ratha-yiitriis, Jaya
nanda built the chariots from the ground 
up. And although in the last few festivals 
the same vehicles were used each year, 
still he continued to improve them. To 
find out the inside story on Ratha-yatra 
past, present, and future, BACK TO 
GODHEAD interviewed Jayananda. 

Inside Ratha-yitri ... 
With an Old Insider 
BTG: Jayananda, how did you first 
get involved in Kfl?l)a conscious
ness? 
Jayananda dasa: I heard Sri/a 
Prabhupada speaking in San Fran
cisco, and somehow I knew he 
didn't want to cheat me. So I just 
wanted to work for him. 
BTG: And now for ten years you've 
worked on the Ratha-yatra carts. 
Jayananda dasa: Yes. · 
BTG: What were the first Ratha
yatras like? 
Jayananda dasa: The first year, 1967. 
we just rented a flatbed truck and 
started out in the Haight-Ashbury dis
trict of San Francisco. We decorated the 
truck with flowers and put the Deities on 
the back, and the girls passed out fruit. 
A good crowd walked along with us at 
the beginning, and when we turned off 
Haight Street a smaller group of maybe 
fifty people came with us and we went 
all the way to the beach. 

The second year we made our own 
cart, with saffron silk canopies, small 
ones. And we had the parade through 
Golden Gate Park to the beach. By that 
time the San Francisco temple had 
grown a little-we had maybe thirty 
devotees-and about one hundred 
people came with us through the park. 
The chanting was very nice that year. 

Then in 1969 we built a much bigger 
cart, with a tall silk canopy, like the ones 
they build in Jagannatha Purl in India. 
But in 1970 we worked for two months 
straight and built the three big carts, 

The morning of the festival. Below: 
SriJa Prabhupiida inspects a wheel. 
Next down: devotees pull the chariots 
crosstown to their starting place in 
Central Park. Bottom: Jayananda 
readies Lord Jagannatha's chariot for 
the trip through Golden Gate Park. 

Photo: Murauvadana dasa 
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Left: with the band playing a Hare ~~a 
march (horns and drums to the tune of the 
mahii-mantra), the chariots roll through 
Golden Gate Park. Below: in London, 
with Srila Prabhupiida s itting beneath 
Lord Jaganniitha, the chariot makes its 
way from Regent Street to Trafalgar 
Square. 
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~ Left : in San Francisco (and 
everywhere else) Ratha-yiitra 
brings out thousands of people. 
Above: also, as J ayiinanda said, 
" It brings out the best in people to 
see Lord Jagannatha smiling at 
them. I tell you, at first their faces 
looked like they hadn't changed in 
twenty-five years, and then all of a 
sudden it was like glass cracking, 
and you'd see the whole face 
transformed . . . . " 
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basically the same ones we use now. 
Also we had all kinds of publicity-TV, 
billboards, posters. And Srlla Prabhu
pMa came to that Ratha-yAtra. So a lot 
of people came, maybe twelve thou
sand people. It was big-a tremendous 
success. We had a few mishaps, 
though. One cart broke down in the mid
dle of the parade. And it was a bitter 
cold day. But even though it was so cold 
at the beach, thousands of people 
stayed there with us and ate a lot of 
Kr~oa prasada [spiritual food offered to 
Kr~oaJ. We brought twenty fifty-gallon 
barrels of prasada, and they ate it all. 

Later that year the auditorium we 
used at the beach was torn down. So in 
1971 we decided to end the parade in 
the park, at Lind ley Meadow. That year, 
and in 1972 and 1973, the parade was a 
little smaller than in 1970. 

In 197 4 Bhakta dasa came to San 
Francisco to be temple president, and 
he decided to expand the Ratha-yatra. 
He spent more money on it than before, 
and maybe twenty thousand people at
tended that year. The police remarked 
that we were the only group that could 
get such a large gathering together 
without creating a problem for them. 
Srila Prabhupada came that year and 
gave a speech at the Meadow. He was 
sitting beneath the Jagannatha Deities 
on Their opulent three-tiered stage. 
Even without much understanding 
everyone could appreciate that here 
was a majestic, awe-inspiring celebra
tion. Another wonderful thing we started 
that year was the fairground-type 
booths at the Meadow. You could see 
the unlimited scope of the Vedic culture. 
We had a Deity workshop booth, a tran
scendental art booth, a literature booth, 
and of course many booths selling food. 
Now that's become a regular feature of 
the festival. 

In 1975 I tried out making steel 
wheels, but the chariots were so heavy 
they flattened the steel and made the 
ride very bumpy for the Deities. So now 
we're back to the standard wooden 
wheels. 
BTG: What instructions has Srila 
Prabhupada given you about Ratha
yatra? 
Jayananda dasa: I never got much 
personal instruction. He just told me to 
make everything strong. I'm not a real 
visionary about it-1 just built the carts. 
BTG: Which Ratha-yatra do you think 
has been the best so far? 
Jayananda dasa: In New York last 
year-that was the most festive. Not un
ti l then had I experienced so many of 
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"Chant ing and Dancing ... Feasting 
for Thousands" - that 's what the 
billboards and posters have announc.ed 
through the years. Below: you can be 
sure that the devotees will take care of 
chant ing and dancing to the Hare 
K~r.ta mantra, and that thousands 
more will join in. Right : another kind 
of chanting-a talk on the Bhagavad
gita, the Song of God. (The scene for 
this and the other shots on this spread: 
Golden Gate Park's Lindley Meadow.) 
With Lord Jagannatha above him, 
Srila Prabhupada speaks from the 
dais, and thousands listen. 

Photo' Vilasa·vlgraha dasa 

the transcendental qualities of Ratha
yatra. You know-for a parade there's 
nothing like Fifth Avenue; it's the most 
important street in the world. And when 
we w~nt to Washington Square Park to 
pull the carts home, hours after the 
parade had finished, thousands of 
people were still there chanting. They 
were everywhere. People were coming 
out of their apartments and coming out 
of bars shouting "Hare Kr~Qa!" Only in 
New York could you get such a re
sponse. 
BTG: Tell us, from your own ex
perience, what the public gets out of 
Ratha-y~Hra. 
Jayananda dasa: The impact is so 
powerful that everyone's affected. In 
New York there were thousands of 
people out on the streets, and they were 
astounded. It's not that I'm claiming it; 
the people were interviewed on TV and 
that's what they said. Also I remember 
one man with his girl friend (she didn't 
like us at all) who told me some time 
after the festival that when he saw the 
carts coming down the street he felt a 

parade had just come down from 
heaven, and that he often remembers 
the carts and the chanting with 
pleasure. So people are hit by it. It's so 
far beyond their usual experience. You 
can' t measure the impact. All year long 
they do more or less the same things. 
Maybe they catch a few parades, like 
the Thanksgiving Day parade. They 
stand and watch some big baloons go 
by. But it's all the same. Then, when you 
have a whole troupe of devotees singing 
and dancing around these lofty, tran
scendental chariots-then the people 
are transformed. They used to be mun
dane creatures, but when they see the 
Ratha-yatra, they're angels. It brings out 
the best in people to see Lord Jagan
natha smiling at them. I tell you, at first 
their faces looked like they hadn't 
changed in twenty-five years, and then 
all of a sudden it was like glass crack
ing, and you'd see the whole face 
transformed just by a few moment's 
association. 

And what to speak of those who 
take part? Ratha-yatra encourages 



After_ the people have he~rd the talk on 
_ the Bhagavad-gita (the source book of 

self-realization), and after they've seen 
a transcendental drama about the 
Lord's pastimes, they like to taste 
prasada ("Kn~;ui's mercy," food 
offered to Him). Below, left: you can sit 
down and the devotees will serve you. 
Below: also. you can visit one of the 
booths for special sweets and savories. 
Amazingly, self-realization begins 

· with the tongue-chanting Hare K!"~.,a 
and tasting prasida. ' 

Above: at parade's e.n(l, Lord Jagannatha takes a palanquin ride to the dais; 
from there He can cherish the sights and sounds of thou-sands chanting Hare 
Kr~.,a and feasting ori prasada. As Jayananda put it, "People don't come to the 
temple so much ..... Now here's a chance for them to advance in spirituallife
bel;'e comes tbe festival!" 
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everybody to take part. "Come on, walk 
with us, dance, grab a rope and pull." 
We don't say, "Don't touch." No-"Join 
in, have fun." By our nature we all want 
to participate. Nobody wants to be a by
stander. And those who take part are 
purified of all their sinful karmic re
actions just by chanting Hare K[$Oa and 
seeing Lord Jagannatha. 
BTG: Are there people who regard it as 
idol worship? 
Jayananda dasa: Yes-they may feel 
that before, but the impact of the 

festival is so strong that after it they feel 
otherwise. They see Lord Jagannatha', 

. and they see how merciful He is, and 
they can feel that it's not idol worship. 
And · if they read Srlla Prabhupada's 
books, then they'll understand logically 
how Lord Jagannatha is not an idol. Of 
course, at the festival there are always a 
few faultfinders. last year in New York 
one of them had a bullhorn and was 
shouting, so one of our men poured 
water down it and that stopped him. 
BTG: What is your understanding of 

Hear the timeless wisdom 
of Krsna Consciousness. ••• 

Tape Ministry Subscription: Each fl 
week you'll receive intriguing cassettes • 
of new lectures, interviews, classes and 
intimate conversations with His Divine 
Grace A. C .. Bhaktivedanta Swami 

Govinda-His Divine Grace 
sings classic prayers with 
sarod accompaniment. 
Single LP ... $4.95 R2 
Cassette ... $3.95 C2 

Prabhupada-a pure devotee of God ~ 
and the foremost spiritual leader in the 
world today. These tapes will keep you _ • • • 
in touch with him daily, provide you with ' 
his transcendental guidance, and help 
you to advance on the path towards ~~-

!ndia-Acyutananda Swami 
sings Bengali Vai$r;tava 
songs. 
Single LP ... $4.95 R3 
Cassette ... $3.95 C3 

spiritual perfection. ;, , Gopinatha-A beautiful 
f ~~ auangement ot this Bengali 

set A One cassette a if'\'- sqng, blending Eastern and 
week for four weeks, . -= ·western instruments. 
$8 (outside United 45 rpm ... $1.25 R4 
States & Canada, 
$10). 

Set B One cassette a week tor ten weeks, 
$19 (outside United States & Canada, $24). 

Set C Three cassettes a week for six weeks, 
$35 (outside United States & Canada, $42). 

Records 
Kr~r:ra Meditation-His 
Divine Grace sings and 
plays harmonium. Pure 
devotional music in 
praise of Kr$Qa. 
Single LP ... $4.95 R1 
Cassette ... $3.95 C 1 
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the purpose of Ratha-yatra? 
Jayananda dasa: To celebrate the 
pastimes of K[$Qa. K[$Qa's so kind; He 
comes to earth and displays so many 
wonderful pastimes. Ratha-yatra cele
brates His going to Kuruk$etra with 
Balarama and Subhadra, and His 
meeting there with the residents of 
Vrndavana. where He was born. The ex
pressions of love shared between the 
Lord and His devotees make that one 
of the sweetest pastimes. Ratha-yatra 
offers a chance for so many people to 
be engaged in Kr~oa consciousness. 
People don't come to our temples much, 
but millions are out on the streets. Now 
here's a chance for them to advance in 
spiritual life-here comes Lord Jagan
natha's festival! They're touched-they 
become part of the transcendental 
vibration, and they're purified. 

Also, for the devotees it's very 
beneficial-maybe more for me; Ratha
yatra is the service that's given me so 
many of my realizations, the flowering of 
whatever Kt$Oa consciousness 11have. 
It's not a long-term occupation. It hap
pens all at once, like a big explosion, in 
the summer. It brings together so many 
devotees all working together under the 
spiritual master with one plan. And aH 
the transcendental paraphernalia is 
there-the Deities, the prasada, the 
chanting, the booths, the theater-it's 
such a surcharged atmosphere. You 
never forget it For a devotee to be able 
to participate in Ratha-yatra is very 
good for his Kr9Qa consciousness. 
When you have these festivals, it gives 
you a big, powerful event to look forward 
to, and to work towards. It helps your 
devotion. 
BTG: How about the future growth of 
Ratha-yatra? 
Jayananda dasa: One thing that's im
portant is that all the temples should 
celebrate this wonderful festival. But it 
isn't practical for each center to con
struct three carts. So now in Los 
Angeles we're putting together a travel
ing party that can go from city to city, 
with displays and carts that you can 
assemble and take apart. Then the great 
expense will be eliminated. Also, we'll 
have year-round Ratha-yatras-the 
South in the winter, the North in the 
summer. It can be expanded so people 
will be hearing about Ratha-yatra all 
year round-and that will be the perfec
tion of their lives! 
BTG : It sounds wonderful. Thank you 
very much, Jayananda. 
Jayananda dasa: Thank you. Hare 
Kr~Qa. o 
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This is the continuing presentation of Srimad-Bhagavatam, India's great spiritual classic written 5,000 years ago 

by Kr~~a Dvaipllyana Vyllsa, and now presented in a new translation with commentary by His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupllda. Srimad-Bhagavatam provides the key to how humanity can become united in 

peace, prosperity ,and friendship around a common cause. That common cause is the spiritual oneness of all liv ing. 

beings, and the Srimad-Bhagavatam presents a revolutionary ideology which can serve as the basis for the re

spiritualization of society. There is no lack of mundane scientific advancement in today's world, but what is lacking 

is knowledge of the science of God. Therefore, in a world suffering from universal discord, anxiety and confusion, 

there is no more important literature than this brilliant Srimad-Bhagavatam. If you would like to obtain any single 

volume or the entire series of the Bhagavatam currently in print, use coupon on last page. 

First Canto 
"Creation" 

CHAPTER ELEVEN 

Lord ~~t;ta's Entrance into Dvaraka 
(continued from previous issue) 

TEXT 14 
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~ ~~ ~~: 11 ~1/11 
sammiirjita-mahd-miirga

rathyapaTJaka-catvaram 
siktam gandha-jalair uptam 

phala-p~pak$atatikurai?l 

sammiiljita-thoroughly cleansed; mahu-marga-highways; 
rathya-lanes and subways; cipaTJaka-shopping marketplaces; 
catvarcim-public meeting places; siktam-moistened with; gandha
jalai~-scented water; uptcim-was strewn with; phala-fruits; 
p~pa-fiowers; ak$ata-unbroken; alikurai~-seeds. 

TRANSLATION 

Th e highways, subways, lanes, markets and public meeting 
places were all thoroughly cleansed and then moistened with 
scented water. And to welcome the Lord, fruits, Bowers and 
unbroken seeds were strewn everywhere. 

PURPORT 
Scented waters prepared by distilling flowers like rose and keora were 

requisitioned to wet the roads, streets and lanes of Dvarakadhama. Such 
places, along with the marketplace and public meeting places, were 
thoroughly cleansed. From the above description, it appears that the city 
of Dvllraklldhma was considerably big, containing many highways, 
streets and public meeting places with parks, gardens and reservoirs of 
water, all very nicely decorated with flowers and fruits. And to welcome 
the Lord such flowers and fruits with unbroken seeds of grain were also 
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strewn over the public places. Unbroken seeds of grain or fruits in the 
seedling stage were considered auspicious, and they are still so used by 
the Hindus in general on festival days. 

TEXT 15 

ro ~ ~ ~ ~~~a'fi~p: , 
~ ~:11~~11 

dvari dvari grhaf.Ulrh ca 
dadhy-ak$ata-phalek,~ubhi~ 

alankrtam pl2r7J.a-kumbhair 
balibhir dhapa-dipaka* 

dvari dviiri- the door of each and every house; gr/uu:ulm-of all the 
residential buildings; ca-and; dadhi-curd; ak$ata-unbrokcn ; 
phala-fruit; ik$ubhi~-sugarcane; alarikrtam-decorated; piirrJa
kumbhai~-full water pots; balibhi~-along with articles for worship; 
dhapa-incense; dipakai?l-with lamps and candles. 

TRANSLATION 

In each and every door of the residential houses, auspicious 
things like curd, unbroken fruits, sugarcane and full waterpots 
with articles for worship, incense and candles were all displayed. 

PURPORT 
The process of reception according to Vedic rites is not at all dry. The 

reception was made not simply by decorating the roads and streets as 
above mentioned, but by worshiping the Lord with requisite ingredients 
like incense, lamps, flowers, sweets, fruits and other palatable eatables, 
according to one's capacity. All were offered to the Lord, and the rem
nants of the foodstuff were distributed amongst the gathering citizens. So 
it was not like a dry reception of these modern days. Each and every 
house was ready to receive the Lord in a similar way, and thus each and 
every house on the roads and streets distributed such remnants of food to 
the citizens, and therefore the festival was successful. Without distribu
tion of food, no function is complete, and that is the way of Vedic culture. 

TEXTS 16-17 
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niSamya pre,~~ham ayantaril 
vasudevo mahii-mana~ 

akrura5 cograsena5 ca 
rama5 cadbhuta-vikrama/1, 

pradyumna5 etirude~t;ta$ ca 
sambo jambavati-suJa~ 

prahar~a-vegoccha5ita
sayaniisana-bhojarui~ 

niSamya-just hearing; pre$!ham-the dearmost; ayantam-coming 
home; vasudeva/1,-Vasudeva (the father of Kr~Qa); ma1tti-ma~~-thc 
magnanimous; akrrlra~-Akriira ; ca-and; ugmsena/1,-Ugrasena; 
ca-and; rama.(t-Balarama (the elder brother of ~~Qa); ca
and; adbhula-superhuman; vikrama~-prowess; prodyumna~

Pradyumna; ctirude~t;ta~-Carud~Qa: ca-and; stimba~-Siimba; 

j4mbavati-suta~-the son of Jambavali; praha~a-extreme happiness; 
vega-force; uccha5ita-bcing influenced by; sayana-lying down; 
asana-sitting on; bhojanti/t-dining. 

TRANSLATION 

On hearing that the most dear ~r;ta was approaching Dvarakii
dhiima, magnanimous Vasudeva, Akriira, Ugrasena, Balarima (the 
superhumanly powerful), Pradyumna, C&rude~l}a and Samba the 
son of Jiimhavati, all extremely happy, abandoned resting, sitting 
and dining. 

PURPORT 

Vasudeva: Son of King Siirasena, husband of Devaki and father of 
Lord Sri ~~Qa. He is the brother of Kunli and father of Subhadrii. 
Subhadra was married with her cousin Arjuna, and this system is still 
prevalent in some parts of India. Vasudeva was appointed minister of 
Ugrasena, and later on he married eight daughters of Ugrasena's brother 
Devaka. Devaki is only one of them. Karhsa was his brother-in-law, and 
Vasudeva accepted voluntary imprisonment by Karilsa on mutual agree
ment to deliver the eighth son of Devaki. This was foiled by the will of 
~~Qa. As maternal uncle of the PiiQI;iavas, he took active parts in the 
purificatory process of the PaQ!;Iavas. He sent for the priest Kasyapa at 
the Satasrnga Parvata, and he executed the functions. When ~~Qa ap
peared within the bars of Kari!sa's prison house, He was transferred by 
Vasudeva to the house of Nanda Maharaja, the foster father of ~~Qa, at 
Gokula. ~~1}3 disappeared along with Baladeva prior to the disap
pearance of Vasudeva, and Arjuna (Vasudeva's nephew) undertook the 
charge of the funeral ceremony after Vasudeva's disappearance. 

Aknlra: The commander in chief of the Vr~Qi dynasty and a great de
votee of Lord Krsna. Akriira attained success in devotional service to the 
Lord by the on~ ~ingle process of offering prayers. He was the husband 
of Sutani, daughter of Ahiika. He supported Arjuna when Arjuna took 
Subhadri forcibly away by the will of ~~"Qa. Both ~~"Qa and Akriira 
went to see Arjuna after his successful kidnapping of Subhadra. Both of 
them presented dowries to Arjuna after this incidence. Akriira was pres
ent also when Ahhimanyu, the son of Subhadrii, was married with 
Uttaril, mother of Maharaja Parik~it. Ahiika, the father-in-law of 
Akrllra, was not on good terms with Akriira. But both of them were de
votees of the Lord. 

Ugrosena: One of the powerful kings of the Vr9Qi dynasty and cousin 
of MahAraja Kuntihhoja. His other name is Ahiika. His minister was 

Vasudeva, and his son was the powerful Kamsa. This KariJsa imprisoned 
his father and became the King of Mathura. By the grace of Lord ~~Q.a 
and His brother, Lord Baladeva, Kamsa was killed, and Ugrasena was 
reinstalled ori the throne. When Silva attacked the city of Dviiraka, 

Ugrasena fought very valiantly and repulsed the enemy. Ugrasena in
quired from Naradaji about the divinity of Lord ~$Qa. When the Yadu 
dynasty was to be vanquished, Ugrasena was entrusted with the iron 
lump produced from the womb of Siimha. He cut the iron lump into 
pieces and then pasted it and mixed it up with the sea water on the coast 

of Dvaraka. Mter this, he ordered complete prohibition within the city of 
Dvaraka and the kingdom. He got salvation after his death. 

&ladeva: He is the divine son of Vasudeva by his wife Rohil)l. He is 
also known as RohiQi-nandana, the beloved son of Rohil)i. He was also 
entrusted to Nanda Maharaja along with His mother, Rohil)i, when 
Vasudeva embraced imprisonment by mutual agreement with Karilsa. So 
Nanda Mahilr3ja is also the foster father of Baladeva along with Lord 
~~a. Lord ~$1)8 and Lord Baladeva were constant companions from 
Their very childhood, although They were stepbrothers. He is the plen
ary manifestation of the Supreme Personality of Godhead, and therefore 
He is as good and powerful as Lord ~~Qa. He belongs to the v~(lu-tattva 
(the principle of Godhead). He attended the svayamvara ceremony of 
Draupadi along with Sri ~~Qa. When Subhadra was kidnapped by 
Arjuna by the organized plan of Sri ~~_!:Ia, Baladeva was very angry with 
Arjuna and wanted to kill him at once. Sri ~~Qa, for the sake of His dear 
friend, fell at the feet of Lord Baladeva and implored Him not to be so 
angry. Sri Baladeva was thus satisfied. Similarly, He was once very angry 
with the Kauravas, and He wanted to throw their whole city into the 
depths of the Yamuna. But the Kauravas satisfied Him by surrendering 
unto His divine lotus feet. He was actually the seventh son of Devaki 
prior to the birth of Lord ~~Qa, but by the will of the Lord He was 
transferred to the womb of RohiQi to escape the wrath of Karilsa. His 
other name is therefore Sankar~aQa, who is also the plenary portion of 
Sri Baladeva. Because He is as powerful as Lord ~!iQa and can bestow 
spiritual power to the devotees, He is therefore kno.,.,n as Baladeva. In 
the Vedas also it is enjoined that no one can know the Supreme Lord 
without being favored by Baladeva. Bala means spiritual strength not 
physical. Some less intelligent persons interpret bala as the strength of 
the body. But no one can have spiritual realization by physical strength. 
Physical strength ends with the end of the physical body, but spiritual 
strength follows the spirit soul to the next transmigration, and therefore 
the strength obtained by Baladeva is never wasted. The strength is eter
nal, and thus Baladeva is the original spiritual master of all devotees. 

Sri Baladeva was also a class friend of Lord Sri Krsna as a student of 
5andipani Muni. In His childhood He killed many ~~~as along with Sri 
~~1}3, and specifically He killed the Dhenukiisura at Talavana. During 
the Kuruk~etra battle, He remained neutral , and He tried His best not to 
bring about the fight. He was in favor of Duryodhana, but still He 
remained neutral. When there was a club-fight between Duryodhana and 
Bhimasena, He was present on the spot. He was angry at Bhimasena 
when the latter struck Duryodhana on the thigh or below the belt, and 
He wanted to retaliate the unfair action. Lord Sri ~~r.ta saved Bhima 
from His wrath. But He left the place at once, being disgusted at 
Bhimasena, and after His departure Duryodhana fell to the ground to 
meet his death. The funeral ceremony of Ahhimanyu, the son of Arjuna, 
was performed by Him, as He was the maternal uncle. It was impossible 
to be performed by any one of the PaQI;iavas, who were all overwhelmed 
with grief. At the last stage, He departed from this world by pr~ucing a 
great white snake from His mouth, and thus He was carried by ~anaga 
in the shape of a serpent. 

Pradyumna: Incarnation of Kiimadeva or, according to others, incar
nation of Sanat-kumiira, born as the son of the Personality of Godhead 
Lord Sri ~9QB and Lak~midevi Srimatl RukmiQi, the principal queen at 
Dvaraka. He was one of those who went to congratulate Arjuna upon his 
marrying Subhadni. He was one of the great generals who fought with 
Salva, and while fighting with him he became unconscious on the bat
tlefield. His charioteer brought him back to the eamp from the bat
tlefield, and for this action he was very sorry and rebuked his charioteer. 
However, he fought again with Salva and was victorious. He heard all 
about the different demi,gods from Nilradaji. He is one of the four plen
ary expansions of Lord Sri ~~!)a. He is the third one. He inquired from 
his father, Sri ~~Qa, about the glories of the brahmat;tas. During the 
fratricidal war amongst the descendants of Yadu, he died at the hand of 
Bhoja, another king of the Vp~Qis. Mter his death, he was installed in his 
original position. • 

Carude$t;ta: Another son of Lord Sri ~~Qa and RukmiQ.idevi. He was 
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also present during the svayamvara ceremony of Draupadi. He was a 
great warrior like his brothers and father. He fought with Vivinidhaka 
and killed him in the fight. 

Samba: One of the great heroes of the Yadu dynasty and the son of 
Lord Sri i(r~1,1a by His wife Jambavati. He learned the military art of 
throwing arrows from Arjuna, and he became a member of parliament 
during the time of Maharaja Yudhi~~hira. He was present during the 
Hajasii.ya-yajiia of Maharaja Yudhi$~hira. When all the Vr$1,1is were 
assembled during the time of Pravasa-yajiia, his glorious activities were 
narrated by Siityaki before Lord Baladeva. He was also present along 
with his father, Lord Sri i(r~I,la, during the ASvamedha-yajiia performed 
by Yudhi~thira. He was presented before some f$Ls falsely dressed as a 
pregnant woman by his brothers, and in fun he asked the r§is what he 
was going to deliver. The r§is replied that he would deliver a lump of 
iron, which would be the cause of fratricidal war in the family of Yadu. 
The next day, in the morning, Siimba delivered a large lump of iron, 
which was entrusted with Ugrasena for necessary action. Actually later 
on there was the foretold fratricidal war, and Siimba died in that war. 

So all these sons of Lord i(r~J;Ia left their respective palaces and leaving 
aside all engagements, including lying down, sitting and dining, 
hastened toward their exalted father. 

TEXT 18 

~~~:~: 
~tflqf.totl&:ot ;t!llt411or ~: 

~(' 

~ ~: *':q'•l(l(11&:t~m m~u 

varal)endraril puraskrt)'a 
brahma~ai/l sasumangala* 

sankha-tilrya-ninadena 
brahma-gho§e~ cddrta/l 

pratyujjagmu rathair hma/l 
pra~yagata-sadhvasa?t 

Viira~-indram-elephants on the auspicious mission; puraskrt)'a
putting in the front; briihma~*-by the brahma~; sa
sumangala*-with all-auspicious signs; salikha-oonchshell; turya
bugle; ninadena-by the sound of; brahma-g~e~a-by chanting the 
hymns of the Vedas; ca-and; adrta/l-glorified; prati- towards; ujjag
mu/l-proceeded hurriedly; rathaifl-on the chariots; hr§!li?t - in cheer
fulness; pra~yiigata-saturated with affection; sadhvasafl-all
respectful. 

TRANSLATION 
They hastened toward the Lord on chariots with briihmaJ].as 

bearing Bowers. Before them were elephants, emblems of good 
fortune. Conchshells and bugles were sounded, and Vedic hymns 
were chanted. Thus they offered their respects, which were satu
rated with affection. 

PURPORT 
The Vedic way of receiving a great personality creates an atmosphere 

of respect, which is saturated with affection and veneration for the per
son received. The auspicious atmosphere of such a reception depends on 
the paraphernalia described above, including oonchshells, flowers, in
cense, deoorated elephants, and the qualified brahma~ reciting verses 
from the Vedic literatures. Such a program of reception is full of sin
cerity, on the part of both the receiver and the received. 

TEXT 19 

~~ m :q•~«~,~hil®t~•:, 
~(1&11\S~f.tm~NM~"'~of~: II~~~~ 

varamukhyas ca sataSo 
yanai.s tad-dar5anotsukiifl 

lasat-kutu;iala-nirbhata
kapola-vadana-sriya/l 

varamukhya/l- well-known prostitutes; ca-and; ktaro/l-
hundreds of; yanai?t-by vehicles; tat-dariana-for meeting Him (Lord 
Sri i(r~I,la); utsukd?t- very much anxious; /asat-hanging; kutu;ia/a
earrings; nirbhiita- dazzling; kapola-forehead; vadana-face; 
§riya/l- beauty. 

TRANSLATION 
At the same time, many hundreds of well-known prostitutes 

began to proceed on various vehicles. They were all very eager to 
meet the Lord, and their beautiful faces were decorated with daz
zling earrings, which enhanced the beauty of their foreheads. 

PURPORT 
We may not hate even the prostitutes if they are devotees of the Lord. 

Even to date there are many prostitutes in great cities of India who are 
sincere devotees of the Lord. By tricks of chance one may be obliged to 
adopt a profession which is not very adorable in society, but that does not 
hamper one in executing devotional service to the Lord. Devotional ser
vice to the Lord is uncheckable in all circumstances. It is understood 
herewith that even in those days, about five thousand years ago, there 
were prostitutes in a city like Dvaraka, where Lord i(r~J;Ia resided. This 
means that prostitutes are necessary citizens for the proper upkeep of 
society. The government opens wine shops, but this does not mean that 
the government enoourages the drinking of wine. The idea is that there 
is a class of men who will drink at any cost, and it has been experienced 
that prohibition in great cities enoouraged illicit smuggling of wine. 
Similarly, men who are not satisfied at home require such concessions, 
and if there is no prostitute, then such low men will induce others into 
prostitution. It is better that prostitutes be available in the marketplace 
so that the sanctity of society can be maintained. It is better to maintain a 
class of prostitutes .than to enoourage prostitutes within society. The real 
reformation is to enlighten all people to become devotees of the Lord, and 
that will check all kinds of deteriorating factors of life. 

Sri Bilvamailgala Thiikura, a great aclirya of the Vi~J;IUSViimi Vai~I,lava 
sect, in his householder life was overly attached to a prostitute who hap
pened to be a devotee of the Lord. One night when the Thakura came to 
Cintiim31,1i's house in torrents of rain and thunder, Cintiim31,1i was 
astonished to see how the Thakura could come on such a dreadful night 
after crossing a foaming river which was full of waves. She said to 
Thakura Bilvamailgala that his attraction for the flesh and bone of an in
significant woman like her would be properly utilized if it could be 
diverted to the devotional service of the Lord to achieve attraction for the 
transcendental beauty of the Lord. It was a momentous hour for the 
Thakura, and he took a turn ~owards spiritual realization by the words of 
a prostitute. Later on -the Thakura accepted the prostitute as his spiritual 
master, amLin' several places of his literary works he has glorified the 
~arne-of Cintiim3I,li, who showed him the right path. 

.-- In the Bhagavad-grta (9.32) the Lord says, " 0 son of Pttha, even the 
low-born car;z4alas and those who are born in a family of unbelievers, 
and even the prostitutes, shall attain perfection of life if they take shelter 
of unalloyed devotional service to Me, because in the path of devotional 
service there are no impediments due to degraded birth and occupation. 
The path is open for everyone who agrees to follow it." 

It appears that the prostitutes of Dvaraka, who were so eager to meet 
the Lord, were all His unalloyed devotees, and thus they were all on the 
path of salvation according to the above version of the Bhagavad-gitii. 
Therefore, the only reformation that is necessary in society is to make an 
organized effort to turn the citizens into devotees of the Lord, and thus 
all good qualities of the denizens of heaven will overtake them in their 
own way. On the other hand, those who are nondevotees have no good 
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qualifications whatsoever, however they may be materially advanced. 
The difference is that the devotees of the Lord are on the path of libera
tion, whereas the nondevotees are on the path of further entanglement in 
material bondage. The criterion of advancement of civilization is 
whether the people are educated and advanced on the path of salvation. 

TEXT 20 

;wtd'itiit .. ~: ~: 1 
f!Fffiij ~~'fi"<d~dlrlfjt~llf.t "f ll~oll 

nara-nartaka-gandharvalt 
slita-miigadha-vandinaft 

gayanti cottama§loka
caritany adbhutani ca 

na!a-dramatists; nartaka-dancers; gandharoa.ft-celestial sing
ers; slita-professional historians; miigadha-professional genealo
gists; vandinaft-professional learned speakers; gayanti-chant; 
ca-respectively; uttama§/oka-the Supreme Lord; caritani-ac
tivities; adbhuta.ni-all superhuman; ca-and. 

TRANSLATION 

Expert dramatists, artists, dancers, singers, historians, 
genealogists and learned speakers all gave their respective con
tributions, being inspired by the superhuman pastimes of the 
Lord. Thus they proceeded on and on. 

PURPORT 

It appears that five thousand years ago the society also needed the ser
vices of the dramatists, artists, dancers, singers, historians, genealogists, 
public speakers, etc. Dancers, singers and dramatic artists mostly hailed 
from the sildra community, whereas the learned historians, genealogists 
and public speakers hailed from the brahmar.ta community. All of them 
belonged to a particular caste, and they became so trained in their respec
tive families. Such dramatists, dancers, singers, historians, genealogists 
and public speakers would dwell on the subject of the Lord's superhu
man activities in different ages and millenniums, and not on ordinary 
events. Nor were they in chronological order. All the Purd.f.!aS are 
historical facts described only in relation with the Supreme Lord in dif
ferent ages and times as well as on different planets also. Therefore, we 
do not find any chronological order. The modern historians, therefore, 
cannot catch up the link, and thus they unauthoritatively remark that 
the Puriif.!a$ are all imaginary stories only. 

Even'one hundred years ago in India, all dramatic performances were 
centered around the superhuman activities of the Supreme Lord. The 
common people would be verily entertained by the performances of 
dramas, and yatra parties played wonderfully on the superhuman ac
tivities of the Lord, and thus even the illiterate agriculturist would be a 
participant in the knowledge of Vedic literature, despite a considerable 
lack of academic qualifications. Therefore, expert pia yers in drama, dan
cers, singers, speakers, etc., are required for the spiritual enlightenment 
of the common man. The genealogists would give account completely of 
the descendants of a particular family. Even at the present moment the 
guides in the pilgrimage sites of India submit a complete account of 
genealogical tables before a newcomer. This wonderful act sometimes at
tracts more customers to receive such important information. 

TEXT 21 

lt•t•d(ijst ~ ql(IOUq~<tfflwtll( I 
tqq(~~~l¥44 ~ ~ ~~~~~~ 

bhagamrils tatra bandhunam 
pauriif.td.m anuvartinam 

yathii-vidhy upasangamya 
saroe~iim miinam ddadhe 

bhagavan-Sri Kt~~a, the Personality of Godhead; tatra-in 
that place; bandhunam-of the friends; pauriif.!d.m-of the citizens; 
anuvartinam-those who approached Him to receive and welcome; 
yathii-·vidhi-as it behooves; upasarigamya- going nearer; sarve§iim
for each and every one; miinam- honor and respects; ddadhe-offered. 

TRANSLATION 

Lord 1\.r~J].a, the Personality of Godhead, approached them and 
offered due honor and respect to each and every one of the 
friends, relatives, citizens and all others who came to rec~ive and 
welcome Him. 

PURPORT 

The Supreme Lord Personality of Godhead is neither impersonal nor 
an inert object unable to reciprocate the feelings of His devotees. Here 
the word yathii-vidhi, or " just as it behooves" is significant. He recipro
cates "just as it behooves" with His different types of admirers and devo
tees. Of course, the pure devotees are of one type only because they have 
no other object for service but the Lord, and therefore the Lord also 
reciprocates with such pure devotees just as it behooves, namely, He is 
always attentive to all the matters of His pure devotees. There are others 
who designate Him as impersonal, and so the Lord also does not take any 
personal interest. He satisfies everyone in terms of one's development of 
spiri tual consciousness, and a sample of such reciprocation is exhibited 
here with His different welcomers. 

TEXT 22 

~<tlt::wtl~~qfM~q~~ij~: I 
~ "ff~~ <1~~: II~~~~ 

prahvabhiviidand.Sle~a
kara-spar5a-smitek§ar.tailt 

asviisya casvapakebhyo 
varais cabhimatair vibhuft 

prahva-by bowing His head; abhiva.dana-by greeting with 
words; iiSle§a- embracing; kara-spar5a-shaking hands; smita
ik§a(!ai~-by a glancing smile; asviisya- by encouragement; ca-and; 
iiSvapakebhyaft-down to the lowest rank of dog-eaters; varai~-by 
benedictions; ca-also; abhimatai~-as desired by; vibhult- the 
Almighty. 

TRANSLATION 

The Almighty Lord greeted everyone present by bowing His 
head, exchanging greetings, embracing, shaking hands, looking 
and smiling, giving assurances and awarding benedictions, even to 
the lowest in rank. 

PURPORT 

To receive the Lord Sri Kt~Qa there were all grades of population, 
beginning from Vasudeva, Ugrasena and Gargamuni- the father, 
grandfather and teacher-down to the prostitutes and car.u;lalos, who are 
accustomed to eat dogs. And every one of them was properly greeted by 
the Lord in terms of rank and position. As pure living entities, all are the 
separated parts and parcels of the Lord, and thus no one is alien by His 
eternal relation. Such pure living entities are graded differently in terms 
of contamination of the modes of material nature, but the Lord is equally 
affectionate to all His parts and parcels, despite material gradation. He 
descends only to recall these materialistic jiving beings back to His 
kingdom, and intelligent persons take advantage of this facility offered 
by the Personality of Godhead to all living beings. No one is rejected by 
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the Lord from the kingdom of God, and it remains with the living being 
to accept this or not. 

TEXT23 

~ "' ~: oo1: ~ 1 
~s .. 4~Kf~~·f.l~,~~«-''~~'' 

smyaril ca gurubhir viprai~ 
saddrai~ sthavirair api 

asirbhir yujyamiino 'nyair 
vandibhiS caviSat puram 

smyam-Himself; ca-also; gurubhi~-by elderly relatives; 
viprai/1-by the brahma(l(IS; sadarai~-with their wives; sthavirai~
invalid; api-also; asirbhi~-by the blessing of; yujyamiina~-being 
praised by; anyai~-by others; vandibhi~-admirers; ca-and; 
aviSal-entered; puram-the city. 

TRANSLATION 
T hen the Lord personally entered the city accompanied by 

elderly relatives and invalid briihmaJ].as with their wives, all offer
ing benedictions and singing the glories of the Lord. Others also 
pr aised the glories of the Lord. 

PURPORT 
The brdhma(l(IS in society were never attentive to banking money for 

future retired life. When they were old invalids, they used to approach 
the assembly of the kings, and simply by praising the glorious deeds per
formed by the kings, along with their wives, they would be provided 
with all necessities of life. Such brdhmai)CS were not, so to speak, flat
terers of the kings, but the kings were actually glorified by their actions, 
and they were sincerely still more encouraged in pious acts by such 
brahma(l(IS in a dignified way. Lord Sri ~~J)a is worthy of all glories, 
and the praying brahma(l(IS and others were glorified themselves by 
chanting the glories of the Lord. 

TEXT24 

~llT ~ij ~ot ~: ~~: I 
~tn{J(i(i~;fcPf ~~~UJttit~(t<U: ll ~\1 11 

raja-miirgaril gate kmte 
dvarakaya~ lmla-striya~ 

harmyar:r.y aruruhur vipra 
tad-rsk$ar:r.a-mahotsava~ 

riija-miirgam-the public roads; gate-while passing over; kr~r:r.e-by 
Lord ~~J;~a; dvarakaya~-of the city of Ovaraka; ku/a-striya/1- ladies 
of the respectable families; harmyar:ti-on the palaces; aruruhu~-got 
up; vipra-0 brahmai)CS; tat-ik$ar:r.a-just to look upon Him (~~J;~a); 
maha-ut.saoo/1-accepted as the greatest festival. 

TRANSLATION 
When Lord ~J.Ia passed over the public roads, all the ladies 

from the respectable families of Dviirakii went up to the roofs of 
their palaces just to have a look at the Lord. T hey considered this 
to be the greatest festival. 

PURPORT 
To have a look at the Lord is a great festive occasion undoubtedly, as it 

was considered by the metropolitan ladies of Dvarakii. This is still 
followed by the devout ladies of India. Especially during the days of the 
Jhulana and Janmii~tami ceremonies, the ladies of India still throng up in 
the greatest number at the temple of the Lord, where His transcendental 
eternal form is worshiped. The transcendental form of the Lord installed 
in a temple is not different from the Lord personally. Such a form of the 
Lord is called arca-vigraha, or area incarnation, and is expanded by the 

Lord by His internal potency just to facilitate the devotional service of 
His innumerable devotees who are in the material world. The material 
senses cannot perceive the spiritual nature of the Lord, and therefore the 
Lord accepts the arca-vigraha, which is apparently made of material ele
ments like earth, wood and stone but actually there is no material con
tamination. The Lord being kaivalya (one alone) , there is no matter in 
Him. He is one without a second, and therefore the Almighty Lord can 
appear in any form without being contaminated by the material concep
tion. Therefore, festivities in the temple of the Lord, as held generally, 
are like festivals performed during the manifestive days of the Lord of 
Dvaraka, about five thousand years ago. The authorized aciiryas, who 
know the science perfectly, install such temples of the Lord under 
regulative principles just to offer facilities to the common man, hut per
sons who are less intelligent, without being conversant with the science, 
mistake this great attempt to be idol worship and poke their nose into 
that to which they have no access. Therefore, the ladies or men who ob
serve festivals in the temples of the Lord just to have a look at the tran
scendental form are a thousand times more glorious than those who are 
nonbelievers in the transcendental form of the Lord. 

It appears from the verse that the inhabitants of Dvaraka were all 
owners of big palaces. This indicates the prosperity of the city. The ladies 
got up on the roofs just to have a look at the procession and the Lord. The 
ladies did not mix with the crowd on the street, and thus their respect
ability was perfectly observed. There was no artificial equality with the 
man. Female respectability is preserved more elegantly by keeping the 
woman separate from the man. The sexes should not mix unrestrictedly. 

TEXT 25 

~ ~ ~~ "l(<fit<Wii( I 

"'~~m~:f~~~~~" 
nityaril niri~amiii;Uindril 

yad api dvarakaukasam 
na vitrpyanti hi d[Sa!t 

sriyo dhamdrigam acyutam 

nityam-regularly, always; niri~amiii;Uindm-of those who look at 
Him; yat-although; api-in spite of; droraka-okasam-the inhabi
tants of Dvaraka; na-never; vitrpyanti-satisfied; hi - exactly; 
drsa~-sight; sriya~-beauties; dhdma-arigam-the bodily reservoir; 
acyutam-the infallible. 

TRANSLATION 
The inh abitants of Dviirakii were regularly accustomed to look 

upon the reservoir of all beauty, the infallible Lord, yet they were 
never satiated. 

PURPORT 
When the ladies of the city of Dvaraka got up on the roofs of their 

palaces, they never thought that they had previously many times seen 
the beautiful body of the infallible Lord. This indicates that they had no 
satiation in desiring to see the Lord. Anything material seen for a num
ber of times ultimately becomes unattractive by the law of satiation. The 
law of satiation acts materially, hut there is no scope for it in the spiritual 
realm. The word infallible is significant here, because although the Lord 
has mercifully descended on earth, He is still infallible. The living en
tities are fallible because when they come in contact with the material 
world they lack their spiritual identity, and thus the body materially ob
tained becomes subjected to birth, growth, transformation, situation, 
deterioration and annihilation under the laws of nature. The Lord's body 
is not like that. He descends as He is and is never under the laws of the 
material modes. His body is the source of everything that be, the reser
voir of all beauties beyond our experience. No one, therefore, is satiated 
by seeing the transcendental body of the Lord because there are always 
manifestations of newer and newer beauties. The transcendental name, 
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form, qualities, entourage, etc., are all spiritual manifestations, and 
there is no satiation in chanting the holy name of the Lord, there is no 
satiation in discussing the qualities of the Lord, and there is no limitation 
of the entourage of the Lord. He is the source of all and is limitless. 

sriyo nivaso yasyora~ 
pana-piUram mukoom d,.Sam 

balw.vo loka-palanlim 
saranga~ padambujam 

sriya~-of the goddess of fortune; nit.dsa~-residential place; 
yasya-one whose; ura~-chest; pana-patram-the drinking pot; 
mukham-face; drsam-of eyes; 1xioooo~-the arms; loka-palanam
of the administrative demigods; saraliga(Uim-of the devotees who talk 
and sing of the essence or substance; pada-ambujam-the lotus feet. 

TRANSLATION 

The Lord's chest is the abode of the goddess of fortune. His 
moonlike face is the drinking vessel for eyes which hanker after 
all that is beautiful. His arms are the resting places for the ad
ministrative demigods. And His lotus feet are the refuge of pure 
devotees who never talk or sing of any subject except His 
Lordship. 

PURPORT 
There are different classes of human beings, all seeking different en

joyments from different objects. There are persons who are seeking after 
the favor of the goddess of fortune, and for them the Vedic literatures 
give information that the Lord is always served with all reverence by 
thousands and thousands of goddesses of fortune at the cintdmal).i
dhiima, • the transcendental abode of the Lord where the trees are all 
desire trees and the buildings are made of touchstone. The Lord Govinda 
is engaged there in herding the surabhi cows as His natural occupation. 
These goddesses of fortune can be seen automatically if we are attracted 
by the bodily features of the Lord. The impersonalists cannot observe 
such goddesses of fortune because of their dry speculat ive habit. And 
those who are artists, overtaken by the beautiful creation, should better 
see to the beautiful face of the Lord for complete satisfaction. The face of 
the Lord is the embodiment of beauty. What they call beautiful nature is 
but His smile, and what they call the sweet songs of the birds are but 
specimens of the whispering voice of the Lord. There are administrative 
demigods in charge of departmental service of cosmic management, and 
there are tiny administrative !!;ods in the state service. They are always 

afraid of other competitors, but if they take shelter of the arms of the 
Lord, the Lord can protect them always from the attacks of enemies. A 
faithful servant of the Lord engaged in the service of administration is 

the ideal executive head and can well protect the interest of the people in 
general. Other so-called administrators are symbols of anachronisms 
leading to the acute distress of the people who are governed by them. The 
administrators can remain safely under the protection of the arms of the 
Lord. The essence of everything is the Supreme Lord: He is called the 
saram. And those who sing and talk about Him are called the sarangas, 
or the pure devotees. The pu.re devotees are always hankering after the 
lotus feet of the Lord. The lotus has a kind of honey which is transcen
dentally relished by the devotees. They are like the bees who are always 
after the honey. Srila Rupa Gosvami, the great devotee arorya of the 

•cin14tnru;~i·prakara·sod11Ul$u kalpa-vr/qa· 
/a~6vrlefu surabhir abhipalayantam 

lalqmi·sahasra-$aJa·sambhrama-setryam4nam 
govindam adi-pur~m tam aham bhajdmi (Bs. 5.29) 

Cauc;liya-V~J;!ava-sampradaya, has sung a song about this lotus honey, 
comparing himself to the bee: "0 my Lord Kr~J;ta, I beg to offer my 
prayers unto You. My mind is like the bee, and it is after some honey. 
Kindly, therefore, give my bee-mind a place at Your lotus feet, which are 
the resources for all transcendental honey. I know that even big 

demigods like Brahmii do not see the rays of the nails of Your lotus feet, 
even though they are engaged in deep meditation for years together. 
Still, 0 infallible one, my ambition is such, for You are very merciful to 
your surrendered devotees. 0 Madhava, I know also that I have no genu
ine devotion for the service of Your lotus feet, but because Your Lordship 
is inconceivably powerful, You can do what is impossible to be done. Your 
lotus feet can deride even the nectar of the heavenly kingdom, and 
therefore I ain very much attracted by them. 0 supreme eternal, please, 
therefore, let my mind be fixed at Your lotus feet so that eternally I may 
be able to relish the taste of Your transcendental service." The devotees 
are satisfied with being placed at the lotus feet of the Lord and have no 
ambition to see His all-beautiful face or aspire for the protection of the 
strong arms of the Lord. They are humble by nature, and the Lord is al
ways leaning towards such humble devotees. 

TEXT 27 

fuij Rt4~0it\ll~(lq~: 
~'ifd'~: 

~-.mn 
~ 

sitatapatra-ryajanair upaskrta~ 
prasii.na-Var$air abhivar$ita~ pathi 

piSanga-vdsd oona-m4laya babhau 
ghana yathiirk()(iupa-capa-vaidyutai~ 

sita-titapatra-white umbrella; vyajanai~-with a ciimara fan; 
upaskrta~-being served by; prasuna-flowers; va1'$ai~-by the 
showers; abhioor$ila~-thus being covered; pathi- on the road; 
piSanga-vdsa- by the yellow garments; vana-m4laya- by the flower 
garlands; babhau- thus it became; ghana~-cloud; yaJhii-as if; 
arka-the sun ; u4upa- the moon; capa-the rainbow; vaidyutai~-by 
the lightning. 

TRANSLATION 
As the Lord passed along the public road of Dviirakii, His h ead 

was protected from the sunshine by a white umbrella. White 
feathered fans moved in semicircles, and showers of flowers fell 
upon the road. His yellow garments and garlands of flowers made 
it appear as if a dark cloud were surrounded simultaneously by 
sun, moon, lightning and rainbows. 

PURPORT 

The sun, moon, rainbow and lightning do not appear in the sky 
simultaneously. When there is sun, the moonlight becomes insignificant, 
and if there are clouds and a rainbow, there is no manifestation of light
ning. The Lord's bodily hue is just like a new monsoon cloud. He is com
pared herein to the cloud. The white umbrella over His head is compared 
to the sun. The movement of the bunch-hair fan of flukes is compared to 
the moon. The showers of flowers are compared to the stars. His yellow 
garments are compared to the rainbow. So all these activities of the· fir
mament, being impossible simultaneous factors, cannot be adjusted by 
comparison. The adjustment is possible only when we think of the incon
ceivable potency of the Lord. The Lord is all-powerful, and in His pres
ence anything impossible can be made possible by His inconceivable 
energy. But the situation created at the time of His passing on the roads 
of Dvaraka was beautiful and could not be compared to anything besides 
the description of natural phenomena. 
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TEXT 28 

~~flfJil: l{l~: ~:I 
~ f~ ml ~~~ ~ 11~~11 

prav~!as tu grham pitro/1. 
pari§vakta/1. sva-rrW.trbhi/:t 

vavande sirasii sapta 
devaki-pramuklui mudd 

prav~!a/:t-after entering; tu-but; grham-houses; pitro/1.- o£ the 
father; pari§vakta/:t- embraced; sva-rrW.trbhi/1.-by His own mothers; 
vavande- offered obeisances; sirasa- His head; sapta-seven; 
devaki-Devaki; pramuklui-headed by; mudd-gladly. 

TRANSLATION 
After entering the house of His father, He was embraced by the 

mothers present, and the Lord offered His obeisances unto them 
by placing His head at their feet. The mothers were headed by 
Devaki (His real mother). 

PURPORT 
It appears that Vasudeva, the father of Lord ~~1.1a, had completely 

separate residential quarters where he lived with his eighteen "''ives, out 
of whom Srimati Devaki is the real mother of Lord ~~1.1a. But in spite of 
this, all other stepmothers were equally affectionate to Him, as will be 
evident from the following verse. Lord ~~Q.a also did not distinguish His 
real mother from His stepmothers, and He equally offered His obeisances 
unto all the wives of Vasudeva present on the occasion. According to 
scriptures also, there are seven mothers: (1) the real mother, (2) the 
wife of the spiritual master, (3) the wife of a brahma(Ul, (4) the wife of 
the king, (5) the cow, (6) the nurse, and (7) the earth. All of them are 
mothers. Even by this injunction of the sastras, the stepmother, who is 
the wife of the father, is also as good as the mother because the father is 
also one of the spiritual masters. Lord ~~IJa, the Lord of the universe, 
plays the part of an ideal son just to teach others how to treat their step
mothers. 

TEXT29 

(11: ~~ ~~dq~(I:Rl: I 
rif~~TO{: ~;{~: II~Q,II 

tii/:t putram ankam aropya 
sneha-snuta-payodhara};, 

har§a-vihvalitiitrrW.na};, 
si§icur netrajair jalai/:t 

tiil;,-all of them; putram-the son; ankam-the lap; dropya-hav
ing placed on; sneha-snuta-moistened by affection; payodhara/:t
breasts filled up; ha~a-delight; vihvalita-atmana/:t-overwhelmed by; 
si§icu/:t-wet; netrajai/1.-from the eyes; jalail;,-water. 

TRANSLATION 
The mothers, after embracing their son, sat Him on their laps. 

Due to pure affection, milk sprang from their breasts. They were 
overwhelmed with delight, and the tears from their eyes wetted 
the Lord. 

PURPORT 
When Lord ~~1.1a was at Vrndavana even the cows would become 

moistened by affection towards Him, and He would draw milk from the 
nipples of every affectionate living being, so what to speak of the step
mothers who were already as good as His own mother. 

atluiviSat sva-bhaoonam 
sarva-kamam anuttamam 

prasada yatra patninam 
sahasrat~i ca $O(ia.Sa 

atha-thereafter; aviSat- entered; soo-bhaoonam-personal palaces; 
sarva-all; kdmam-desires; anuttamam-perfect to the fullest extent; 
prdsaddl;,-palaces; yatra-where; patniniim-of the wives numbering; 
sahasriit~i-thousands; ca- over and above; $~a-sixteen. 

TRANSLATION 
Thereafter, the Lord entered His palaces, which were perfect to 

the fullest extent. His wives lived in them, and they numbered 
over sixteen thousand. 

PURPORT 
Lord ~~Q.a had 16,108 wives, and for each and every one of them 

there was a fully equipped palace complete with necessary compounds 
and gardens. Full description of these palaces is given in the Tenth 
Canto. All the palaces were made of the best marble stone. They were il: 
luminated by jewels and decorated by curtains and carpets of velvet and 
silk, nicely bedecked and embroidered with gold lace. The Personality of 
Godhead means one who is full with all power, all energy, all opulences, 
all beauties, all knowledge and all renunciation. Therefore, in the palaces 
of the Lord there was nothing wanting for fulfilling all desires of the 
Lord. The Lord is unlimited, and therefore His desires are also un
limited, and the supply is also unlimited. Everything being unlimited, it 
is concisely described here as sarva-kamam, or full with all desirable 
equipment. ~ 

TEXT 31 

~: ~ sftqr •l~I~Wid 
~ 4;i!HJ¥toi\¥t{t«NI: I 

\i'(i~(i(l( ~ij0\llijf4ii( 

~ ifflrft~ijli?A"'I"'oti: 
patnya/1. patim pro$ya grhanupagatam 

vilokya sanjiita-mano-mahotsava};, 
uttasthur drat sahasasanasayat 

sakam vratair vrU;lita-locananana};, 

patnya/1.-the ladies (wives of Lord Sri ~~~a); patim-husband; 
pr0$ya-who was away from home; grha-anupagatam-now returned 
home; vilokya-thus seeing; sanjdta-having developed; manal;,-malui
utsavii/:t-a sense of joyful ceremony within the mind; uttasthu/:t-got 
up; drat-from a distance; sahasii-all of a sudden; dsand- from the 
seats; asayat-from the state of meditation; sdkam-along with; 
vratai~-the vow; vri<tita-looking coyly; locana-eyes; anana/:t-with 
such faces. 

TRANSLATION 
The queens of Lord Sri K.r~l}a rejoiced within their minds to see 

their husband home after a long period abroad. The queens got up 
at once from their seats and meditations. As was socially custom
ary, they oovered their faces shyly and looked about coyly. 

PURPORT 
As mentioned above, the Lord entered His home palaces occupied by 

16,108 queens. This means that the Lord at once expanded Himself in as 
many plenary expansions as there were queens and palaces and entered 
in each and every one of them simultaneously a.nd separately. Here is 
another manifestation of the feature of His internal potency. He can ex
pand Himself in as many forms of spiritual identity as He ~esires, even 
though He is one without a second. It is confirmed by the Sruti-mantra 
that the Absolute is one alone, and yet He becomes many as soon as He so 
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desires. These manifold expansions of the Supreme Lord are manifested 

as plenary and separated portions. The separated portions are representa

tions of His energy, and the plenary portions are manifestations of His 

Personality. Thus the Personality of Godhead manifested Himself in 

16,108 plenary expansions and simultaneously entered into each and 

every one of the palaces of the queens. This is called vaibhava, or the 

transcendental potency of the Lord. And because He can do so, He is also 

known as Yoge5vara. Ordinarily, a yogi or mystic living being is able to 

expand himself at utmost to tenfold expansions of his body, but the Lord 

can do so to the extent of as many thousands or infinitely, as He likes. 

Unbelievers become astonished to learn that Lord Kr~Qa married more 

than 16,000 queens because they think of Lord K.r~r;.a as one of them and 
measure the potency of the Lord by their own limited potency. One 

should know, therefore, that the Lord is never on the level of the living 

beings, who are but expansions of His marginal potency, and one should 

never equalize the potent and the potency, although there is very little 

difference of quality between the potent and the potency. The queens 

were also expansions of His internal potency, and thus the potent and 

potencies are perpetually exchanging transcendental pleasures, known as 

pastimes of the Lord. One should not, therefore, become astonished to 

learn that the Lord married so many wives. On the contrary, one should 

affirm that even if the Lord marries sixteen thousand million wives, He 
is not completely manifesting His unlimited and inexhaustible potency. 

He married only 16,000 wives and entered in each and every one of the 

different palaces just to impress in the history of the human beings on 

the surface of the earth that the Lord is never equal to or less than any 

human being, however powerful he may be. No one, therefore, is either 

equal to or greater than th"e Lord. The Lord is always great in all respects. 

"God is great" is eternal truth. 
Therefore, as soon as the queens saw from a distance their husband, 

who was away from home for long periods due to the Battle of Kuruk

~?etra, they all arose from the slumber of meditation and prepared to 

receive their most beloved. According to Yajiiavalkya's religious injunc

tions, a woman whose husband is away from home should not take part 

in any social functions, should not decorate her body, should not laugh 

and should not go to any relative's house in any circumstance. This is the 

vow of the ladies whose husbands are away from home. At the same 

. time, it is also enjoined that a wife should never present herself before 

the husband in an unclean state. She must decorate herself with orna
ments and good dress and should always be present before the husband 

in a happy and joyous mood. The queens of Lord K.r~Qa were all in 

meditation, thinking of the Lord's absence, and were always meditating 

upon Him. The Lord's devotees cannot live for a moment without 

meditating on the Lord, and what to speak of the queens, who were all 

goddesses of fortune incarnated as queens in the pastimes of the Lord at 
Dviiraka. They can never be separated from the Lord, either by presence 

or by trance. The gopfs at Vrndavana could not forget the Lord when the 

Lord was away in the forest cow herding. When the Lord boy K.r~J;~a was 

absent from the village, the gopfs at home used to worry about Him tra

versing the rough ground with His soft lotus feet. By thinking thus, they 
were sometimes overwhelmed in trance and mortified in the heart. Such 

is the condition of the pure associates of the Lord. They are always in 

trance, and so the queens also were in trance during the absence of the 

Lord. Presently, having seen the Lord from a distance, they at once gave 

up all their engagem~nts, including the vows of women as described 
above. According to Sri Visvanatha Carkavarti Thakura, there was a 

regular psychological reaction on the occasion. First of all, rising from 

their seats, although they wanted to see their husband, they were de

terred because of feminine shyness. But due to strong ecstasy, they over

came that stage of weakness and became caught up with the idea of 

embracing the Lord, and this thought factually made them unconscious 

of their surrounding environment. This prime state of ecstasy annihi

lated all other formalities and social conventions, and thus they escaped 

all stumbling blocks on the path of meeting t~e Lord. And that is the per

fect s tage of meeting the Lord of the soul, Sri Kr~Qa. 

TEXT 32 

(lq~f!f'IW(k't'itl 
(WtW«: ~ ~~ 

f.\qqQ4j(ICiijt;1 ~-

~~c:rf ~ ~~~~~~~ 

tam cllmajair dr$!ibhir antaratnuuui 
duranJa-bluiva/.t parirebhire patim 

niruddham apy iisravad ambu netrayor 
vilajjatirnirh bhrgu-varya vaiklaviit 

tam-Him (the Lord); cllma-jai/.t-by the sons; dr$!ibhi/.t-by the 
sight; antara-cllmana-by the innermost part of the heart; duranta
bluioo/.t-insuperable ecstasy; parirebhire-embraced; palim-hus

band; niruddham-choked up; api-in spite of; asravat-tears; 
ambu- like drops of water; netrayofl-from the eyes; vilajjatioom-o£ 
those situated in shyness; bhrgu-varya-0 chief of the Bh,rgus; 

vaiklavat -inadvertently. 

TRANSLATION 

The insuperable ecstasy was so stron.g that the queens, who were 

shy, first embraced the Lord in the innermost recesses of their 

hearts. Then they embraced Him visually, and then they sent their 

sons to embrace Him (which is equal to personal embracing). But, 

0 chief amongst the Bhrgus, though they tried to restrain their 
feelings, they inadvertently shed tear s. 

PURPORT 

Although due to feminine shyness there were many hindrances to 

embracing the dear husband, Lord Sri K.r~r;.a, the queens performed that 
act by seeing Him, by putting Him in the cores of their hearts, and by 

sending their sons to embrace Him. Still, the act remained unfinished, 

and tears rolled down their cheeks despite all endeavors to check them. 
One indirectly embraces the husband by sending the son to embrace him 

because the son is developed as part of the mother's body. The embrace 

of the son is not exactly the embrace of husband and wife from the sex

ual point of view, but the embrace is satisfaction from the affectionate 

poin~ of view. The embrace of ~he eyes is more effective in the conjugal 

relatJon, and thus according to Srtla ]iva Gosvlimi there is nothing wrong 

in such an exchange of feeling between husband and wife. 

(continued in next issue) 
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A look at the worldwide activities of the International Society for Krishna Consciousness. 

Determined Devotee Foils "Deprogrammers" the "deprogrammers" permitted Megha 
to go to her sister's house in Baltimore. 
"I kept begging them, 'Let me go home! 
Let me go home!' when all the time I 
simply wanted to return to the temple," 
Megha related. 

Jubilant newlyweds Megba-devi disi 
and Ekesvara disa enjoy a walk at 
ISKCON's 15-acre Potomac, Mary
land, farm after her escape from 
"deprogrammers." 

On April 20, 1977, The Washington 
Post reported yet another victory for a 
Kr~Qa-conscious devotee over "depro
gramming' ' adversaries. Titled " De
progamming Failure," the Post article 
recounts twenty-four-year-old Megha
devi dasi's kidnapping, her attempted 
"deprogramming," and her successful 
effort to fool her captors and return to 
the Washington, D. C., Radba-Kr~Qa 

temple. 
The ordeal began last February 26, 

when Megha and her fiance (Ekesvara 
dasa) went to Baltimore to attend a bri
dal shower for them, hosted by her 
widowed mother and sister. 

"They welcomed me and told me how 
well I looked," Megha told reporters at a 
press conference after her escape. But 
there was no shower. Instead, Megha 
was hustled off to a Baltimore motel, 
where "several 'deprogrammers' locked 
me into a room with the windows nailed 
shut. ... " Inside the room the "depro
grammers" ("a lot of big men") told her 
they had legal custody over her. Sadly, 
they were telling the truth. Two days 

earlier Megha 's mother had obtained a 
temporary conservatorship order from 
Montgomery County Circuit Court 
Judge Richard B. Latham. It paved the 
way for Megha's "legal" kidnapping. 

"They yelled and screamed at me," 
Megha recalled. "They very much 
blasphemed my spiritual master .... 
They burned my sacred prayer beads 
right in my face." They also forced her to 
change from her traditional sari into ill
fitting blue jeans and repeatedly told 
her that ISKCON had brainwashed her. 
They even made her read tracts about 
"mind control." 

"I was treated exactly like a prisoner. 
It reminded me of what it must feel like 
in the Iron Curtain Communist coun
tries, where freedom of thought is so 
limited." 

On March 1 she convinced her captors 
that her loyalty to Kr~Qa had been 
shaken, and they took her to a private 
"rehabilitation center" in Bradford, 
New Hampshire. 

"They kept telling me I should adjust 
to the 'real world,' but their 'real world' 
was full of meaninglessness and sinful 
activities like meat-eating." 

On March 27, after nearly four weeks, 

The next day, Judge Latham dissolved 
the conservatorship order, and on the 
30th Megha made her escape. " I was 
finally allowed to go shopping with a girl 
friend. I left her trying on dresses in a 
dressing room and took a bus to the 
[Kr~Qa] center in Baltimore. That was 
the end of it. From there I called my 
fiance and he came and got me." 

On April 16, one day after her 24th 
birthday, Megha married Ekesvara diisa 
at ISKCON's 15-acre Potomac, Mary
land, farm (New Hastinapura). 

Since her abduction, Megha has had 
no contact with her mother or sisters. "I 
expect them to come to me," she 
said. "The fault is on their part; the mis
takes are theirs .... They didn't under
stand or respect my devotion to Lord 
K~Qa .... But I don't hate my mother or 
hold what she's done against her." 

Megha, meanwhile, is very happy 
to be back at New Hastinapura, where 
she spends her days cooking, distribut
ing books about Kr~Qa, and teaching 
Sunday school. 

French Professor Praises Bhagavad-gita As It Is 
The International Society for Krishna 

Consciousness embodies the essence of 
what is commonly known as Hinduism
a religion practiced by more than five 
hundred million people. Dr. Jean 
Varenne, Professor of Sanskrit Studies at 
the University of Aix-en-Provence in 
Marseilles, France, explains ISKCON's 
authenticity in the following review of 
the Bhagavad-gitil As It Is, by His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupada. 

"It is Indian tradition that all impor
tant spiritual masters explain for their 
disciples the fundamental text of Hindu
ism, the Bhagavad-gitil . ... The founder 
of the Kr~Qa consciousness movement 
(Hare Kr~Q.a) has followed this tradition; 
and now we have the French translation 
of the Bhagavad-gitd As It Is. 

"As for the teachings ofSrTia Prabhu
pada, they are obviously faithful to those 
of Caitanya, the celebrated apostle of a 

renaissance in bhakti (ardent devotion to 
Kr~Q.a), who appeared in the sixteenth 
century. From this point of view, this 
magnificently presented book is of in
estimable value, for the West knows lit
tle of this major current in Hinduism. 
For many reasons, until now it has been 
the Vedanta of Sankara or the yoga of 
Pataiijali which has been the most easily 
accessible to us. These are, however, far 
from a complete representation of this 
multi-facetted, complex religion. The 
Hindus themselves, however, profess 
that all these paths converge and 
ultimately become one. Untiringly, 
Swami Bhaktivedanta insists on this one 
path as being bhakti, and that bhakti is 
the surest path of salvation (a conclusion 
supported everywhere in the Gitd itselO. 
One cannot help but enthusiastically 
recommend that others read such a 
work, which, from so many points of 
view, merits applause." 
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Srila Prabhupada SpeaRs.Out 
On "The Hare Krishna Puzzle" 

[The following conversation between 
His Divine Grace A. C. Bhaktivedanta 
Swami Prabhupada and Satsvarupa dasa 
Gosvami took place in Calcutta, lridia, in 
January 1977.) 
Satsvariipa Gosvami: Srila .Prabhu
piida, a newspaper came today from 
America-the Boston Globe-with a long 
article titled " The Hare Krishna Puz
zle. " A statement by one woman de
scribes the devotees as "parasites." 
Srila Prabhupada: We are not para
sites. We are publishing the best litera
ture in the world. Does this literature 
come from illiterate hippies? We are ac
cepted by so many scholars-how are we 
parasites? An intelligent person is not 
supposed to work like an ass. If we are 
parasites, then a high-court judge is also 
a parasite. A rascal sees a judge sitting
talking a little and getting a high salary
so he calls the judge a parasite. 
Satsvanipa Gosvaml: A parasite is one 
who lives off others. 
Srlla Prabhupada: If I enjoy another's 
property without his approval, then I'm 
a parasite. But we aren't doing that; we 
are enjoying our father's property. Kr~IJa 
is the proprietor. We are good chiidn:;n of 
Kr~IJa, and Kr~Qa says to every-one who 
takes shelter of Him, "Don't worry, I 
shall give you everything." Sarva-dhar
miin parityajya miim ekam sara!Jari1 vraja: 
" You just surrender to Me; I will give 
you protection." Why do they say vre are 
" parasites' '? 
Sats:variipa Gosvami: They are refer
ring to the devotees' begging in the 
streets. 
Srila Prabhupada: What we are doing 
is not begging; it is humbleness. People 
are puffed up, so we are approaching 
them in humbleness. Besides, if I sell a 
book about Kr~r:ta, is that begging? 
Satsvariipa Gosvaml: They see it as 
begging. 
Srila Prabhupada: No, it is humble
ness. In India many highly scholarly per
sons beg. They are titled bhilcyu-trida!Jcfi
sviimi. They beg to learn pridelessness 
and humility. lri Vedic culture it is 
allowed; the brahmaciiris, sannyasts, and 
briihma!JaS are allowed to beg alms. 
Satsvariipa Gosvami: But what if the 
culture is entirely different, as in the 
West? 
Srila Prabhupada: Yes, your culture is · 
different, and therefore the youth are be-
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we are being recognized as the enemy of 
maya [illusion). A fight is a fight. They 
·are using their tactics; we are using ours. 
We will prove that they have no intelli
gence. As long as. they don't know 
Kr~Qa, they remain fools. 
Satsvariipa Gosvami: One man was 
challenging, ' 'What if everyone became 
like you devotees? " He was worried. He 
thought the economy would collapse if 
everyone took to Kr~Qa consciousness. 
Srila Prabhupada: Well, anyway, he 
will no.t take to Kr~Qa consciousness, 
and the materialistic economy will go on. 
As long as there is a class of men like 
him, there is no problem-the economy 
will go on. "I( the prisoners become 
reformed, how will the prison con-

. tinue?" Is .that a very intelligent ques-
coming hippies, and the mothers are kill- tion? Their thinking is like that. We are 
ing their own children in the womb-all giving up meat, and the slaughterhouse 
in the name of « freedom." Actually, proprietors are sorry-"How will the 
t,here is no culture in the West; business go on?"-as if that were a very 
therefore, the whole atmosphere is wonderful business. The sooner you 
abominable. But in a civilized culture a close that business, the better. That will 
young boy may beg, as a discipline, just be good for you. Liquor shops, brew-
to learn humbleness. Even though he eries, cigarette factories-they are all 
may be from a big family, he begs in worried how business will go on. Cow 
order to become meek. And Christ said, slaughter is the greatest sinful activity. 
"To the meek God is available." You are They don't know what they are doing. 
right when you say you have an entirely Therefore, a thorough overhaul is . re-
different culture. You don't know .real quired; otherwise thei'r stool-bound 
culture. You have a culiure that kilis brains can't be cleansed. )'es, we are 
children, so how will you understand the washing your brain, because you have so 
higher Vedic culture? Our disciples are much stool in your brain . We are 
going out and selling books on Kr~Qa sweepers engaged on behalf of God to 
consciousness just to give you a chance wash the stool from your brain. We have 

- to understand what real, spiritual· culture to do it. You. modern civilized atheists 
is-and you are calling them "para- · can' t even sleep peacefully-which a dog 
sites. ' ' ... What else are they saying? · · can do-yet you claim education. We are 
Satsvariipa Gosvami: The opposition is . teaching that if YO!l have illicit sex life 
claiming that joining Kr~Qa conscious- you'll be implicated in so many ways. So 
ness is not an exercise of freedom of if I say, " No illicit sex,~> what is the . 
religion, but that we are guilty of "mind harm? But you areso sinful that you are 
control." killing your own children, and you don't 
Srila Prabhupada: Him whose mind is ·even know it is sinful. We have to wash 
already in Kr~r;~a consciousness the "de- your brain. 
programmers" want to control by force , Satsvariipa Gosviimi: This article from 
They are guilty of mind control, not we. the Boston Globe says it is a great puzzle 
They kidnap him and force him to think whether the Hare Kr~!Ja movement is 
like them. good or bad. 
Satsvariipa Gos.vami: Many times our Srila Prabhupada: . At least they are 
opposition consist~ of busi.nessmen and now considering. Formerly they said it 
parents of devotees. They are very was bad. Now they have come to the 
alarmed. · marginal point-whether the Hare Kmta 
Srila Prabhupada: They should be movement is good or bad. Finally the 
alarmed. If the Hare Kr~!Ja movement day will come when they say, ''Yes, it is 
goes on, their culture is finished. Now good." 0 



On May 1, just four days after his 
thirty-eighth birthday, Srrla Prabhu
pada's very, dear disciple Jayananda dasa 
passed awa:9 · in his quartef~ at. the 
Los ArigeleS Temple complex (New 
Dvaraka). For the last few months his 
body had been ravaged by leukemia, and 
recently he had abandoned all attempts 
at recovery and, preparing for the crucial 
time of death, moved to New Dv.~raka to 
immerse hiiuself in the pure assoCiation 

' ·• :• 

ofLordl<.r~~;ta's Deity and His devotees. 
Jayanailda joined the S11n .. Francisco 

Radha-l~.f~~;ta Temple early in l967, just 
after it opened and less than a year after 
Srila Prabhupada founded the Inter
national Society for Krishna Conscious
ness in New York City. Though he had 
both an engineering degree from Ohio 
State University and a San Francisco 
State • Tea.chers College degree, Jaya
nanda was then supporting himself by 
driving a taxicab. He was looking for a 
way to make life simple. At twenty-eight, 
he became the senior devotee in San 
Francisco, and soon the temple presi
dent. 

Mukunda dasa, who was. iliere at the 
time, · told ' us about Jayanarida's rare 
qualities:~'~He proved himselfto be the 
most responsible and selfless person. 
You could never detect even the most 
subtle type of wish to satisfy his own per
sonal needs. He had that very unique at
tribute-.whatever needed to be done, he 
would do. He was driving his taxi.cab fif
teen hours· a day or more to 'get overtime 
to pay .the ' temple's rent arid various 
other expenses, and he was looking after 
fifteen or twenty new brahmaciiris 
[celibate students]." 

Over the years Jayananda took special 
intere.sL in the annual Ratha-yatra 
.festival ,\please see ''The . Fes.!i;Val of the 

Chariots,'' page eight). He would plan 
the f~th'al, build the carts, cook and dis
tribute~ the prasiida (spiritual food 
offered in love to Lord K~IJ.a). During 
his last days he was always planning how 
to expand Ratha-yatra so that more tem
ples could participate. Incapacitated as he 
was, he still helped design the special 
carts .now being built in Los Angeles, . 
which : cap be disassembled for· easy 
transportation from city tO city. 

Back in 1967 Jayananda gave Srlla 
Prabhupada his life savings of five thou
sand dollars, and then again, with his last 
letter to Srlla Prabhupiida, Jayananda 
enclosed a second gift of five thousand 
dollars-money that had .. been ear
marked f'Or medical expenses. Jayananda 
was so .. anxious to serve Sri!a Prabhupada 
that he even gave up the desire to go 
back to the spiritual world. "When I 
leave my body," he said near the end, "I 
want very much to come back to con
tinue ~erving Srila Prabhupiida in this 
world.'1 These are the sentiments of 
Kr~·Qa's . most exalte9 devotees 
(Vai~Qavas), of whom Srila Bhakti
vinoda Thakura, our great-great-grand
spiritual master, once wrote: 
He reasons ill who says that Vail?r;lavas die 

When thou art living still in sound! 
The Vailir;1avas die tO live, and living try 

To spread the holy nari1~ <!fOund. 
. :: . . :: . 

Tlie following letter, dated May 5, arrived from Srila Prabhupada just before we went to press: 

My dear Jayananda, 
Please accept myblessings. 
I .am feeling very intensely ypur 

sepanation. In 1961 you joine<;l me , in . . 
San · Fr,imcisco . You. were driving roy car 
and chanting Hare Krl?J;la. You were the 
first man to give me some contribution 
($5,000) for printing my Bhagavad-gita. 
After that, you have rendered very 
favorable service . to Kr~J;la in different 
ways . I so hope that at the time of 
your death you were , remembering~ ~t.~~a, 
arid ' as . such, that you have• beeri ~pro-:
moted to the eternalassociation' of 
Krsna . If not--if you had any tin.g·e of 
mat~rial desire--you have gone to the 
celestial kingdom to live with the 
demigods for many thousands of years 
and enjoy the most opulent life of 
material existence . . From there you can 
promote yourself to the spiritua ll' ··. 
wor.ld . But even if ,one fails to pro
mote •himself to the spiritual world, 
at that time [at the end of one ' ·s life 
in the celestial kingdom ] he comes 
down again to the surface of this 

globe and takes birth in a big family 
like a yogi's or a brahmana's, or an 
aristocratic family, where there . i.s 
again ·chance of reviving Krsna Con
sciousness. But as . y2>u were. hearing 
Krsna-kirtana [the chanting of Hare 
Kr~~a], I am sure that you were 
directly promoted to Krsna-loka. 
Janma karma came divyam·evam yo 
vetti tattvatah/ tyaktva deham punar 
janma naiti mam eti so'.rjuna: ["One 
whoknows the transcendental nature 
of My (K~·~~a I s) appearance and a,cti
vities does not, upon leaving the 
body, take his birth again in this 
material world, but attains My eternal 
abode, 0 Arjuna" (Bhagavad-gita , 4 . 9).] 
K~~Qa has done a great favor to you 
by riot continuing your diseased body 
and . has giyen you a suitable place 
for Ys>ilr service ... Thank you very much. 

!ol'~l.ILI~ 
l{Pc~~ivedanta Swami 





Breaking 
the Bonds 
of False 
Fatherhood 
An enlightened father is glad when a bona 
fide spiritual master takes his son as a 
disciple. But an ignorant father sees the 
spiritual master as his enemy ... 

by Satsvarfipa dasa Goswami 

When a young person joins the Kr~Qa consciousness move
ment, his parents often doubt the wisdom of his decision. Ad
mittedly, to join the Hare Kr~Qa movement is to commit 
oneself to values completely contrary to the "normal" way of 
life in tO<iay's Western civilization. A Kr~IJa conscious person 
strictly avoids the four pillars of sinful life-meat eating, illicit 
sex, intoxication, and gambling-which the average West
erner takes to be life's basic necessities. Yet after observing 
the fine character their sons and daughters attain through 
spiritual discipline, most parents of devotees adjust to their ac
ceptance of Kr~Qa consciousness. However, a small group of 
parents, especially in America, consider the Hare Kr~IJa 
movement a great evil and are violently opposed to their adult 
children's choice of living in Kr~Qa consciousness. These 
parents' attempts to recover their sons and daughters by kid
napping and " deprogramming," as well as their accusations of 
" brainwashing" directed against Kr~Qa conscious preachers, 
have ignited a major civil rights issue: whether parental con
trol can take precedence over the individual's right to freely 
choose his own course in life.* 

This bitter conflict is not new. We find a similar case in the 
five-thousand-year-old Vedic history Srimad-Bhdgavatam. 
There we read of a very powerful father named Dak~a, who 
became outraged when his sons renounced material 

*In a landmark judicial decision handed down last March 17, New 
York State Supreme Court Justice John J. Leahy threw out indict
ments charging two leaders of ISKCON's New York chapter with at
tempted extortion and illegal imprisonment of members through 
"brainwashing." Declared the judge, " The entire and basic issue 
before this court is whether or not [the Hare Km•a devotees) will be 
allowed to practice the religion of their choice-and this must be 
answered with a resounding affirmative." 

Illustration: Ramanatha dasa 

life to follow the teachings of a Kr~r:Ja-conscious sage, Narada 
Muni.*"' In light of the modern controversy, the account of 
how Narada preached to the young men to convince them to 
give up family life, how Dak~a cursed Narada, and how 
Narada persisted in his Kn>Qa conscious mission makes a 
revealing case history. 

Our story begins at the dawn of creation. The Supreme Per
sonality of Godhead has instructed Brahma, the first living en
tity in the universe, to increase human population through his 
married sons, the Prajapatis (progenitors). One of the chief 
progenitors was the demigod Dak~a. Dak$a means "expert," 
and this particular Dak~a was expert in producing offspring 
through sexual intercourse. In union with his wife Paficajani 
he fathered ten .thousand sons, known as the Haryasvas. 
Dak~a intended that they also marry and increase progeny, 
following their father. Being devoutly religious, Dak~a wanted 
to train his sons in the disciplines of Vedic culture to make 
them responsible, productive householders. So he sent them 
on pilgrimage to a holy place named NarayaQa-saras, where, 
in the past, many saints and sages had meditated and per
formed other religious practices. 

In that holy place, the Haryasvas began regularly touching 
the lake's waters and bathing in them, gradually becoming 
very purified. They became inclined toward activities of the 
paramahamsas (the most highly advanced, renounced saints). 
Nevertheless, because their father had ordered them to in
crease the population, they performed severe austerities to 
fulfill his desires. 

One day the great sage Narada Muni entered Narayal).a
saras. Seeing the boys performing such fine austerities, 
Narada approached them. He saw that although Dak~a's ten 
thousand sons were preparing for materialistic family life, they 
were simultaneously becoming eligible to hear of the path of 
liberation due to their austerities. Narada thought, "Why 
should they become entangled in family life, which is so dark 
that once one enters it, he cannot leave?" (Generally, when 
one becomes too involved in his material environment, he 
does not look within the core of his heart to fi~d the situation 
of the soul and the Supreme Soul.) One may argue that since 

**Niirada Muni is a direct representative of Kr~r:ta, the Supreme Per
sonality of Godhead. Throughout Vedic history Niirada helps the 
conditioned souls by teaching the topmost science of bhakti-yoga, or 
love of God. His disciples include many great devotees, like Prabliida 
Maharaja, Dhruva Maharaja, and Srna Vyiisadeva. His mission, the 
mission of the Supreme Lord, is to deliver humanity from the cycle of 
birth and death. 
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uThe K!$1J.a consciousness movement is 
preaching this higher knowledge of 

retiring from materialistic life to return 
to Godhead, but unfortunately 

many parents are not satisfied with 
this movement . ... 

increasing progeny is also a necessary function of the material 
creation, why should Narada disturb these boys in their pre
paration? Later, Da~ put forth this very argument when he 
confronted Narada. However, Narada had no doubt that eter
nal liberation is of far greater value to a person than good pro
geny. Therefore, he approached the Haryasvas to divert their 
attention towards spiritual life. 

Narada intrigued them by speaking in an allegorical way: 
"My dear Haryasvas, you have not seen the extremities of the 
earth. There is a kingdom where only one man lives and 
where there is a hole from which, having entered, no one 
emerges. A woman there who is extremely unchaste adorns 
herself with various attractive dresses, and the man who lives 
there is her husband. You have not seen all this, and therefore 
you are inexperienced boys without advanced knowledge. 
Alas, your father is omniscient, but you do not know his ac
tual order. Without knowing the actual purpose of your father, 
how will you create progeny?" 

The Haryasvas could understand the meaning of Narada 's 
allegory. When he said that they did not know the earth's ex
tremities, they knew he meant the "earth" of the body, or the 
field of material activities. Every one of us is an eternal spirit 
soul, encaged in material bodies life after life. But out of ig
norance we take each body to be our real self. The Haryasvas 
immediately understood that Narada wanted them to become 
enlightened about the self-not to continue in perpetual bond
age, taking material bodies birth after birth, but to use this 
human life for becoming free from this encagement. 

Narada mentioned a kingdom where there is only one king, 
with no competitor. The Haryasvas understood him to mean 
the kingdom of God, which encompasses the complete spiri
tual world and all material universes, and where there is only 
one proprietor and enjoyer, the Supreme Personality of God
head. Although sometimes appearing within the creation by 
His own sweet will, the Supreme Lord is never forced to take 
birth like the infinitesimal living entities. He is completely 
transcendental, and thus He is never destroyed, even with the 
destruction of the universe. One who misunderstands this 
transcendental position of Kr~Da is a fool, and his hopes for 
knowledge, wealth, and liberation are all baffied. The 
Haryasvas realized, therefore, that their duty in human life 
was to understand the Supreme Personality of Godhead. 

When the sage Narada spoke of entering a hole from which 
one does not return, the Haryasvas could understand that he 
was referring to entering eternal, blissful Vaikul)lha (the spiri
tual planet). Kr~Da teaches this same subject to Arjuna in the 
Bhagavad-gitd, where He says: "One who knows the transcen
dental nature of My appearance and activities does not, upon 
leaving the body, take his birth again in the material world, 
but attains my eternal abode, 0 Arjuna" (Bg. 4.9). The 
Haryasvas agreed with Narada's instructions: "Yes, if there is 
a place from which, having gone, we will not have to return to 
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this miserable material life, what is the use of impermanent 
fruitive activities?" 

Narada had described a woman who was a professional 
prostitute. The Haryasvas understood this woman to be the 
living entity's unsteady intelligence. As a prostitute changes 
dress to attract a man's attention for sense enjoyment, so, 
when one's intelligence is not turned toward Kr~Da conscious
ness, it is a prostituted intelligence and will force the living 
being to change bodies, one after another. If one becomes the 
husband of a prostitute he cannot be happy. Similarly, one 
who follows the dictates of material intelligence and material 
consciousness will never be at peace. 

Narada had said that the Haryasvas did not know the order 
of their father. They understood that Narada meant their 
spiritual father, the bona fide spiritual master, who imparts 
scriptural knowledge to the faithful disciple. Therefore, the 
spiritual master is the real father. The scriptures instruct that 
one should end his material way of life. The Haryasvas ex
pressed their enlightenment: "Yes, if one does not know the 
purpose of the father's orders, the scriptures, he is ignorant. 
The words of a material father who endeavors to engage his 
son in material activities are not the real instructions of the 
father." 

This brings us to the crux of the parent-child issue. In every 
form of life, one takes birth from a mother and father. (Even 
cats and dogs have their kittens and puppies.) However, 
human life is more advanced than other forms, because in the 
human form one has the chance to escape from the misery of 
birth and death by accepting a spiritual master and being 



educated in scriptural knowledge. The material mother and 
father are important only if they are interested in educating 
their child to become free from the clutches of death. In the 
Srimad-Bhtigavatam, the saintly king and father .R~abhadeva 
advises his one hundred sons that no one should strive to 
become a parent if he cannot save his dependent from the 
imminent danger of death. 

Therefore, parents who actually wish their children well will 
not object to their taking shelter of a bona fide spiritual master 
and getting the opportunity to achieve the perfection of life. 
Opposition is raised only by those parents who have no idea 
that the goal of human life is liberation from material bond
age, and who, in ignorance-"good intentions" have no 
value-want to force their children to remain like themselves, 
trapped in the dark well of material life. 

So, defying the orders of the ir materialistic father, Dak~a, 
the Haryasvas accepted Narada Muni as their spiritual master. 
Dak$a had instructed them to increase the population, but, 
after hearing the words of Narada Muni, they could no longer 
heed that instruction. Rather, they followed Narada's advice 
to give up material life and become devotees of the Lord. 
(Incidentally, all the world's scriptures advise relief from ma
terial life. In the Buddhist scriptures Lord Buddha advises that 
one achieve nirvtiiJa by giving up the materialistic way of life. 
In the Bible one will find the same advice: cease materialistic 
life and return to the kingdom of God.) 

Needless to say, Prajapati Dak~a was not very happy to hear 
that all his sons had defied his order and taken up Kr~Q.a con
sciousness. When Dak~a was lamenting for his lost children, 

However, we have no alternative other 
than to teach -our disciples to free 
themselves from materialistic life. We 
must instruct them in the opposite of 
materia/life to save them from the 
repetition of birth and death. " 

Lord Brahma pacified him, and thereafter Dak~ begot one 
thousand more sons in the womb of his wife Paii.cajani. This 
time his sons were known as the Savalasvas. Here we can see 
that, whereas Narada was very expert in delivering all the con
ditioned souls back to home, back to Godhead, Prajapati 
Dak$a was expert in begetting children. Unfortunately, the 
material expert did not agree with the spiritual expert. Be that 
as it may, nothing could deter Narada from chanting the Hare 
Kr$1Ja mantra and imparting spiritual knowledge to his 
qualified disciples. In this regard His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada has written: 

The K{$Qa consciousness movement is preaching this higher 
knowledge of retiring from materialistic life to return to God
head, but unfortunately many parents are not satisfied with this 
movement. ... However, we have no alternative other than to 
teach our disciples to free themselves from materialistic life. We 
must instruct them in the opposite of material life to save them 
from the repetition of birth and death. 

Ordered by Dak$a to beget children, the Savalasvas went to 
Niiriiyai).a-saras, the same holy place where, by the grace of 
Niirada, their brothers had previously attained perfection. One 
might wonder why Dak~a risked sending his second set of 
sons to the same place where he had lost his first set. The 
answer is that, despite his materialistic outlook, Da~a was a 
dutiful father who followed the principles of Vedic culture. 
Therefore, he did not hesitate to let his sons receive spiritual 
instructions concerning the perfection of life. He allowed 
them to choose whether to return home, back to Godhead, or 
to remain in the material world, transmigrating life after life in 
various species. In all circumstances, the duty of a responsible 
father is to give a spiritual education to his children and then 
allow them to freely decide whether to adopt a spiritual or a 
material way of life. 

The Savalasvas performed the same penances as the 
Haryasvas had. They bathed in holy water, and its touch 
cleansed away all the dirty material desires in their hearts. 
They also chanted sacred mantras and underwent a severe 
course of austerities. Soon, Narada Muni approached the 
Savalasvas and spoke enigmatic words to them, just as he had 
spoken to the Haryasvas. Then, before departing, Narada ad
vised them to follow the same spiritual path as their beloved 
elder brothers. Deeply affected by the words of Narada, the 
Savalasvas also gave up the idea of producing children and 
took up Kr~IJa consciousness. 

When Dak$3 heard that the Savalasvas had also defied him, 
he became very angry at Narada and almost fainted in despair. 
Narada then approached Da~a. thinking that since Dak~a was 
lamenting, he would be a suitable candidate to appreciate 
spiritual instructions. But when Narada came before Dak~a. 
the bereaved Prajapati confronted him and angrily accused 
him, "Alas, Narada M uni, you wear the dress of a saintly per
son, but you are not actually a saint. By showing my sons the 
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A CHRISTIAN TRI.BUTE TO 
KRSNA CONSCIOUSNESS • • • 

The following is a statement by Dr. 
Harvey Cox, theologian at Harvard 
Divinity School, at a symposium titled 
"Krishna Consciousness and Religious 
Freedom, " conducted at the Center for the 
Study of World Religions, Harvard Univer
sity, November 22, 1976. 

Whenever a spiritual movement or a 
spiritual leader has emerged and has set 
forth a way of life which appears to be 
deviant or different from the conven
tional values or conventional religion of 
the time, a person who adheres to that 
way of life is almost always viewed with 
suspicion, generally is thought to be a lit
tle crazy, very often has the state au
thority brought down upon him or her, 
and generally has problems with his 
family. 

Now, without appearing to be overly 
pious, I would like to refer you to a sec
tion in the Gospel of Mark. It's the third 
chapter of the Gospel of Mark, recount
ing some of the early experiences in the 
life of Jesus .... It begins with the 
seventh verse of the third chapter of 
Mark, which we think is probably the 
oldest and maybe in some ways the most 
authentic of all the four gospels: 

Jesus withdrew with his disciples to the 
sea, and a great multitude from Galilee 
followed him. And many who had diseases 
pressed in upon him to touch him. And he 
went up into the hills and called to him 
those whom he desired, and they came to 
him. And he appointed twelve to be with 
him and sent them out to preach. 

And then he came to his home town and 
the crowd came together, so many of them 
that they could not even eat. And when his 
family heard about this, they went out to 
seize him, for they said, "He is beside him
self." And the scribes who came down 
from Jerusalem said, "He is possessed by 
Beelzebub and by the prince of demons." 
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And Jesus said to them, " If the house is 
divided against itself, that house will surely 
not be able to stand." 

And then his mother and his brothers 
came, and standing outside the house 
where he was, they sent a message into 
him, calling him. And a crowd was sitting 
around him and they said to him, " Your 
mother and your brothers are outside and 
they are asking for you." And Jesus 
replied, "Who are my mother and my 
brothers?" And looking around on those 
who sat about him he said, "Here are my 
mother and my brothers. For whoever 
does the will of God, he is my brother and 
my sister and my mother." 

Now, I don't read that passage to 
engage in any cheap prooftexting or to 
justify or to legitimatize anything. It 
simply is to say that at the heart of the 
Biblical faith, the Christian faith , I think 
there is this tragic note: that the need for 
a personal decision about one's own 
lifestyle, one's own philosophy, one's 
own faith, one's own spiritual path, 
often res~lts in tragic brokenness and 
pain in tlie relationships to those with 
whom one· is close. This is the price that 
is required by any kind of freedom of 
choice. I think there's no one in this 
room who would want to deny that each 
one of us has eventually to make this 
ultimate choice, which we all have to 
make for 04r.selves-not to have it made 
for us by a fAmily which is pressuring us, 
by policemen or "programmers" or "de
programmers" or "unprogrammers" or 
anybody else who is pressuring us, but 
somehow or other to be given the 
possibility and the dignity to make that 
choice ourselves. And that's not an easy 
thing to do. But I think all of us here 
would want- to underline the need for 
that. And we can feel some empathy not 
only with Jesus, who, as a young man, 
was beginning to engage in his ministry, 
but perhaps also with his family and his 
friends and his brothers and sisters who 
were baffled and distressed by his ac
tivities. 

Now, let me make just one other 
point. I've asked myself in recent weeks, 
as there has been more and more con
troversy about the Hare Kr~r:ta move
ment (many devotees of which I've 
personally known and respected highly), 
"Why is it that suddenly this movement 
and other movements have come in for 
such attention, to the point that one 
might even begin to speak of harass
ment? Why is this? And I have to 
confess now, as a theologian mainly 

committed to Christianity, that I think it 
indicates a feeling of guilt and a feeling of 
failure on the part of those who have 
tried to preserve something of the critical 
and creative spiritual possibilities that 
Christianity itself offers. Could it be that 
we have allowed Christianity itself and 
perhaps Judaism to be so identified with 
the values of accumulation, profit, per
formance, success, and material gain
which are, after all, the main values of 
our society-that it takes something as 
apparently esoteric and exotic as a move
ment coming from India to remind us 
that there is, in fact, another way of life, 
that there is a way of life that is not built 
on accumulating profit, property, suc
cess, and degrees, but has at its core a 
certain kind of simplicity and plainness 
of living, if you will? Isn' t it strange that 
that message can now be presented to us 
by movements coming from so far away, 
when the prophets of our own tradi
tion-the ones that we officially cele
brate but often ignore- have a message 
so similar? Jesus of Nazareth; St. Francis 
of Assisi, who certainly worried his 
parents when he made his strange deci
sion to put on a new kind of clothing, to 
go out to sing and dance in the streets 
and to talk to the birds; Baai-Schem
Tov, in the Chassidic Jewish tradition, 
who was viewed as a little strange, but 
who brought a kind of gaiety and affir
mation to life and a rejection of the 
values of mere profit and accumulation. 

Why is it, I asked myself, that we can't 
hear the voices of these prophets from 
our own tradition, and yet somehow 
people from as far away as India can 
bring a message which in some ways 
sounds so similar? Maybe this is a way 
that we are being called back to some
thing more essential in our own tradi
tion-a way that God has of reminding 
us of what we've left behind and forgot
ten and ignored. What is the meaning for 
us of this movement's coming into our 
midst in this century? I would put it in a 
very theological sense: What is God say
ing to us? What does it mean? Is it 
merely a legal issue? Is it merely an issue 
of civil liberties, however important that 
may be? Or is there something else 
which is happening here? Are we un
comfortable with some of these move
ments because at a certain level we're 
very uncomfortable with ourselves, with 
the kind of materialistic society we've 
built? Maybe one of the results of this 
Hare Kr~r:ta movement will be to stimu
late us to rediscover some things that 
we've ignored and suppressed in our 
own religious heritage. I think it may 
happen. And if it does, then I'm very 
grateful for the kind of gift that they 
bring. 0 



Spiritual culture is not a matter of East 
or West; it is the eternaJ, inalienable 
right of every human being, for it leads 
to the peifection of life. 

path of renunciation, you have done me an abominable in
justice." 

Dak~a finds his counterpart in today's angry parents, who 
accuse Srila Prabhupada of misleading their inexperienced 
children. Srl!a Prabhupada replies, 

We are instructing all the young boys and girls in the Western 
countries to follow the path of renunciation. We allow married 
life, but even a grhastha Ia K{~Qa conscious householder] has to 
give up so many bad habits that his parents think his life has been 
practically destroyed. We allow no meat eating, no illicit sex, no 
gambling, and no intoxication, and consequently the parents 
wonder how, if there are so many nos, one's life can be positive. 
In the Western countries especially, these four prohibited ac
tivities practically constitute the life and soul of the modern 
population. Therefore, parents sometimes dislike our move
ment, just as Prajapati Dak~a disliked the activities of Narada and 
accused him of dishonesty. Nevertheless, although parents may 
be angry at us, we must perform our duty without hesitation, be
cause we are in the disciplic succession from Narada Muni. 

The point is that every human being must prepare himself for 
his next life. It will not do simply to remain in materialistic 
household life without regulation or spiritual discipline. One 
cannot expect to be happy in this life or the next without 
following the injunctions of the scriptures. 
Oak~ next accused Narada of obstructing his sons' good 

fortune by making it impossible for them to repay their 
debts-especially their debt to Dak~a. The Vedic culture rec
ognizes that everyone is born a debtor, being obligated to 
great saints, to the demigeds, and to his father. To liquidate 
one' s debt to his father, one must beget children. Similarly, 
today' s parents sometimes appeal to their children in the 
Kr~l)a consciousness movement: "Don' t you appreciate all 
we've done for you? Please return to your family." However, 
scriptures such as the Srimad-Bhiigavatam state that although 
everyone is indebted to his family, if he surrenders to Kr~l)a 
he is freed from all debts. Unfortunately, Dak~a did not 
understand the great service rendered by Narada Muni, so he 
called him a sinful person. Narada Muni, however, being in 
reality a great saint, tolerated the accusations of Dak~a, per
formed his duty, and delivered Dak~a's sons back home, back 
to Godhead. 

Along these same lines, Dak~a accused Narada of breaking 
the natural ties of family affection. We have already pointed 
out that one may maintain an affectionate relationship with 
his mother and father-provided they help and not hinder 
him on the path of spiritual enlightenment. But since Dak~a's 
sole motive was to engage his sons in producing progeny, 
clearly the best course they could have followed for their 
Kr~l)a consciousness was to break their family ties with him. 
Today we find that many members of the Kr~l)a consciousness 
movement have left family situations beset with fighting, 
divorce, hypocrisy, and sin. Breaking such family connections 
cannot be considered bad. Sometimes modern parents also say 
that taking up Kr~l)a consciousness is bad because it destroys a 
young person's budding career. But, again, if that career is one 
of materialistic ignorance-if it involves no consideration of 

spiritual values- it is better to leave such a career and become 
Kr~l)a conscious. This does not mean that one should stop 
working at an honest occupation, but if the career is an im
pediment to spiritual advancement, better to leave it. 

One may argue that although Narada was a saint and his ad
vice authoritative, still, this incident took place in a culture 
entirely different from our own; therefore its lessons cannot 
be applied to our modern situation. But spiritual culture is not 
a matter of East or West; it is the eternal, inalienable right of 
every human being, for it leads to the perfection of life. Cer
tainly our Western culture differs from the Vedic culture. Ours 
is a culture that permits slaughter of the cow; that neither 
respects nor protects saintly persons (briihma(las), who are 
much needed to guide society; that allows the murder of 
children within the womb; that encourages illicit sexual rela
tions outside sanctified marriage; and that has a government 
which supports sinful activities like intoxication and gambling. 
So ours is certainly a different kind of culture from the Vedic 
one, but must we necessarily follow the culture in which we 
were born and raised, if it is so entirely opposed to the 
progressive values of life? 

Finally, Dak~a cursed Narada: "You made me lose my sons 
once before, and now you have again done the same in
auspicious thing. Therefore, you are a rascal who does not 
know how to behave toward others. You may travel all over 
the universe, but I curse you to have no fixed residence any
where." This curse was considered a great punishment by 
Dak~a, who, as a householder, wanted to remain in one spot 
and enjoy family life. However, this "punishment" was a 
boon for a Kr~l)a conscious preacher like Narada, because a 
preacher always travels for the benefit of human society. 
Thus, Narada replied, "Yes, what you have said is good. I ac
cept this curse." Then Niirada Muni departed, and since that 
time he has been traveling throughout the spiritual and ma
terial worlds, chanting Hare Kr~l)a, playing his vi(lii, and en
lightening everyone in Kr~Da consciousness. 

EPILOGUE 

We hope this narration from the Srimad-Bhiigavatam may 
stimulate the few parents who oppose Kr~l)a consciousness to 
reconsider their condemnation of the Kr~l)a consciousness 
movement for diverting their offspring from the material path. 
Unlike Dak~a, many parents of devotees, as well as many im
portant citizens, do appreciate the immense value of Kr~l)a 
consciousness to the younger generation and to people in 
general. Recently, Gove rnor JerryBrown of California per
sonally called on the Hare Kr~Qa movement to help him bring 
spiritual encouragement to hospital patients in his state. 
Learned scholars in virtually every major university around 
the world have written warm appreciations of Srila Prabhu
pada's books on Kr~l)a consciousness. In addition, many 
devotees' parents have helped form organizations for the pro
tection of their childrens' right to practice the religion of their 
choice. 

The small minority of modern-day Dak~as who cannot or 
will not try to understand Kr~Qa consciousness may continue 
their efforts to hinder this movement and its preachers, but 
we shall not fear them. We shall simply go on humbly per
forming our duty, trying to follow the orders of the Supreme 
Personality of Godbead, who has said, "Teach everyone to 
follow the instructions of Lord Sri Kr~l)a as they are given in 
the Bhagavad-gitii and Srimad-Bhiigavatam. In this way be
come a spiritual master and try to liberate everyone in the 
world." 0 
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This conversation took place on the pro
gram "Public Access, " aired over Sun
.flower Cablevision of Lawrence, Kansas. 

Professor Verdu: Maybe we could talk 
about the basis of your programs, ideals, 
religion, and philosophy. Earlier you 
were saying that your main goal is to at
tain Kr~r;a consciousness. What do you 
understand by KmJa? 
Dhr~tadyumna Swami: Kr~!Ja is a 
transcendental name of God which 
means "all-attractive." We understand 
that God may have many names, but 
ultimately He is one. 
Professor Verdu: Now, the Bhagavad
gita is one of the main works translated 
by your spiritual master. The Bhagavad
gita talks about Kr~Qa as being an incar
nation of Vi~QU . . 
Dhr~tadyumna Swami: No. Actually, 
according to the Vedic literature, Vi$QU 
is an expansion of Kr~Qa. The Brahma
samhitd [5.48] states, "I adore the 
primeval Lord, Govinda, of whose sub
jective personality Maha-Vi~Qu is the 
portion of a portion." Also, Sriia 
Vyasadeva himself, the author of the 
Vedic literatures, declares in the Srimad
Bhdgavatam [1.3.28]: ete camsa-kala~ 
pumsab kmws tu bhagavan svayam. After 
listing the different incarnations of God, 
SrTia Vyasadeva says that Krsna is the _.,; ... 
original source. 
Professor Verdu: Oh. 
Dhr~tadyumna Swami: When many 
candles are lit by one original candle, the 
quality of each candle's light is the same, 
although they burn separately. Similarly, 
Kr~Qa is the original personality from 
whom all other incarnations come. 
Professor Verdu: So how do you under
stand the text of the Bhagavad-gitd, 
where it says that Kr~Qa is the eighth 
incarnation of Vi~1,1u, and that Kr~Qa is 
just a human, corporeal manifestation of 
Vi~Qu? 
Dhr$tadyumna Swami: This is not a 
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Can I take any spiritual path and arrive at the same goal? Is God a person 
or just ene;gy? Can I become God?". . . When it comes to the science of 
God-realization, most people are pretty much in the dark. In this 
conversation with Professor Alphonso Verdu of the University of Kansas, 
Dhr$!adyumna Swami uses ancient India's Vedic literatures- "the 
torchlight ofknowledge"-to clear things up. 

THE SCIENCE OF 
GOD-REALIZATION 
Questions and Answers 

statement of the Bhagavad-gita. In the 
eleventh chapter of the Bhagavad-gitti, 
Kf$l).a reveals His cosmic form to 
Arjuna, within which are contained all 
the universes. Then Arjuna sees the 
four-armed form of Vi$l).U, and finally 
the original, two-armed form of Kf$l).a. 
Kr$1,1a's body is never to be considered 
material. As stated in the Brahma
samhitti [5 .ll, isvara!z parama!z kmw!z: 
"Kf$l).a, who is known as Govinda, is 
the supreme controller. He has an eter
nal, blissful body. He is the origin of all. 
He has no other origin, and He is the 
prime cause of all causes." Also, from an 
analytical examination of the per
sonalities of Vi$l,lU and Kr$l).a we can 
understand that, whereas Yi$l,lU is 
worshiped with awe and reverence up to 
the relationship of servitude, only in 
Kr$Qa can you worship or adore God as 
your dearmost friend, or even as your 
child, or ultimately engage with God in a 
reciprocal relationship of lover and 
beloved. These are found only in Kr$Qa. 
Professor Verdu: Right. Yes. 

Dhr$tadyumna Swami: Therefore, 
because these are not displayed in Vi~l).u, 
Kf$l).a's form and personality are con
sidered, in a sense, superior. 
Professor Verdu: Yes. The Bhagavad
gitd talks about three different ways 
towards emancipation, or towards ulti
mate salvation-that is, karma-yoga, 
jfidna-yoga, and bhakti-yoga. First, what 
do you understand by karma-yoga? And 
what of karma itself? 
Dhr$tadyumna Swami: Karma means 
"action pertaining to the development of 
the material body. " Just as we study in 
physics or chemistry that for every action 
there is a reaction, so the original pure 
consciousness of the soul is now covered 
by a material body in terms of his karma, 
or work. Good actions produce good 
results-such as physical beauty, good 
parentage, and less suffering-and bad 
actions produce bad results. " As a man 
sows, so shall he reap." 
Professor Verdu: Now, this material 
body-do you include the mind as part of 
the material body, as the subtle body? 



Dhr~tadyumna Swami: Yes. In the 
Bhagavad-gitii [7 .4], Kr~t:ta says: 

bhumir iipo 'nalo viiyu~ 
kham mana buddhir eva ca 

ahankiira itiyam me 
bhinnii prakrtir a~!adha 

This means that God has eight material 
energies: five gross (earth, water, fire, 
air, and space) and three subtle (mind, 
intelligence, and false ego) . The material 
body is a combination of these elements. 
The specific form and, qualities of each 
body are determined by the desire and 
activities of the individual soul (j[va), 
whose essential nature is superior to 
matter, being sentient and eternally 
unchanging. 
Professor Verdu: The Bhagavad-gitii 
often talks about three qualities of mat
ter-goodness (sattva), passion (rajas), 
and ignorance (tamas). What role do 
they play in your conception? 
Dhr~tadyumna Swami: The mode of 
passion is characterized by hankering 
and by great endeavor for the results 
of one's activities, and by sense enjoy
ment. Ultimately it is characterized by 
sex life. Just like this nation-it is very 
passionate. 
Professor Verdu: You would say, then, 
that Americans are predominantly over
powered by the passionate mode of 
nature? 
Dhr~tadyumna Swami: Yes. And we 
see that the third mode, ignorance, is 
also present. Those in this mode are 
characterized by intoxication, too much 
sleep, uncleanliness, sloth, and lethargy. 
Professor Verdu: Right, right. 
Dhr~tadyumna Swami: Just like I have 
seen that many of my young brothers 
and sisters who are taking drugs have 
become very dirty and lazy. That means 
they are becoming . . . 
Professor Verdu: Overpowered by 
tamas, ignorance-right! Even if they 
claim they are accumulating sattva-the 
element of light, the element of under
standing and knowledge? 
Dhr~tadyumna Swami: Yes. What they 
are perceiving is hallucination or illu
sion. We can understand a tree by its 
fruits. They may claim great enlighten
ment from taking some intoxicants, but 
then we see that they are performing the 
most degraded activities. That is not the 
mode of goodness. 
Professor Verdu: Yes. Several of my 
own students have taken drugs for the 
sake of "experience" and so on, but 
they gradually realized that it was not the 
right way. 
Dhr~tadyumna Swami: Great saints 
and mystics have spent their whole Jives 
in penance and austerity, performing 

sacrifices to realize God. To think that by 
simply taking some pill one can automat
ically understand God-this is a cheap 
understanding. 
Professor Verdu: Yes, quite right. Now 
we've been talking about karma. What 
about karma-yoga? 
Dhr~tadyumna Swami: Whether one is 
in goodness, passion, or ignorance, one 
is bound by the results of his activities. 
So if one gives up the results of his 
activities (although not necessarily the 
activities themselves) for the higher pur
pose of serving God, that is called 
karma-yoga. 
Professor Verdu: What about jnana
yoga, which means the ·yoga of pure 
intellectual knowledge? 
Dhr~tadyumna Swami: Yes -.iniina 
means philosophical speculation to 
ascend to the impersonal understanding 
of God. 
Professor Verdu: Yes. Now, wasn't 
Sarikaradirya an advocate of this state 
of mind, which is totally impersonal? 
Dido 't he say that the ultimate state to 
be atta·ined by the soul is the dissolution 
of personality, and ultimately the disin
tegration of individuality? 
Dhr~tadyumna Swami: No, that is not 
the ultimate state. 
Professor Verdu: But Sankara proposed 
that as the ultimate state. 
Dhr~tadyumna Swami: But we have to 
understand the class of men he was 
teaching. At the time, Buddhism was the 
predominant mode of thinking in India. 
Buddha drove the Vedas out of India. 
Sarikara meant to reestablish the Vedic 
authority, but he couldn't present the 
personal understanding, because the 
people were too impersonalistic. They 
were into the voidistic thought of Bud
dhism- nirvii~a. nothing. So he thought 
to elevate them to accept the Vedic 
authority by presenting the Vedas in an 
impersonal way. But at the time of his 
leaving this material world, he himself 
told his disciples: 

bhaja govindam bhaja govindam 
bhaja govindam mu(iha-mate 

sampriipte sannihite kale 
na hi na hi rak$ati (iukrn-kara~e 

"You fools and rascals, all your gram
matical word jugglery and philosophical 
speculation will not save you at the time 
of death. Just worship Govinda, worship 
Govinda, worship Govinda." (Govinda 
i.s another name for Kr~l)a.) And 
Sarikara himself has written many poeJ!!S 
glorifying Kr~l)a as the Supreme, tran
scendental to this cosmic manifestation: 
niiriiya!Ja~ para 'vyaktiit. And he has ad
mitted in his commentary on the 
Bhagavad-gitii that Kr~t:ta is the Supreme 

Personality of Godhead, who appeared 
· as the son of Vasudeva and Devaki. 

Professor Verdu: Yes. But generally the 
system of Sarikaracarya is understood as 
a whole, taking into account all the com
mentaries he wrote on the Upani$adsand 
on the Vediinta-sutra of Badarayal)a. He 
does propose a personal aspect of the 
divinity of Brahman, an aspect which ap
pears as isvara, but he claims that that 
aspect is conditioned by the quality of 
sattva, and only in that sense does 
Brahman personalize itself. He says that 
the devotee's union with ISvara, the per
sonal manifestation, is a transitory state. 
This state, bhakti, is a state of loving 
union, but it contains a duality, because 
it implies a distinction between the wor
shiper and the Supreme Person of God. 
Sarikara said that in the ultimate state 
you have to transcend this distinction 
and enter into the total oneness of unity 
with Brahman. And that's why he called 
his own system kevaladvaita, which 
means unqualified, nondualistic, pure 
monism. 
Dhr~tadyumna Swami: Yes. But this 
was Sarikaracarya's word jugglery. 
Professor Verdu: Oh? 
Dhr~tadyumna Swami: He was simply 
cheating the atheists, who want to deny 
God His individuality. Later, Rama
nujacarya and Madhvacarya, and 
ultimately Sri Caitanya Mahaprabhu, 
gave the complete understanding. Lord 
Caitanya explains that the Absolute 
Truth and the living entities are acintya
bhediibheda-tattva-inconceivably one 
and different simultaneously. In other 
words, the living entity (the atomic 
soul), and God (the Supreme Soul), are 
one in quality, but they are different in 
quantity. We may possess a minute 
degree of knowledge, beauty, strength, 
wealth, fame, or renunciation, but God 
has all these opulences simultaneously, 
to an infinite degree. Thus we can never 
be equal to Him in all respects. 
Professor Verdu: Are you saying, then, 
that the distinction between Brahman 
and the jiva soul is not qualitative, but 
quantitative? 
Dhr~tadyumna Swami: Yes, and we are 
also saying that the impersonal Brahman 
is coming from, or is an emanation from, 
the personal Parabrahman, Kr~Qa. 
Professor Verdu: This is Caitanya's 
conception. 
Dhr~tadyumna Swami: It is the au
thentic Vedic version, as confirmed in 
the fourteenth chapter of the Bhagavad
gitii: brahma~o hi prati$_thtiham: "I am the 
basis of the impersonal Brahman" 
[Bg. 14.27]. And it is also confirmed in 
the Brahma-samhitd [5.40] , where Lord 
Brahmii states: "I worship Govinda, the 
primeval Lord, whose effulgence is the 
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source of the nondifferentiated Brahman 
mentioned in the Upani$ads, etc." 
Professor Verdu: Now, the third way of 
self-realization, and the highest accord
ing to the Bhagavad-gita, is bhakti-yoga, 
the way of love. 
Dhr~tadyumna Swami: Yes. God has 
three features: first, the impersonal; sec
ond, the localized Supersoul within the 
heart of every living entity; and ul
timately, the Supreme Person. So by 
jnana-yoga (or philosophical discrimina
tion) and austerities, one may under-

. stand the impersonal feature. And by the 
practice of the Pantaiijali system of 
eightfold mysticism, G$!iiliga-yoga, one 
may realize the localized Su persoul 
within the heart. But it is only by devo
tion and love and service that one can 
realize the personal, supreme feature of 
God. In the Gita, Lord Kmta says: 

bhaktyii miim abhijiiniiti 
yiiviin yas ciismi tattvata/:1 

tato miirh tattvato jniitva 
visate tad-anantaram 

"One can understand the Supreme 
Personality as He is only by devotional 
service. And when one is in full con
sciousness of the Supreme Lord by such 
devotion, he can enter into the kingdom 
of God" [Bg. 18.55]. 
Professor Verdu: The Bhaga vad-gita 
tells us that dhyiina-yoga, or jniina-yoga, 
which is the impersonal way, is cumber
some and difficult, whereas bhakti-yoga 
is the easy way. In what sense is it the 
easy way? 
Dhr~tadyumna Swami: Because in 
bhakti-yoga the means, service to God, is 
the same as the ultimate end. And it is 
completely natural to every living thing; 
it's natural to be persomil and individual 
and to want to serve God. As Lord 
Caitanya said, jivera 'svarupa' haya
kr$1Jera 'nitya-diisa': "It is the living en
tity's constitutional position to be an 
eternal servant of Kr~Qa." There are 
even examples of animals attaining love 
of God through bhakti-yoga. 
Professor 'verdu: What kinds of 
methods do you rely on in your practice 
of yoga? For instance, in dhyiina-yoga 
there has always been, since Upani
shadic times, the stress upon repetition 
of certain sacred syllables-like orh, 
which is supposed to be the supreme 
synthesis of all conscious things, and 
which therefore can be compared to 
white light, the synthesis of all the 
different colors. Now, you would not rely 
on the repetition of the syllable orh, 
would you? 
Dhr~tadyumna Swami: Kr~Qa says, 
praf}ava/:1 sarva-vede$u: "Of all syllables, 
I am the syllable orh in the Vedic 
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mantras." This syllable om ts the 
alphabetic representation of God and is 
used to address the Supreme Personality 

· of Godhead. It's like "0 My Lord." 
Professor Verdu: What kind of mantras 
do you use? 
Dhr~tadyumna Swami: We chant the 
Hare Kr~Qa mahii-mantra, which is the 
same as orh, but which is also a more 
personal way of address: Hare Kr$1Ja, 
Hare Kr$1Ja, Kr$1Ja Kr$1Ja, Hare Hare/ 
Hare Riima, Hare Rama, Riima Rdma, 
Hare Hare. This means "0 My Lord, 0 
energy of the Lord, please engage me in 
Your service." 
Professor Verdu: Do you chant to
gether or alone? 

Dhr~tadyumna Swami: Both. We have 
our japa beads for private meditation . , . 
Professor Verdu: Like a Catholic 
rosary ... 
Dhr~tadyumna Swami: Yes, for help
ing the concentration. We also chant 
together in a group, because in this age 
of quarrel and dissension the recom
mended process of God-realization-it 
doesn't matter what religion you have, 
or what name of God you use, provided 
it is authorized-the recommended pro
cess is to glorify the holy name of God in 
the association of saintly persons. 
Professor Verdu: For the effectiveness 
of this mantra in bringing about Kr~Qa 
consciousness, do you conceive of a 
need for relying on the grace of Kr~IJa to 
help you? 
Dbr~tadyumna Swami: Yes. Because 
we are finite, we cannot understand the 
infinite by our own tiny endeavor. But 
the infinite has the power to descend to 
our plane of cognition and reveal Him
self to us. Indeed, that is the only way of 
understanding the ultimate truth. The 
Hare Kr~Qa mantra is a prayer to the 
Supreme Lord and His energy to engage 
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sannyasa (the renounced, scholarly 
order of life, signified by the title 
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the tiny soul in His eternal service. Our 
spiritual master, His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada, has 
told us not to be anxious to see God, but 
to act in such a way that God will want to 
come and see us. By chanting God's 
name, the heart becomes cleansed. In 
the first of his eight verses on the holy 
name, Sri Caitanya Mahaprabhu has 
said, "Let there be all victory for the 
chanting of the holy name of Lord 
Kr~IJa, which can cleanse the mirror of 
the heart and stop the miseries of the 
blazing fire of material existence. This 
chanting is the waxing moon that 
spreads the white lotus of good fortune 
for all living entities. It is the life and 
soul of all education. The chanting of the 
holy name of Kr~Qa expands the blissful 
ocean of transcendental life. It gives a 
cooling effect to everyone and enables 
one to taste full nectar at every step." 
Professor Verdu: It seems we're out of 
time. I think this has been a most in
teresting conversation, and I thank you 
very much for meeting together with me. 
I hope to meet you again. 
Dhr~tadyumna Swami: Hare Kt~Qa! 0 



LORD CAITANYA 
The Joy of Mother Sact 

f nrd Km1a, the Supreme Personality of 
L Godhead, appears within the ma
terial world in every age. Sometimes He 
appears as Lord Rama or some other in
carnation, and sometimes He appears in 
His original, supreme form of Sri ~Qa. 
But although He appears in different 
forms and different lands and among dif
ferent peoples, His mission is always the 
same: to teach love of God as the prime 
necessity for humanity. Five hundred 
years ago He appeared in Bengal, India, 
as Lord Caitanya and showed the perfect 
example of devotion to Kr~ma by adopt
ing the role of Kr~Da's pure devotee. 

An especially touching instance of 
Lord Caitanya 's exemplary behavior was 
His loving relationship with His mother, .. 
Sacidevi. Their's was the ideal relation- ~ 
ship between an enlightened, loving 
mother and her Kr~Qa-conscious son. 

When Lord Caitanya was still a boy, ~ 
His older brother Visvariipa accepted the 1li 
renounced order of life (sannyasa) and ~ 
left home to travel as a missionary. 
Visvariipa 's leaving greatly upset His 
parents, but Lord Caitanya assured them 
that by accepting sannyasa Visvariipa 
was rendering the best service to His 
family. (The Vedic scriptures confirm 
that if one becomes Kr$Qa's pure de
votee, his parents and many generations 
of his forefathers are liberated from ma
terial bondage and attain the kingdom of 
God.) To further comfort His parents, 
Lord Caitanya remained at home. And 
later, after His father's passing, He 
married. 

However, at the age of twenty-four 
Lord Caitanya left His mother and young 
wife and also entered the renounced 
order. He wanted to expand His safi
kirtana movement, to propagate more 
widely the congregational chanting of the 
Hare Krsna mantra. The Lord im
mediately. departed for Vrndavana, but 
being overwhelmed with ecstatic love for 
Kr~Qa, He lost all awareness of the exter
nal world and wandered for three days 
on the banks of the Ganges at Nava
dvipa. Finally, His chief associates, Sri 
Advaita and Nityananda Prabhus, in
duced Him to come to Advaita's home. 

When the Lord went to Sri Advaita 's 
home, a meeting with His mother oc
curred that was surcharged with feelings 
of both joy and grief. Upon seeing one 
anot her, they both became over
whelmed with emotion. When Mother 

Saci saw the Lord's head without hair (a 
sign that He had taken sannyiisa), she 
became distressed. She kissed the Lord 
and tried to observe Him carefully, but 
because her eyes were filled with tears, 
she couldn't see. She implored Him, 
"Do not act like your elder brother 
Visvariipa, who took sannyiisa and never 
visited me again. " 

Lord Caitanya replied, " My dear 
mother, though I have accepted the 
renounced order, I shall never be in
different to you." 

So the Lord stayed at Sri Advaita's 
house for many days, conversing with 
Sri Advaita and other devotees by day, 
and at night chanting Hare Kr~Qa in 
divine ecstasy. During this time Mother 
Saci took charge of cooking for her son. 
When the Lord danced in the kirtana He 
would jump high in the air and some
times fall to the ground, and Mother Saci 
would pray that Lord Vi~QU would pro
tect her son from hurting Himself 

After some days the Lord assembled 
all His devotees and said, " My dear 
friends, as long as I remain manifest I 
shall never give you up. Nor shall I be 
able to give up My mother. But after ac
cepting sannyiisa, a sannyasi should not 
remain at his birthplace encircled by 
relatives. Please make some arrange
ment so that I may not leave you and at 
the same time people may not blame 

Me for remaining at home after taking 
sannyiisa." 

Th e devotees then approached 
Mother Saci with the Lord's request. 
Mother Saci said, "It will be a great hap
piness for me if Nimai [Lord Caitanya] 
stays here in Navadvipa. But at the same 
time, if someone blames Him, it will be 
my great unhappiness. So here is my 
proposal: Let Nimai live at Jagannatha 
Puri. Then he will not leave any of us, 
and at the same time He can remain 
aloof as a sannyiisi. Since Jagannatha 
Puri and Navadvipa are so close, I shall 
be able to get news ofNimai frequently. I 
do not care for my personal happiness, 
but only for His happiness. Indeed, I ac
cept His happiness as My happiness." 

With these wordS Mother Saci gave 
the example for all mothers whose sons 
turn to genuine spiritual life. His Divine 
Grace A. C. Bhaktivedanta Swami 
Prabhupada comments as follows: 

" It is a great happiness for a mother if her 
son does not leave home to search out 
Kr~oa but remains with her. At the same 
time, if a son does not search after Kr~oa 
but simply remains at home, he is blamed 
by experienced saintly persons. Such blame 
certainly causes great unhappiness for a 
mother. If a mother wants her son to 
progress spiritually, she should allow him 
to go out searching for ~oa. But if she 
does not allow her son to search for Kr~oa, 
she is called mii, which indicates miiya (illu
sion). By allowing her son to become a san
nydsi and search for Kr~oa , SacTmata in
structs all mothers of the world. She indi
cates that all sons should become devotees 
of Kr~oa and should not stay at home 
under the care of an affectionate mother." 

Thus , except for six years in which he 
toured South India, Lord Caitanya 
stayed at Jagannatha Puri for the remain
ing twenty-four years of His life. Every 
year the devotees from Navadvipa would 
come and visit the Lord, bringing food 
cooked by His mother. Lord Caitanya 
would also send prasiida (spiritual 
food) from the Jagannatha temple to His 
mother in Navadvipa and ask her for 
giveness for His entering the renounced 
order. In this way, despite their physical 
separation, Lord Caitanya and H is 
mother associated spiritually. And the 
devotees glorify their eternal relation
ship of mother and son by chanting, 
"Jaya, Sacinandana! Jaya, Sacinandana! 
All glories to Lord Caitanya, the joy of 
Mother Saci!" G 
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