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Hare Krsna HareKrsna 
Krsna k~sna Hare iia~e . . . . .. 
HareRama HareRtima 
Rama Rama Hare Hare 

This is the great chanting for 
peace. It means: "0 my Lord, 0 
energy of the Lord , please engage me 
in Your service." This is the one true 
universal and eternal religion: service 
to the Lord, who is known as Kr~r;a , 
Riima, Jehovah , Allah, and many 

other names. We must become con
scious of our relation with that 
Supreme Person, call Him as you 
will - this religion is preached by all 
prophets, in all scriptures, in all lands. 
No one can safely ignore this teach
ing- not even the so-called "secular 
state" - because without morally 
sound, law-abiding citizens, no insti
tution, religious or secular, can en
dure. We have seen the thousands 
who have taken to chanting "Hare 
Kr~J;a" become first-class citizens, 
giving up the destructive habits like 
unrestricted sex and indulgence in 
intoxicants that are now destroying 

the moral fiber of those who wiJllead 
us in the future. It is not sufficient to 
provide for the bodily welfare of the 
citizens: if they simply eat, sleep, 
mate and defend like polished dogs, 
hogs, camels and asses, how have we 
done our duty? Shall we take such ex
pense and effort to train a person to 
read, but then disclaim responsibility 
when that skill is exercised only on 
the most vile and degrading literature? 
The state may not favor any particu
lar faith, but it cannot ignore the 
general principles of religion. Invok
ing the names of God "Hare Kr~r;a , 
Hare Riima" reminds us of this fact. 
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Sometimes when Krsna, the Supreme Lord, performed His pastimes as a cowherd boy in the forest of Vrndavana, 

His friends would fan Him, massage Him, collect nowers for Him and play songs on their nutes for His transcenden
tal pleasure. (This is an illuslration from 17te Nectar of Devotion, by His Divine Grace A.C. Bhaklivedanta 
Swami Prabhupada. 

PRONUNCIATION OF SANSKRIT WORDS 

Sanskrit words and names in Back to Godhead are spelled according to a system 
accepted by scholars throughout the wo rld which indicates the exact pronuncia

tion of each word . Vo wels in Sanskrit are pronounced almost as in Italian. The 

sound of the shorl a is like the u in bul, the long ii is like the a in far and held twice 
as long as the shorl a. and e is like the o in evade. Long i is like the i in pique. The 

vowel r is pronounced like the re in the English word fibre. The c is pronounced 
as in the English wo rd c/tair, and lhe aspirated consonanls (cit, jlt, dlt, etc.) are pro

nounced as in slaunclt·/teart, hedge-/tog, red-/to t , e tc. The two aspiran ts J and§ are 
pronounced like the English sit: s is prono unced as in sun . Thus KrHta is pro

nounced KRISHNA, Caitanya is pronounced CHAIT ANY A , e tc. 
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For many years, His Divine Grace A.C. Bhaktivedanta Swami Prabhupada, the 
spiritual master of the Kr~Cia consciousness movement, has every day customarily 
taken an hour-long early morning walk with some of his disciples wherever in 
the world he is then preaching. Sometimes His Divine Grace says little; he 
simply chants Hare Kr~Cia on his beads and walks. Sometimes, however, he holds 
animated discussions or even arguments, challenging disciples to defend material
istic viewpoints so that he can defeat them with Kr~Cia consciousness. The following 
dialogue was recorded on an inspired morning walk at Venice Beach, Los Angeles. 
Walking with SrTia Prabhupada were two of his disciples, Karandhara dasa and 
Svarupa Damodara dasa, a chemist working on his Ph.D. in Physical Organic 
Chemistry at the University of California. 

TheTtny World 
of Modern 

Science 
a dialogue with His Divine Grace 

A.C. Bhaktivedanta Swami Prabhupada 
(Los Angeles, April 16, 1973) 

Photos bv Muralivadana dasa 

Svarupa: Scientists are worried about energy sources, and 
now they are working to utilize solar energy for cooking, 
lighting and various other purposes. They are hoping that 
when they exhaust all other energy sources, they will be able 
to use solar energy. 

Srila Prabhupada: This is not a very new theory. Everyone 
knows that because the roots of trees store the sun's energy, 
it is possible to get fire from a tree. These scientists are tiny 
creatures, but they are very proud. We don't give them 
credit, because they are simply stating what everyone ~nows. 
As soon as you cut a tree, you cannot get ftre from it. It 
has to be dried in the sun. When the energy is gathered 
from the sun, the tree can be utilized for fire. Actually 
everything is being maintained by the sun's energy, but the 
scientists don't know where the sun's energy comes from. 
In Bhagavad-gita Kr~t~a says: 

yad ciditya-gatmft tejo jagad bhiisayate 'khilarn 
yac candrarnasi yac cagnau tat tejo viddhi rnamakam 

"The splendor of the sun, which dissipates the darkness of 
this whole world, comes from Me. And the splendor of the 
moon and the splendor of ftre are also from Me." (Bg. 15. 
12) 

Again, Kr~pa says, jyotifi'irh ravir atitsumiin: "Of lights I 
am the radiant sun." [Bg. 10.21] Also in the Eleventh 
Chapter of Bhagavad-gita Arjuna tells Kr$Qa, saii-surya
netram: "The sun and moon are among Your great unlimited 
eyes." [Bg.11.19] This knowledge is contained in Bhagavad
gita, but scientists cannot attain this knowledge by their 
speculation. Can they? 

Svarupa: It is not possible. 

Srila Prabhupada: And what is their knowledge? The 
scriptures say that even if you can count all the grains 
of sand on earth, you still would not be able to under
stand God. All this material counting does not mean 
that you have the capacity to understand the unlimited. 
But it is even beyond their capacity to count all the material 
things. Why are the scientists so proud of their energy and 
capacities? They do not even know of the material things, 
and what to speak of the spiritual. As far as scientists and 
other living entities are concerned, their knowledge is 
limited. But this is not so for KnQa. If we receive 
knowledge from Kr~Qa, that knowledge is perfect. In 
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the scriptures we receive information 
that there are 900,000 species of life ex
isting within the ocean . The informa
tion given in the scriptures is exact be
cause it comes from Kn~a, and as Kt"~l)a 
Himself says: "As the Supreme Person
ality of Godhead, I know everything 
that has happened in the past, all that is 
happening in the present, and all things 
that are yet to come." [ Bg. 7. 26] 

Svarupa: We have to take knowledge 
from the supreme knower. 

Srila Prabhupada: For perfect knowl
edge we have to approach a superior 
person , a guru . One may try to learn a 
subject by reading books at hom e, but 
he can learn much better by going to 
college and approaching a professor.l n 
the same way , we have to approach a 
gum. Of course, if we encounter a 
false guru, our knowledge is false. But 
if our guru is perfect , our knowledge 
is perfect. We accept KJ:~r.Ja as our 
guru. If He is perfect in knowledge , 
our knowledge is also perfect. As far as 
we're concerned , we do not have to be 
perfect in ourselves, but if we receive 
knowledge from the perfect, our knowl
edge is perfect. We cannot say that we 
understand that there arc 900,000 spe
cies of life in the ocean because we have 
studied the entire ocean . Rather we 
say that we take this informatio n from 
scriptures and therefore it is perfect. 
This is the Vedic process. 

Scien tists may carry out much re
search work, but however great a 
scientist may be, his senses are im
perfec t. T herefore he cannot have 
perfect knowledge. What is the value 
of our eyes? We cannot see without 
sunlight, nor can we sec small things 
without a microscope. Our eyes are 
imperfect, and the instruments our 
eyes have discovered are also imperfect. 
How, then, is it possible to get perfect 
knowledge? Because the living e ntity is 
limited, his knowledge is limited. A 
child may know that two plus two 
equals four, but when he speaks of 
higher mathematics, we do not take 

Srila Prabhup~da and disciples (Karandhara 
dasa is on the far left, SvarOpa Damodara 
dasa on the far right, holding the tape 
recorder. ) 

"However great a scientist may be, he 
cannot have perfect knowledge." 

him seriously. The senses through which 
a scientist acquires knowledge are limit
ed and imperfect; therefore his knowl
edge is limited and imperfect. In his 
ignorance he may claim to know every
thing, but that is simply nonsense. 

A blind man may lead another blind 
man, but what does it avail them when 
they both fall into a ditch ? The laws 
of nature bind us hand and foot, yet 
we think we are free to speculate. This 
is illusion. Although conditioned by so 
many of nature's laws , the rascals think 
t hey are free. Yet if there is a cloud, 
t hey cannot see the sun. What power 
have we to see? Only when nature's 
laws give us some facilit y are we able 
to see. Indeed , we can only experiment 
under certain conditions, and if the 
conditions are not favorable, our ex
periments fail. Why then , arc we so 
proud of experimental knowledge? 

Wh y experiment? Things are a I ready 
there. The sun's energy is there, given 
by God for us to use. What else is there 
to know? So many apples fall from 
trees. What further need is there to 
explain the law of gravity? Actually 
the scientists are lacking in common 
sense. They are simply concerned with 
"scientific" explanations. They say the 
law of gravity works only under cer
tain conditions, but who has made 
these conditions?When Kr:~Da appeared 
as Lord Ramacandra , He threw stones 
on the water , and the stones floated. 
T he law of gravit y did not work in that 
case.Therefore the law of gravity works 
only under the d irection of the Su
preme Lord . The law in itself is not 
final. A king may give a Ia w , but he 
can change t hat law immediately. The 
ultimate law-giver is Kr:$Da, and a law 
will only work by His wiH. Scientists 
try to explain God's will in so many 
ways, but because they are conditioned 
by maya, illusion , they can only talk 
like a person haunted by ghosts. Tell 
me , what is the scientific explanation 
that accounts for all the varieties o f 
trees? 

Karandhara: They say that nature 
mutates and makes these varieties. 

Srila Prabhupada : Then it must be 
nature's will. And what is that will? 
Does the land have any will ? 

Karandhara: Well , they are very 
vague on t hat point . 

Srila Prabhupada: That means t hat 
they do not have perfect knowledge. 
They do not know that behind nature 
is the will of Kt"gta. 

Svarupa: They explain that the 
chemical composition of these differ
ent plants is different. 

Srila Prabhupada: That's all right, 
but who made these chemical compo
sitions? As soon as you say "chemical 
composition ," you immediately re
quire a God. 

Karandhara : They say there is no 
need for a God because if you mi.:< two 
chemicals together-

Srila Prabhupada : God or not, there 
must be some will. There must be 
some consciousness. Two chemicals 
mix and produce such and such. Who 
mixes them? Consciousness is there. 
Well , that consciousness is Kr:$1)a. There 
is consciousness everywhere, and as 
soon as you accept that consciousness, 
you must accept consciousness as a 
person. Therefore, we speak of Kr:~~a 
consciousness. ln Bhagavad-glta it is 
stated that consciousness is aU
pervading. You may have conscious
ness, and I may have consciousness, 
but there is another consciousness, 
which is all-pervading. My conscious
ness is limited to my body, and your 
consciousness is Limited to yours, but 
there is another consciousness that is 
within you , me, and everyone. That is 
Kr~\la consciousness. 

Actually everything in the world is 
relative. T hat is a scien tific fact . Our 
bodies, lives, intelligence and every
thing else are all relat ive. To us an an t 
may seem to have a very short life, but 
for the ant his life is abou t a hundred 
years in duration . That hundred years 
is relative to the body . Similarly, 
Brahma, who lives fantastically long 
from our point of view, only lives a 
hundred years from his point of view. 
This is relativity . 

Karandhara : Then the relativity is 
based upon our individual situation. 

Srila Prabhupada: Yes. Therefore it 
is said that what is food for one is 
poison for another. People are thinking 
that because they cannot survive on 
the moon , no other living entities can. 
Everyone thinks of things in a relative 
way , in his own terms. This is the 
meaning of frog philosophy. The frog 
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is always thinking of things in relation 
to his well. He has no power to conceive 
of the Atlantic Ocean because his well 
is his only experience. God is great, 
but we are thinking of God's greatness 
in our own terms, in terms of relative 
greatness. Some insects are born at 
night; they grow at night, have their 
children at night and die at night. They 
never see the sun; therefore they con
clude that there is no such thing as day. 
If you asked the insect about the morn
ing, he would s~y, "There cannot be 
any morning." Similarly, when people 
hear of Brahma's long duration of life 
from the scriptures, they do not be
lieve it. They say, "How can anyone 
live for such a long time?" In Bhagavad
gitii Kr~t~a states: 

sahasra-yuga-paryantam 
ahar yad brahma!10 viduft 

riitrim yuga-sahasriin tiirit 
te 'ho-riitra-vido janiib 

"By human calculation, a thousand 
ages taken together is the duration of 
Brahma's one day. And such also is 
the duration of his night." [Bg. 8.17] 

Thus Brahma, by these calculations, 
lives for so many millions and trillions 
of years. We cannot believe this, al
though evidence is given in the scrip
tures. In other words, we conclude 
that Kr~t:ta talks nonsensically while 
we speak as authorities. Even great 
scholars say that these scriptural state
ments are all mental speculations. Al
though these men are nothing but ras
cals, they pass for reputable scholars. 
They place themselves above God's po
sition by attempting to refute or deny 
the statements of God in the revealed 
scriptures. In this way so many fools 
in the guise of scholars, scientists and 
philosophers are misguiding the whole 
world. 

Svarupa: Of course so much is being 
written about Darwin's theory. In any 
library there are hundreds of books on 
his theories. 

Srna Prabhupada: Do they accept or 
reject them? 

SvarOpa: Generally they accept him, 
but there are some who are very 
critical. 

6 Back to Godhead 

Srna Prabhupada: Darwin speaks 
about the evolution of the species of 
life, but he has no real information 
about spiritual evolution. He knows 
nothing about the progress of the spirit 
soul from lower forms of life to higher 
forms. He claims that man has evolved 
from monkeys, but we can see that the 
monkey is not extinct. If the monkey 
is the immediate forefather of man, 
why is he still existing? 

Svarupa: Darwin says that the spe
cies are not created independently but 
are descended from one another. 

Srna Prabhupada: If there is no 
question of independence, how can he 
abruptly begin with a certain species? 
He must explain how the original spe
cies came into existence. 

Karandhara: Scientists claim that 
the earth was created by biological 
chemistry, and they refuse to teach 
God created the earth because they 
think everyone will consider them 
fools. 

Srna Prabhupada: If their biology 
and chemistry are so advanced, why 
don't they create something? They 
claim they may be able to create life in 
the future, but why in the future? Life 
is already created. Is science based on 
the future? We should trust no future, 
however pleasant we may think it will 
be. This is the world, and it is given 



now. Everyone is t hinking the future 
will be very pleasant, but what assur
ance do we have of this? They have to 
accept that they do not know what 
the truth actually is. They say that 
they are expecting to arrive at 
the truth in the future, but that is 
simply proof that their knowledge is 
imperfect. This is something like a 
bankrupt man giving a postdated check. 
What is the value of the man's check 
if he has no money? Who will accept 
such a check? He may talk of having 
money in the future, but there is no 
assurance of this. T hey are claiming 
that their scientific method is perfect, 
and at the same time when a practical 

example is needed, they simply post
date the example. They claim to have 
millions of dollars worth of knowledge, 
but if you ask them a question, 
they simply give you a post
dated check. Why should we accept it? 
They cannot even produce a spear of 
grass through their biological or chem
ical experiments. Nonetheless t hey are 
claiming that the creation is produced 
by some chemical or biological method. 
Why does no one question all this non
sense? 

Svarupa: In the ultimate analysis, 
when they consider the origin of life, 
they say that everything started from 
matter. In o ther words, living matter 

"They are claiming that this creation is produced by some chemical or biological 
method. Why does no one question all this nonsense?" 



"Behind this wonderful cosmic manifestation is the direction of a superior energy." 

comes from non-living matter. 
Srila Prabhupada : From where is this 

living matter coming now? Did it come 
from non-living matter in the past and 
not at the present? How is the ant 
com ing? Is it materializing from dirt? 
Even an ant does not come from inert 
matter. What proof do they have of 
such a theory? Darwin claims that in 
the distant past no really intelligent 
man existed, that man simply evolved 
from the apes. If there were no intelli
gent brain in the past, how is it that 
these Vedic script ures were written 
thousands and thousands of years ago? 
How do they explain a sage like 
Yyasadeva? 

Svarupa: They have no explanation. 
They simply say these are unknown 
forest sages. 

Srila Prabhupada: Vyiisadeva may 
be unknown to them , but nonetheless 
he was there. How is it he got such a 
brain? He may be unknown to you or 
to me, but nonetheless his brainwork 
is there, his philosophy is there, his 
language, linguistics, poetic arrange
ments and verbal strength. You may 
not know the person, but you can un
derstand the brain. 

Svarupa: Weren't all the varieties of 
animals existing from the beginning? 

Srila Prabhupada: Yes. Simultaneous 
creation is verified by Bhagavad-gita. 
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All the varieties of animals and men as 
well as demigods were existing from 
the beginning. A living entity wants a 
certain type of body, and Kr~t;a gives 
it to him. Because he desires things in 
a certain way, he associates with cer
tain qualities of nature in matter. 
According to his association, he re
ceives a particular type of body. The 
psychological forces, the mind, think
ing, feeling and willing determine the 
particular type of situation and body 
the living entity receives. The evolu
tionary process is there, but it is not an 
evolution of species. It is not that one 
species of life develops from another, 
for, as Kr~t:Ja states: 

avyaktad vyaktaya{l sarvab 
prabhavanty ahar-agame 

ratry-agame praliyar1te 
tatraivavyakta-smiljriake 

"When Brahma's day is manifest, this 
multitude of living entities comes into 
being, and at the arrival of Brahmii's 
night they are all annihilated." [Bg. 
8.18] 

The evolution is the spiritual evolu
tion of the individual living entity 
through the various species of life. If 
one enters into the body of a fish, he 
has to undergo the evolutionary pro
cess step by step. If one is on the top 
of the stairs and somehow falls down, 

he again has to go up the evolutionary 
staircase step by step. Of course the 
scientists are busy making so much re
search that they cannot understand 
this. If you tell them they are going to 
be trees in their next life, they think 
you are speaking nonsense. After all, 
what can we learn by research? When the 
the cause of aU causes is known, then 
everything knowable becomes known, 
and nothing remains unknown. As the 
Vedas state: Yasmin viji1iite sarvam 
evaril vijnatari1 bhavanti. If we know 
the Absolute Truth, all other truths 
become known, but if we don't know 
the Absolute Truth, we are in igno
rance. One may not be an official 
scientist or philosopher, but he may 
challenge anyone and talk boldly if he 
only knows one thing- Knt:Ja. 

This contemporary civilization is so 
proud of its independence, but actually 
it is so much dependent on oil. If the 
oil supply is stopped, then what will 
these rascal scientists do? They cannot 
do anything. Let them try to manufac
ture oil in their test tubes, enough oil 
to run their civilization on. At present 
there is a scarcity of water in India. 
What can the scientists do about this? 
They may know the chemical compo
sition of water, but they cannot pro
duce it when there is a great scarcity. 
They require the help of clouds, and all 



that is God's manipulation. Actually 
they cannot do anything. They have 
gone to the moon, but for all their la
bor they have simply taken away some 
dust and rocks. The rascal government 
exacts taxes and spends money unnec
essarily. This is their intelligence. It is a 
state of asses, that's all. The politicians 
have no sympathy or compassion. They 
do not consider that t he hard-earned 
money is coming from the public and 
that they are spending it by shooting 
big rockets off to other planets. All 
they do is promise to bring back more 
dust. First they may get a handful of 
dust, then they promise to bring back 
tons of dust. What is the meaning of aU 
this? 

Karandhara: They believe that there 
may be life on Mars. 

Srila Prabhupada: They may believe 
or not believe-what is the gain? What 
we do know is that life is here. They 
know this, yet they are engaged in 
fighting and in killing life. Here is life. 
Here is a human being. Life is here un
doubtedly. But they are busy trying to 
destroy it with their big bombs. This is 
their scientific advancement. 

Svarupa: They are very curious to 
know what is going on on other planets. 

Srila Prabhupada: That means that 
for their childish curiosity they are 
spending so much money. They can 
spend so much to satisfy their curios
ity, but when so many poverty-stricken 
countries ask them for help, they say 
there is no money. They are very proud 
to go to the moon, but why don't 
they take information how to go to 
K.r~t)a's Goloka Vrndavana? If they go 
there, all their curiosity will be satis
fied. They will learn that beyond this 
inferior energy there is indeed a su
perior, spiritual energy. This material 
energy cannot work independently. 
The spiritual energy has to join it. 
Material elements are not created of 
themselves. It is the soul that is 
creative. We may try to make some
thing with matter, but matter does not 
create itself. Hydrogen and oxygen will 
only come in contact when moved by 
the superior energy. Only fools can 
expect the entire cosmic manifestation, 
which is only matter, to come into 
being automatically. We may have a 
nice car, but if there is no driver, 

what is its use? Unless a man knows 
how to work a machine, unless a man 
pushes a button, the machine does not 
work. Similarly, without the superior 
energy, the material energy cannot act. 
Behind this wonderful cosmic manifes
tation is the direction of a superior 
energy. All this information is given in 
the scriptures, but still people will not 
believe it. 

Actually everything is God's prop
erty, but people are claiming this 
property to be theirs or their country's. 
Now they are talking about the prob
lem of overpopulation, but the fact is 
that God has supplied enough. Actually 
there is enough land and enough food 
if it is properly used. People are arti
ficially creating problems, and the sci
entists are helping them by giving 
them so many destructive devices. 
They simply encourage the rascals and 
rogues who are trying to use up God's 
property. If you help a murderer or a 
thief, you also become a criminal. Is 
that not so? There is so much trouble 
in the world because the sci
entists are helping all the thieves and 
rogues. Thus they are all criminals. 
Stena e11a sah. One who does not 
recognize the proprietorship of the 
Supreme Lord is a thief. 

Once we accept the mystic power of 
the Supreme Lord, everything is solved. 
The scientists may claim that life starts 
from dull matter, but we are saying that 
life starts from life. We can actually see 
that birds are begetting birds, beasts 
are begetting beasts, and human beings 
are begetting other human beings. Life 
comes from life, and we have proof of 
this, but where is the proof that life 
starts from dull inert matter? Just give 
one instance of life arising from matter. 
The scientists may claim that life began 
with some chemical, but they cannot 
tell us where this chemical comes from. 
If there were such a chemical, it came 
from God, the Supreme Life. That is 
our answer to the scientist. What do 
you think his reply will be? 

Svarupa: The scientist will reply 
that he cannot believe it. 

Srila Prabhup!da: That is nonsense. 
You can see that ordinary life, a tree, 
for instance, produces so many chemi
cals. How can one say that he does not 
believe this? An ordinary fruit like an 

orange produces so many chemicals. 
One can actually see this. An ordinary 
tree, which is a living being, produces 
so many chemicals. The Supreme Lord 
is the supreme living being. Whatever 
we have in minute quantity, God has in 
infinite quantity. That is the difference 
between God and the living entity. 
Man can produce a little water in the 
form of perspiration, but God's per
spiration can produce unlimited seas. 
We have the same potencies as God, 
but we can only produce a little. God 
can produce things in enormous, un
limited quantity. We are limited, and 
He is unlimited. We may have some 
powers, even some mystic powers, but 
the storehouse of all power is God. 
God is full of all mystic power. There
fore K.t:~11a says in Bhagavad-gita: "With 
a single fragment of Myself I pervade 
and support this entire universe." (Bg. 
10.42] There is so much evidence of 
this in scripture and in life, but the 
rascals do not accept it. 

Our mission is to bring these rascals 
to their senses. Now one must find out 
the means to do this. The rascals are 
suffering but because they are sons of 
God they should not suffer. They do 
not know that there is God or that 
there is happiness. They know nothing 
of bliss or of eternal life. They are 
carrying on so much research and living 
for fifty, sixty or seventy years. After 
that they do not know what is going 
to happen. They have no knowledge 
that life is eternal. Actually their po
sition is like that of an animal. 
An animal does not know what 
is after death, nor does he actually 
contemplate death. He does not know 
why he is here, nor does he know the 
value of life. Under the influence of 
maya, the animal simply goes on eating, 
sleeping, defending, mating and dying. 
That's all. People are endeavoring so 
hard, but for what purpose? They say 
that they are struggling so hard to 
make provisions for the next genera
tion, but what are the provisions for? 
They cannot reply to that. This l(rgta 
consciousness movement is meant to 
give real purpose to life by establishing 
l(rgta, God, as the center of every
thing. It is therefore to the scientist's 
benefit to understand this important 
movement.f:j 
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~~To ME" MEANS TO 

Kr~oa consciousness is the natural occupational duty of 
the spiritual soul. Re ligions, sects, denominations and 
faiths exist on the mental and intellectual p latforms, 
but every creature, from demigods down to insects, has 
a true spiritual identity as a loving devotee of Lord Kr~Qa. 

by His Holi ness 
ACYUTANANDA SVAMi 

WHEN WE SPEAK OF a Krsna 
conscious devotee, we do not re

fer to a person born in a family of 
devotees or someone wearing two 
white lines on his forehead. Since 
"Kn!!a" refers to the Supreme Lord, 
every living creature is naturally a K_rp_1a 
conscious devotee . Because our false 
egos cover our Kr!i~a consciousness, 
however, we think that we are 
Christians, Hindus, Indians, Americans 
or Russians, or t hat we are tall , short, 
brown, white and so on. 

We should understand the term 
"Kr~~a conscious devotee" to be iden
t ical to t he word jfva, "soul." 

jivera 'svariipa ' haya--kr~tlera 'nitya
dasa' 

k.r~rzera 'ta.tasthiHakti,' 'bhedabheda
prakasa' 

(Caitanya-caritamrta, Madhya 20. 1 08) 

The real nature of the living entity 
is co be t he eternal servant of Kr~!fa. 
The living entities constitute the mar
ginal potency of the Lord, which al
t hough different from Him is not 
different from Him. In his true form, 
t he soul is a person , a person who has a 
romantic relationship wit h K~~pa. When 
purified of material illusion's limita-
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tions, this loving energy will bloom in 
our consciousness. If it does not, t his 
indicates imperfect realization. 

Bhagavad-gita and all Vedic litera
tures clearly establish these points , but 
we always meet people who get the 
whole message backwards. To under
stand why they do is not easy, for the 
scriptures themselves explain the pro
cess of knowing the Lord : loving devo
tion alone. The Gitii's verses affirm re
peatedly that only through devotion, 
not merely by studying speculative 
doctrines or contemplating a formless 
void , can one attain perfection. Kr$Da 
reveals to Arjuna the glta-rahasya, or 
secret of the GTta, not because Arjuna 
is a yogi, Vedantic scholar or monk, 
for he is not. Arjuna is a world ly 
householder, soldier and politician. 
What , then, qualifies him to receive t he 
Gita's secret? What is it in Arjuna t hat 
draws from Sri Kr~Ifa the secret of the 
Gita? Lord Kr~Ifa tells Arjuna, bhakto 
'si me sakha ceti rahasyarh hy etad 
uttarnam : "Because you are My devo
tee and intimate friend, I reveal this 
secret to you." (Bg. 4.3) As a label's 
instruct ions explain how to take a 
medicine, so this verse explains the 
process for understanding t he Gita: 
one should simply become a friend and 
devotee of Kr~~a, and He will then 
reveal everyt hing. 

After Sri Kr~~a thoroughly explains 
hatha-yoga and meditation , Arjuna 
refuses to follow these processes. "My 
mind is too unstable to control," he 
says. "It would be easier co control 
the wind." Does Lord ~~!fa then 
chastise Arjuna for being a cowardly 
disciple and not caking up such yoga? 
Does He encourage Arj una in any way 
to follow the hatha-yoga pat h ? No . He 
tells Arjuna, "Of all yogis, he who 
worships Me with faith and devotion 
I consider the best." (Bg. 6.47) In the 
Third Chapter t he Lord discusses 
karma-yoga and then jnana and hatha, 
but of all yogis, Knpa considers t he 
devotee supreme. 

In the Eight h Chapter K~~J!a says 
that one can reach t he Supreme Lord 
only by bhakti: bhaktya labhyas tv 
ananyaya (Bg.8 .22). Ananyaya means 
"in no other way." This Eighth Chap
ter abounds with verses directing us 
to accept the path of devotion rat her 
than any other. In the seventh verse 
l<r~J!a urges us, "Always think of Me 
and at the same time carry out your 
duty with your activities dedicated to 
Me and your mind and intelligence 
fixed upon Me." Again in the four
teenth verse , the Lord stresses the 
same exclusive devotion . " For one who 
remembers Me unflinchingly, and who 
constantly engages in devotional ser
vice, I am easy to obtain." 

In the Ninth Chapter the Lord de
scribes the specific character of a 
mahatma, a broad-minded great soul, 
as being that of a devotee . Beginning 
with the thir teenth verse, the Lord ex
tolls bhakti, emphasizing again that it 
is anar~ya, the only path: 

rnahatrnanas tu rnarh partha 
daivin1 prakrtim asrital~ 

bhajanty ananya-rnanaso 
jnatva bhutadirn avyayam 

"0 son of Prtha, those who are not de
luded, the great souls [mahatmas], are 
under the protection of the divine na-

His Holiness Acyutananda Svami, an Ameri
can devotee in the renounced order of life. has 
been actively preaching Kr~!la consciousness in 
northern India for the last five y ears. He is the 
editor of a book of Km1a conscious songs written 
by great spiritual masters. soon to be published by 
the Bhaktivedama Book Trust. 



Lord K[~(la instructing Bhagavad-gita to His friend and disciple Arjuna. 
If one becomes a devotee of the Lord, He will then reveal everything. 

ture. They fully engage in devotional 
service because they know Me as the 
Supreme Personality of Godhead, ori
ginal and inexhaustible." {Bg. 9.13) 
The term Clnanya indicates that no 
other way is at all acceptable. What 
are the characteristics of these 
mahiitmiis? 

satatarh krrtay(mto marh 
yatanta$ ca dn :lha-vratab 

namasyantas ca marh bhaktyii 
nitya-yuktii upiisate 

"Always chanting My glories, endeavor
ing with great determination, bowing 
down before Me, these great souls per
petually worship Me with devotion." 
{Bg. 9.14) 

The Lord then lists nondevotional 
practices performed by anye, "others." 
Who are these others? Since the 
mahatmas glorify and worship Kr~I)a, 
those who cultivate speculative knowl
edge, meditate upon the universal form, 
or worship the abstract one, diverse in 
many, are not mahatmas but merely 
"others." 

The famous twenty-second verse 
assures devotees that if they reject 
all other engagements and single
mindedly concentrate upon Kn>tJa, 
they need not bother for their personal 
needs, for the Lord says, "1 personally 
maintain one who engages in My ser
vice." Special words in verses twenty 
and twenty-one also note that the 
heavenly planets are not the ultimate 
goal and that one should not worship 
as equal to Kr~I)a the demigods who 
preside there. Many common readers of 
the Gitii think that all gods are equal 
and that it therefore does not matter 
whom one chooses as his i$fct-deva 
(worshipable deity ). But in verse 
twenty-five the Lord says otherwise. 
Yanti mad-yiijino 'pi tniim: Other devo
tees achieve other destinations, "but 
only those who worship Me will live 
with Me." And how should one wor
ship the Lord? 

patrarh pu~parir phalarh toyarh 
yo me bhaktya prayacchati 

One may worship Him even by offer
ing only "a leaf, a flower, f-ruit or 
water, with love and devotion." {Bg. 
9.26) Certainly it is not the value of 
the leaf, flower or fruit that attracts 
the mercy of the Lord; it is t he bhakti, 
love. This bhakti should enter every 
aspect of one's life, for the Lord says: 

yat karO$i yad asniisi 
yaj juho$i dadiisi yat 

yat tapasyasi kaunteya 
tat kuru$va mad arparam 

"All that you do, all that you eat, all 
that you offer and give away, as well 
as all austerities that you may per
form, should be done as an offering 
unto Me." (Bg. 9.27) 

The Ninth Chapter ends by describ
ing bhakti's astounding purificatory 
quality of being able to turn sudras 
into saints. The Lord declares, na me 
bhaktafr prarasyati: "My devotee will 
never perish." (Bg. 9.31 ) ln the final 
verse, whose words are again repeated 
in the Eighteenth Chapter, the Lord 
enjoins: 

man-manii bhava mad-bhakto 
mad-yajl rniirh namaskuru 

mam evai$yasi yuktvaivam 
atmanarh mat-pariiyara/:1 

"Engage your mind always in thinking 
of Me, offer obeisances and worship 
Me. Being completely absorbed in Me, 
surely you will come to Me." (Bg. 9.34) 
Lord Kt:!!l}a does not have much time to 

talk to Arjuna, for the battle cries have 
already been heralded . He teaches 
Arjuna in the most concise words. 
Therefore anything the Lord repeats is 
most significant. 

The Tenth Chapter contains four of 
the strongest verses stressing the un
portance of bhakti (verses 8-11 ). 

aharh sarvasya prabhavo 
mattafr sarvarh pravartate 

iti matvii bhajante marh 
budhii bhava-samanvitaft 

"I am the source of all spiritual and 
material worlds. Everything emanates 
from Me. The wise who perfectly 
know this engage in My devotional 
service and worship Me with all their 
hearts." {Bg. 1 0.8) 
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Lord K~f)a revealing His four-armed and then His two-armed form. 

Illustration: Yadura(li devi dasi 



mac-cittii mad-gata-priira 
bodhayanta[r parasparam 

kathayantas ca mal'h nityam 
tu~yanti c~ ramanti ca 

How do devotees behave? What always 
engages their minds? "The thoughts of 
My pure devotees dwell in Me, their 
lives are surrendered to Me, and they 
derive great satisfaction and bliss en
lightening one another and conversing 
about Me." (Bg. 10.9) 

Then: 
te~iim satata-yuktaniirn 

bhajatam priti-purvakam 
dadami buddhi-yogarh tam 

yena miim upayiinti te 

"To those who are constantly devoted 
and worship Me with love, I give the 
understanding by which they can come 
to Me." (Bg. 10.10) 

And finally: 

te$iirh evanukampartham 
aham ajiiiina-jarh tama[1 

nasayamy atrna-bhava-stho 
jiiana-dipena bhiisvata 

"Out of compassion for them, I, dwel
ling in their hearts, destroy with the 
shining lamp of knowledge the dark
ness born of ignorance." (Bg. 10.11) 

An intimate friend always knows 
deeper truths about someone than 
those who gather information from 
outsiders. Indeed, no one can say more 
about you than you yourself. Similarly, 
no one can tell more about Kr~r)a than 
Kr$r)a Himself, and He chooses to re
veal such knowledge to His intimate 
devotees . 

After revealing the universal form 
to Arjuna, Kr$Da shows His four-armed 
form and then His humanlike two
armed form and says: 

naharh vedair na tapasii 
na danena na cejyaya 

saky a evarh-vidho dra-?turh 
dr~taviin asi miirh yatha 

"This form which you are seeing with 
your transcendental eyes cannot be 
understood simply by studying the 
Vedas, nor by undergoing serious pen
ances, nor by charity, nor by worship. 
It is not by these means that you can 
see Me as I am." (Bg. 11.53) 

How is it, then , that Arjuna can see 
the transcendental form of the Lord? 

The next verse echoes the answer given 
in the previous chapters: 

bhaktya tv ananyayii sakya 
aharn evarh-vidho 'rjuna 

jiiiiturh dra${urh ca tattvena 
prave${urfr ca parantapa 

"My dear Arjuna, only by undivided 
devotional service can I be understood 
as I am, standing before you, and can 
thus be seen directly. Only in this way 
can you enter into the mysteries of My 
understanding." (Bg. 11.54) The 
Brahma-samhitii mentions this same 
point. Vede$u durlabharn adurlabham 
iitrna-bhaktau: "The Lord is rarely 
known through Vedic study but easily 
known through self-surrender." (Bs. 
5.33) 

The Twelfth Chapter is entirely de
voted to steering us away from the 
difficult path of impersonalism. 
Arjuna puts the question clearly: 
"Which yogf do you consider the 
higher- the one who con templates 
Your formless aspect or t he devotee 
who worships Your form ?" Lord 
Kn>r)a's answer is just as direct and 
clear as the question: 

sri bhagaJJan uvaca 
rnayy ii11esya rnano ye rniirh 

nitya-yukta upiisate 
sraddhaya parayopetiis 

te me yuktatama matii{1 

"The Blessed Lord said : He whose 
mind is fixed on My personal form, 
always engaged in worshiping Me with 
great and transcendental faith, is con
sidered by Me to be the most perfect." 
(Bg.12.2) 

In the fifth verse the Lord totally 
discourages mental speculation on 
formless, attributeless Brahman, and, 
in the chapter's remaining fifteen verses, 
He to tally supports bhakti-yoga. 

The fo llowing chapters of the Gita 
give an analytical description of Lord 
Krgra, His supremacy over t he material 
modes of nature, and His presence as 
the Supersoul and the Supreme Per
sonality of Godhead. The conclusion of 
the Fifteenth Chapter is bhakti: 

yo marn evarn asammugho 
jiinati puru,sottamam 

sa sarva-vid bhajati miim 
sarva-bhiivena bharata 

"Whoever knows Me as the Supreme 
Personality of Godhead, without 
doubting, is to be understood as the 
knower of everything, and he there
fore engages himself in full devotional 
service, 0 son of Bharata." (Bg. 15.19) 

The conclusion of the Eighteenth 
Chapter, the Gitii's last, and therefore 
the conclusion of the entire Gitii, says, 
bhaktya mam abhijiiniiti: "Through 
devotion am I to be known." (Bg. 
18.55) And the repetition of rnan-manii 
bhava mad bhakto ("Thinking of Me, 
become My devotee") leads us to t he 
Gita's final statement-sarva-dharmiil1 
parityajya mam ekarh sara!1am vraja: 
"Abandon all varieties of religion and 
just surrender unto Me." (Bg.18.66) 
There is no room for challenging or 
misunderstanding these statements. 

The purpose for t he above summary 
of the Gita is to reveal over forty-five 
verses exclusively supporting the path 
of bhakti. 

''TO ME'' 
MEANS 

TO KRSNA 
Mam, mad, asmi, man, marna and 

a ham (all forms of the words "I," "Me," 
and "I am") when spoken by Kr$r:ra 
Himself refer to Kr~Da Himself. Any 
other interpretation simply hides Kr~Da 
and His real identity. By trying to in
terpret the name Kr~l)a to mean 
" black," "dark," " unknown" and so 
on, nondevotees simply want to say 
that i(r~l)a is not a worshipable person , 
but something with no personality and 
therefore not worshipable . This point 
breeds complete reject ion of true 
bhakti, and a complete misunder
standing of the G!tii. Since love must be 
exchanged between two persons-the 
lover and the beloved- an impersonal, 
abstract, formless objective cancels the 
possibility of devotion. But the Gita, 
in the above forty-five verses, emphati
cally declares that bhakti is the way
and ananya, the only way . 

One should not waste time trying 
to concoct twisted interpretations of 
Vedic statements. For example, hari 
om tat sat means that Hari, i(r~l)a, is 
the Absolute Truth. Now, Hari can 
mean "snake," "thief," "lion" or 
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"Kn>IJ.a." But are we to understand 
that the Absolute ·Truth is a snake? A 
lion? A thief? Are we to build t emples 
to snakes, lions and thieves? Of course 
not. Therefore, one must understand 
the word hari from the definition of 
the scriptures. The Absolute Truth is 
KnlJ.a. One cannot expect to fix one's 
mind and intelligence on snakes, lions 
or thieves and surrender everything to 
them, nor can one surrender one's ser
vices and the fruits of all activities to 

srtmad
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"the dark," "the black," or "the un
known." How can there be love if 
there is no knowledge of the beloved? 
The recipient of bhakti must be a per
son, and that person must be the Su
preme Absolute Truth . If one con
siders l<.r!?l).a less than the impersonal 
Absolute, one does not understand 
Kr~J;la. One's show of devotion is then 
only symbolic and therefore useless. 
Real love is not symbolic; it comes 
from the spiritual platform: 

brahma-bhutab prasanniitmii 
na socati na kiink~ati 

samaft sarve;;u bhute;;~t 
mad-bhaktiln labhate pariim 

"After fully realizing his spiritual iden
tity, one does not hanker for any at
tainment nor lament for any loss. See
ing all beings with an equal eye, the 
soul develops supreme devotion." (Bg. 
18.54) 

Bhakti exists even after mukti, lib
eration. A devotee will never allow 
anything to obstruct the soul's pas
sionate love for t he Lord, and there
fore although other yogis forget their 
personal independence when they ap
proach liberation, a devotee does not. 
He continues his devotion beyond lib
eration. That is real love. Not that one 
loves Kr~l).a until one achieves libera
tion, and then love ends. No . Love for 
Kr~IJ.a is saniitana, eternal. 

The Gitii mentions three truths as 
saniitana: Lord Kr~pa is saniitana, the 
t ranscendental realm is saniitana, and 
the living being is saniitana. The joining 
of these three is called saniitana
dharma, or the eternal engagement, and 
that is bhakti, devotional service. 

People often think t hat the ultimate 
is a formless spirit and that from that 
spirit pour Kr?l).a, Vi~l).u , Siva and 
thirty-three million other demigods. At 
the ultimate end, they think, all will 
merge again into voidness. But the Gitii 
states just the opposite. The Lord says, 
aham sarvasya prabhavab: " l am the 
source of all." (Bg.10.8) Furthermore, 
aham krtsnasya jagatab prabhavab 
pralayas tathii: "I am the creator and 
destroyer of this entire universe." (Bg. 
7.6) These statements prove that Kr~l)a 
is the Absolute Twth. But is the Lord 
referring to His void aspect or His per
sonal aspect? The answer is very strong: 

avyaktarh vyaktim iipannarh 
manyante mam abuddhayab 

pararh bhiivam ajiinanto 
mamiivyayam anuttamam 

"Unintelligent men, who know Me not, 
think that I have assumed this form 
and personality. Due to their small 
knowledge, they do not know My 
higher nature, which is changeless and 
supreme." (Bg.7.24) Kr~IJ.a's form does 
not change, evaporate, dissolve or 
merge into nonexistence, for it is not a 
material body. Kt~l).a's pastimes are 
going on eternally, unobstructed by 
the creation, maintenance and destruc
tion of this world. His form is not 
material; it is sac-cid-iinanda-vigraha, 
an embodiment of eternity, knowledge 
and bliss. That such a form of spiritual 
qualities exists beyond the three modes 
of nature is inconceivable to a mind 
overpowered by these modes, but it is 
completely clear to t he minds of His 
devotees, for by bhakti and no other 
way can one understand the Lord. The 
Lord says, brahmaro hi prati~_thiiham: 
" 1 am the basis of Brahman [the im
personal Absolute]." (Bg.14.27) The 
impersonal Absolute (Brahman) is sub
ordinate to the Lord's personal feature 
(Bhagavan), just as sunlight is subordi
nate to the sun. 

The scriptures are like a grand al
gebraic equation . One side of the equa
tion describes the Absolute's qualities 
but does not give His identity. For ex
ample, raso vai sab: "He, the Absolute, 
is the source of all loving tastes [rasas] ." 
This gives the idea of a person but 
keeps His identity hidden. In algebra 
the equation would look like this: 

x= the source of rasa 
The four Vedas, the Puriirzas, the 

UpaniJads, the Mahiibhiirata and the 
Vediinta-sutra give the left side of the 
equation, and Srimad-Bhagavatam, on 
the right, gives the identity of x. Kr?ra5 
caitanya-rasa-v igraha[t: "Kr~IJ.a is the 
embodiment of all rasas." Therefore, 
X = Kr~r:ta. Who is the Supreme Lord? 
Who is the Absolute Truth? Whenever 
the scriptures speak of the Supreme, 
the Lord, or the Absolute, if we under
stand Kr~t;ta, the speaker of Bhagavad
glta, to be this unknown Supreme 
Person, our knowledge is perfect and 
complete. CJ 



The Arrival 
of a Pure Devotee 

by Visakha-devi dasl 

New York: His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupiida, 
founder and spiritual master of the 
International Society for Krishna 
Consciousness (ISKCON), stopped 
here for a few days recently as part of 
his continuing tour of ISKCON cen
ters around the world. At J FK 
International Airport , as more than 
one hundred disciples royally greeted 
him and curious reporters thronged 
around him, Srlla Prabhupada 
explained, in clear language and with 
fiXed conviction , the Kr~Qa con
scious philosophy of a God-centered 
society in which "everything animate 
and inanimate is recognized to be 
controlled and owned by the Lord." 

"Will this solve the energy crisis?" 
qne reporter asked. "Yes, why not?" 
Srila Prabhupada immediately 
responded. "The only lack in the 
world today is the lack of God 
consciousness." 

Visakha-devi dasi is now tra•,eling 
around the world with her husband 
to produce a documentary film about 
the Kr,r(IO COIISCiOIJSIIeSS 11/0Ve/1/el/t. 
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Later, Srila Prabhupada and his disciples went 
to the New York ISKCON center, where devotees 
had made preparations for feasting and festivities 
during their spiritual mas_ter's brief stay. 

Entering the temple, Snla Prabhupada fust 
offered his obeisances to the Radha-Kr~qa Deities 
who preside there (below}. To allow devotees to 
approach Him easily, Lord KJ:~qa appears in the 
form of the Deity. Although the Deity is appar
ently made of metal or stone, a pure devotee 
understands that the form of the Lord is non
different from the Lord. Thus the Lord, by His 
inconceivable potency, appears as the Deity to 
enable devotees to serve Him and become 
attracted to Him. 

For Srila Prabhupada's pleasure, one group 
of disciples enacted a play, "KJ:~qa Kidnaps 
Rukmil)f," taken directly from Srila Prabhupada's 
book Ku!Ja, the Supreme Personality of Godhead. 
Complete with transcendental humor, romance, 
drama, a fight scene and K{~qa conscious phi
losophy, the performance greatly pleased His 
Divine Grace (left and right}, who declared that 
seeing the play was even better than reading the 
book. 

Srila Prabhupada's stay in New York, though 
ecstatic, was brief. Satisfied by the high standard 
qf K~~qa consciousness in the New York temple, 
Srila Prabhupada, after two days, left for the 
ISKCON World Headquarters in Los Angeles. 
Devotees of a genuine spiritual master, however, 
strive never to allow their beloved spiritual master 
to leave their minds. Thus even in his absence, 
Srila Prabhupada, though traveling throughout 
the world, remains present for his disciples, who 
joyfully continue to remember and follow his 
pure instructions on the science of devotional 
service. 





The Great Devotee Narada Muni 

Illustration: Bharadraja dasa 



ThE NARAbA-BbA]{Ti-SUTRA 

THE PHILOSOPHY OF LOVE OF GOD 
[The Narada-bhakti-rutra is a treatise on the fundamentals of 
bhakti, or devotional service to the Supreme Personality of God
head, Kr~t:Ja, composed by N~rada Muni, one of Lord Kr~t:~a's 
greatest eternal devotees. Aeons ago, Narada received Vedic knowl
edge from his father and spiritual master, Lord Brahma, the first 
created living entity, who received the Vedic science of God from 
Lord Krsna Himself at the dawn of creation. Each of Narada's 
sutras, or. codes, therefore, is a high ly concentrated expression 
carrying great meaning. The fol lowing is an excerpt from Srila 
Prabhupada's as yet unpublished translation and commentary of 
this important work.] 

HIS DIVINE CRACE 
A.C. Bhaktivedanta Swami Prabhupada 

CODE 1 

atlziito bhak tirh vyakhyiisyiima{l 

atha- now; ata(1-thereforc; bhak
tim - devotional service; vyakhyiisya
malz- we shall try to explain. 

TRANSLATION 

Therefore I shall now try to explain 
the process of devotional service. 

PURPORT 

Devotional service to the Supreme 
Personality of Godhead is explained in 
Bhagavad-gitii, wherein the Lord says 
that a self-realized person is always in 
the transcendental state known as 
brahma-bhiita and is characterized by 
joyfulness. When one is self-realized, 
he becomes joyful; in other words, he 
is free from the material contamination 
of lamentation and hankering. As long 
as we are in material existence, we 
lament for losses in our life, and we 
hanker for what we do not have. A 
self-realized person is joyful because 
he is free from material lamentation 
and hankering. After attaining self
realization, one sees all living entities 
equally. He sees no distinction between 

the higher and lower species of life. A 
learned man docs not distinguish be
tween a briilmzatw and a dog because 
he sees the soul within the body. He 
does not consider the external bodily 
features. Such a perfected, self-realized 
person is eligible to understand blwkti, 
devotional service. 

Devotional service to the Lord is so 
sublime that only through bilakti can 
one understand the constitutional po
sition of the Lord. Jlhagavad-gita clear
ly states, bhak tyii 111iim abhijiir1ati: one 
can understand the Supreme Lord 
through devotional service and by no 
other process (Bg. 18.55 ). There are 
different processes of understanding 
the Absolute Truth, but if one wants 
to understand the Supreme Lord as He 
is, he has to take to the process of 
bhakti-yoga. There are other pro
cesses- such as karma-yoga, jnii11a-yoga, 
dhyii11a-yoga and other mystic meth
ods- but it is not possible to under
stand the Supreme Lord, the Person
ality of Godhead, except through His 
devotional service. This is confirmed 
in the Fourth Chapter of /Jhagavad
gitii, wherein we learn that Kr~l)a 
wanted to instruct Bl1agavad-gitii to 
Arjuna simply because Arjuna was a 

devotee and a friend of the Lord 
(Bg. 4.3). Bhagavad-gita teaches the 
process of bhakti-y oga, and therefore 
Kr~l)a explained it to Arjuna because 
he was a great devotee. As far as spiri
tual life is concerned, devotional ser
vice is the highest perfection. 

People are generally misled by the 
spell of material nature's illusory ener
gy. There are innumerable living enti
ties within material nature, and only 
some of them are in human bodies. 
According to Vedic literature there 
are 8,400,000 species of life. In the 
Padma Puriira it is said that there arc 
900,000 species of aquatics, 2,000,000 
species of plants, 1,100,000 species 
of insects, 1,000,000 species of birds, 
3,000,000 species of animals, and 
only 400,000 species of human life in 
the universe. The human species are 
the least numerous of all. 

All living entities can be divided into 
two divisions: some of them are mov
ing, and some of them, like trees, arc 
unable to move. These two divisions 
arc further divided into many subdi
visions. Some species arc meant for life 
in the air, some for life in the water, and 
some for life on the ground. Among 
the living entities that move on 
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the ground, only 400,000 are human 
species. Of these 400,000 species of 
human beings, many aie uncivilized or 
unclean. From the Vedic historical 
point of view it is understood that the 
"Aryans" (those who believe in ad
vancing in spiritual life) are the most 
civilized of human beings. Among the 
Aryans, the Indians are especially cul
tured, and among the Indians, the 
briihmaras are most expert in knowl
edge of the Vedas. 

The Vedic culture, or Vedanta (the 
science of God), is respected all over 
the world, and there are people every
where anxious to understand its pur
port. The highest perfectional stage of 
Vedic cultural understanding is ex
plained in Bhagavad-gitii, in the Fif
teenth Chapter, wherein the Lord says 
that the purpose of all the Vedas is to 
understand Him (Lord Kr~l)a ) . (Bg. 
15.15) 

ortunate are those attracted to 
Vedic cultural life. The Hindus call 
themselves followers of the Vedas. 
Some say they follow the Siima Veda, 
and some say they follow the F.g Veda. 
There are different followers of dif
ferent sections of the Vedas who more 
or less declare that they are Vedic fol
lowers. Factually, however, they are 
not followers of the Vedas because 
they do not follow the rules and regu
lations of the Vedas. Therefore Lord 
Caitanya says that since the so-called 
followers of the Vedas perform all 
kinds of sinful activities, the number 
of the actual followers of the Vedas is 
very small; and even in this small, ex
clusive. number, most are addicted to 
the process of karma-kiirfla, the pro
cess by which one can elevate himself 
to the perfectional stage of economic 
development. Most strict followers of 
the Vedic system of Life are attached 
to karma-kiirpa, or the sacrificial por
tion of the Vedas for worship of dif
ferent demigods. They are attached to 
particular portions for particular mate
rial results. Out of many millions of 
such followers of the karma-kiirpa 
process, some actually engage in the 
process of understanding the Supreme, 
the Absolute Truth. They are called 
jniinis. Perfection for a jniini lies in 
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attammg the stage of brahma-bhuta, 
or self-realization. Only after self
realization is attained does the stage of 
understanding devotional service be
gin. The conclusion is that one can be
gin the process of devotional service, 
or bhakti, when one is actually self
realized. One entangled in the bodily 
concept of existence cannot understand 
the process of devotional service. 

"Therefore," the First Code states, 
"I shall now try to explain the process 
of devotional service." This indicates 
that this process of devotional service 
is for the already liberated and self
realized. In the Vedanta-sutra the first 
aphorism is athiito brahma-jijnasii This 
brahma-jijniisa, or inguiry into the 
Supreme Absolute Truth, concerns 
those who have been elevated to the 
position of jnana-karpa (philosophical 
speculation ) from the lower stage of 
karma-karpa (pious fruitive work). 
Only when a man is perfectly situated 
in the realization that he isn't body 
but pure spirit soul can he begin the 
process of bhakti, or devotional service. 

COD£2 

sa tv asmin parama-prema-n"ipii 

SYNONYMS 

sa-devotional service; tu- but; as
min- in this description of bhakti; 
parama- highest stage; prerna-riipa
love of Godhead. 

TRANSLATION 

But in this description of devotional 
service,the highest stage is love of God. 

PURPORT 

As stated before, after attainment 
of the highest stage of self-realization, 
one becomes situated in the devotional 
service of the Lord . The perfection of 
devotional service is the attainment of 
love of God. Love of God involves the 
Supreme Personality of Godhead, the 
devotee, and the process of devotional 
service. Self-realization (brahrna-bhiita) 
is the beginning of spiritual life; it is 
not the perfectional stage of complete 
spiritual realization. One may under: 
stand that he is not this body and has 
nothing to do with this material world. 

That realization is his freedom or liber
ation from material entanglement, but 
that is not the perfectional stage. The 
perfectional stage begins with the 
activities of the self-realized position. 
One must act in the understanding that 
a living entity is eternally the subordi
nate servitor of the Supreme Lord
otherwise there is no meaning of 
bhakti, or self-realization. If one is 
puffed up with the idea that he is the 
Supreme Brahman, or that he has be
come one with Narayal)a, or that he has 
merged into the supreme brahrnajyoti 
effulgence, he has not grasped the per
fection of life . The self-realized may 
be highly learned and have understand
ing, but that is not the perfectional 
stage. In Srimad-Bhagavatam it is stated 
that persons who are falsely puffed up 
and who think they have become liber
ated by understanding their constitu
tional position as Brahman, or spirit 
soul, are factually still contaminated. 
Their intelligence is not purified be
cause they have no understanding of 
the Supreme Personality of Godhead. 

ccording to Srimad-Bhagavatam 
there are three levels of transcenden
talists. There are the self-realized tran
scendentalists who are knowers of the 
impersonal Brahman feature of the 
Absolute Truth; there are the knowers 
of the localized position of the Su
preme as Paramatma, as understood by 
the process of yogic mysticism; and 
there are bhaktas, persons who are al
ready in knowledge of the Supreme 
Personality of Godhead and who en
gage in the devotional service of the 
Lord. Those who simply understand 
that man is not matter but spirit soul 
and who desire to merge into the 
Supreme Spirit Soul are in the lowest 
transcendental position. Above them 
are those mystics who, by meditation, 
can see within themselves the four
handed V~r:tu within the heart. They 
are on the second level. But persons 
who actually associate with t he Su
preme Lord Kr~l).a are the highest 
among all transcendentalists. In the 
Sixth Chapter of Bhagavad-gita the 
Lord says: 

yoginiim api sarve~am 
mad-gateniintariitmana 



sraddhcwan bhajate yo marh 
sa me yuktatamo matab 

"And of all yogis, he who always abides 
in Me with great faith, worshiping Me 
in transcendental loving service, is 
most intimately united with Me in 
yoga and is the highest of all." (Bg. 
6.47) That is the beginning in the 
attainment of the highest perfectional 
stage, prema, or love of God. 

iipa Gosvami, the most authorized 
devotee in the devotional line, said that 
there are different stages in coming to 
the point of love of Godhead. The 
first requirement is that one should be 
sufficiently faithful about attaining 
love of Godhead. Bhagavad-gita teaches 
that one should give up all other 
processes of self-realization and fully 
surrender unto the Supreme Lord, 
Kr~!la. That is faith. One who has full 
faith in Kr~!la and surrenders unto 
Him is eligible to be raised to the 
highest perfectional stage of prema. 
Lord Caitanya taught that prema is the 
highest perfectional stage of human 
life. Some persons are addicted to the 
processes of religion, and others are 
addicted to economic development, 
sense gratification or the idea of salva
tion from material existence. But 
prema, or love of Godhead, is above all 
these stages; this highest stage of love 
is above religion, above economic de
velopment, above sense gratification 
and above liberation or salvation. It 
begins with firm faith that one who en
gages in full devotional service has 
attained perfection in all of these pro
cesses. This faith is the beginning in 
the attainment of love of Godhead. 

If one continues to be elevated more 
and more, he realizes his association 
with persons already situated in the 
highest perfection of love of Godhead. 
Simply by mental speculation or so
called meditation, one cannot rise to 
the perfection of love of Godhead. 
But if one associates with pure de
votees or an elevated devotional society, 
the next step is bhajana-kriya, accep
tance of the regulative principles for 
worshiping the Supreme Lord. When 
one associates with a pure devotee of 
the Lord, he naturally accepts such a 

person as his spiritual master, and 
when one accepts a pure devotee as 
spiritual master, the duty of the 
spiritual master is to train the neophyte 
devotee in the principles of regulative 
principles of devotional service, or 
vaidhi-bhakti. The regulative principles 
of devotional service are based on one's 
capacity to serve the Lord. The expert 
spiritual master engages his followers 
in work that will gradually develop 
their consciousness of service to the 
Lord. Therefore the preliminary step 
in understanding prema, love of God
head, is to approach a proper pure 
devotee and accept him as the spiritual 
master. 

The next stage is reached when one 
regularly performs the primary prin
ciples of devotional service under the 
guidance of the spiritual master. Then, 
gradually, all the misgivings of material 
life are vanquished. There are many 
habits we acquire in the association of 
material contamination, chief of which 
are illicit sex relations, meat eating, 
intoxication and gambling. One who 
engages in the regulative principles of 
devotional service is first of all re
stricted by the expert spiritual master 
to abstain from these four principles 
of sinful life. One cannot rise to the 
highest perfectional stage of love of 
Godhead unless he is purified, for God 
is pure. In Bhagavad-glta, when Arjuna 
accepted Kr~!la as the Supreme Lord, he 
said, "pavitrarh paramarh bhavan." 
Pavitrarh paramam means the purest. 
The Lord is the purest, and if one wants 
to serve the Supreme Lord, he must also 
be pure. Unless one is pure, he cannot 
understand what the Personality of 
Godhead is, nor can he engage in His 
service in love, for devotional service, 
as stated before, begins from the point 
of self-realization, when aU misgivings 
of materialistic life are vanquished. 

After following the regulative 
principles and purifying the material 
senses, one next attains ni~.tha, which 
is firm faith in the Lord. When one 
attains this stage, he has firm faith in 
the personal conception of the Supreme 
Personality of Godhead. No one can 
persuade him to deviate to the under
standing that God is impersonal and 
has no form, or that any form created 
by imagination can be accepted as God. 

These more or less nonsensical concep
tions of the Supreme Lord cannot 
dissuade him from firm faith in the 
Supreme Personality of Godhead, 
Kr~r:ta. In Bhagavad-gita the Lord 
has stressed in practically all the 
verses that He is the Supreme 
Personality of Godhead, but there 
are many scholars and many 
commentators who, despite Lord 
Kr~!la's stressing this point, deny the 
personal conception of the Lord. Even 
some great scholars who have written 
commentaries on Bhagavad-gita say 
that one does not have to surrender 
unto the Personality of Godhead, 
Kr~!la, and that one should not even 
accept Kr~!la as the Supreme Person
ality of Godhead but should accept 
instead that which is within Kr~!la as 
Supreme. Such fools do not know 
what is within and what is without. 
They comment according to their own 
whims. Such persons cannot be elevated 
to the highest stage of love of Godhead. 
They may be scholarly, and they may 
be elevated in other departments of 
knowledge, but they are not even neo
phytes in the process of attaining the 
highest perfection, love of Godhead. 
Ni~tha indicates acceptance of the 
words of Bhagavad-gita, the words of 
the Supreme Personality of Godhead, 
as they are, without deviation and 
without commentary. 

f one is fortunately able to rise to 
the stage of ni$/hii, after vanquishing 
all misgivings wrought by material 
existence, he can then rise to the stage 
of attachment, which is the beginning 
of love of Godhead. By progressing, 
one attains a more advanced stage of 
relishing a reciprocal exchange between 
the Lord and himself. Every living 
entity is eternally related to the 
Supreme Lord, and this relationship is 
in one of many different transcendental 
relationships. At the stage called iisakti, 
or attachment, one can understand his 
relationship with the Supreme Lord. 
Understanding one's position in rela
tionship with the Lord is the beginning 
of reciprocation. By constant recipro
cation between the Lord and the 
devotee, one is elevated to the highest 
stage of love of Godhead. 
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THE BEST FRIEND 
OF EVERYONE 
IS A BOOK 
The best friend of all living beings is Kr~l)a, 
the Supreme Personality of Godhead, for 
He is the Supreme Lord who resides in 
everyone's heart. He is the surpeme all· 
attractive person, the reservoir of all 
beauty, knowledge, wealth, fame, strength 
and renunciation. He appears in this 
world, age after age, to invite us to revive 
our eternal relationship with Him. Now 
He has appeared as a book. 

K f;\~~A, The SuP-reme 
Personali!Y of Godhead 
by His Divine Grace 
A.C. Bhaktivedanta Swami Prabhupllda 

750 pages, with 82 full color original illustra· 
tions. Two-volume hardbound set: $14.95 
(individual volumes: $7.95 each). Complete 
paperback trilogy edition: $4.95 (individual 
volumes: $1.95). 

"Everyone is 
looking for K~SNA. 
Some don't realize 
that they are, but 
they are. I request 
that you take advantage 
of this book, K~S'!;-IA , 
and enter into its 
understanding." 

George Harrison 
(from his Introduction) 

Available from ISKCON Mailorder 
3959 Landmark, Culver City, Cal if .90230. 
(Use tire convenient order card 

supplied in tlris magazine) 

KR.SNA 
"'""--'11.• ... ~ .......... 
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CODE3 

amrta-svarftpii ca 

SYNONYMS 

amrta-eternal; svarftpa-character; 
ca-also. 

TRANSLATION 

This stage of devotional life is eternal. 

PURPORT 

When one attains the perfectional 
stage of love of Godhead, he becomes 
immortal even in his present body. In 
Bhagavad-gfta the Lord says that any 
person who simply understands His 
transcendental activities and His 
appearance and disappearance in this 
material world becomes liberated, and 
after quitting his present body, he at 
once reaches His abode. Therefore it is 
to be understood that one who has 
attained this love of God has perfect 
knowledge, and even if he falls short 
of perfect knowledge, he has the 
preliminary perfection of life that a 
living entity can attain. The greatest 
misconception of self-realization is to 
think of oneself as being one with the 
Supreme. Persons under this miscon
ception cannot be raised to the highest 
stage of love. Therefore one who has 
attained the highest stage of loving 
service to the Lord has understood his 
subordinate position. 

!though the Lord and the living 
entities are qualitatively one, the living 
entities are limited, and the Lord is 
unlimited. This understanding is called 
amrta-svarftpa, and it makes one eligible 
to be eternally situated. In the Srimad
Bhagavatam there is a prayer: "0 
Supreme Eternal, if the living entities 
were equal with You and were all
pervading and aU-powerful like You, 
there would be no possibility of their 
being controlled by the external energy, 
miiya." Therefore, the living entities 
should be accepted as fragmental· 
portions of the Supreme. This is also 
confirmed in Bhagavad-gita, wherein 

the Lord says, "The living entities are 
My fragmental portions." As fragmental 
portions, they are qualitatively one 
with the Supreme, but they are not 
unlimited. 

One who is convinced that he is 
eternally a servitor of the Supreme 
Lord is called immortal. Unless one 
can understand that as a living entity 
he is eternally a servitor of the Supreme, 
there is no question of immortality. 
One who accepts this posttlon, 
however, becomes immortal. In other 
words, those under the misconception 
that the living entity and the Supreme 
Lord are equal in all respects, both 
qualitatively and quantitatively, are 
mistaken, and they are still bound to 
remain in the material world. They are 
not elevated to the position of immor
tality. 

pon attammg love of God, one 
immediately becomes immortal and 
no longer has to change his material 
body. Even if he is not perfected in 
love of Godhead, his devotional service 
in this line is considered immortal. 
Any action in karma-karzpa or jiiana
karfla will be finished with the change 
of body, but devotional service, even 
if not rendered perfectly, will continue 
into the next life, and the living entity 
will be allowed to make further 
progress. The constitutional position 
of the living entity as a fragment 
of the Supreme Lord is confirmed in 
Srimad-Bhagavatam as well as in the 
Upanifads. The Svetasvatara Upanifad 
states that if the tip of a hair were 
divided into one hundred parts and 
then again one part were divided into 
another one hundred divisions, that 
one ten-thousandth part of the tip of 
a hair would be the size of the living 
entity. This fragmental position of the 
portions of the Supreme Lord is con
firmed in Bhagavad-grta to be eternal; 
it cannot be changed. One who under
stands his constitutional position as a 
fragmental part and parcel of the 
Supreme Lord and engages himself in 
devotional service with all seriousness 
at once becomes immortal.~ 



A beginner's guide to contemporary spiritual life 

by His Holiness REVATiNANDANA SV AMI 
and JAYADVAITA DASA 

WE SOMETIMES HEAR 
the complaint that there are 
so many religious and spiri
tual groups with so many dif
ferent teachings that it has 
become difficult to distin
guish among them. People 
sometimes throw up their 
hands and drop spiritual life 
altogether, protesting, "How 
can I decide what's true and 

what's not? It 's too confusing!" The revealed scriptures 
of the world, however, confirm that by the grace of God 
one who seeks a true spiritual life will find it. But to avoid 
confusion, one must use careful intelligence to discriminate 
between the saints and the swindlers, the incarnations and 
the imposters, the holy men and the hypocrites. 

Perhaps the revealed scriptures of the world will af
ford us some help in this matter, if we can find some com
mon ground among them. After all , they are the ancient, 
accepted sources of understanding about God and spiritual 
life for countless millions of people, and they may provide 
us with at least a beginning. 

His Holiness Revatinandana Svami, a frequent contributor roBack to 
Godhead, is traveling throughout Grear Britain lecturing about Kmra con· 
sciousness to college audiences. 

Jayl!dvaita dl!sa is Associate Editor of Back to Godhead 

All the world's major scriptures, such as the Bhagavad
gita, the Holy Bible and the Koran, agree that God, or the 
Supreme Truth, is one, and that He is the cause or creator 
of everything that exists. This simple information in itself 
will help one settle the confusion about whether God is a 
void, God is a divine light, we are all God ourselves, or just 
who or what God is. let us therefore examine these dif
ferent philosophical ideas according to logic and according 
to scriptures 

IS GOD A LIGHT? A VO ID? IS EVERYONE GOD? 

Is God a void? Some think He is. For them, the high
est truth is nothing. But nothing, of course, is nowhere to 
be found.Even outer space is an ethereal ocean of waves, rays 
and particles. All over the universe we find light, sound and 
innumerable planets with rivers, mountains, trees, birds and, 
of course , people. On this planet at least (and, according to 
the Vedic scriptures, on all planets), people are the most 
prominent beings- people with ideas, with feelings, with 
creativity. And since God, by definition, is the source of all 
that exists, our conception of God must be adequate to 
explain how He has caused all these manifestations. But 
how could so many people and things come from a void 
nothing? Because it cannot answer this question, we must 
consider voidism a mistaken idea. 

Is God a divine light? The idea that God is a light 
elevat es us only slightly above the idea that He is void. God 
is not nothing, the advocates of this philosophy tell us, but 
He is an all-pervading spiritual effulgence. The Vedic scrip
tures call this effulgence Brahman, and they agree that it is 
an aspect of the Absolute Truth. But Brahman must be a 
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subordinate aspect of the Truth, for, again, if the ultimate 
reality is an impersonal light, where do all the universe's 
varied forms and living beings come from? If the original 
truth is impersonal, how could it be the source of people? 
And what about love of God? If God were zero or an im
personal light, love of God would be meaningless because 
love cannot be impersonal. Therefore those who speak of 
love of God and yet call God impersonal are contradictory 
in their ideas. We must therefore reject their philosophy. 

Is each of us God? Although religion generally teaches 
that we are all eternal, all the world's scriptures make the 
distinction between the infinite greatness of God and the 
infinitesimal nature of His eternal parts and parcels. If you, 
I and everyone else are as good as God, why can we not 
create entire universes? How has the Supreme forgotten 
He is supreme, and why does He have to suffer miseries like 
old age, disease and death? Any person in such a limited 
and fallible position who nevertheless thinks himself God 
must certainly face grave doubts about his sanity. 

CHEAP GODS, BIG TALK 

Then there are some men who teach that not every
one is God but at least they themselves are divine incarna
tions. Again, determining whether there is truth in these 
claims is not a matter of sentiment. One may again deter
mine the truth through logic and reason, assisted by scrip
tural guidance. Generally, however, modern self-proclaimed 
incarnations either reject the scriptures as being "just 
words," or else interpret the scriptures according to their 
own purposes. For them, this is a strategic necessity. As 
long as there is no authority concerning the symptoms of a 
genuine incarnation and a genuine process of spiritual reali
zation, anyone can claim to be God or a gun1 by concoct
ing bis own means of self-realization. A few mantras, 
perhaps a few chemicals, and a little dash of slick adver
tising, and-presto! - you too can be God in only six months. 
But to hoodwink gull ible followers one must minimize t he 
scriptural authorities, for one who reads t he scriptures may 
discover the truth, and one who knows the truth has no 
need for a fly-by-night Lord . Therefore a symptom of 
bogus incarnations is that they generally minimize the 
scriptures by saying they are outdated, allegorical, only 
partially correct, improperly recorded, or simply wrong. 

The revealed scriptures predict the genuine incarna
tions of God well in advance of their earthly appearances. 
For instance, the Old Testament predicted the appearance 
of Lord Jesus Christ, and Sri'mad-Bhiigavatam prepicted 
the appearance of Lord Buddha, Lord Caitanya Mahaprabhu, 
and even Lord Kalki, who will not appear for another 
400,000 years. Without reference to such bona fide scrip
tural predictions, no incarnation of the Lord can be bona 
fide. Indeed, the scriptures warn that in this age there will 
be many false incarnations. Lord Jesus Christ cautioned 
his followers that in the future many imposters would 
claim to be him. Similarly, Sri'mad-Bhiigavatam also warns 
of false incarnations, describing them to be just like glow
worms imitating the moon. Modern imposters often claim 
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that their ideas represent the same teachings taught by 
Christ or l<t$1J.a, but anyone truly familiar with the teachings 
of Christ or K~~l)a can easily see that this is just nonsense. 

When a genuine incarnation appears, He performs 
many wonderful activities. For example, when Lord KniJ.a 
appeared on earth He exhibited His strength by lifting a 
mountain with His pinky. He exhibited His beauty by at
tracting not only the most beautiful girls in the universe 
but also the minds of the greatest Vedic sages. He exhibited 
His knowledge by speaking Bhagavad-gita, one of the world's 
most profound and respected spiritual texts. Similar! y, 
when Lord Jesus came he walked on water, cured the in
curably ill, and even rose from the dead. What wonderful 
activities do the modern so-called incarnations offer us? 
Big talk. Period. Their glorious pastimes consist of being 
smacked by cars, hospitalized for ulcers, or splattered in 
the face by cream pies. After cleaning his suit of such a 
pie, thrown by a skeptical onlooker, one so-called incarna
tion defended his divinity by explaining t hat Jesus Christ 
also had to endure many sufferings at the hands of the ig
norant. This is the position of such false incarnations. They 
cannot walk on water, they cannot cure the sick , they can
not rise from the dead, and they cannot even properly 
preach God consciousness, but when they get the insults 
they deserve, they have the audacity to compare themselves 
to Jesus Christ. We have nothing further to say about such 
incarnations. Anyone who wants a God like that is wel
come to have him. 

THE SUPREME AND HIS SERVANTS 
(Genuine and Otherwise) 

For those who are more intelligent, however, Bhagavad
gltii directs: "One who discards scriptural injunctions and 
acts according to his own whims attains neither perfection, 
nor happiness, nor the supreme destination . Therefore one 
should understand what is duty and what is not duty by the 
regulations of the scriptures. Knowing such rules and regu
lations , one should act so that he may gradually be 
elevated." (Bg. 16.23-24) 

Spiritual life, then, need not be confusing. It can be 
quite simple to understand, but one must understand 
spiritual life from reliable authorit ies. Specifically, to un
derstand the Supreme one should accept the instructions 
of the Supreme as found in revealed scriptures. If we ex
amine the various scriptures of the world, we will indeed 
find agreement among them, for the Bible, the Koran, and 
not only Bhagavad-gltii but all Vedic literatures agree that 
the Supreme Truth is ultimately the Supreme Person. In 
Bhagavad-gita the Personality of Godhead affirms, altarit 
sarvasya prabhava[t: " I am the origin of everything." 
Similarly, in the Bible, Lord Jesus Christ repeatedly refers 
to the Supreme as "the Father," a personal form of ad
dress. Logic also supports the same conclusion. The uni
verse is full of people, and where but from a person could 
they have come? The intelligent order of the universe 
indicates the existence of a supremely intelligent person. 

Understanding God as the Supreme Person, we may 
next rightly question, "What is our position?" Good sense 



will tell us, as will the scriptures, that if God is the Supreme 
Person and we are also people, although definitely not su
preme, we should be His servants. Lord Caitanya, the 
scripturally foretold incarnation of K~~J!a (God) who began 
the Hare K~~J!a movement five hundred years ago, sum
marized all t he Vedic scriptures in the conclusion jivera 
'svarilpa' haya-kr~rera 'nitya-diisa': "The eternal position 
of a living being is that of ~~J)a 's servant." 

Accepting the Lord's supremacy and one's own sub
ordinate position, one can understand that the best spiritual 
process is that which most fully develops one's desire to 
render loving service to the Lord. But to avoid still another 
pitfall in recognizing genuine spiritual life, one must dis
criminate between those who factually engage in the Lord's 
service and those who merely talk about it. In other words, 
one should not be a hypocrite who talks about love of God 
but does not follow the instructions of God. One should not 
live a day-to-day life of materialism and yet claim to be 
God conscious. Nevertheless , many such hypocrites say 
they accept God as the Supreme Father and say they have 
love for God, yet they do not follow His instructions, and 
they level narrow, sectarian criticisms at those who do , de
nouncing them with quotations taken out of context from 
scriptures they themselves do not live by. In different parts 
of the world they call themselves Christians, Muslims, 
Hindus and so on, but in fact their own scriptures con
demn them as the lowest of rascals. 

But even if one is sincere in wanting to practice devo
tion to God, most scriptures do not tell us much about 
Him. The Bible, for example, says that God is great, but it 
does not tell us in detail of His greatness. We may accept 
our position, which is to serve the Supreme Great, but un
less we know who He is and un less we have a practical 
process for offering our service to Him , advancement in 
faith and love will be difficult. Does God have a residence? 
Is He alone? What does He do? What does He look like? 
And how may we go on living and working in the world 
and yet devote all our actions in service to Him? May we 
inquire about Him at all , or is He too great for us to know 
more about Him than "God is spirit"? These are all legiti
mate questions, and to dedicate oneself to the Absolute 
Truth as the Personality of Godhead, one must have the 
answers. 

Not having received such transcendental information 
about God, even though they acknowledge Him as the Su
preme Father , people often suppose that ultimately He has 
no face or personality they can relate to or know anything 
about. This scarcity of knowledge exists because the world's 
great scriptures limit their teachings according to time, 
place and the ability o f people to understand them. For 
example, an important principle in the Koran's teachings 
is t hat no one shou ld have sex with his mother. Since 
Mohammed gave stress to such a principle, we can under
stand that the people to whom he was speaking, to be in 
need of such instruction, must have been quite degraded. 
Similarly, Lord Jesus Christ taught the people of his time, 
"Do not kill." In other words, people who had to be in
structed not to have sex with their mothers or not to kill 

or murder were not told the complete glories of the personal 
pastimes of the Supreme Person, K~~J!a , because they could 
not appreciate them. 

But in Bhagavad-gita and other Vedic literatures K~$J!a 
reveals confidential and scientific knowledge of God to His 
intimate devotees, and through them all mankind can bene
fit. Thus the Vedic literature is like a complete, unabridged 
dictionary among scriptures, whereas other scriptures, like 
pocket dictionaries, are equally valid but less informative . 
Through the Vedic literature, therefore, one can not only 
become a more learned scholar in the techniques of the 
science of God, but also gain a personal understanding of 
God. 

Unless one understands God as the Supreme Transcen
dental Person, with whom one can exchange love through 
devotional service, one will not be able to defend himself 
against the attacks of cheaters and impersonalists. The 
Vedic literature therefore champions personalism on be
half of all true devotees. Those who truly seek love of God 
should turn to the Vedic literature to receive strength in 
transcendental knowledge and learn how to practice devo
tional service (bhakti-yoga) unto the Personality of God
head. 

THE NECTAR OF IMMORTALITY 

The Vedic scripture Srimad-Bhagavatam describes the 
personal features of God. Not that God is an old man with 
a beard, as some speculate, but an eternal youth , K~~J!a. 
Envious people , flabbergasted to hear that KJ;!?J!a is eternally 
youthfu l and beautiful, surrounded by fr iends in His own 
transcendentally pleasing abode, resent that so much infor
mation about God is available in the Vedic scriptures. But 
Kr~t~a . by His descent into the material world 5,000 years 
ago, revealed His pastimes and form and banished all 
imaginary ideas about God . This is all described in Srlmad
Bhagavatam. 

One should not expect to see Kr~rya immediately, while 
still in impure material consciousness. In this age, hearing 
is more important than seeing. The Brhan-rtarad'iya Purarza 
states: "Chanting of the holy name of the Lord is the most 
successful method for God-realization in the age of Kali 
[the present age of quarrel and hypocrisy] ." Lord Caitanya 
declared that one may chant any name of God he finds in 
his religion, but Lord Caitanya Himself chanted the name 
"Kr~J!a," accepting it as the original name of God. Such 
chanting, He taught , can clear the mind of all hazy concep
tions of God and enable one to see and understand Kr~J!a 
everywhere. 

Therefore, avoid ing both fa lse doctrines and hypocrisy, 
one should somehow develop his love of God . The purpose 
of this analysis is not merely to find faults or criticize 
others, but to clear up some popular misconce ptions about 
spiritual life and offer authorized Vedic information. As 
explained in the lsopani~ad, by discriminating between 
knowledge and ignorance one can transcend the confusion 
of material consciousness and enjoy the nectar of immor
tality. t:J 
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BY KARANDHARA DASA 

~
MIGHT BE A PAUPER and enjoy coming to talk 
with you, but even if l were the richest man in the world, 
I might still en joy a simple talk. Especially if I were a 

very great man , it would not be difficult for me to spend a 
little time with my own chosen friends. Similarly, Knl).a's 
being the Supreme Lord, infinite and inconceivably great in 
every way , does not inhibit His wanting to enjoy simple re
lationships. Although the greatest person, He likes to enjoy 
a little sport, some friends, a bit of affection. Kr!?l).a is not 
different from us in this respect; He is the Supreme Great, 
but this does not mean He cannot enjoy relationships with 
His pure devotees such as Bhi!?ma, or Arjuna, or the gop1s, 
who are simple village girls, or His mother Yasoda . lmper
sonalists or atheists may consider these transcendental lov
ing pastimes of Kr!?Qa proof that Kr!?Qa is mundane, but to 
devotees who follow the authorized directions of revealed 
scriptures, Kr~Qa's aff~ctionate dealings are proof of His 
supreme glory . 

Kr~Qa has created millions of universes, and on the 
Battlefield of Kuruk~etra He revealed all these universes to 
His friend Arjuna within His personal form . Bhagavad-gitii 
records the awesome magnificence of that universal form 
of the Lord, spreading unlimitedly in all directions. What 
Kg;l)a has done, and what He is capable of doing, is beyond 
measure. It is inconceivable. But, most wonderfully, the 
Lord wants to share affectionate exchanges with His devo
tees. The devotees relish this transcendental aspect of the 
Lord's magnificence above all else. 

Impersonalists assume that since God is the Supreme 
Great, He cannot have distinctive qualities. But if He were 
completely impersonal, with no qualities, how could He be 
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great? lmpersonalist philosophers say Kr~Qa's form and 
personality are material and therefore cannot be absolute. 
They think that to be spiritual the Absolute must have no 
qualities or variety like those of the material world. But the 
Vedic literature informs us that Kr~Qa's name, form and 
personality are all transcendental and that He is the source 
of all material and spiritual variety. 

The ultimate understanding of the Absolute Truth is 
that He is the Personality of Godhead, with a form of 
eternity, bliss and knowledge. To say that God cannot have 
a distinctive form or qualities denies His being inconceivably 
great, for although God is the supreme controller, the 
creator of everything that be , with power and glory beyond 
comprehension, by His unlimited potencies He can never
theless be medium sized and stand in your room. Under
standing this personal aspect of the Lord is much greater 
than thinking Him simply an impersonal, obscure power, 
pushing everything but never to be known or seen . 

The true greatness of God is that He is a person, hardly 
bigger than you or I, who can sit down and engage in simple 
talk. He is so great that He is not preoccupied with crea
tion, maintenance and destruction. Rather, Krgta's various 
potencies carry on all the cosmic affairs, while He simply 
relishes the joy of playing in the forests with His friends, 
the young village girls and cowherdboys of Vrndavana. He 
is the master of all energy, both spiritual and material, yet 
He takes pleasure in simple, reciprocal, sportive play with 
His devotees. He simply likes to be with His loved ones. 

Although Kr!ifJa is the Supreme Lord, He acts as a personal 
friend towards a devotee like Arjuna. 





We should never think of God cheaply, however, com
paring His loving exchanges to those of an ordinary man. 
As soon as we understand who God is, the potency of His 
supreme position overwhelms us, as the Lord's universal 
form overwhelmed Arjuna. In that form, Arjuna could see 
everything being created, maintained and annihilated, all 
under the influence of time, and he could not keep his 
composure. 

Those who have a callous or abusive attitude can never 
understand God's unlimited greatness and power. And un
less one understands l<{~cya as the omnipotent Supreme 
Lord, he cannot be purified enough to enter loving rela
tionships with Him. One cannot enter the association of the 
Lord prematurely, while still retaining the desire to lord it 
over others. Were Kr~J;la to appear before us as an ordinary 
boy while we are still in the conditioned state, we might 
try to exploit Him, compete with Him, steal from Him, or 
somehow or other subvert His position. But Kr~J;la would 
not want to associate with us in this way. lf we want to 
fight with Kt;~l)a , why should He want to come? Kt;!}l)a does 
not want to mix with anyone inimical towards Him, nor is 
He forced to do so. 

We are forced into a cycle of action and reaction, birth 
and death, in the association of imitation l<{~cyas who 
struggle against one another in the pool of material exist
ence. But Kn>•)a is not forced into such association. As long 
as we remain in a conditioned state of mind, Kr~cya stays 
away. He simply desires to enjoy pure love and affection 
with His friends in the forest ofVrndavana. 

Besides being the Supreme Great, l<{~cya is also the 
Supreme Pure. When we see someone pure, his qualities are 
obvious. He has no malice and no greed, he is kind to every
one, and he has no desire to exploit or subvert. He simply 
wants to be friendly. Kr~l).a is the Supreme Person in that 
way. He wants to be very gentle and kind and not encounter 
inimical feelings. He therefore does not allow those who 
have inimical attitudes to come into His direct association. 
He allows them to have those attitudes, but He does not 
want to associate with them. 

To associate with the Lord on a personal basis, one must 
first develop a desire to serve Him and surrender to Him. It 
is difficult to do this simply by thinking of the Lord as the 
supreme great, the supreme controller, or the all-pervading 
God. We have no affinity for the all-pervading because we 
are not all-pervading. Although it is quite logical that there 
is all-pervasiveness and all-greatness, we cannot identify with 
that. We can identify with someone with whom we can 
speak, with whom we can have a relationship, with whom 
we can talk and play. We cannot identify with a force or 
power beyond our conception. But if that perfect being, 
that supreme object of love, can come before us in a tran
scendental form, we can then identify with Him and have 
actual pleasure in that relationship. 

By practicing pure devotional service under the guidance 
of a spiritual master, one can become completely l<{~l).a 
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conscious in this lifetime and at the time of death go to 
~~!)a's abode in the spiritual world. There l<.J;~IJ.a engages 
in the same transcendental relationships with His pure 
devotees that He enjoys when He descends to Vrndivana 
within the material world. Both within the material world 
and within His eternal and original abode, l<{~cyaloka , far 
beyond the material universes , Kr~l).a is always surrounded 
by loving friends, elders, cows,gopis and cowherd boys. 

Kr~cya's relationships with His devotees are all unique, 
not stereotyped. For example, Bh~ma is a famous devotee 
of the Lord in the sporting relationship of a military fighter. 
Bh~madeva, a warrior, always considered himself a servant 
of the Lord but by Kl:!?IJ.a's arrangement, when the Battle 
of Kuruk~etra came about, Bhi~ma was on the opposing 
side. Srimad-Bhagavatam describes that by the influence of 
inevitable kala, or time, Bhi~ma was face to face with 
l<{~l).a on the battlefield, for Kt'~l).a desired to have such 
sport. Bh~madeva had a military spirit, and Kr~cya , driving 
the chariot of Arjuna, was also manifesting His chivalry. 
Bh~madeva's duty was to try to kill Arjuna in battle. 
l<{~Qa, therefore, driving Arjuna and facing the arrows of 
Bh~ma, very much enjoyed the battle's challenge, accepting 
the arrows' wounds simply as bites, like those of lovers, for 
they were not inimical but affectionate. 

Thus one may render loving service to the Lord even as 
His opponent. Just as we enjoy challenging, jousting, 
sporting, fighting, running and competing in chivalry, Kr~cya , 
the supreme enjoyer, also takes pleasure in it . There was no 
question of l<{~l).a's actually being injured in this fighting, 
for He is unlimited and omnipotent . But only the devotees 
of the Lord are able to understand the pastimes He displays. 
Those who are rebellious against Him merely consider 
these pastimes proof that He is mundane. 

Kr~Qa wants to appear before His devotees in the way 
the devotees want to serve Him. l<{~l).a appears before the 
gop is, His cowherd girl friends, a lways as a cowherd boy. 
To the gopls Kr~l).a i.s not a warri.or; to them He is always 
a boy of the Vrndavana Forest. Years after Kr~l).a left 
Vrndavana, when He was the King of Dvaraka, He met with 
the gopis, coming before them with many chariots, ele
phants, soldiers, maidservants, and aU the pomp and para
phernalia of the king of the most opulent Land in the world. 
But when the gop is saw Kr~cya attired as a royal warrior, 
they simply thought of the l<{~l).a of Vrndavana. They 
could not see l<{~l).a as the King of Dvaraka or the warrior 
of Kuruk$etra. They could see l<{~l).a only in Vrndavana, as 
their youthful loving friend. No matter what He was doing, 
they saw Him as He was in Vtndavana because this was 
their relationship with Him. 

Each and every living entity in creation has an eternal, 
unique relationship with l<{$1).a. Now we have forgotten 
God and our relationship with Him, for we are in the material 
world, trying to enjoy the illusion that we ourselves are 
the central enjoyers and proprietors. But human life is 
meant to revive our dormant love for Kr~rya. This should 
be the goal of all our endeavors. C) 



Five thousand years ago on an ancient battlefield 
in India, Lord Kr~r:-a spoke the words of Bhagavad
gita to His friend and disciple Arjuna. That holy 
discourse, spoken in a mere thirty minutes, can 
awaken and refine our eternal consciousness. 
"This knowledge is the king of education, the most secret of all secrets. It is the purest knowledge, and 
because it gives direct perception of the self by realization, it is the perfection of religion. It is everlasting, 
and it is joyfully performed." - Bhagavad-gila, 9.2 
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"No one can live without loving someone else. This propensity is present in every Living being. Even an 
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