
Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience. 
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In Paris 
And Around the World ... 

Hare :l<r~I).a, Hare Kr~I).a, Kf~I).a K!~I).a, Hare Hare 
Hare Rama, Hare Rama, Rama Rama, Hare Hare 

Sometimes we forget that God is a person. But He is. In fact, He is the Supreme 
Person, the original father of us all, and our dearest friend as well. Because His 
activities and qualities are infinite, He is known by innumerable names. The 
name Kr~~Ja means "all
attractive*; no one can be 
more attractive than God. So if 
we simply hear about Kr$/!a 
from an authority who has 
scientific knowledge of Him, we 
cannot fail to be attracted to 
Kr!!~;~a-and to His loving ser
vice, which is the ultimate goal 
of life. 
· HisDivineGrace 
A. C. Bhaktivedanta Swami 
Prabhupada, the founder
liclirya of the International 
Society for Krishna Conscious
ness, is presenting such knowl
edge on the basis of ancient 
Vedic scriptures like 
Bhagavad-gTtii and Srlmad
Bhagavatam. He has 
established more than eighty 
centers throughout the world, 
simply for one purpose-to 
give everyone a chance to hear 
about Kr$1Ja and cultivate 
Kr~?IJa consciousness. 

Here you see the Hare Kr$~;~a 
temple in Paris. Located in the 
elegant 16th district, the temple 
maintains sixh; full-time devotees. The devotees teach a weekly course in Vedic 
Wisdom at Nan terre University, run a press and translating office (now finishing 
the French edition of Bhagavad-gitii As It Is) and hold a weekly festival that 
attracts some four hundred guests. Also, several groups of devotees travel in vans 
throughout the country, distributing spirit·ualliterature (more than 40,000 copies 
of French Back to Godhead monthly) and raising funds to support the temple. Sri/a 
Prabhupada was officially welcomed at the Paris City Hall in August 1973 by 
jacques Domi nati, President of the City of Paris. 

In spiritual life there is no meaning to such terms as French, American, 
Russian, Chinese. The relationship between Kr$~;~a and every living being goes 
beyond national and sectarian boundaries. We can easily reawaken our 
relationship with Kr$1Ja by chanting Hare Kr$1Ja, Hare Kmza, Kr$1JQ Kr$1Ja, Hare 
Hare/ Hare Riima, Hare Rffma, Riima Rama, Hare Hare. Back to Godhead 
explains why this is so. It tells about the Hare Kr$1Ja movement and gives a taste of 
its philosophy. For more, we invite you to read our larger books or visit the 
Hare Kr$1Ja Temple nearest you. 

Pho tos Bhargava dasa 
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PRONUNCIATION OF SANSKRIT WORDS 

Sanskrit words and names in Back to Godhead 
are spelled according to a system scholars 
throughout the world use to indicate 
exact pronuncia tion of each word. 
VoweJs in Sanskrit are pronounced almost 
as in Italian . The sound of the short a is like 
the u in bu t, the long a is like the a in far and 
held 1 wice as long as the shon a. and e is l ike 
the a in evade. Long i is l ike the i in pique. The 
vowel r is pronounced like the re in the 
English word fibre. The cis pronounced as in the 
English word chair, and the aspirated consonants 
(cit, ih. dh. etc.) are pronounced as in staunch· 
he1.1rt. hcdgc~·l10g 3nd red·hot. The two aspirants 
sand ,fare pronounced like the English sit; 
sis pronounced as in sun. Thus Kn>!ta is pro
nounced KRISHNA and Caitanya is pronounced 
CHAITANYA. 

M£MBERSHII' 
For information on how you can become a 
registered member o f the International Society 
for Krishna Consciousness, please write to the 
Society's secretary at3764 Watseka Avenue, 
Los Angeles, Cali fornia 90034. 
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AI the request of His friend Arjuna, Lord 
K($1)3 displayed His four-armed form o f Vi~l)u 
and then His beautiful two-armed form. 
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His Divine Grace 
A. C. Bhal<tivedanta Swami Prabhupada 

The whole world is divided into factions, and each accuses 
the others of being crazy. But if there are no criteria by which 

to judge sanity, then who can decide? 

man-mana bhava mad-bhakto mad-yiijT miini namaskuru 

rniim evai~yasi yuktvaivam atrmi nani mat-pariiya~1al;l 

"Engage your mind always i!1 thinking of Me, engage 
your body in My service and surrender unto Me. Com
pletely absorbed in Me, surely you will come to Me." 

(Bhagavad-g1ra, 9.34) 

Here Kr~l).a says that one should always think of Him, 
be His devotee and worship Him. This is the process of 
devotional service; it is not very difficult, and anyone 
can execute it by thinking of God, offering obeisances 
and rendering some service unto Him. Generally people 
identify with some party, either socially, politically, 
economically or religiously. In America there are the 
Republican and Democratic parties, and on the interna
tional scale there are the capitalists and the com
munists. Religiously, people identify with a party as 
Christian, Moslem, Hindu and so on. In India there are 
social parties also, like the brahma!Jas and k!fatriyas. In 
short, to avoid belonging to some party or other is not 
possible. Spiritualism, however, means that we should 
identify ourselves with God's party. 

On this platform also there is "party-ism" in that the 
spiritualists call the materialists crazy, and the mate
rialists call the spiritualists crazy. We have formed a 
Society for Krishna Consciousness, and those who do 
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This is a challenge 
to the world: Whoever claims 
God's property as belonging 
to his body can only 
be considered a crazy man. 

not like it say that we are "crazy." 
Similarly, a person in Kr$l)a conscious
ness sees a person who is acting in mate
rial consciousness as a crazy person. Who, 
then, is actually crazy? Who decides? 
How are the parties involved capable of 
deciding? Indeed, the whole world is 
divided in to parties, each accusing the 
others of being crazy, but if there are no 
criteria by which to judge sanity, then 
who can decide? If we ask any man, any 
common man on the street, what he is, he 
will reply, "I am this body." He may give 
some further explanation by saying that 
he is Christian, or Hindu, or Jewish, or 
that he is Mr. So-and-So, or whatever, but 
all these are s imply designations he at
taches to the body. In other words, they 
all arise from the body. When a person 
says that he is an American, he is refer
ring to the body because by some accident 
or reason he is born into the land of 
America and so takes the title of an 
American. But that is a lso artificia l be
cause the land is neither American nor 
French, nor Chinese, nor Russian, nor 
anything- land is land. We have simply 
artificially created some boundaries and 
said, "This is America, th is is Canada, 
this is Mexico, Europe, Asia, India." 
These are our concoctions, for we do not 
find that these lands were originally 
divided in this way. Three or four 
hundred years ago this land was not even 
known as America, nor was it even in
habited by white men from Europe. Even 
a thousand years ago Europe was in
habited by different peoples and called 
different names. These are all designa
tions that are constantly changing. From 
the Vedic literatures we can understand 
that this whole planet was known as 
Ilavna-var~a, and one king, Maharaja 
Bharat.a, who ruled the entire planet, 
changed the name of the planet to 
Bharata-var~a. Gradually, however, the 
planet became divided again, and dif
ferent continents and sectors became 
known by different names. Even recently 
India has been divided into a number 
of countries, whereas earlier in the 
century India had included Burma, 
Ceylon and East and West Pakistan. In 
actuality the land is neither Bharata-var~a, 

India, Europe, Asia or whatever- we 
simply give it these designations in 

Collage. lndrapramada d~sa 
PholO: Garivan dasa 

accordance with time and in fluence. 
Just as we give the land designations, 

we also give our bodies designations, but 
no one can say what his designations were 
before birth. Who can say that he was 
American, Chinese, European or what
ever? We are thinking that after leaving 
this body we will continue as American or 
Indian or Russian. But al though we may 
live in America during this life, we may 
be in China .in the next, for we are con
stantly changing our bodies. Who can say 
that he is not changing bodies? When we 
are born from the womb of our mother, 
our body is very small. Now, where is that 
body? Where is the body we had as a boy? 
We may have photographs that remind us 
what the body was like in past years, but 
we cannot say where that body has gone. 
The body may change, yet we have the 
feeling that we do not change. " I am the 
same man," we think, "and in my child
hood I looked like this or like that." 
Where have those years gone? They have 
vanished a long with the body and every
thing that came in contact with it. But 
al though everything is changing at every 
moment, we are still sticking to our bodily 
identification so that when we are asked 
what we are, we give an answer that is 
somehow or other re lated to this body. Is 
this not crazy? If a person identifies with 
something he is not, he is considered 
crazy. The conclusion is that one who 
identifies with the body cannot really be 
considered sane. This, then, is a challenge 
to the world: Whoever claims God's prop
erty or earth as belonging to his body, 
which is constantly changing, can only be 
considered a crazy man. Who can actually 
establish that this is his property or that 
this is his body? By the chances of nature 
a person is placed in a body and is dictated 
to by the laws of material nature. Yet in il
lusion we think we are controlling that 
nature. Therefore K~~rya says in 
Bhagavad-gitli: 

prakrte~1 kriyamlifJani 
guf]ai~ karmlifJi sarvasa}J 

ahatik'iira-vimilqhlitma 
kartaham iti manyate 

"The bewildered spiri t soul, under the in
fluence of the three modes of material 
nature, thinks himself the doer of ac
tivities that are in actuality carried out by 
nature." (Bg. 3.27) 

Prakrte~ kriyamafJlini: Material nature 
is pulling everyone by the ear, just as a 
stern teacher pulls a student. Every in
dividual is under the dictations of mate
rial nature and is being put sometimes in 
this body and sometimes in that. We are 

now fortunate to have acquired a human 
body, but we can easily see that there are 
many other types of bodies (8,400,000 ac
cording to Padma Pur'iifJa) and by the laws 
of nature we can be put into any type of 
body according to our work. Thus we are 
completely in the grip of material nature. 
Although this lifetime we may be fortu
nate in acquiring a human body, there is 
no guarantee that the next time we will 
not have the body of a dog or some other 
animal. All th is depends on our work. No 
one can say, "After my death, I will take 
my birth again in America." Material 
nature will force us into this body or that. 
Since we are not authorities, Bhagavad
gitli. informs us that everything is being 
conducted by the supreme laws of nature, 
and it is the foolish man who thinks, "I 
am something. I am independent." 
Ahanklira-vimuqhlitmli: th is is false 
reason . Although the living entity is 
different from the body, he thinks, " I am 
this body." Therefore Saflkaracarya 
basically preached the same message over 
and over: aharh brahmasmi, "I am not this 
body; I am Brahman , spirit soul." 

Nonetheless, even when we have 
resolved to take to the path of self-realiza
tion, maya or illusion persists. By self
realization a person may come to realize 
that he is not the body but a spiritual soul. 
What then is his position? Void? Imper
sonal? People think that after the demise 
of this body there is nothing but nirvlifJa 
or void. The impersonalists similarly say 
that as soon as the body is fini shed, one's 
personal identi ty is finished also. In ac
tuality, however, the body can never be 
identified with the living entity any more 
than a car can be identified with its d ri ver. 
A person may direct a car wherever he 
wishes, but when he gets out of the car he 
does not think that his personality is 
gone. In Bhagavad-gita Kr~rya speaks of 
the living entity in this way: 

isvara}J sarva-bhutlinarh 
hrd-dese 'rjuna ri~{hati 

bhrlimayan sarva-bhutani 
yantrariiqhlini mliyay'ii 

"The Supreme Lord is situated in every
one's heart, 0 Arjuna, and is directing the 
wanderings of all living enti ties, who are 
seated as on a machine, made of the mate
rial energy." (Bg. 18.61) 

These various bodies are like cars. and 
they are all moving. One person may have 
an expensive kind of car, and another per
son may have an inexpensive one; one 
person may have a new car, and another 
person may have an old one. Should we 
then think that when we are out of the car 
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of the body the personality no longer ex
ists? This is another kind of craziness. 
The void philosophy, which maintains 
that after death we become nothing, is 
a lso a craziness that has been con
tradicted. We are not void but spirit. 
When one attains spiri tual realization, 
knowing himself as spirit outside the 
body, he can advance further by inquiring 
about his duty as spirit. ''What is my 
spiritual work?" he should ask. Realizing 
one's spiritual identity and asking about 
one's spiritual duty is actual sanity. So 
much individuality and discrimination 
are displayed by the living entity even in 
the body. Should we think that at death 
one's intelligence, discrimination and in
dividuality no longer exist? Although we 
may make such great plans and work so 
hard within the body, are we to assume 
that when we leave the body we become 
void? There is no basis for this nonsense, 
and it is directly refuted by Kr~Da at the 
very beginning of Bhagavad-gitli: 

na tv evliham jlitu nlisam 
na tvam neme janlidhiplif; 

na caiva na bhavi~ylimaf; 
sarve vayam ataf; param 

dehino 'smin yathli dehe 
kaumliram yauvanam jarli 

tathli dehlintara-prliptir 
dhiras tatra na muhyati 

"Never was there a time when I did not 
exist, nor you, nor all these kings; nor in 
the future shall any of us cease to be. As 
the embodied soul continually passes, in 
this body, from boyhood to youth to old 
age, the soul simi larly passes into another 
body at death. The self-realized soul is not 
bewildered by such a change." (Bg. 
2.12-13) 

Thus the spiritual identity of the in
dividual soul continues after death, for 
Lord Kr~Da assures Arjuna of the eter
nality of al l the in dividual souls 
assembled on the battlefield. The spiritual 
spark or self is within the body from the 
moment the body begins to form within 
the womb of the mother~ and it continues 
existing in the body as the body under
goes all of its changes through infancy, 
childhood, youth and old age. This means 
that the person who is within the body is 
present from the moment of conception. 
The measurement of this individual soul 
is so small that the Vedic scriptures ap
proximate it to be no larger than one ten
thousandth part of the tip of a hair-in 
other words, as far as human vision is 
concerned, it is invisible. One cannot see 
the soul with material eyes, but the soul is 
there nonetheless, and the fact that the 
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body grows from the shape of a pea to 
full-grown manhood is proof of its pres
ence. There are six symptoms of the 
soul's presence, and growth is one of 
them. If there is growth, or change, one 
should know that the soul is present with
in the body. When the body becomes use
less, the soul leaves it , and the body 
simply decays. One cannot directly per
ceive the soul's leaving the body, but one 
can perceive it symptomatically when the 
body loses consciousness and dies. In the 
Second Chapter of Bhagavad-gita Lord 
Kr~Da gives the following simile to illus
trate this process: 

vlislimsi jirfJlini yatha vihliya 
navani g(hfJlifi naro 'parlifJi 

tathli sarirCi1Ji vihliya jirfJliny 
anylini samyliti navlini dehi 

"As a person puts on new garments, giv
ing up old ones, similarly, the soul accepts 
new material bodies, giving up the old and 
useless ones." (Bg. 2.22) 

Although the soul takes on new bodies, 
the soul does not select the bodies him
self; the selection is made by the law of 
nature. However, the mentality of the 
soul does affect the selection, as indicated 
by Kr~Da in the fol lowing verse: 

yam yam vapi smaran bhlivam 
tyajaty ante ka/evaram 

tam tam evaiti kaunteya 
sada tad-bhliva-bhlivitaf; 

"In whatever condition one quits his 
present body, in his next life he will 
attain to that state of being without 
fai l." (Bg. 8.6) 

As one's thoughts develop, his future 
body also develops. The sane man under
stands that he is not the body, and he also 
understands what his duty is: to fix his 
m ind on Kr~Da so that at death he can at
tain Kr~Da's nature. This is the advice of 
Kr~Da in the last verse of the Ninth 
Chapter: 

man-manli bhava mad-bhakto 
mad-yliji mlim namaskuru 

mlim evai~yasi yuktvaivam 
litmlinam mat-parliya1Ja/J 

"Engage your mind always in thinking of 
Me, engage your body in My service and 
surrender unto Me. Completely absorbed 
in Me, surely will you come to Me." (Bg. 
9.34) 

Every embodied soul is in the constant 
act of thinking. To refrain from thinking 
something is not possible for a moment. 
The duty of the individual, therefore, is to 
think of Kr~l)a. T here should be no 
difficulty in this, nor any harm; Kr~Da 

has pastimes and activities, He comes to 
earth and leaves His message in the form 
of Bhagavad-gitl1, and there are so many 
literatures about Kr~Da that thinking of 
Him is neither a difficult nor costly task. 
There are enough literatures on Kr~Da to 
last one a lifetime, so there is no shortage 
of material. Thinking of Kr~Da. however, 
should be favorable. If a man is 
employed, he may always be thinking of 
his employer: "I must get thereon time. If 
he sees me late, he may deduct from my 
paycheck." This kind of thinking will not 
do. It is necessary to think of Kr~Da with 
love (bhava mad-bhaktaf;). In the material 
world when the servant thinks of the 
master, there is no love; he is thinking 
only of pounds, shillings and pence. 
Because that kind of thinking will not 
save us, Kr~Da requests that one just be 
His devotee. 

Thinking of Kr~I:~a with love, or devo
tion to Kr~Da, actually means service. The 
spiri tual master prescribes various duties 
to enable the neophyte devotee to think 
of Kr~l)a. In the Society for Krishna Con
sciousness, for instance, there are so 
many duties assigned: printing, writing, 
typing, dispatching, cooking, and so on. In 
so many ways the students are thinking 
of Kr~Da because they are engaged in the 
service of Kr~l)a. 

What is the duty indicated by Kr~Da? 
Mad-yqji mlim namaskuru. Even if we are 
not inclined to obedience, we must obey 
and offer respects (namaskuru). Bhakti, or 
devotion, minus respect is not bhakti. One 
should engage in Kr~Da consciousness 
with love and respect and should thus 
ful fi ll his designated duties. Then life will 
be successful. One can never be happy by 
identifying himself with the material 
body and engaging in all kinds of nonsen
s ical activities. For happiness, there must 
be conscious.ness of Kr~Da; that is the dif
ference between spiritualism and mate
rialism. The same typewriter, dictation 
machine, tape recorder, mimeograph 
machine, paper, ink, the same hand- on 
the surface, everything is the same, but 
everything becomes spiritualized when it 
is used in the service of Kr~J)a. This, then, 
is spiritual. We should not think that 
something has to be uncommon to be 
spiritual. The entire material world can be 
transformed into spirit if we simply be
come Kr~l)a conscious. By ardently 
following the instructions of Kr~Da in 
Bhagavad-gitli and following in the 
footsteps of the great iiciiryas, teachers of 
Bhagavad-gitii in the line of disciplic suc
cession, we can spiritualize the earth and 
restore its inhabitants to sanity. 0 



by His Holiness Brahmananda Svami 

In Calcutta in 1896, the teachings of 
Lord Caitanya began their journey to the 
West. In Bengali-speaking Calcutta 
on August 20th of that year, Srila 

Bhaktivinoda Thakura published a 
small English treatise entitled Lord 
Caitanya- His Life and Precepts. Seventy
one years later, in 1967, in Montreal, 
Canada, a graduate student came across a 
copy of' this book while browsing through 
the rare-book collection of the McGill 
University library. The book was a won
derful find for him because he was a dedi
cated follower of Lord Caitanya's, having 

been convinced of Lord Caitanya's teach-

ings by His Divine Grace A. C. Bhaktive
danta Swami Prabhupada, whom he had 
accepted as his spiritual master. Srrla 
Prabhupada was born in Calcutta on Sep
tember I, 1896, only a few days after Lord 
Caitanya-His Life and Precepts was 
published. Thus by a transcendental ar
rangement this significant book and he 

who would fulfi ll the purpose of the book 
appeared together. 

The sastras (authoritative scriptures) 
and licliryas (authori tat ive teachers) 

affirm that Lord Cai tanya, who appeared 
in Bengal 500 years ago, is the Supreme 
Personality of Godhead. The great Vedic 
scripture Srimad-Bhligavatam states that 
in Kali-yuga (the present Age of Quarrel) 

the Supreme Lord descends not in His 

" He reasons ill who tells that Vaisnavas die 
When thou art living still in S~~nd ! 

The Vaig tavas die to live and living try 
To spread a holy life around !" 

- >W$<' by Sr71a Bhaktii'IIIIXIa Tlrakura an tire 
tomb of the 11reat ;aim 7Mkura Nor/Ill/sa at Pur7. Inti/a 

original form as Kr$Qa, but in the garb of 
a golden-complexioned devotee who con

stantly sings the name of Kr~lfa. Lord 
Cai tanya, the perfect devotee, descends to 
teach us how to love Him. Although He is 

Kr~Qa Himself, He shows us how to love 
Kr~r:ta, like a teacher who takes up a pen
cil and writes as if learning the ABC's, 

j ust to teach his pupi ls how to wri te. Lord 
Caitanya is Kr~Qa Himsel f, but as one 
great acarya has declared, He is more kind 
then Kr$Qa because He teaches pure love 

of Kr~Qa (namo maha-vadanyaya kr~!Ja· 
prema-pradaya tel kr!i!Jliya k('~l.1a-caitanya
nlimne gaura-tvi~e nama!;). Thus in this age 
if one wants to be an unalloyed devotee of 
God, practically speaking one need only 
follow the teachings of Lord Caitanya. 

A TRUSTED REPRESENTATIVE 

The author of Lord Caitanya- His Life 
and Precepts, Srila Bhaktivinoda Thakura, 
pioneered in bestowing upon the world 

the benediction of Kr~Qa consciousness 
through the instructions of Lord 
Caitanya. He himself appeared near Lord 
Caitanya's very birthsite, in the district of 
Nadia in West Bengal , India, in 1834. 
Bhaktivinoda Thiikura is not a condi
tioned soul born in this temporary world 
because of the effects of bad deeds per
formed in previous lives; he is a nilya
siddha, an eternal associate of the Lord, 
and he is indeed the transcendental 
energy of Lord Caitanya Mahaprabhu 
(gaura-sakti-svariipaya). Sometimes dur
ing spiri tual peril the Lord empowers a 
trusted representative to act on His 
behalf, just as a king may send an am
bassador to a foreign land to represent 
him. Bhaktivinoda Thakura is called sac
cid-linanda because he is a representati ve 
of the Supreme Personality of Godhead, 
Kr~Qa , who is also known as sac-cid
linanda-vigraha, the embodiment of eter-

His Holiness Brahmiinanda SviimT ser~•ed.{vrmanyyear.r 
as thP flr.rt presuklll of thl! flr.rt /SKCON templp in the United 
Statn (hlule at the same time h'Otking as a ttacher in tilt ·"'C'h 
York City public school system). He later became director of 
ISKCON Press and in /970 accepted tire renounced order o.f 
lUi'. 1/e was 1he first 10 imrotluce Kr~~w consciousness in 
A/rica. lie has recently been preachinfi in Aj;;ra and India. 
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Historic Volume. The book that first brought 
Lord Caitanya's teachings to the West. 

nity, knowledge and bliss. He was sent by 
Lord Caitanya Mahliprabhu to revive 
Mahaprabhu's message of Kr~t:~a con
sciousness and thus redeem the modern 
world. 

While cultivating spiritual conscious
ness, Srila Bhaktivinoda Thakura was 
simultan-eously a prominent magistrate in 
the government of Bengal. Thus Bhakti
vinoda's li fe exemplifies what he con
tr ibuted to spiritual knowledge. He 
proved that renunciation (vairagya) con
sists not of ceasing or abolishing any ac
tivity, but of adjusting every activity and 
using every object of the world for the 
service of the Lord, without thought of 
personal gain or enjoyment. Thus Bhakti
vinoda Thlikura, while outwardly a mate
rially s~ccessful man, was an ascetic of 
the highest order (yukta-vairligi). He was 
completely distinct from the stereotyped 
Hindu ascetics who renounce everything 
because they think that everything is 
mundane, yet he was not among the 
pseudo devotees (sahajiylis) who indulge 
in sensual pleasure on the plea that be
cause they are part of God they should be 
free to enjoy like Him. 

To live in the Himalayas eating roots 
and berries, shunning all the activities of 
the world, actually shows one's lack of 
spiri tual knowledge. Eve1ything belongs to 
God. This is the verdict of the Upani~ads. 
lsavlisyam idarh sarvarh yat kilica 
jagatylirhjagat:"Everything in the world, 
both animate and inanimate, belongs to 
the Supreme Lord." Since He is the 
proprietor, we cannot renounce anything, 
for one can give up only what one has in 
the first place. Therefore an enlightened 
man accepts his quota, what he needs for 
his maintenance, while at the same time 
fully aware that God is the proprietor 
who maintains him. 

AN ACTIVE PREACHER 

Bhaktivinoda Thlikura preached devo
tional service, which is the real message 
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of the Gitli and all the Vedic scriptures. A 
devotee surrenders everything to Kr$Qa 
by using everything in the Lord's service. 
Srila Bhaktivinoda wrote in one song: 
"My mind, my household affairs, my 
body-whatever is mine- ! offer to You, 
my dear Lord, for Your service. Now You 
can do with them as You like. You are the 
supreme master of everything, so if You 
like You may kill me, or if You like You 
may give me protection. All authority 
belongs to You. I have nothing to claim as 
my own." This illustrates the surrendered 
atti tude of a pure devotee. 

For Bhaktivinoda, just to perform 
devotional service was not enough. As a 
truly realized soul, he yearned for the day 
when the entire world would taste the 
nectar of devotion. Each night the 
Thakura would rest for only four hours, 
from eight until midnight, and then he 
would write unti l morning, when he 
would go to the courthouse for his judicial 
duties. In this way he wrote more than 
one hundred books while sti ll a magis
trate. Bhaktivinoda maintained a respect
able posi tion in society, but at the same 
time explained in detail how to get out of 
this material world. The result was that 
people listened to him more respectfully 
than had he been a hirsute hermit. 

Bhaktivinoda wrote his books mostly 
in Bengali but also in Sanskrit and Urdu, 
and to make the teachings of Lord 
Caitanya appreciable t_o those outside 
Bengal and India, he also wrote in 
English. He wrote his first work, Hari
kathli, a book of Bengali verses, in 1850. 
At a meeting in Calcutta in 1869 he 
delivered a remarkable speech in English 
en titled "The Bhligavata: Its Philosophy, 
Its Ethics,and Its Theology." Other works 
he wrote in English during this time in
clude "Speech on Gautama," "Rel1ec
tions" (poems), " Jagannatha Temple of 
Puri," "Siokas on the Samli.dhi of Thakura 
Haridasa," and" A khacjlis [Monasteries] of 
PurL" Srila Bhaktivinoda started Sri Saj
jana-rota!Ji, a unique monthly journal 
that continued through seventeen 
volumes. He composed Kalyli!Ja·kalpa
taru, a collection of Bengali songs, and 
wrote many other books, among them 
Sri Cairanya-sik$limrta, Sara~1ligati, Jaiva
dharma and Prema-pradipa (a fiction 
showing the excellence of bhakti-yoga). 
Furthermore, he published numerous 
Bengali translations of important Sanskrit 
works, such as Srimad Bhagavad-gitli(one 
edition with Sanskrit commentary by Sri 
Visvanatha Cakravarti and a second with 
commentary by Sri Baladeva Vidya
bhli~at;~a), Sri Sik$li$(aka, ManaiJ-sik$li, Sri 

Visnu-sahasra-nlima, Sri Cairanya Upani
sai and Sri isopanisad (with a commen
iary by Sri Baladcv~; Vidyabhli$al)a). 

A CAREFUL PRESENTATION 

During the 1890's reports came to In
dia of an intensified European and 
American interest in Indian culture, and a 
particular mterest in Sanskrit. In 1896 
Bhaktivtnoda penned Sri Gaurliilga
smarana-mGiigala-srotra, I 04 Sanskrit 
verses. concerning Lord Caitanya's life 
and precepts. He sent copies to literary 
and scholastic luminaries all over the 
world Today, Bhaktivinoda's only sur
viving son still preserves a letter from 
Ralph Waldo Emerson, the famous 
American transcendentalist. gratefully 
acknowledging receipt of Bhaktivinoda's 
book but request ing books in English. As 
a result of such requests, Bhaktivinoda 
then wrote Lord Cairanya- His Life and 
Precepts. 

As a preacher, Bhak ti vinoda Thakura 
wanted to make the teachings of Lord 
Caitanya understandable to people in 
general and popular among them. This 
missionary spiri t followed the express 
desire of Lord Caitanya Mahaprabhu. 
Although Lord Caitanya Himself wrote 
only eight short verses on His teachings. 
He ordered His chief disciples to write 
volumes of books explaining, codifying 
and substantiating these teachings with 
Vedic authority. It is quite evident from 
Bhaktivinoda's books that he took great 
pains to make these topmost transcen
dental teachings readily appreciable. For 
instance, in his speech on Srlmad
Bhli~avatam, we see the Thakura making 
an old, massive Sanskrit tome really in
teresting because he wri tes about it in 
such an honest and charming way. He 
wri tes: 

"The Bhagavata has suffered from 
shallow cri tics both Indian and foreign. 
That book has been accursed and de
nounced by a great number of our young 
countrymen who have scarcely read its 
contents and pondered the philosophy on 
which it is founded. It is owing mostly to 
their having imbibed an unfounded 
prejudice against it when they were 
in school. The Bhligavata, as a matter of 
course, has been held in derision by those 
teachers who are generally of an inferior 
mind and intellect. This prejudice is not 
easily shaken off when the student grows 
up unless he candidly studies the book 
and meditates on the doctrines of Vai~
navism. We are ourselves witnesses to 
t.he fact. When we were in college, reading 
the philosophical works of the West and 



exchanging thoughts with the thinkers of 
the day, we contracted a hatred of the 
Bhligavata.That great work seemed like a 
repository of ideas scarcely adapted to the 
Nineteenth Century, and we hated to 
hear any argument in its favour. To us 
then a volume of Channing, Parker, 
Emerson or Newman had more weight 
than whole lots of Vai~r;~ava works. 
Greedily we pored over the various com
mentations upon the Holy Bible and the 
labours of the Tauva-bodhini Sabhli, con
taining extracts from the Upani$ads and 
the Vedlinta, but no work of the 
Vai~r;~avas had any favour with us. But 
when we advanced in age and our 
religious sentiment received develop
ment, we turned Unitarian in our belief 
and prayed as Jesus prayed in the Garden. 
Accidentally, we fell upon a work about 
the Great Caitanya, and on reading it with 
some . attention in order to settle the 
historical position of that Mighty Genius 
of Nadia, we had the opportun ity to 
gather His explanations of the Bhligavara, 
given to the wrangling Vedlintists of the 
Benares school. This accidental study cre
ated in us a love for all the works which 
we could find about our Eastern Saviour. 
We gathered with difficulties the famous 
Kurcaswritten in Sanskrit by the disciples 
of Caitanya. The explanations we got of 
the Bhligavara from these sources were of 
such a charming character that we pro
cured a copy of the Bhligavara complete 
and studied its texts (difficult, of course, 
to those who arc not trained in 
philosophical thoughts) with the assis
tance of the famous commentaries of 
Sridhara Svamf. From such study it is that 
we have at last gathered the real doctrines 
of the Vai~r;~avas. Oh! What trouble it is to 
get rid of prejudices gathered in unripe 
years'" It is rare to fi nd such honesty in 
the field of religion, where blind fai th 
often demands dishonesty in order to 
keep itself intact. 

Next, we see the Thlikura writing like a 
real religious freethinker: 

"Subjects of philosophy and theology 
are like the peaks of towering and inac
cessible mountains standing in the midst 
of our planet, inviting attention and in
vestigation. Thinkers and men of deep 
speculation take their observations 
through the instruments of reason and 
consciousness. But they take their stand 
on different points when they carry on 
their work. These points are positions 
chalked out by the circumstances of their 
social and philosophical life, different as 
they are in the different parts of the 
world. Plato looked at the peak of the 

Srila 'fhlikura Bhaktivinoda. The pioneer or the program to spread the benediction or Kr~Da 
consciousness throughout the entire world by the instructions or Lord Caitanya. 

spiritual question from the West, and 
Vyasa made the observation from the 
East: so Confucius did it from further 
East, and Schlegel, Spinoza, Kant and 
Goethe from further West. These obser
vations were made at different times and 
by different means, but the conclusion is 
all the same inasmuch as the object of 
observation was one and the same. They 
all searched after the Great Spiri t , the un
condi tioned Soul of the Universe. They 
could not but get an insight into it. Thei r 
words and expressions are different, but 
their import is the same. They tried to 
find the absolute religion, and their 
labours were crowned with success, for 
God gives all that He has to His children 
if they wan t to have it. It requires a can
did, generous, pious and holy heart to feel 
the beauties of their conclusions. Party 
spirit- that great enemy of truth-will al
ways bafne the attempt of the enquirer 
who tries to gather truth from religious 
works of his own nation, and will make 
him believe that absolute truth is 
nowhere except in his old religious book. 
What better example could be adduced 
than the fact that the great philosopher of 
Ben ares will find no truth in the universal 
brotherhood of man and the common 
fatherhood of God? The phi losopher, 
thinking in his own way of thought, can 
never see the beauty of the Christian 

father. The way in which Christ thought 
of His own father was love absolute, and 
so long as the philosopher will not adopt 
that way of thinking, he will ever remain 
deprived of the absolute faith preached by 
the western Saviour. In a similar manner, 
the Christian needs adopt the way of 
thought which the Vedantist pursued, 
before he can love the conclusions of the 
philosopher. The cri tic, therefore, should 
have a comprehensive, good, generous, 
candid, impartial and sympathetic soul." 

And finally, we see his humor: "'What 
sort of a thing is the Bhligavara?' asks the 
European gentleman newly arrived in In
dia. His companion tells him with a 
serene look that the Bhligavata is a book 
which his Oriya bearer daily reads in the 
evening to a number of hearers. It con
tains a jargon of unintelligible and savage 
literature for those men who paint their 
noses with some sort of earth or sandal 
and wear beads all over their bodies in 
order to procure salvation for themselves. 
Another of his companions, who has 
travelled a little in the interior, would im
mediately contradict him and say that the 
Bhligavata is a Sanskrit work claimed by a 
sect of men, the Gosvamis, who give 
mantras, like the Popes of Italy, to the 
common people of Bengal, and pardon 
thei r sins on payment of gold enough to 
defray their social expenses. A third 
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gentleman will repeat a third explanation. 
A young Bengali chained in English 
thoughts and ideas, and wholly ignorant 
of the pre-Mohammedan history of his 
own country, will add one more explana
tion by saying that the Bhagavata is a 
book containing an account of the life of 
Kr~J!a, who was an ambitious and an im
moral man! This is all that he could gather 
from his grandmother while yet he did 
not go to school. Thus the Great Bhaga
vata ever remains unknown to the 
foreigners, like the elephant of the six 
blind men who caught hold of the several 
parts of the body of the beast. But Truth is 
eternal and is never injured, but for a 
while, by ignorance." 

THE FIGHT AGAINST CASTEISM 

For his time, Bhaktivinoda Thakura's 
approach and thought were downright 
rebellious. Of all the world's religions, cer
tainly none is more conventional and 
reactionary than Indian religion, but there 
was no protest from the orthodox because 
Bhaktivinoda presented his arguments 
most reasonably. This kind of intelligent 
reasoning, rather than emotionalism, was 
what Bhaktivinoda used to expose what 
has been the singlemost perversion of 
Indian religion: caste consciousness. 

Although Gandhi is more popularly 
known in the struggle against casteism, 
actually Bhaktivinoda Thakura had cam
paigned against it long before. And even 
before him, it was Caitanya Mahaprabhu 
who first promoted spiri tual equality in 
India. Indeed, Mahaprabhu's two 
foremost disciples, R upa Gosvami and 
Sanatana Gosvami, had been deemed out
castes by orthodox Hindu society because 
they had very closely associated with the 
Muslim rulers of the time. Lord Caitanya 
also appointed Haridasa T hakura, who 
was born a Mohammedan, to be the 
acarya or master of the holy name. 

Only one who is enlightened, who sees 
spiritually, can see all creatures equally 
(patJcfita~ sama-darsina~). One who is ma
terially contaminated must see dif
ferences because bodies naturally differ. 
It is the body which is male or female, 
brown or whi te, young or old, American 
or Indian, and so on. In his Life and Pre
cepts, Bhaktivinoda made Lord Caitanya's 
teachings in this regard quite clear: 

"The religion preached by 
Mahaprabhu is universal and not ex
clusive ... .The principle of klrtana, as the 
future church of the world, invites all 
classes of men, wi thout distinction of 
caste or clan, to the highest cultivation of 
the spirit. This church, it appears, will 
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extend all over the world and take the 
place of all sectarian churches, which ex
clude outsiders from the precincts of the 
mosque, church, or temple." 

Nevertheless, after Cai tanya 
Mahaprabhu, a group of sel f-interested 
brahmat;as arose who declared that by 
genealogy they were the only qualified 
spiritual leaders. Such exclusiveness is 
very strong in Indian religion and, of 
course, not unknown in other religions. 
This group's idea was to monopolize all 
religious functions and collect money. 
Caitanya Mahaprabhu had opposed such 
imposters. In fact, on one occasion in 
Benares, as a protest, He purposely 
resided at the house of a sudra, although it 
is mandatory for a sannyasl to stay with a 
brahmatJa. 

Bhagavad-gWJ describes four orders of 
spiritual and social life, but nowhere does 
it hold that one's birth determines one's 
place among these orders. The Gila says: 

catur-vartJyam maya swam 
guf}a -karma-vibhagasa~ 

According to this verse, four 
classes- intellectuals; administrators, 
merchants and laborers- are all created 
by Kr~J!a. Thus we naturally find these 
different classes in societies all over the 
world. However, these classes manifest 
themselves naturally; they are not ar
tificially created. Everyone has different 
qualities inherent within him and will 
behave accordingly. But in no circum
stances does one's behavior depend only 
upon one's birth. I f one's father is a high
court judge, this does not mean that one is 
himself a high-court judge. He also must 
first be trained and win a judicial appoint
ment. Kr~Da therefore says that one is 
classified according to one's qualities 
(gufJa) , and not one's birth (janma). Thus 
the caste system as created by the Lord is 
meant to take account of one's natural 
qualities, regardless of one's birth. If one 
is born in the family of a sudra, or laborer, 
but has the qualities of a brlihmatJa, or in
tellectual, then he must be accepted as a 
brlihmatJa; and if on·· is born in a 
brlihmatJa family but has he qualities of a 
sudra, he must be accepted as a sudra. 

History now records how India has 
generally come to rej ect caste designa
tions, but Bhaktivinoda Thakura had to 
fight caste consciousness not only in 
worldly society but even within religious 
society. Thus it is rather surprising that 
anyone who purports to be a follower of 
Caitanya Mahaprabhu could refuse to ac
cept brahmatJaS who happen to be born as 
non-Indians. Lord Caitanya counted 

Rupa, Sanatana, and Haridasa Thakura 
among His chief disciples. He elevated 
them to the status of Vai~ry ava, which is 
even higher than that of brahma~1a, to 
demonstrate that anyone who is qualified 
must be accepted as a sadhu, or holy man. 
Lord Cai tanya even predicted that 
Kr~Da's name would be sung in every 
town and village of the world. Did He 
mean that only Indians would be singing 
Kr~Da's name all over the world? Ob
viously He meant that Europeans, 
Americans and Africans would also take 
to the chanting of K~~Da's holy name. 

The revealed scriptures state that any
one who takes to the chanting of the holy 
name is si tuated on the topmost spiritual 
platform. Srimad-Bhagavatam says: "If a 
person born in a fami ly of dog-eaters 
takes to chanting the holy name of 
Kr~Da, it is to be understood that in his 
previous life he must have executed all 
kinds of austerities and penances and per
formed all the Vedic sacrifices." (Bhlig. 
3.33.7) Sim ilarly , Caitanya-caritam(fa 
(Adi-lila 7.23) states: " In distributing love 
of Godhead, Caitanya Mahaprabhu and 
His associates did not consider who was a 
fi t candidate and who was not, nor where 
such distribution should or should not 
take place. They made no conditions. 
Wherever they got the opportunity, they 
distributed love of Godhead." And, again 
in Adi-li/a 7.26: "The Kr~Da conscious
ness movement will inundate the entire 
world and drown everyone, whether one 
be a gentleman, a rogue, or even lame, in
valid or blind." Lord Caitanya made no 
bodi ly distinctions, for His movement is 
purely spiritual. 

The scriptures declare that anyone 
who discriminates against a qualilied 
devotee is doomed. The Padma Purli1_1a 
states: 

arcye vi~tJaU sifa-dhir guru~u 
nara-matir vai~fJave jliti-buddhih 

"One who considers the worshipable 
Deity of Lord Vi~1w , or Kr~na, to be 
stone, the spiritual master to be an ordi
nary human being, or a devotee to belong 
to a particular caste or creed, is possessed 
of hellish in telligence." Nevertheless , 
such material consciousness still prevails 
in some religious quarters. Even today 
the priests of the temple of Lord Jagan
natha at Purr will not allow any non
Indian to enter , even though Lord 
Caitanya Himself stayed there for twelve 
years and Bhaktivinoda Thakura was the 
chief admin istrator of the temple for over 
live years, from 1871 to 1876. 

(robe conrinued) 
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IN KNOWLEDGE 
"In this world, there is nothing so sublime and pure as transcen
dental knowledge. Such knowledge is the mature fruit of all 
mysticism. And one who has achieved this enjoys the self within 
himself in due course of time."-Bhagavad-gita 

When one is situated in transcendental knowledge he need 
not search for peace elsewhere, for he enjoys peace within him· 
self. Cultivate this transcendental knowledge. Read the books of 
His Divine Grace A.C. Bhaktivedanta Swami Prabhupada. 
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(Books 109·116 
are introductory 
tastes of 
the wisdom of 
Bhagavad-gita.) 

109. Raja· 
Vidyll. The 
King of 
Knowledge 
$1.50 

110. Perfection 
of Yoga and 
Beyond Birth 
and Death (two 
books in one) 
$1.50 

111. Easy 
Journey to 
Other Planets 
$1.25 

of Godhead A 
beautifully illustrated 
work that explains the 
actual pastimes of God. 
$7.95 per vol. 
$14.95 per 2·vol. set 

KBt. Kr~l)a book trilogy 
(not shown) 
$1.95 per vol. 
$4.95 per 3-vol. trilogy 

112. Krsna 
Consciousness: 
The Topmost 
Yoga System 
$1.25 

113 . Elevation 
to Krsna 
ConSciousness 
$.95 

114. Beyond 
Birth 
and Death 
$.95 

115. On the 
Way to K~l)a 
$.95 

116. The 
Perfection 
of Yoga 
$.95 

Children's 
Books 

118c. Krsna 
Conscioiis" 
Coloring Book 
$1.00 

119c. Pralad 
Picture and 
Story Book 
$1.95 
A story 
for children, 
from the 
ancient Vedas 
of India. 

117. The Hare Krsna 
Cookbook • · • 
Natural vegetarian 
bhakti·yoga rec ipes. 
$1.95 

BG. Bhagavad-gita As It Is The definitive English edition of this 

CC. Caitanya·caritAmfU 
The life and precepts of 
Krsna's most merciful 
in"c"a"rnation, 
described in detail. 
$8.95 

NOD. The 
Nectar of Devotion 
(The Complete Science 
of Bhakti-yoga) 
A step-by-step guidebook 
on how to become Kr~l)a 
conscious. 
$7.95 hardbound (NODh), 
$3.95 softbound (NODs) 

SB. Srimad·Bhagavatam 
The postgraduate 
science of spiritual 
realization. The 
book that begins 
where the Gitli 
leaves off. 
$7.95 per vol. 
8 vols. available 
Canto 1 (parts 1,2,&3) 
Canto2 (parts 1&2) 
Canto3 
(parts 1 
&2) 
Canto4 
(part1) 

timeless guide to spiritual perfection. 
$10.95 hardbound (BGh) 
$4.95 softbound (BGs) 

TLC. Teachings of Lord 
Caitanya The life and precepts 
of Krsna's most merciful 
incarnation, described in brief. 
$6.95 
hard 
bound 
(TLCh), 
$4.95 
soft· 
bound 
(TLCs) 
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We'd like to 
send you Kr~.,a 

Fonhose who want beauty. 
For those who want 
knowledge. 
For those who want spiritual 
perfection. We'd like to send 
you what you've always 
wanted- K~S~A. 

K~S~A is the ulti mate 
source of everything, the 
reservoir of all pleasure. He 
is present in His pictures, in 
His pastimes, in the sound of His name, in 
His philosophy, and descriptions of His 

,-- -------- --------------, 

0 Please send me the next twelve issues of 
Back to Godhead magazine at the yearly rate of 
$6.00 ($7.00 outside USA). 
Please send me a subscription to Sri! a 
Prabhuplida's dail y lectures. 

One Golden Avatar cassette a week for 
0 4 weeks. 56.00 (outside USA and Canada S8.00) 
0 10 weeks. 514.00 (outside USA and Canada 

S/8.00) 
Three Golden Avatar cassettes a week for 

0 6 weeks. S25.00 (outside USA and Canada 
SJO.OO) 

Enclosed please find S total payment 
in cash, check or money order payable to the 
Bhaktivedanta Book Trust , 3764 Watseka 
Avenue, Los Angeles, California 90034. 

I have written my name and address on the 
other side of this coupon. 

I 

transcendental glories. We'd 
like to give you the pleasure 
of associating with K~S~A 
constantly, through Kr~~a 
conscious tape recordings 
and BACK TO GODHEAD, 
the magazine of the Hare 
Kr$~a movement. 

With a Golden Avatar 
tape subscription , you can 
hear the message of Kr~~a 

consciousness directly from a bona fide spi ritual master, a pure 
devotee of Kr$1)a- His Divine Grace A.C. Bhaktivedanta 
Swami Prabhuplida. Each week, you will receive lectures, 
interviews, classes and intimate conversations with His Divine 
Grace, all recorded only a few days before. What's more, with a 
subscription to BACK TO GODHEAD, you'l l read thought
provoking articles wri tten by Sri\ a Prabhuplida and his disciples, 

by great spiri tual 
masters of the past, 
and by modern 

·scholars of spiritual 
life. You'll also 
find Kr~l)a 
conscious 
perspecti ves on 
social and political 
affairs, and news of 

the Kf$1)a consciousness movement. And BACK TO 
GODHEAD is illustrated wi th many pages of pictures and 
beautifully exe.cuted transcendental artwork to fil l the mind 
with spiritual thoughts. 

We of the Bhaktivedanta Book Trust would very much like 
you to join us in the spiri tual pleasure of Kf$1)a consciousness. 
Just mail the coupon from this page, and we will put Kr~l)a 
consciousness in your mailbox at home. It's as simple as that. 

Hare Kr~IJa. 





The universal form is the form of the Supreme Lord in 
which one can see everything in the universe, all at once. In the 
universal form, one can see past, present and future. One 
can see all the demigods of the material creation, and all 
other living beings. Bhagavad-gltli graphically describes the 
revelation of the uni versa! form: "Arjuna saw in that universal 
form many unlimited mouths and unlimited eyes. It was all 
wondrous. The form was decorated with divine, dazzling orna
ments and arrayed in many garbs . . . . All was magnificent, all
expanding, unlimited. This was seen by Arjuna. If hundreds of 
thousands of suns were to rise at once in the sky, they might 
resemble the effulgence of the Supreme Person in that universal 
form." (Bg. 11.10-12) 

While Km1a manifested His cosmic form, He nonetheless 
continued to exist in His form as a human being, sitting beside 
Arjuna. Arjuna was Kr~f!a's friend, but upon seeing Kr~rya in the 
universal form, he was filled with awe and wonder. Bewildered 
and astonished, his hairs standing on end, Arjuna began to pray 
with folded hands, offering obeisances to the Supreme Lord: "0 
Lord of the universe, I see in Your universal body many, many 
forms-bellies, mouths, eyes- expanded without limit. There is 

would die in another way; their death could not be checked. 
Thus Kr~Qa explained to A rjuna the mission of the universal 
form. 

Although Kr~Qa is the Supreme Lord of the universe, He 
enjoys eternal personal relationships with His devotees such as 
Arjuna. However, when Kr~Qa appeared in His universal form. 
Arjuna, overwhelmed, begged Kr~Qa to forgive him for all the 
personal familiarities of their friendship. Arjuna said, "I have 
in the past addressed You as my friend, Kr~Qa, without knowing 
Your glories. Please forgive whatever I may have done in mad
ness or in love. I dishonored You many times while we were 
relaxing, lying on the same bed or eating together, sometimes 
alone and sometimes among friends. Please excuse me for all 
my offenses. You are the father of the complete cosmic mani
festation, the worshipful chief, the spiritual master. No one is 
equal to You, nor can anyone be one with You." (Bg. 11.41-43) 
Thus although A rjuna, seeing his friend in the form of Time, 
was very much afraid, he could not forget that Kr~rya was his 
friend in a loving relationship. 

According to our spi ri tual master, the main reason A1juna 
asked Kr~Qa to show this form was to discredit imposters who 

The universal form is the form of the Supreme Lord in which one can see everything 
in the universe, all at once. In the universal form, one can see past, present and future. 
One can see all the demigods of the material creation, and all other living beings. 

no end, there is no beginning, there is no middle to all this. Your 
form, adorned with various crowns, clubs and discs, is difficult 
to see because of its glaring effulgence, which is fiery and im
measurable iike the sun. You are the supreme primal objective. 
You are the best in all the universes, You are inexhaustible, and 
You are the oldest. You are the maintainer of religion, the eter
nal Personality of Godhead .... You are spread throughout the 
sky and the planets and all space between." 

With innumerable faces, arms and legs, terrible teeth, and ra
diant colors spreading everywhere, the universal form 
bewildered the great warrior Arjuna. " I cannot keep my 
balance;' Arjuna said. "Seeing Your blazing deathlike faces, I am 
bewildered! All our soldiers and the soldiers of the enemy are 
rushing into Your mouths, their heads smashed by Your fearful 
teeth. As the rivers flow into the sea, all these warriors enter 
Your blazing mouths and perish. I see all people rushing with 
full speed into Your mouths as moths dash into a blazing fire. I 
see You devouring all people." In great fear, Arjuna told the 
Lord, "I do not know what Your mission is, and I desire to hear 
of it." 

Thereupon, the universal form of the Lord replied: "Time I 
am, the destroyer of the worlds, and I have come to engage all 
people. With the exception of you, the PaQ<;Iava brothers, all the 
soldiers on both sides will be slain." (Bg. 11.32) 

T hose who have studied Bhagavad-gltli know that it is a 
dialogue between Kr~Qa and Arjuna in which Kr~Qa, the 
Supreme Lord, tries to convince Arjuna, His friend and disciple, 
to ful fi ll his duty as a warrior by fighting against a demoniac 
army. Throughout Bhagavad-gltli, Kr;;Qa gives many arguments 
why Arjuna should fight, and He especially assures Arjuna that 
he and all the others in the battle are eternal spiritual souls who 
cannot actually be killed. In His universal form, however, the 
Lord tells Arjuna that even if he refused to fight, the material 
bodies of all the warriors would nevertheless be destroyed, for 
that was the plan of the Lord. If Arjuna refused to fight, they 
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might come later and claim to be God. Many rascals boast that 
they are God or incarnations of God, but they should be 
challenged to show a form as wonderful as the vi.~va-tupa, in 
which all the universes appear within Kr~Qa's body. No one but 
the Supreme Lord Himself can display such a form. 

Arjuna's vision of the universal form was real; it was not a 
dream, for the Gita indicates that many other important per
sonalities also beheld the universal form when the Lord 
revealed it to Arjuna. Moreover, since five thousand years ago, 
when Bhagavad-g7ta was spoken, great philosophers and 
spiritual masters have confirmed the reality of Lord Km1a's 
universal form. 

Sometimes fraudulent Gods bluff their fo llowers by asserting 
that they can indeed show them the universal form. One time a 
boy came to the Kr~Qa consciousness center in New York and 
announced to the devotees that he was God. When asked to 
show his uni versal form, he declared, "Yes, here it is," and then 
he held up his arms so that everyone could behold his cosmic 
body. But a display of mere insolence and a form of skin and 
bones-"Here it is. Can't you see it?"-does not constitute a 
revelation of the universal form. Nor can word jugglery, LSD, 
hypnotism or charisma induce a true vision of the universal 
form. Only the Supreme Godhead can reveal that cosmic form, 
and as stated in the G7tli, only His pure devotees are qualified to 
see it. 

Some professors and scholars try to dismiss the universal 
form by saying that it is a poetic fantasy. Such an interpretat ion, 
however, is contrary to ali the understanding of Vedic literature. 
These professors and thei r students may take Bhagavad-glla to 
be fanciful , but the real philosophers, the spi ri tual masters who 
come in the disciplic line from Kr~Qa and who have guided the 
course of Vedic philosophy for thousands of years, accept 
Bhagavad-g7tli as the Absolute Truth. Mundane scholars do not 
know whether Kr$Qa showed His universal form, but the 
acaryas (the spiritual masters who teach by the example of their 
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lives) do know. That the tiny minds of atheists cannot accept 
such a wonderful mani festation as the universal form does not 
disprove its existence. The message of the Girli was spoken by 
K~$Qa, who showed the universal form, as clearly stated in the 
Gitli itself. We accept the Girli as it is, on the authority of K~$t:Ja 
and the Vedic acaryas. Thus we need not consult foolis!l 
speculators for thei r opinions. Since they try to interpret 
Bhagavad-gilfi in their own way, they cannot possibly under
stand the universal form as it is. 

After seeing the form of the universe in the body of Kr$t:Ja, 
Arjuna could not maintain his equilibrium. Thus he begged 
Kr$Da not only to forgive him for his familiarity as a friend, but 
to relieve his mind by again showing him the form in which Ar
juna knew Him as the Personali ty of Godhead. Arjuna prayed: 
"After seeing this universal form, which I have never seen 
before, I am gladdened, but at the same time my mind is dis
turbed wi th fear. Therefore, please bestow Your grace upon me 
and reveal again Your form as the Personality of Godhead. 0 
uni versal Lord, I wish to see You in Your four-armed form, with 
helmeted head and with club, wheel, conch and lotus flower in 
Your hands. I long to see You in that form." 

is the source of all other incarnations of Godhead. In that 
humanlike form, He has such inconceivable potencies that He 
can expand into the whole universe. Therefore that original 
form is His most worshipable and most important. Further
more, Lord Kmta, in His two-armed form, is the reservoir of all 
loving relationships. The Lord appears in various forms to 
create the material world and perform various pastimes, but in 
His original form as Kf$Qa, the Lord fully reciprocates transcen
dental love with His devotees. 

To say that the impersonal spirit or universal form is more 
exalted than Kf$Qa, the Personality of Godhead, is a great dis
service to the meaning of Bhagavad-gllli. Kr$Da's humanlike 
form is His very Self, and there is no truth higher than Kr$t:Ja. 
As stated in the Brahma-sarhhitli, /svara~1 paramaiJ kr:~IJaiJ: 
Kr$t:Ja is the Supreme Lord, the supreme controller. Govindam 
lidi-puru~arh tam aharh bhajami: He is the original form of 
Godhead. Therefore devotees desire to see Kr$Da in His two
armed form, which is the most confidential form of Godhead. 
Srfla Prabhupada has commented: "'Those who deride Kr!)Qa, 
taking Him to be an ordinary person , must be ignorant of His 
divine nature. Kr~Da has actuatly shown His universal form and 

The universal form is meant to convince us that although K:r~~a may appear like 
an ordinary human being, He is indeed the all-powerful Personality of Godhead. 
Therefore wrd Kr~t:la should be the object of our meditation and our love. 

According to the Vedic scriptures, the Supreme Lord has in
numerable forms and incarnations. Among them, the four
armed form of Vi$QU is often celebrated as the foremost, for He 
is the source of many other incarnations and is the ultimate con
troller of the material world. Despite popular Western miscon
ceptions, Vi~Qu is not one of a hierarchy of Hindu deities like 
the gods and goddesses of the ancient Greeks. According to the 
Vedic scriptures, God is one without a second, but He can ap
pear in many different forms, just as a gem appears in different 
colors when viewed under different kinds of light. Thus the 
Supreme Lord may appear as Kr$t:Ja, as Vi$QU or as the uni versa I 
form, but He is always the same Supreme Personality of 
Godhead. 

Thus K r$t:Ja answered: " My dear Arjuna, happily have I 
shown you this universal form within the material world by My 
internal potency. No one before you has ever seen this 
unlimited and glaringly effulgent form .... But your mind has 
been perturbed by seeing this horrible feature of Mine. Now 
let it be finished. My devotee, be free from all disturbance. 
With a peaceful mind you can now see the form you desire." 
(Bg. 11.47,49) 

Thus at the request of His friend Arjuna, Kf~Qa stopped dis
playing the universal form and showed Arjuna His four-armed 
form as Vi!:)t:JU. Then at last He showed him His two-armed 
form. This very much encouraged Arjuna. Arjuna said, "Seeing 
this humanlike form, so very beautiful, my mind is now 
pacified, and I am restored to my original senses." 

Kr$t:Ja's changing from the universal form to the four-armed 
form and finally to the two-armed form is most significant, for 
this demonstrates that all other forms are coming from the 
original form of Kr~t:Ja . Many interpreters say that the universal 
form is the most important feature in Bhagavad-gltli. Others 
stress the form of Vi~QU . Actually, however, Vi~QU and the 
universal form are but aspects of Lord Kr!!Da as we see Him in 
His two-armed form when He drives the chariot for Arjuna. As 
stated in Srlmad-Bhligavaram, kmws ru bhagavlin svayam: Kr~t:Ja 
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His four-armed form, so how can He be an ordinary human 
being?" Most editions of Bhagavad-gitli unfortunately give in
terpretations that misguide the reader, but an actual devotee is 
not confused because the original verses of Bhagavad-glrli are as 
clear as the sun. They do not require a lamplight from foolish 
commentators. 

Although Kt!?Da gave Arjuna special vision to see the gigantic 
visva-rfipa, to see Kr$Da in His original form is even more dif
ficult. In the Gira, Lord Kr$t:Ja, after returning to His original 
two-armed form, tells Arjuna: "The form you are seeing now is 
very difficult to behold. Even the demigods are ever seeking the 
opportunity to see this form, which is so dear." 

In His original form, K r$t:Ja eternally reciprocates with His 
devotees as their master, friend, child or lover. The visva-rfipa, 
however, is not an eternal form of Kr~t:Ja, but a temporary 
manifestation to convince even a common man of the Lord's 
almighty nature. Srila Prabhupada has said, "Don't try to love 
the visva-rupa. It is not possible." In the universal form, the 
Lord displays His opulence and power, but He does not recipro
cate love with His devotees. Srila Prabhupada therefore gives the 
example that if a boy's father is a policeman, even the boy him
self might become afraid and forget his love if his father ap
peared before him, revolver blazing, in the line of duty. 
Similarly, Arjuna became fearful when he saw Kf~Qa's universal 
form . When Kt~t:Ja returned to His pleasing two-armed form, 
however, Arjuna was fully satisfied. 

Lord Kr~Da displayed His universal form to inspire all men to 
fix their minds upon Him and devote themselves to Him alone. 
The universal form is meant to convince us that although Kr$t:Ja 
may appear like an ordinary human being, He is indeed the all
powerful Personality of Godhead. Therefore Lord Kr~Qa, not 
the visva-rupa, should be the object of our meditation and our 
love. He is the original form of Godhead, the reservoir of all 
beauty, knowledge, wealth, strength, fame and renunciation. 
Therefore when we revive our dormant love for Kf$Qa, we also, 
like Arjuna, will lind full spiritual satisfaction. C 



ran a 
by ViSakha-devi-dasi 

Photo : Visakhb·devi dasi 

By His inconceivable potency, the Supreme 
Lord ~ri Kr~pa appeared 5,000 years ago as a 
cowherd boy in the village of Vrndavana, 
Ind ia. The devotees of the Hare Krsna move
ment, therefore, who have establish~d a 1 ,00(). 
acre K~~Qa conscious community in West 
Virginia, have called it New Vrndavana. In 
New Vrndavana, the devotees find that by 
following the Lord's example of l iving with 
what the land and cows provide, they can easily 
be free of all economic problems. By pursuing 
Krsna consciousness in such an untroubled 
ai~'osphere, one can reestablish one's eternal 
re lat ionship with the Supreme Person and thus 
begin the joyful journey back home, back to 
Godhead. 

Photo: Visakha·devi dasi 
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One can start this journey back to Godhead 
here on earth, by developing an attraction to 
serving the Supreme Personality of Godhead. 
In the material world, we are not able to see 
Kr~(la everywhere. Therefore He appears in the 
form of the worshipable Deity in the temple to 
accept service from His devotees. 

The devotees in New Vrndavana work hard 
at their different duties, but they all work on 
behalf of the Deity. Both the Lord and His 
devotees derive transcendental pleasure from 
such devot ional service. Throughout the 
world, the disciples of His Divine Grace A.C. 
Bhaktivedanta Swami Prabhupada are fo llow
ing this authoriLcd process of self-rcalization
bhal?ti-yoga, or devotional service to Kf~(la, 
the Supreme Lord. 

Opposite: Their Lordships Sri Sri Radha· 
Vrndl!vana-candra are the worshipable Deities 
who preside over New Vrndllvana. 

Above: Kirtanllnanda Maharaja (center). one of 
Srila Prabhupllda's first disciples and the 
president of the New Vrndavana community, 
leads devotees in ecstatic kirtana (congre
gational chanting of the Hare K~(la mantra). 

Above right: A new barn rises in a New 
Vrndavana field. 

Right: A devotee quietly chants the Lord's 
holy names while observing the opulence of 
His creation. 

Pho;o: Vis~kM·devi c1asi 
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, In his purports to Sr7mad-Bhiigavatom, 
Srila Prabhupada writes: "The secret of success 
is to take refuge under the protection of the 
Supreme Lord. Wi thout. His sanction, nothing 
can be possible. The rivers, the hills, fruits, 
flowers, grains and so on are not creations of 
man. They are all creations of the Supreme 
Lord, and the living being is allowed to make 
use of the property of the Lord for the service 
of the Lord. By His will, there is enough of 
everything, and we can make proper use of 
things to live comfortably without any enmity 
between men, bet ween men and animals, or 
between men and nature. The control of the 
Lord is everywhere, and if the Lord is pleased, 
every part or nature will be pleased." It is this 
Kr~ra conscious understand ing that has made 
New Vrndavana an exemplary community, 
worthy of being emulated throughout the 
world. 

Above: Devotees gather hay, pick tomatoes 
and t ill the soil. Farming in New Vrndavana 
is transcendental because it is performed not 
for any material motive, but as service to 
K~s;~a . 

Middle: In the morning, afternoon and evening, 
the devotees come together in small groups to 
sing devotional songs and have classes in 
Bhagavad-g7ta and $rimad-Bh!igavatam. 

Left, below: Picking flowers for Their Lord· 
ships Sri Sri Rl!dha·Vrndavana-candra. 

Visakha·devr d iisi graduated from Rochester ln
stii/Jte of f echnology in 1970 and then wrote 
a technical book on the art of close-up photog· 
raphy. She and Yaduvara dasa, her husband, 
also a profes:.ional photographer, joined ISKCON 
in 1971, while shooting assignments in India. 
They are now traveling around the world making 
documelltory films about the K{$~10 comcious
ness movement. 



TURNING OUR WVE TOWARD KRSNA ••• by His Holiness KIRTANANANDA SVA.MI 

Editor's note: In June of 1972, after a Sun
day love feast at the Los Angeles Temple, 
His Divine Grace A. C. Bhaktivedanta 
Swami Prabhupada was scheduled to give 
an address to his disciples. While the dis
ciples awaited the arrival of Srila Prabhu
pada in the sanctuary, one ofSrila Prabhu
pada's earliest d isciples, Kirtanananda 
Svami, delivered the following talk. It is 
followed by Srila Prabhupada's address. 

I have no qualification to stand before 
you tonight and present myself as a 

teacher. I am not a teacher, but am s imply 
here to relate what I have heard, what I 
have known through my association with 
a pure devotee of the Lord. We have 
learned from reading Srlmad-Bhagavatam 
that the process for receiving spiritual 
knowledge is simply this: somehow or 
other, by some circumstance or good for
tune, or by some past deed we have com
mitted perhaps even by accident, we must 
attain the association of a pure devotee of 
the Lord. By such transcendental associa
tion, we get a chance to hear. If we take up 
that hearing process seriously, we have a 
chance to perfect our lives. This is a fact. B1 

We can actually see this demonstrated ~ 
simply by looking around. Six months 
ago, where were these young people, who 
now have such glowing faces? Where o 

~ were they one year or two years ago, ~ 

before they met Srila Prabhupada? Thus 
we can see that Sri! a Prabhupada is chang
ing the face of the globe. How? Not by 
any cheap magic, but by His association. 
His association gives us a chance to learn 
the real principles of religion, the actual 
principles of spiritual life. This is not a 
difficult process; it is actually the easiest 
process in the world because it is normal. 
Indeed, it is our constitutional position. 

We are all eternally Kr~Da conscious 
and are all parts and parcels of Kr~T)a. 

This is declared by Kr~Da Himself in 
Bhagavad-glta, wherein He says, "You 
are al l My parts and parcels. I am the 
seed-giving father of every living entity." 
Anyone can understand that the quali t ies 
of the father are also present in the child. 
This KrsDa consciousness, therefore, is 
not a foreign condition imposed upon us. 
Somehow or other we have temporarily 
forgotten it, and we must have that 
knowledge revived. And reviving that 

knowledge is what the pure devotee does. 
At a press conference in London, a 
reporter asked Srfla Prabhupada, " What 
have you come here to teach?" Prabhu
pada replied, "I have come to teach what 
you have forgotten-Kr~J!a . " Thus we 
have forgotten our eternal lovi ng relation
ship with Kr~r:w, and Srfla Prabhupada is 
simply teaching anyone who will listen 
how we can revive that loving connection 
with Kr~J!a. 

Factually we all have a connection 
with Kr~Da that can't be broken. We may 
remember it, or we may forget it; we may 
have a connection in love, or we may 
have a connection in another way. We 
may even be connected with Krsna in 
envy, fear or hatred. The point is that 
everyone is connected to Kr~Da and that 
everyone believes in Him. Who doesn't 
believe in KrsDa? Someone may say, "I 
am an atheist." This s imply means that 
he doesn't believe in Kr~Da as a fr iend. 
But doesn't he believe in death? For such 
a person, KrsDa is cruel death. Everyone 
believes in Kr~Da in one way or another. 
Some believe in Him as their friend, some 
believe in Him as their lover, some as 
their enemy. Kari:lsa was believing in 
Kr~Da as an enemy, thinking, "He has 
come to destroy me." Thus KrsDa says in 
Bhagavad-gita, "In whatever way you 
want to approach Me, I will also approach 
you. If you want to approach Me with 
envy, I am cruel death, or I am your e ter
nal enemy." Time is the destroyer of 
everyone, and Kr~Da says, ' ' I am t ime.'' 

How do we want to be connected to 
Kr~Da? Do we want a loving connection 
or another kind of connection? What is 
the advantage? It must be obvious. Where 
there is a loving connection, there is the 
chance of reviving our normal relation
ship. We are all ete rnally related to Kr~Da 
by love because He is the father of every
one. He is the source of everything. Go-
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vindam adi-puru~arh tam aharh bhajami. 
He is the cause of all causes, the original 
person. There is actually no question of 
anything but love. The question is simply 
how long you want to take until you 
revive that love of K~$1)a. How long will 
you be satisfied with loving all the refTec
tions of K~$1)a? How long will you be 
satisfied by all the temporary manifesta
tions of K~$1)a? 

This afternoon Srila Prabhupada was 
talking about Kr~Da's energy, and he said 
that everything is K~~Da's energy. For 
K~~Da there is no difference between ma
terial and spiritual, but for us there is a 
difference. If we simply love this energy 
of K~$1)a, what is the result? This energy 
is temporary, changing. Our platform of 
love is shifting, and therefore we are 
frustrated because our desire is to be con
nected with that eternal reservoir of 
pleasur~. Everyone is looking for the lov
ing fountain of youth. Everyone wants 
pleasure, youth, beauty, fame, knowledge, 
strength and renunciation. But how can 
we get all these things? How can we get 
more than some flickering reflection? 
K~~Da consciousness is the process of 
reviving thiS connection with K~$1)a, who 
is the reservoir of all these qualities. 

The word kr:~!Ja means all-attractive, 
and factually when K~$Da was present 
personally on this earth 5,000 years ago, 
He displayed all these qualities 
unlimitedly. He displayed unlimited 
wealth, unlimited beauty, unlimited 
knowledge, strength, fame and renuncia
tion. Whatever He did, He did as God. He 
didn't have to become God by some 
mystic process or by meditating on this or 
that. He was God from the moment of 
His appearance, and He acted in that way. 

We all want to love and be loved; that 
is our nature. Consequently we are loving 
so many temporary objects. We love our 
friends or children, and when we become 
frustrated with loving our children, we 
take to loving dogs. We cannot stop that 
tendency to love, nor should we. We 
must, however, purify it. Instead of lov
ing the creation, we have to love the crea
tor. Instead of loving the energy, we have 
to love the energetic. Instead of loving the 
leaves of the tree, we must love the root. 
When we water the root, the whole tree is 
automatically nourished. K~$r:ta con
sciousness is simply learning how to 
water the root of everything-learning 
how to love Kr$J!a. We automatically love 
all ofKf$Da's energy and all living entities 
because they are part of Kr~r:ta. How can 
we claim to love K~~Da and not love all 
the parts of Him? On the other hand, how 
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can we claim to have brotherhood if we 
have no knowledge of the Father? If we 
simply gain knowledge of the Father, we 
can automatically love all His sons and 
daughters. This is not possible otherwise. 
Loving the Father means loving the 
children. However, if we start out trying 
to love each of the children indepen
dently, we will never be successful. 
Mankind has been trying this process for 
thousands of years with no success. The 
attempt is unsuccessful because everyone 
is missing the central point- K~$1)a. 

The process of yoga is the process of 
connecting with"Kf$1)a. It is not artificial; 
it is natural. It is not external to us; it is 
actually our nature. It is made very simple 
by the grace of the pure devotee. Of 
course, he is not making this up; he is pre
senting the process to us exactly as he 
received it from his spiritual master. This 
is his greatness. He is presenting exactly 
what he heard from his spiritual master, 
who received it jus t as Caitanya 
Mahaprabhu presented it: 

harer nama harer nama 
harer namaiva kevalam 

kalau nlisty eva nasty eva 
nasty eva gatir anyathli 

In this age of Kali, self-realization is very 
difficult. Our duration of life is short, and 
our memory is also short. We have no 
great interest in philosophy, nor have we 
any great aptitude. Caitanya Mahaprabhu 
says, however, that if we simply chant 
this Hare K~$1)a mantra, or any name for 
God, we can revive our loving connection 
with K~$1)a. Thus Lord Caitanya is ac
cepted as the most munificent incarna
tion of Kt$l)a. 

namo maha-vadanyliya 
kmJa-prema-pradliya te 

kr:~!Jaya kr:~IJa-caitanya
niimne gaura-tvi~e nama~ 

"We offer our humble obeisances to 
Caitanya Mahll:prabhu, who is Kr$Da 
Himself and who is more munificent 
than any other incarnation, including 
Kt$Da Himself, because He is doing 
what no other incarnation has ever 
done- distributing love of Kt$Da freely to 
whomever will just come and take it, to 
whomever will simply hear." 

We began by saying that spiritual life 
begins when one somehow or other 
associates with a pure devotee. That 
association means hearing from a pure 
devotee. Then it is up to us. The pure 
devotee says, "Just surrender to Kr$1:Ja. 
Kt$Da and His name are nondifferent; 
therefore if you simply surrender to this 

process of chanting Hare Kr$Da, you will 
attain the perfection of life." One attains 
the human form of life only after a long 
struggle, after an evolutionary process 
through 8,400,000 species of life. It is a 
rare opportunity, and we should not take 
it lightly. Unfortunately we spend our 
lives as if we have no other business than 
simply making a livelihood-eating, 
sleeping, defending and mating. The 
human form of life, however, is different 
from other forms because in this life we 
can make a solution to all the problems of 
existence. Srimad-Bhagavatam says that 
this human form of life is an ideal boat 
for crossing the ocean of birth and death. 
If one is fortunate enough to meet a pure 
devotee, the spiritual master, he can ac
quire the proper captain, and K~~~~a. in 
the form of Srimad-Bhligavatam, is the 
breeze that will carry us across. 

In Kr~Da consciousness there are no 
contradictions. The pure devotee says, 
"Simply surrender unto Kr~~:Ja." Kr;;Da 
says, "Simply surrender unto Me." The 
devotee does not say, "Surrender to me." 
Nor does he say, "Surrender to yourself." 
Nor does he say, "Surrender to your wife, 
or surrender to your country." He tells us 
simply to surrender to K~$1)a, the cause of 
all causes, the original person , that 
beautiful form standing in a three-curved 
way, playing a flute and tending His 
surabhi cows. Kr~Da dances in ecstasy 
with the gop is, inviting all the conditioned 
souls to come back home. He invites us to 
come join in those eternal pastimes of 
love. 

But in order to come we must learn 
how to love. That is our problem; we have 
forgotten how to love Kr;;l)a. Conse
quently we rush to and fro in this material 
world trying to love this and that- wife, 
country, society, cats, dogs. Thus we are 
always frustrated. Why? Because we can
not harbor our love there indefinitely. A 
person may love his wife very much, and 
she may love him very much, but what 
ultimately happens? At some point she 
disappoints her husband, or her husband 
disappoints her, or she dies or her hus
band dies. Their love, therefore, just 
becomes a means of disappointment. 
Everyone is looking for love, for friend
ship, and that love and friendship cannot 
be fulfilled in this changing world. Our 
fulfillment lies in taking to this Km1a 
consciousness movement. 

(At this point Srila Prabhupiida, the spiritual master, 
enters the sanctuary. All the devotees greet him 
with shouts of praise and offer obeisances. Srila 
Prabhupada then begins to address the assembled 
devotees and guests.) 



An Introduction to Krsna Consciousness 

PERFECT KNOWLEDGE FOR_ HUMAN SOCIETY 
by His Divine Grace A. C. BHAKTIVEDANTA SWAMI PRABHUPAOA 

Ladies and gentlemen, I thank you 
very much for kindly participating 

in this Kr$r:Ja consciousness movement. 
When this society was registered in 1966 
in New York, a friend suggested that it be 
named the Society for God Conscious
ness. He thought that the name Kr$Da 
was sectarian. The dictionary also says 
that t<.r$r:Ja is a Hindu god's name. But in 
actuali ty if any name can be attributed to 
God, it is Kr~r:Ja. 

Actually God has no particular name. 
By saying He has no name, we_ mean that 
no one knows how many names He has. 
Since God is unlimited, His names also 
must be unlimited. Therefore we cannot 
settle on one name. For instance, Kr$Da is 
sometimes called Yasoda-nandana, the 
son of mother Y a5oda; or Devaki
nandana,.the son of Devaki; or Vasudeva
nandana, the son of Vasudeva; or Nanda
nandana, the son of Nanda. Sometimes 
He is called Partha-sarathi, ifldicating that 
He acted as the charioteer of A rjuna, who 
is sometimes called Partha, the son of 
Prthii. 

God has many dealings with His many 
devotees, and according to those dealings, 
He is called certain names. Since He has 
innumerable devotees and innumerable 
relations with them, He also has in
numerable names. We cannot hit on any 
one name. But the name K r$Da means 
"all-attracti ve.'' God attracts· everyone; 
that is the definition of God. We have 
seen many pictures of Kr~1,1a, and we see 
that He attracts the cows, calves, birds, 
beasts, trees, plantS, and even the water in 

Vrndavana. He is attrac
tive to the cowherd boys, 
to the gopis, to Nanda 
Maharaja, to the Pii1,1<;lavas 
and to all human society. 
Therefore if any particular 
name can be given to God, 
that name is Kr~1,1a. 

Parasara Muni , a great 
sage and the father of 
Vyasadeva, who compiled 
all the Vedic li teratures, 
gave the following defini
tion of God: 

aisvaryasya samagrasya 
viryasya yasasaiJ sriyaiJ 

jiilina-vairligyayos clipi 
~QIJ~lliril bhaga i ti nganli 

Bhagavan, the Supreme 
Personali ty of Godhead, is 
thus defined by Parasara 
Muni as one who is full in 
six opulences-who has 
full strength, fame, 
wealth, knowledge, beauty 
and renunciation. 

Bhagaviin, the Supreme Personality of 
Godhead, is the proprietor of all riches. 
There are many rich men in the world, 
but no one can claim that he possesses all 
the wealth. Nor can anyone claim that no 
one is richer than he. We understand 
from Srimad-Bhligavatam, however, that 
when Kr$Da was present on this earth He 
had 16,108 wives, and each wife lived in a 
palace made of marble and bedecked with 
jewels. The rooms were filled wi th fur-

niture made of ivory and gold, and there 
was great opulence everywhere. These de
scriptions are all given vividly in Srimad

Bhligavatam. I n the history of human 
society we cannot find anyone who had 
16,000 wives or 16,000 palaces. Nor did 
Kr$Qa go to one wife one day and another 
wife another day. No, He was personally 
present in every palace at the same time. 
This means that He expanded Himself in 
16,108 forms. This is impossible for an or-

BACK TO GODHEAD 23 





dinary man, but it is not very difficult for 
God. If God is unlimited, He can expand 
Himself in unlimited forms, otherwise 
there is no meaning to the word "un
limited." God is omn ipotent; He can 
maintain not only 16,000 wives but 16,-
000,000 and still encounter no difficulty, 
otherwise there is no meaning to the word 
"omnipotent." 

These are all attractive features. We ex
perience in th is material world that if a 
man is very rich, he is attractive. In 
America, Rockefeller and Ford are very 
attracti ve because of their riches. They 
are attractive even though they do not 
possess all the wealth of the world. How 
much more attractive, then, is God, who 
is the possessor of all riches. 

Simi larly, Kl,'~l)a has un limited 
strength. His strength was present from 
the moment of His birth. When KI,'~Qa 
was only three months old, the Pt:itana 
demon attempted to ki ll Him, but instead 
she was killed by Kr$r)a. That is God. 
God is God from the beginning. He does 
not become God by some meditation or 
mystic power. Kr~l)a is not that type of 
God. Kr$Da was God from the very begin
ning of His appearance. 

Kr~na also has unlimited fame. Of 
course, we are devotees of KI,'$Qa and 
know of Him and glorify Him, but apart 
from us, many mi llions in the world are 
aware of the fame of Bhagavad-gitli. In all 
countries all over the world Bhagavad
gilli is read by philosophers, psychologists 
and religionists. We are also finding very 
good sales with our Bhagavad-gitll As It Is. 
This is because the commodity is pure 
gold. There are many editions of 
Bhagavad-gitli, but they are not pure. 
Ours is selling more because we are pre
sent.ing Bhagavad-gitli as it is. The fame 
of Bhagavad-gitli is Kr~Da's fame. 

Lord Kr~J)a has unlimited beauty. 
Indeed, He possesses all opulences in full. 

Beauty, another opulence, is possessed 
unlimitedly by Kmta. Kr$Da Himself is 
very beautiful, as are all His associates. 
Those who were pious in a previous life 
receive an opportunity in this material 
world to take birth in good fami lies and 
good nations. The American people are ~ 
very rich and beautiful , and these ~ 
opulences are a resul t of pious activities. ~· 

All over the world people are attracted to ~ 
the Americans because they are advanced >-c: 
in scientific knowledge, riches, beauty .g 
and so on. This planet is an insignificant a 
planet within the universe, yet within this ~ 

planet, one country-America- has so 
many attractive features. We can just 
imagine, then, how many attractive fea
tures must be possessed by God, who is 
the creator of the entire cosmic mani
festat ion. How beautiful He must be
He who has created all beauty. 

A person is attractive not only because 
of his beauty, but also because of his 
knowledge. A scientist or philosopher 
may be attractive because of his 
knowledge, but what knowledge is more 
sublime than that given by KI,'~Qa in 
Bhagavad-gitli?There is no comparison in 
the world to such knowledge. At the same 
time, Kr~Da possesses full renunciation 
(yairligya). So many things are working 
under Kr~Da's direction in this material 
world, but actually Kr~Da is not present 

here. A big factory may continue to work, 
although the owner may not be present. 
Similarly, Kr~Da's potencies are working 
under the direction of His assistants, the 
demigods. Thus Kr$Qa Himself is aloof 
from the material world. This is all de
scribed in the revealed scriptures. 

God, therefore, has many names ac
cording to His activities, but because He 
possesses so many opulences and because 
with these opulences He attracts every
one, He is called Kr~Qa. The Vedic 
literature asserts that God has many 
names, but Kr$r)a is the principal name. 

The purpose of this Kr~Da conscious
ness movement is to propagate God's 
name, God's glories, God's activi ties, 
God's beauty and God's love. There are 
many things with in th is material world, 

Lord K~J)a lives in the spiritual world, which is transcendental to material existence. 

' .. 

., . 
,, 
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and all of them are within Kr~t:~a. The 
most prominent feature of this material 
world is sex, and that also is present in 
Kr$Da. We are worshiping Radha and 
Kr$Da, and attraction exists between 
them, but material attraction and spiritual 
attraction are not the same. In Kr$Da, sex 
is real, but here in the material world it is 
unreal. Everything we deal with here is 
present in the spiritual world, but here it 
has no real value. It is only a reflection. In 
store windows we see many mannequins, 
but no one cares about them because 
everyone knows that they are false. A 
mannequin may be very beautifu l, but 
sti ll it is fa lse. When people see a beautiful 
woman, however, they are attracted 
because they think she is real. In ac
tuality, the so-called li ving are also dead 
because this body is simply a Jump of 
matter, and as soon as the soul leaves the 
body,. no one would care to see the so
called beautiful body of the woman. The 
real factor, the real attracting force, is the 
spiri tual soul. 

In the material world everything is 
made of dead matter; therefore it is 
simply an imitation. The reality of things 
exists in the spiritual world. Those who 
have read Bhagavad-gitli can understand 
what the spiritual world is like, for there it 
is described. 

paras 1asml'it 1u bhavo 'nyo 
'vyakto 'vyaktlit sanlitanaf; 

yaf; sa sarve~u bhiJte~u 
na~yatsu na vinasyati 

"Yet there is another nature, which is 

eternal and is transcendental to this 
manifested and unmanifested matter. It is 
supreme and is never annihilated. When 
all in this world is annihilated, that part 
remains as it is." (Bg. 8.20) 

Scientists are attempting to calculate 
the length and breadth of this material 
world, but they cannot begin. It will take 
them thousands of years simply to travel 
to the nearest star. And what to speak of 
the spiritual world? Since we cannot 
know the material world, how can we 
know what is beyond it? The point is that 
we must know from authoritative 
sources. 

The most authoritative source is 
Kmta, for He is the reservoir of all 
knowledge. No one is wiser or more 
knowledgeable than Kf$J)a. Kr$Qa in
forms us that beyond this material world 
is a spiritual sky, which is filled with in
numerable planets. That sky is far, far 
greater than material space, which con
stitutes only one fourth of the entire crea
tion. Similarly, the living entities within 
the material world are but a small portion 
of the living entities throughout the crea
tion. Th is material world is compared to a 
prison, and just as prisoners represent 
only a small percentage of the total 
population, so the living entities within 
the ~aterial world constitute but a frag
mental portion of all living entities. 

Those who have revolted against 
God- who are criminal-are placed in 
this material world. Sometimes criminals 
say that they don't care for the govern
ment, but nonetheless they are arrested 

Krsna Conscious Calendar 
• •• 

I Jere are the upcoming holidays and festivals for K~qa conscious devotees. Devotees of the ISKCON center 
nearest you will gladly tell you more about the meanings of these festivals and how they are celebrated. 

0 ~ppearance day of ... ~ppearance day of M Sri Sri Radha~~amr: 
N N N appearance day of a Sri ~itiidevi, the consort a Sr1Lalita-dev1, ol\e of .; 

of Sri Advaita Prabhu. the eight principal gopis. 1:1. SnmatTRadharaJJT, Lord 
1'1 ~ 1'1 Kl;~J!a's eternal consort. 

~ EkadaSi (Parsvaildidasi) re Sri Vamana-dvadaSi en Appearance day of SrTia N 

I (fasting from grains .; ~ppearance day of a Saccidananda Bhaktivinoda 
and beans). 1:1. Sn1a Jlva Gosvami Th'iikura. 

~ 1'1 

0 
Sri Vi:ivariipa-mahotsava ... (the day when Lord N EkiidaSi ( lndirii-ekadaSl) M Disappearance day of Srila ... 

l Haridasa Thiikura. tl Caitanya's brother, tl (fasting from grains 
0 Visvariipa, accepts the 0 and beans). 

renounced order of life). 

Sri Ramacandra-vijayotsava 

IE! til (the victory celebration Ekadasi (Pa~arikusa-

g of Lord Riimacandra). g ekadasi) (fasting from 
Apfiearance day grains and beans). 
of Sri Madhviicarya. 
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and punished. Similarly, living entities 
who declare their defiance of God are 
placed in the material world. 

Originally the living entities are all part 
and parcel of God and are related to Him 
just as sons are related to their father. 
Christians also consider God the supreme 
father. Christians go to church and pray, 
"Our Father, who art in heaven." The 
conception of God as father is also in 
Bhagavad-gita. 

sarva-yoni~u kaunteya 
miJrtayaf; sambhavanti ylif; 

taslirh brahma mahad y onir 
aharh bija-pradaf; pita 

"It should be understood that all the 
species of life, 0 son of Kunti, are made 
possible by birth in this material nature, 
and that I am the seed-giving father." (Bg. 
14.4) 

There are 8,400,000 species of 
life- including aquatics, plants, birds, 
beasts, insects and human beings. Of the 
human species, most are uncivi lized, and 
out of the few civilized species only a 
small number of human beings take to 
rel igious life. Out of many so-called 
religionists, most identify themselves by 
designations, claiming, "I <tm Hindu, I am 
Moslem, I am Christian, and so on." 
Some engage in philanthropic work, some 
give to the poor and open schools and 
hospitals. This altruistic process is called 
karma-kar;cja. Out of millions of these 
karma-kar;r[ls, there may be one jfiani, a 
term meaning "one who knows." Out of 
mi llions of jiilinis, one may be liberated, 
and out of billions of liberated souls, one 
may be able to understand K~$J)a. This, 
then, is the position of K~$Qa . As Kr$t:~a 
Himself says in Bhagavad-gitli: 

manu.yylir;lirh sahasre~u 
kascid yatati siddhaye 

yatatlim api siddhlinarh 
kascin mlirh vetti tattvataf; 

"Out of many thousands among men, one 
may endeavor for perfection, and of those 
who have achieved perfection, hardly one 
knows Me in truth." (Bg. 7.3) 

Understanding Kr~t:~a, then, is very 
difficult. Although the understanding of 
God is a difficu lt subject, God explains 
Himself in Bhagavad-gita. He says, "I am 
like this, and I am like this. The material 
nature is like this, and the spiritual nature 
is like that. The living entities are like 
this, and the Supreme Soul is like that." 
Thus everything is completely described 
in Bhagavad-gita. Although understand
ing God is very difficult, it is not difficult 



when God Himself gives us His own 
knowledge. Actual ly that is the only pro
cess by which we can understand God. Tc 
understand God by our own specu
lation is not possible, for God is un
limited and we are limited. Our knowl
edge and perception are both very 
limited, so how can we understand the 
unlimited? If we simply accept the ver
sion of the unlimited, we can come to 
understand Him. That understanding is 
our perfection. 

Speculative knowledge of God will lead 
us nowhere. If a boy wants to know who 
his father is, the simple process is to ask 
his mother. The mother will then say, 
"This is your father." This is the way of 
perfect knowledge. Of course, one may 
speculate about his father, wondering if 
this is the man or if that is the man, and 
one may wander over the whole city, ask
ing, "Are you my father? Are you my 
father?" The knowledge derived from 
such a process, however, wi ll always re
main imperfect. Indeed, one wi ll never 
find his father in this way. The simple 
process is to take the knowledge from an 
authority-in this case, the mother. She 
simply says, "My dear boy, here is your 
father." In this way our knowledge is per
fect. Transcendental knowledge is simi
lar. I was just previously speaking of a 
spiritual world. This spiritual world is not 
subject to our speculation. God says, 
"There is a spiritual world, and that is My 
headquarters." In this way we receive 
knowledge from Kr~IJa, the best authori
ty. We may not be perfect, but our knowl
edge is perfect because it is received from 
the perfect source. 

This Kr~IJa consciousness movement 
is meant to give perfect knowledge to 
human society. By such knowledge one 
can understand who he is, who God is, 
what the material world is, why we have 
come here, why we must undergo so 
much tribulation and m isery, and why we 
have to die. Of course, no one wants to 
die, but death wi ll come. No one wants to 
become an old man, but still old age 
comes. No one wants to suffer from dis
ease, but surely enough disease comes. 
These are the real problems of human 
life, and they are yet to be solved. 
Civilization attempts to improve eating, 
sleeping, mating and defense, but these 
are not the real problems. A man sleeps, 
and a dog sleeps. A man is not more ad
vanced simply because he has a nice 
apartment. In both cases, the business is 
the same- sleeping. Man has discovered 
atomic weapons for defense, but the dog 
also has teeth and claws and can also de-

fend himself. In both cases, defense is 
there. Man cannot say that because he has 
the atomic bomb he can conquer the en
tire world or the entire universe. That is 
not possible. Man may possess an elabor
ate method for defense, or a gorgeous 
method for eating, sleeping or mating, but 
that does not make him advanced. We 
may call his advancement polished 
animalism and that is all. 

Real advancement means knowing 
God. If we are lacking knowledge of God, 
we arc not actually advanced. Many ras
cals deny the existence of God because if 
there is no God, they can continue their 
sinful activities. It may be very nice for 
them to think that there is no God, but 
God will not die simply because we deny 
Him. God is there, and His administra-

tion is there. By His orders the sun is ris
ing, the moon is rising, the water flows, 
and the ocean abides by the tide. Thus 
everything funct ions under His order. 
Since everything is going on very nicely, 
how can one realistically think that God 
is dead? If there is mismanagement, we 
may say that there is no government, but 
if there is good management, how can we 
say that there is no government? Just 
because people do not know God, they 
say that God is dead, that there is no God. 
or that God has no form. But we are 
firmly convinced that there is God and 
that Kr~IJa is God. Therefore we are 
worshiping Him. That is the process of 
Kr~IJa consciousness. Try to understand 
it. 

Thank you very much. 

Perfectly packaged by KrR'8 
"The Personality of Godhead is 

perfect and complete, and because He 
is completely perfect, all emanations 
from Him, such as this phenomenal 
world, are perfectly equipped as 
complete wholes. Whatever is 
produced of the complete whole is 
also complete in itSelf. Because He is 

the complete whole, even though so 
many complete unitS emanate from 
Him, He remains the complete 
balance." (Sri lsopani$ad, Invocation) 

The beautiful, intricate and perfect 
manifestations in this material world 
are not the productS of an accident - a 
haphazard combination of matter. 

This material world has been 
perfectly created by the Supreme 

Personality of Godhead. That 
Supreme Person has provided 
complete facilities for living 
beings to realize the nature 

of the complete whole, and 
with that realization to live 
happily and peacefully and 

thus complete 
within themselves. 

FREEDOM IN KNOWLEDGE 
SrUSopani~d $1.95 
To order your copy of 
Srr /Sopani$ad, send 
your name and 
address and cash, 
check or money 
order to the 
Bhaktivedanta Book 
Trust, 3764 WatSeka 
Avenue, Los Angeles, 
California 90034. 
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DON'T BE A VICTIM 
By properly using your intell igence, you can escape from the forces of 
illusion and the dangers of repeated bir th and death . 

by I lis Holiness Pu~ta K r~t:~a Svamr 

Each day thousands of human beings are 
born, and each day thousands die. In fact, 
this material world has been descri bed as 
a vast ocean of birth and death. Anyone 
struggling to stay af1oat in a vast ocean is 
sure to be defeated in due course of time, 
unless a ship comes along and gives him 
shelter, for no one can swim indefinitely 
in the middle of the ocean. Both animals 
and human beings are struggling in the 
great ocean of bi rth and death, and 
although their activities differ, in the end 
the human body and the animal body are 
equal: both are annihilated. We should 
know that !rom the moment we are born, 
death is certain. Therefore, the so-called 
struggle for existence is like the squirm
ing of a man about to die by the guillotine. 

What makes a human being lose sight 
of this fact?. T here is a conversation in the 
Vedic scriptures between two grea t 
souls- Maharaja Yudh i ~!hi ra, a mighty 
king who li ved 5,000 years ago, and 
Yamariija, the lord of death. Both were 
learned transcendentalists, and they were 
discussing the condition of men in the 
material world. Yamaraja asked Mahar~ja 

Yudhi!?thira, "What is the most wonder
ful thing in this material world?" King 
Yudhi~!h i ra expertly answered, "The 
most wonderful thing is that a man sees 
everyone dying around him-parents, 
friends, well-wishers, even animals-and 
still he is thinking that he will not die." 
This is called i llusion, or maya (" that 
wh ich is not"). Because a man thinks he is 
immune to death, he misuses and spoi ls 
his valuable human li fe. 

Human l ife differs f rom other forms of 
li fe because a human being has a great ly 
developed intelligence. Generally, eating, 
sleeping, mating and defending make up 
the entire field of an animal's acti vi ties. 
Human beings also eat, sleep, mate and 
defend, but they have another, special 
function: to use their developed intelli
gence to understand the Absolute Truth. 
The Vedlima-siJtra. a renowned 
philosophical work, informs us of the 
prime duty of human life: "athlito 
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brahma:Jiiiiasli." Brahma:Jiifiasa means in
quiry into Brahman, or the Absolute 
Truth . "A thlito" means immediately, now 
that we have human intelligence with 
which to understand our actual position 
and the position of Brahman. 

According to Bhagavad-gitli, living 
beings differ from the material energy, 
j ust as a man differs f rom the clothes he 
wears. We are not the material body, nor 
does our existence depend upon the mate
rial body. We are each a pure spiritual 
soul, a part and parcel of K ~?!)a, or God. 
Because we have misused our tiny inde
pendence, we have come under the con
trol of His external energy, called maya. 
Therefore when we die the quality of our 
desires forces us to accept another mate
rial body in one of the various species of 
life, including trees, animals, birds, in
sects, reptiles, humans and so on. These 
different bodies are awarclecl to us by God 
through the agency of His materia'! energy 
because of our desi re to enjoy materially 
in one way or another. 

The human form of li fe is a special op
portuni ty to understand transcendental 
science and become free from repeated 
birth and death. Actually, the soul does 
not change, and so we feel our unchang
ing identity throughout our life; constant 
changes are due only to our material 
bodies. The soul transmigrates through 
material 1nature in dif ferent varieties of 
bodies by vi rtue of his material desi res. 
A I though the eternal soul is by nature full 
of bliss and knowledge, these bodies give 
rise to the varieties of happiness and dis
tress in this world. 

Material nature, however stric t, is just 
If someone wan ts to enjoy eating, sleep
ing, mating and defending, nature will 
offer him a body suitable for that. But 
al though eating, sleeping, mating and de
fending are present in human li fe, lower 
an imals are more adept at such activities. 
Consider how easily animals fu lfi ll their 
needs, compared to the complex arrange
ments of civilized man. Unfortunately, 
many people think there is nothing 

beyond this business of eating, sleeping, 
mating and defending. They do not like to 
accept the existence of the soul, for they 
fear the personal responsibili ty the soul 
would have to assume for all their 
abominable activities. Such so-called 
human beings are actually no better than 
polished animals, and they are taking the 
risk of actually becoming animals in thei r 
next birth. 

Great sages have compared human li fe 
to a great sum of wealth. One should 
know how to spend th is human li fe prop
erl y, without squandering or hoarding its 
energy. According to the Ga,Ka Upanifiad, 
a man who qui ts his human body li ke a 
cat or clog, without having sufficiently in
quired into the A bsolute Truth, is con
sidered to be a k({Jal)a. or a most miserly 
man. The members of the International 
Society for Krishna Consciousness, 
therefore, are simply trying to educate 
people about the great boon of human 
li fe. I f one is si ncere, he can use this 
human life to achieve the greatest 
benefit - the revival of his eternally 
blissful pure consciousness-and escape 
f rom the round of birth and death in this 
miserable material world. 

The consciousness of the living being 
is originally pure, just as water is 
originally pure when it falls from the 
clouds. However, when the water hits the 
earth, the result is mud. So, our original 
pure consciousness has become muddied 
by contact with mater ial nature. However, 
as pure water can be extracted from mud 
by distillation , so our original pure con
sciousness can be revived by the chanting 
of Hare K~?f)a, Hare Kr?na, Kr~~a Kr?na, 
Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare. 

We cordially invite all who are in
terested to pursue these topics of discus
sion at one of the many ISKCON centers 
th roughout the world, and to chant the 
holy names of God for self-purification. 
Hare K r~f) a, Hare Kr?t:~a, K~?Da K~?f)a, 
Hare Hare/ Hare Rama, Hare Rama, 
Rama Rama, Hare Hare. 0 






