Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.




His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
Founder-Acarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities world-
wide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
asramas, schools. temples. and
farm communities. He passed
away in 1977 in India’s
Vrndavana, the place most

sacred to Lord Krsna. His disciples
are carrying forward the movement
he started. Advanced disciples
throughout the world have been
authorized to serve in the position
of spiritual master, initiating
disciples of their own. And these
disciples, in turn. become

linked with Srila Prabhupada
through the transcendental
system of disciplic succession.

BACK TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

1. To systematically propagate spiritual knowledge
to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.
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. To propagate a consciousness of Krsna, as it is re-

vealed in Bhagavad-gita and Srimad-Bhagavatam.
3. To bring the members of the Society together
with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

. To teach and encourage the sarikirtana

movement, congregational chanting of the holy
names of God, as revealed in the teachings of
Lord Sri Caitanya Mahaprabhu.

. 'To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

. To bring the members closer together for the

purpose of teaching a simpler, more natural way
of life.

. With a view toward achieving the aforementioned

purposes, to publish and distribute periodicals,
books, and other writings.
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YOGA OF
ATTACHMENT

As a river flows incessantly to the sea, so with the regulated practice
of bhakti-yoga, our love will flow naturally toward Krsna.

An initiation lecture in San Diego in June 1972

by HIS DIVINE GRACE

A. C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acdrya of the International Society for Krishna Consciousness

sri bhagavan uvaca
mayy dsakta-manah partha
yogarm yurijan mad-asrayah
asamsayam samagran mam
vatha jnasyasi tac chrnu

“The Supreme Personality of Godhead
said, ‘Now hear, O son of Prtha, how by
practicing yoga in full consciousness of
Me, with your mind attached to Me, you
can know Me in full, free from doubt.’”
(Bhagavad-gita7.1)

Thc voga system Krsna mentions here
is very simple and sublime. You have
to simply engage your mind in thinking
only of Krsna, of the form of Krsna. And
how should you think of Him? With at-
tachment (asakti). If you love somebody,
you always want to see him; your attach-
ment is so strong that if you don’t see him
you become restless. Different people have
different attachments, but attachment is
always there. Somebody may be attached
to a dog, and somebody may be attached
to God. But attachment is there.

Srila Rupa Gosvami has explained very
simply how we should be attached to God.
He says, “My dear Lord, as a young man
awakens his attachment immediately upon

Krsna wanders the forests and fields, herding
cows and playing a flute. By awakening our at-
traction for Him. we will automatically lose
our attraction for material pleasures.

seeing a young girl, or as a young girl be-
comes attracted as soon as she sees a young
boy, let me become attached to You.”
This kind of attachment is natural. No-
body has to go to the university to learn it.

Simply by seeing a young girl, a young
boy thinks, “Oh, here is a nice, beautiful
girl.” And a young girl thinks, “Oh, hereis
a nice, beautiful boy.” Similarly, we should
think, “Oh, here is Krsna, here are topics
about Krsna, here is Krsna’s temple.”

Another example is that our attachment
should flow toward Krsna like the current
of a river. A river automatically flows
down to the sea. Just as the river is flowing
toward the sea spontaneously, without any
artificial attempt, our love should spon-
tancously flow toward Krsna, or God.
That is the perfection of yoga.

Yoga means “connection.” In the begin-
ning we may revive our connection with
Krsna artificially, but when that connec-
tion comes spontaneously, without any
check, just like the river water going down
incessantly to the sea, then we will be per-
fect in yoga. Nobody can check the flow-
ing river. Why does the river go to the sea?
It is simply natural; there is no artificial
reason why it is going there. Similarly,
when our love for Krsna will glide down
like that. without any personal motive, we
will have achieved perfection in yoga.

Spontaneous love for God does not de-
pend on any external cause. Its only cause
is the love itself. Therefore it is called

PAINTING BY RAMAPRASADA DASA

ahaituki. Ahaituki means “without any
cause or motive.” Generally people go to
a temple or church with a personal motive
to fulfill. For example. the Christians go
to church and pray, “God, give us our daily
bread.” The motive is the desire for bread.
But when you go to church without any
motive except to glorify God, that is real
love. Of course, it is also nice to think,
“God will give me bread; therefore let me
go to church.” But this motivated faith
may be lost. If we approach God for some
material benefit. our faith in Him may
break at any time. So that is not the plat-
form of real love of God. Real love is with-
out personal motivation.

And this love is also aprarihata, “unable
to be checked.” Real love for God cannot
be checked by any material condition. No-
body should say, “Because I am a poor
man [ have to work very hard. so [ cannot
love God now.” People often talk like
that: I shall wait. When 1 get millions of
dollars in my bank account I shall take to
Krsna consciousness. Now let me earn
money.” This is not bhakti. This is not at-
tachment to Krsna.

Here Krsna says we should practice yoga
under His protection (mad-asravah). This
means we must take shelter of Krsna or
His representative and try to practice that
yoga by which we will attain spontancous
love for Krsna. Now we have no attach-
ment for Krsna. So, to awaken that attach-
ment there are some regulative principles
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we must follow. For instance, we say, “No
illicit sex.” The Vedic system teaches that
one must get married and live according to
religious principles. Then the husband and
the wife can satisfy their desire for sex by
begetting good children. There is no pro-
hibition against sex; it is allowed. But not
illicit sex. Engaging in illicit sex means you
increase your attachment for sex. not for
Krsna. Therefore it is forbidden.

Also, no meat-eating. Meat- or fish- or
egg-cating—any nonvegetarian diet—is
simply an attachment of the tongue. No-
body dies from not eating meat. That's a
fact. When we were babies we depended
on milk, either our mother’s breast-milk
or cows’ milk. Therefore the cow is also
our mother. Just as we drink breast-milk
from our mother, we drink milk from
mother cow. You must not kill your mother;
that is a great sin. Therefore meat-eating
is prohibited. But people have become so
sinful that they do not consider, “When [
was young this cow supplied her blood in
the form of milk to feed me, to keep me
alive. But now that I am grown up, I am so
ungrateful that I am going to kill her and
cat her flesh.” This is the advancement
of modern education: that people have
learned how to kill their mother.

In every religion, killing is prohibited or
very much restricted. In the Christian reli-
gion you have the commandment, “Thou
shalt not kill.” But nearly everyone is vio-
lating this commandment. Then where is
your claim to being a Christian? If you vio-
late the injunction given by Lord Jesus
Christ, how can you claim to be a Chris-
tian? That is our question. And evenif one
is not a Christian, killing is most sinful and
should be avoided as far as possible.

Your first business in life is to increase
your spontanecous attachment for God.
That is the primary business of human life,
because only in the human form of life can
you do that. And as soon as you increase
your attachment for Krsna, your life is
successful. “Successful” means that you
won't have to accept any more material
bodies. You will get a spiritual body and
go to Krsna—back home, back to God-
head. Therefore, if you increase your at-
tachment for Krsna, the benefit is that you
make a solution to all the problems of your
life.

To increase your attachment for Krsna,
in the beginning you have to follow some
regulative principles, some restrictions. For
instance, a doctor will prescribe a treat-
ment: “Don’teat this. Don’tdo this.” And
he will also say, “Do this.” Similarly, in
Krsna consciousness there are so many
do’s and don’t’s. We have to accept the
do’s and avoid the don’t’s (anukilyasya
sankalpah pratikiilyasya varjanam). This
is how to cultivate Krsna consciousness
favorably. We have to accept only those
things favorable for awakening our attach-
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ment for Krsna, and reject everything else.

So. if illicit sex is unfavorable for your
advancement in Krsna consciousness, you
must reject it. You cannot argue. That will
not help you. Similarly, you must reject
intoxication. meat-eating, and gambling.
Illicit sex, meat-eating, intoxication, and
gambling—these are the four pillars of
sinful life. The roof of sinful life is held up
by these four pillars. In the beginning of
Krsna consciousness, when you are actu-
ally going to take Krsna consciousness
seriously, you must give up these four pillars
of sinful life.

Today some souls will be initiated. This
means that they are going to take up Krsna
consciousness very seriously. So, the first
business of one who is serious to take up
Krsna consciousness is to break these four
pillars of sinful life. Then there will be
no chance of sin. As Krsna says in the
Bhagavad-gita [7.28],

There is no
prohibition against
sex; it is allowed.
But not illicit sex.
Engaging in illicit sex
means you increase
your attachment for
sex, not for Krsna.

yesam tv anta-gatar paparm
Jananam punya-karmanam

te dvandva-moha-nirmukia
bhajante mam drdha-vratah

“One who has given up sinful activity and
is simply engaging in pious activity—such
a person is unbewildered and attains firm
faith in Krsna consciousness.”

What are pious activities? First is yajna,
performing some sacrifice. For example,
today we are holding a fire sacrifice. Then
another pious activity is giving charity for
spreading Krsna's propaganda. The Krsna
consciousness movement is making propa-
ganda, so we require money. Money is
Krsna'senergy. Everyone is holding Krsna’s
money, and the sooner they spare some of
that money for the sake of Krsna, the bet-
ter off they’ll be. Suppose I am holding
your money illegally. If I give it back to
you, I become released from my criminal
activities. Or suppose I have stolen some-
thing from your pocket and then I feel the
pain of my conscience: “Oh, this stealing
is not good.” So, as soon as I return it to

you, the thing is settled. But if I hold on to
it, I am a criminal and will be punished.
Similarly, all those persons who are hold-
ing Krsna’s money, not returning it to
Krsna, are criminals. And they will be
punished.

How will they be punished? That we have
seen. Recently there was a war between
Pakistan and India. So, according to one’s
capacity, everyone in India had to contrib-
ute money to the war effort. All the rich
men had to contribute fifty lakhs of rupees
[about half a million dollars]. Many mil-
lions of rupees were collected and used to
produce gunpowder— Svaha!*

So, if you don’t execute this svaha, you
will have to execute rhat svaha. The Viet-
nam War is going on—Svaha! So many
young men—>Svaha! So much money—
Svaha! Therefore, better learn how to make
a svaha for Krsna. Otherwise you will
have to make a svaha for maya [illusion].

So, one must perform sacrifice and give
in charity for Krsna. Then there is tapasya.
Tapasya means voluntarily accepting all
kinds of restrictive principles. Now we are
addicted to all kinds of nonsense, but un-
less you stop all nonsensical activities, you
cannot understand Krsna consciousness.
If you want to be serious. you must give
them up.

In this way we have to increase our at-
tachment for Krsna. And if we increase
our attachment for Krsna. we will reach
the perfection of yoga. Krsna conscious-
ness is the topmost yoga system. As Krsna
states in the Bhagavad-gita [6.47], yoginam
api sarvesam mad-gatenantaratmana . . . sa
me yuktatamo matah: “Of all yogis, one
who is always thinking of Me is the best.”
You can always think of someone if you
are attached to him. Otherwise, you can-
not. It’s not possible. If you love some-
body, you will always see his picture, his
form, in your mind. Always. As it issaidin
the Vedic literature, premanjana-cchurita-
bhakti-vilocanena santah sadaiva hrdayesu
vilokayanti. We have to purify our eyes so
we can see God within, and that purifica-
tion is possible when we apply the oint-
ment of love of God to our eyes daily. A
doctor may prescribe that we apply some
ointment to improve our eyesight. Simi-
larly, you will see God when your vision is
clarified by premanjana, the ointment of
love of God.

So, you must practice how to love Krsna.
First you have to rise early in the morning.
You don’t like to, but you think, “I will
rise early to satisfy Krsna.” This is the be-
ginning. Then, “I have to chant sixteen
rounds of the Hare Krsna mantra on my
beads.” You may be lazy, you may not

*Svaha is a Sanskrit word spoken by the chief
priest in a Vedic sacrifice as he pours clarified
butter in the sacred fire, causing the fire to
blaze up.



want to do it, but if you want to love Krsna
you must do it. You must do it. In the be-
ginning you have to learn how to love
Krsna, but when you actually come to the
state of love of God there is no question of
“have to.” You will spontaneously follow
the regulative principles, because love is
there.

Learning to love Krsna is something like
developing love in our ordinary affairs. If I
love a girl, I will give her a flower or other
present. This is one of the six exchanges of
love: you have to give a gift to your beloved.
You also have to accept gifts from him
(dadati pratigrhnat). Then guhyam akhyati
prechati: opening one’s mind to the be-
loved. Guhyam means “very confidential
things,” and akhyati means “disclosing.”
You must disclose you innermost thoughts
to your beloved, and he’ll disclose his inner-
most thoughts to you. Then bhunkte bhoja-
yate caiva— giving the lover something to
eat and accepting food from him. These
are the six ways of increasing love. If you
act in these ways with Krsna, you will
develop love for Him.

Now we are taking so many things from
Krsna. Krsna is giving us everything; all
our necessities are being supplied by Him
(eko bahiinam yo vidadhati kaman). 1t is
not possible to manufacture fruits, flowers,
and grains in a factory. Krsna is giving
them to us. So, we are living at the cost of
Krsna, and if after cooking the grains we
do not offer them to Krsna, is that very
gentlemanly?

In the Krsna consciousness movement
we cook foodstuffs and then offer them to
Krsna. What is wrong with this? The ras-

cals say, “These Krsna conscious people
are heathens because they offer food to
some stone.” Just see! These rascals are
less intelligent. They do not know that
God eats. As Krsna says in the Bhagavad-
gita [9.26],

patram pusparit phalam toyam
yo me bhaktya prayacchati

tad aham bhakty-upahrtam
asnami prayatatmanah

“When My devotee offers Me something
within the categories of vegetables, grains,
fruits, and water or milk, [ eat it, because
he has brought it with devotion and love.”
The devotee thinks, “Krsna, You have
given us so many nice foodstuffs, and I
have cooked them. You please partake of
the preparations first.” This is love.

Suppose your father has given you many
things, and you feel obliged to him. So
when you cook something you will give it
to him first, saying, “My dear father, I
have cooked this. It is very nice, so please
you eat it first.” He will answer, “Oh, it is
very nice? All right, give some to me.” He
will be so pleased with you. Actually, what
you cook is already your father’s property,
so you cannot really give anything to him.
Similarly, you don’t actually have anything
to offer to Krsna. But if you become a
little intelligent, you will offer Him back
what already belongs to Him and in this
way develop your love for Him. If you re-
main a rascal, your human life is spoiled,
but if you become a little intelligent, your
life is successful.

God is giving us our daily bread, so why

not offer it to Him first? That is intelli-
gence. And rascaldom is to think, “God is
giving me bread, so Ishall eat it. That’s all.
I am meant only for eating.” And why not
for offering? We should feel gratitude
toward God: “God has given me this bread,
so let me offer it to Him first. Then I may
eat.” What is wrong with this idea? What
is the loss? But the lowest of mankind do
not even know that because God has given
them something to eat, they should first
offer it to Him before eating. And when
you offer something to Krsna, to God, He
will eat it but then leave everything for you
as prasadam. This is God’s power.

So, bhakti-yoga, or Krsna consciousness,
is the process that will increase your attach-
ment for Krsna. We do not say, “Chris-
tians are bad, Hindus are good.” No, we
don’t say that. We simply say, “Now in this
human form of life, learn how to love
God. For so long you have loved dog, now
try to love God.” That is our propaganda.
We don’t criticize anyone; we simply want
to see whether he has developed his love
for God. That’s all. You can do it as a
Christian, as a Hindu, or as a Moham-
medan. We don’t care. But we want to see
whether you are actually a lover of God. If
you are not, then we tell you, “Please try
to love God in this way.” What way is
that? By Sravanam kirtanam visnoh—
simply hearing about Krsna and chanting
about Krsna. Is that very difficult? If you
have not yet learned how to love God, take
up this process. If you simply hear about
Krsna in this temple, without doing any-
thing else, your life will become perfect.

Thank you very much. i

We welcome your letters. Write to
BACK TO GODHEAD
51 West Allens Lane
Philadelphia, Pennsylvania 19119

EEFTERS

Some of the statements we found in your
October BACK TO GODHEAD seem very
familiar to us. Religions are much the
same, it appears. The same claims seem to
run through all of them: “Believe and
obey, and good things will come to you.
Don’t ask for proof, but accept religion on
faith, for this is the only requirement of
God.”

So we are told, but we have often been
told many things that smacked more of
imagination than reality. We’'ll continue to
maintain that what is known can be known,
and it must be shown before we are under
any obligation to accept it. “We" are the
Oklahoma chapter of American atheists.

Clinton L. Wiles
Oklahoma City, Oklahoma

OUR REPLY: Yes, there are common threads
running through all the world’s great reli-

gions, because all religions are meant to
help us develop knowledge of God, an
understanding of our relationship to Him,
and ultimately love for Him. The Srimad-
Bhagavatam (1.2.6), one of our scriptures,
says that any religion by which men can
attain loving service unto the Supreme
Personality of Godhead is to be considered
genuine.

So in many religions you will find people
who understand, as we do, that God is the
omnipotent and omniscient Creator, and
that He shows Himself to those who serve
Him with faith and love. In the Bhagavad-
gita (10.10), Lord Krsna declares, “To
those who are constantly devoted to serv-
ing Me with love, I give the understanding
by which they can come to Me.”

God does not show Himself to atheists.
To fulfill their desire He remains oblig-
ingly invisible, generously providing them

with the knowledge of how to deny Him.
This is the Supreme Lord’s compassion.
Even when you deny Him, He reciprocates
with you.

But although the Supreme Lord does not
try to disturb your atheism, sometimes His
servants do—because it is, in fact, useless
and impossible to deny God, who is the
Absolute Truth. As soon as you adamantly
state, “There is no Absolute Truth,” you
have asserted that your statement is itself
absolutely true. Therefore, either in affirm-
ing or in denying the Absolute Truth, you
prove that He exists.

Itis also interesting to note that because
you are a dedicated atheist, you are drawn
to carefully read BACK TO GODHEAD maga-
zine—a publication completely devoted to
God—just so that you can doubt and at-
tempt to refute its contents. This goes to
show that not only the faithful and knowl-
edgeable but even the ardent atheists are
fully absorbed in thoughts of God. Itis too
bad that your thoughts are so negative,
but, again, because God is compassionate,
even these negative thoughts will ultimately
have a beneficial effect on your life.  w
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The Glories of

CAITANYA

Part 3: A Place Among God’s Friends

A personal account of spiritual awakening

in the land of Lord Caitanya’s birth.

by MANDALESVARA DASA

Continuing a special series of articles com-
memorating the five-hundredth anniversary
of Lord Caitanya’s appearance in Mayapur,
West Bengal. By His life and teachings, He
inaugurated the Hare Krsna movement.

Thc picture at right portrays a scene
from the life of Lord Caitanya. Here
He enjoys a reunion with some of His dear
friends. He was at this time living in the
coastal city of Puri on the Bay of Bengal in
the state of Orissa, and His quarters were
near the compound of the famous temple
of Jagannatha. The places where He and
His dear friends met together and dis-
cussed the nectarean topics of love of God
are still there, and anyone can visit them. I
did. The intimate associates of the Lord
and their transcendental pastimes with Him
are eternal reality, and anyone can read
about them. I do. And I accept them. I
have for fourteen years.

But do I understand them? Are my reli-
gious beliefs just that—beliefs? Over the
years | have often, during a religious or
philosophical discussion, had to point out
when a person’s beliefs were more lip ser-
vice than, shall we say, realization. And
likewise, [ apply the same critical scrutiny
within my own heart.
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So, it is a simply stated truth: The Su-
preme Personality of Godhead, Lord Cai-
tanya, appears within this material world
accompanied by His eternal associates. Yet
it was to understand this truth more fully
that several years ago I paid my first visit
to the holy places connected with Lord
Caitanya’s pastimes on earth.

A series of minor miracles, or so they
seemed at the time, somehow brought me
during the spring of 1977 far from the
place of my birth to the place of Lord Cai-
tanya’s birth in the rural farming district of
Nadia, West Bengal, to the village of Maya-
pur, about ninety miles up the Ganges from
Calcutta. Now, except for a two-day visit
to the Mexican border town of Piedras
Negras back in ’69, I had never even been
outside the United States, yet here [ was in
India! Eight thousand miles from the place
where I had taken birth, gone to school,
made friends. gotten married. And my
first taste of India was Calcutta.

Oh, Calcutta! The plunge was a shock
to my system, like an icy bath for my
ethnocentric self. For me the shock was
not so much the language barrier, or driv-
ing on the left, or even the poverty. Was it
then the irritating and inescapable push-
ing, shoving, and jockeying—in the taxi

PAINTING BY MURALIDHARA DASA

lines, in the ticket queues, at the train plat-
form, on the train seat? Certainly that
helped. And what about the exotic foreign-
ness of it all, which hung over Calcutta like
smoke over a sacked city and which entered
the nostrils, alerting the brain even of one
with no eyes to see or ears to hear: “This is
Calcutta. India.” And the smell of the air,
that mixture of smoke from the cow-dung
fires, of dust, of cooking spices, and of
warm, perspiring bodies, also helped to
submerge me in a cultural malaise, confin-
ing me to the uneasy comfort of “the
American tourist.” But especially unset-
tling were the eyes, thousands of brown,
restless eyes—seeing me, the Western mis-
fit, the fair-skinned rich man, the sahib.
And because I was shaven-headed and
wore the dress of a religious Indian gentle-
man, I provided a touch of mild excite-
ment, generating transcultural double takes
wherever [ went.

But Calcutta, although one of the world’s
largest cities, was for me just a whistle
stop. I was bound for Mayapur, ninety
miles inland, up the Ganges into the tropi-
cal paradise that, five hundred years ago,
had hosted the Supreme Personality of
Godhead, Lord Caitanya, and His inti-
mate associates. As I left behind the squalor






and faded glory of Calcutta and drifted
into the tropical splendor of rural West
Bengal, I felt more at ease. Oh, there were
still the same piercing brown eyes. This
was, after all, Bengal, and Bengali eyes, |
later learned, were the brightest, most
piercing, and most restless in all of India.
But [ was more comfortable, nonetheless,
just to see everywhere, as the train rocked
and drifted quickly back into the past, a
way of life that was timeless and that was
obviously far more in touch with the neces-
sities of life and with the purpose of life
than I had ever seen before.

Of course, my real business in India was
not to savor the beauty of West Bengal's
fields, jungles, and villages, breathing the
fresh country air. And it certainly wasn’t
to gawk on the streets of Calcutta. My real
purpose was to visit the holy places of
Lord Caitanya’s pastimes and to deepen
my understanding of the Supreme Lord
and His intimate associates. And here in
these few pages my purpose is to share
that understanding with you. Yetevenas |
write these words I am reminded that, for
some of my readers, the new ideas here
will threaten rather than excite, transcul-
tural intercourse being for them something
awkward and sterile rather than spontane-
ous and enriching,.

Yet although it may not be possible for
one person to fully understand how an-
other feels, I think I can really sympathize
with the culturally cloistered mind recoil-
ing at the harshness and foreignness of the
unfamiliar. After all, I had my unsettling
encounter with Calcutta and an unfamiliar
people. My preconception of India and
her people was set, preconceived—wrong.
Suddenly I was forced to acknowledge that
this, and not my preconception, was India.
And so it is with any truth, absolute truth
included. To reject an idea as wrong
simply because it is unfamiliar or doesn’t
fit in with our preconception is ludicrous.
There was, after all, a time for all of us
when the entire world was unfamiliar.

So, taking the unfamiliar (and my sub-
sequent culture shock) in stride, I stepped
down from the train at Navadvipa and
proceeded toward Mayapur and the places
where Lord Caitanya and His intimate as-
sociates had enjoyed their transcendental
pastimes together.

With all the devotion I could muster, I
visited one sacred site after another: the
birthplace, where Lord Caitanya had dis-
played the adorable pastimes and miracles
of His infancy, all under the watchful care
of His mother, Srimati Sacidevi, and His
father, Jagannatha Misra; the place of the
all-night kirtanas, where in great ecstasy
Lord Caitanya and His dear friends had
danced for hours on end, chanting the
Hare Krsna mantra. And there were many
other places to see and pastimes to remem-
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ber. 1 also purchased a ticket on the Puri
Express for Jagannatha Puri, twenty-four
hours to the south in the state of Orissa.
Here I saw—although being a Westerner
I could not enter—the ancient temple of
Lord Jagannatha (Krsna), nearby which
Lord Caitanya had resided as a renounced
celibate monk (sannyasi) for the last eigh-
teen years of His life. I walked along the
parade route, where every year for eigh-
teen years Lord Caitanya and His devotees
had danced and cried and leaped into
the air, raising a tumultuous roar of “Hare
Krsna, Hare Krsna” as they beheld the
image of Lord Jagannatha in the centuries-
old Ratha-yatra festival.

Asreverently Imoved from place toplace,
[ felt transformed, convinced. I was lifted
out of my petty concerns about being a

The smell of the air,
that mixture of smoke
from cow-dung fires,
of dust, of cooking
spices, and of warm,
perspiring bodies
helped to submerge
me in a cultural
malaise, confining
me to the uneasy
comfort of “the
American tourist.”

white American misfit, out of my false iden-
tification that I was a twenty-nine-year-
old married male from Mississippi taking a
religious-oriented trip to holy places in
India although suffering a touch of dysen-
tery and more than a touch of culture
shock. Of course, these things were to be
reckoned with, but they were not allin all;
they were not my true identity. They were
temporary conditions such as all of us
burden ourselves with, and they can easily
hamper one’s ability to understand the
most important facts about life’s meaning
and about one’s own purpose and identity.

So many people (perhaps even you as
you read this magazine) let some temporary,
external consideration interfere with their
understanding spiritual truth: “Oh, that’s
from India; I'm an American.” Or, “That’s
Hinduism; I'm a Christian.” Or, “That’s
religion; I'm an atheist.” On hearing that

Lord Caitanya is the Supreme God and
that we are all His eternal servants, we
should feel conviction. We should feel our
consciousness soar beyond the bondage of
our death-bound journey and find convic-
tion, realization: “Oh, this is truth: I've
been in ignorance.”

Now, when I say that I became convinced.
I don’t mean to imply that up until that
point I had been a doubting disciple or a
blind follower. But as one progresses in
spiritual life, things that one may have
faithfully accepted with the intellect and
with the heart may suddenly take on even
fuller, deeper meaning. That is called reali-
zation, the dynamics of ever-unfolding
truth. In the early stages of pure devo-
tional service, one may accept from the
scriptures, from the spiritual master, and
from other saintly persons: “Lord Caitanya
is the Supreme Personality of Godhead,
and [ am His eternal servant.” Thisis true,
absolutely, and even a neophyte can realize
it. But as one makes further spiritual prog-
ress, that simple truth, although never
changing, blooms and grows, expanding
in meaning and intensity. So when I say I
became convinced, I mean that the truths
that I had already accepted unfolded within
me one more beautiful new petal.

Since 1971, when I had joined the Krsna
consciousness movement, my readings
about Lord Caitanya had convinced me
profoundly and mystically of a supra-
mundane quality to the pastimes of Lord
Caitanya and His intimate associates. While
reading the Teachings of Lord Caitanya
and the Sr7 Caitanya-caritamrta, 1 had ex-
perienced on certain occasions what seemed
to be religious ecstasy, and deep within my
intelligence and within my very being I
had felt a transformation, a profound con-
viction, one bolstered by the sweetest
emotions of love that I had ever known.
Thus, not only in my intellect, but through-
out my entire being, I had already become
convinced about the truth and reality of
Lord Caitanya’s pastimes and associates.

Now again, in the early spring of 1977, 1
was finding renewed conviction, strength,
and hope. As I visited each holy site, some-
times reading about the Lord’s dealings
with an eternal associate there, sometimes
hearing about them from a learned God-
brother, I was transported. Each pastime
became reality and each associate became
an eternal, spiritual personality, imbued
with pure love for Lord Caitanya and with
causeless compassion for struggling souls
like me, entangled life after life in this ma-
terial world. I felt my ordinary, mundane
vision being supplanted by a spiritual out-
look: language, nationality, and other
bodily designations seemed distant and
unimportant. Far from feeling out of place,
I felt at home, more so than I had ever felt
before at any place before. I belonged —



not because of my birth or education or re-
ligious beliefs, but because I was an eter-
nal servant of the Supreme Personality of
Godhead, Lord Caitanya, and because
through the mercy of my spiritual master,
Srila Prabhupida, my own intimate re-
lationship with Lord Caitanya was being
awakened.

Thus, as this new petal of the ever-
blooming lotus of transcendental realiza-
tion opened within me, I found all the
truths of the pastimes of Lord Caitanya
and His dearmost associates confirmed,
just as I had studied in Srila Prabhu-
pada’s commentaries. In other words, my
realizations corroborated what 1 already
knew to be true and what countless others
before me had held to be true—the truth
of the Vedic scriptures as explained through
the disciplic succession of realized sages
and as revealed by my own spiritual master.

Teaching from the Vedic literature, Srila
Prabhupada has explained that Lord Cai-
tanya exists eternally in His spiritual abode.
That world is beyond this material world
of birth and death, creation and destruc-
tion. That world is self-effulgent, whereas
this material world is “artificially lit” by
the sun, without which we would be en-
gulfed in utter darkness. In the Lord’s
abode, everything perfectly exists in ever-
youthful freshness and beauty, whereas
here, perfection is a will-o’-the-wisp, and
creation gives way to dissolution and decay,
youth succambs to old age, health to dis-
ease, and love turns to disenchantment or
even hate. Why, one may well ask, would
the Supreme Personality of Godhead leave
such a place as the spiritual world and
come to such a place as this?

He doesn’t. Oh, He comes all right, but
He brings the spiritual realm with Him. In
this regard Lord Caitanya and His inti-
mate associates are compared to a lotus
flower. The lotus, although growing within
a lake or river, rests on its stem above the
water. It grows in the water, but untouched.
Also, the petals exude a protective, waxy
coating, further insulating the flower. Simi-
larly, because Lord Caitanya is transcen-
dental, it is no hardship for Him to come
to the material world.

The fact is, the Lord won’t leave His
eternal associates, and they cannot bear to
be separated from Him. Therefore, out of
His infinite power and intelligence, He
has arranged that wherever He is and
whatever He does, He is never without
His loving, intimate friends. And thus He
accomplishes several important things: (1)
He doesn’t have to leave His loved ones
and go all alone to an unfriendly place. (2)
His intimate associates don’t have to be
deprived of His association, which for them
is their very life. (3) He can accomplish
many of His purposes through the agency
of His fully surrendered servitors—who

just happen to be on hand—thus allowing
them to receive the credit and glory. (4) He
is able to attract the forgetful, suffering
souls of the material world to the selfless
love that characterizes the spiritual world
simply by diplaying that love for all to see
and learn about and enter into.

And who were these intimate associates?
Well, there’s no naming them all, but I
should mention a few. Lord Caitanya’s
parents, Jagannatha Misra and Srimati
Sacidevi, were the same twa devotees who
had served Him as His parents Nanda and
Yasoda during His appearance as Lord
Krsna some 4,500 years before. In this
way Lord Caitanya was showing that He

and Lord Krsna were one and the same.
Lord Caitanya’s spiritual master was I$vara
Puri. By accepting initiation and guidance
from a bona fide spiritual master, Lord
Caitanya emphasized the importance of
disciplic succession: If even God Himself
submits before a spiritual master, who are
we to do otherwise? Lord Caitanya’s close
friendship with Mohammedan-born Hari-
dasa Thakura taught the world that one
needn’t have been born in a Hindu family
to be a great devotee of Lord Krsna.

Lord Caitanya Himself wrote only eight
Sanskrit verses, but He taught certain dis-
ciples, such as Srila Ripa and Sanitana

{continued on page 34)
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THE VEDIC

Transcendental Comment

CHEMICAL
CAMOUFLAGE

by Mathuresa dasa

he U.S. Army is repainting tens of

thousands of pieces of field equip-
ment with a new, three-color camouflage
design, replacing the standard, four-color
design in use since the mid-seventies. Thou-
sands of construction machines, such as
road graders and earth scrapers, have been
painted already, at a cost of about $300
per vehicle, and major weapons, such as
the M-1 tank and the Bradley armored
personnel carrier, are next in line.

Stuart A. Kilpatrick, director of the
Army's Combined Arms Support Labora-
tory at Fort Belvoir, Virginia, says there
are two primary methods of camouflage.
The four-color method makes the painted
object blend with its background, while
the three-color method obscures the shape
of an object viewed from more than three
hundred yards away.

So what’s the big difference? Consider-
ing that radar, heat sensors. night vision
devices, and a variety of battlefield condi-
tions can climinate the subtle advantages
of any camouflage design, why spend mil-
lions for the changeover?

Well, there are a couple of reasons. First
of all. although both the three- and the four-
color designs are well suited to the terrain
in Central Europe, where the U.S. Army
maintains a lot of its equipment, the four-
color sometimes has to be changed to match
scasonal environments there., whereas the
three-color can remain the same year
round. But more significantly. the change-
over will allow the Army to use a new poly-
urethane paint known as CARC (Chemical
Agent Resistant Coating), which resists
chemical warfare agents better than the
cnamel paint used in the four-color scheme.
With CARC, the Army will be preparcd
for the worst—if the enemy decides to use
nerve gas, we can rest easy that the mili-
tary vehicles’ paint jobs won't be ruined.

But thereisacatch. CARC contains hexa-
methyl di-isoevanate, a chemical cousin of
methyl isocyanate, the deadly gas that
lcaked from the Union Carbide plant in
Bhopal, India, last December, killing more
than two thousand people and injuring
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some twenty thousand more. So painfers
using CARC have to wear respirators and
airtight suits, and they must remain under
constant medical surveillance. And that’s
only the paint. Just imagine the “medical
surveillance™ that will be necessary if some
of the stuff that CARC’s supposed to re-
sist “leaks” into Central Europe.

Union Carbide and the U.S. Army are
among the organizations at the forefront
of this century’s technological revolution—
leaders in the development, testing, and
application of the latest hardware produced
by the world’s best scientific minds. Their

example demonstrates that, on the whole,
modern science has contributed more to
accelerating death than to prolonging or
improving life.

Sure, methyl isocyanate helps us elimi-
nate lots of pesky insects, but even if we
write off Bhopal as a freak accident and
painter asphyxiation as an occupational
hazard, can we honestly believe that the
widespread use of lethal chemicals won't
have a detrimental effect on the environ-
ment and on our health? According to the
British relief agency Oxfam, in 1982 alone
pesticides caused 10,000 deaths and 375,000
poisonings in developing nations—enough
to make Bhopal appear small-time. And if
those statistics don’t convince us that the
development of deadly chemicals is more
trouble than it's worth, then we might try

guessing how many tons of methyl iso-
cyanate, or of its “cousins,” are now stock-
piled in superpower arsenals.

The Vedic literature informs us that hu-
man life is meant for spiritual advancement,
which is the proven way not only to raise
the quality of our lives but to eliminate
death altogether. The Bhagavad-gita states
that by praticing the spiritual science of
bhakti-yoga, many, many people have
surpassed death and have attained eternal
life. After passing away from their physi-
cal bodies, they never took birth again in
this world, where death conquers everyone.

Conversely, the Srimad-Bhagavatam
warns us that material, or technological,
advancement is inevitably accompanied by
perils that always counterbalance, and usu-
ally outweigh, its advantages. For example,
material science has brought us to the point
where we can prolong a man’s life for a
few months or years by installing a plastic
heart, but that can cost millions of dollars
per patient, without any guarantee of even
temporary success. Material science has
also brought us CARC, a gallon or two of
which could most likely do in at least a
dozen unwary camouflage painters in a
matter of hours or minutes—and a gallon
of CARC costs only thirty-five bucks.

OCCUPATIONAL
HAZARDS

by Tattva-vit dasa

‘ ‘ ; hen I was in college fifteen years

ago, my father’s advice that I struc-
ture my academic program in terms of a
career plan seemed to me to betray the
spirit of education, the spirit of under-
standing myself. “Making a living” and
getting “a good job™ were middle-class,
ephemeral goals that held little attraction
for me and thousands like me. But values
change, and today’s young people seem
much more satisfied with the status quo
and with filling the ranks of America’s
work force. A New York Times columnist
reported on November 25, 1984, “If public
opinion polls as well as the strong turnout
of young voters to support the more con-
servative policies of the Reagan Adminis-
tration are to be believed, there may have
never been a time in the history of this
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ary on the Issues of the Day

country when young people were more
preoccupied with the making of money.”
Fortunately, even young people interested
in making money aren’t disqualified from
understanding their true identity if they
accept the guidance of a bona fide spiritual
master. If they neglect self-realization,
however, even though they may gain the
whole world, they will lose an opportunity
to elevate their immortal souls.

According to the Vedic literature, people
traditionally turn to religion for material
gain. In many of today’s affluent societies,
however, people are realizing their material
aims without the help of religion; there-
fore, religion is being neglected. People
are more interested in shopping malls and
office buildings than in the churches and
temples their forefathers erected.

Materially motivated work, however, is
not at all like working for self-realization.
The happiness we appear to gain by work-
ing hard and spending our money on sense
enjoyment ends at death. The end of self-
realization, in contrast, is to reawaken
our understanding that we are not these
bodies but eternal spirit souls, the servants
of Krsna, or God, the supreme proprietor.
The happiness enjoyed in rendering unto
God what is God’s is unending, because it
is spiritual bliss.

Ideally, all work should be service to
Krsna. For example, in the Hare Krsna
movement a devotee may work to convince
people that instead of spending their money
on sense gratification, they should spend it
on books about Krsna or on building a
temple for Him. Or a devotee may work,
without salary, in Krsna’s temple. Devo-
tees who hold regular jobs or who are self-
employed, donate a substantial part of
their salaries or profits to a temple. And
those who can’t be full-time devotees often
become life members of the Krsna con-
sciousness movement or donate some part
of their earnings. One may be engaged in
various activities, but no work should be
done without some relationship to Krsna.

Ordinarily, in the struggle for existence,
work simply ends in defeat. Work per-
formed for sense enjoyment produces re-
actions, and any reaction, good or bad,
entangles the worker in the web of karma.
Thus the soul must accept another body to
enjoy and suffer the good and bad reac-

tions to work. This is something like con-
tracting a disease. If a man contacts the
smallpox virus. then under certain condi-
tions after seven days he will develop the
symptoms of the disease. And karma is
just as real as smallpox. Our actions of
today will produce reactions—some good,
some bad—in the future. Ordinary work,
therefore, binds us in the material world.

A devotee, however, rids himself of both
good and bad actions (and reactions) by
working only in Krsna's service, and he
conquers repeated birth and death. This is
the great art of doing work. It is a practical
method of self-realization even for young
people preoccupied with making money,
who spend the largest block of their wak-
ing hours at a job, trying to get ahead. It
will help them to go back home, back to
Godhead.

A PASSAGE TO
THE REAL INDIA

by Nayanabhirama dasa

Last year sensational news of tragedy
from India twice shocked the world—
first, the assassination of Prime Minister
Indira Gandhi followed by mass murders
and mayhem, then, hardly a month later,
the catastrophic poisonous gas leak at the

Union Carbide plant in Bhopal. Yet, de-
spite these ghastly events, tourism to India
has increased. Even before the U.S. State
Department had lifted its brief advisory
against travel to India, travel agents re-
ported a mounting demand for brochures
and bookings to India.

Tragedies or no tragedies, India contin-
ues to lure the Western imagination by her
exotic charms. In fact, the recent flood of
movies set in India has deluged the West
like a monsoon. In an article headlined
“India, the Sudden Star,” one New York
newspaper was prompted to write, “Now,
suddenly India is everywhere; if a country
could be described as a pop-culture star,
India would be it.” The eagerly awaited
“Festival of India,” a twelve-million-dollar,
two-year-long cultural extravaganza—the
largest cultural exchange ever assembled —
scheduled to open in the U.S. later this
year, shows that the trend of fascination
with India gives no sign of abating.

What is the reason for India’s sudden
popularity? Sharon Himes, a major U.S.-
India tour operator, commented that the
increase in travel to India reflects “a grow-
ing interest in India and its fascinating cul-
ture.” Recent media exposure seems to have
only further piqued curiosity about a coun-
try and life-style so different from our own.

(continued on page 27)
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Lord Krsna’s Cuisine

A Feast for Lord Caitanya

Five hundred years ago, a great feast and even greater love
drew the Supreme Lord to the home of His pure devotee.

Text and photo by
VISAKHA-DEVI DASI

During Lord Caitanya’s first twenty-
four years, He played the role of a
student, a teacher, and a householder. At
the end of His twenty-fourth year, He
entered the renounced order (sannydsa).
Then, absorbed in love for Krsna, He set
out on foot on a thousand-mile journey to
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Vrndavana, the site where Krsna enacted
His childhood pastimes on earth 4,500
years before. But on the way He lovingly
allowed Himself to be tricked into going to
the home of His intimate associate Ad-
vaita Acarya, in Santipura, West Bengal.

To induce the Lord to come, Advaita

Acarya had told Him, “You have been
fasting continuously for three daysin Your
ecstasy of love of Krsna. I therefore invite
You to My home, where I have just one
palmful of rice. The vegetables I serve are
always very simple. There is no luxurious
cooking.” But actually, Advaita Acarya’s
wife, Sita-devi, had cooked a huge feast of
many dishes.

And what an offering it was! A mound of
rice moist with ghee (clarified butter) was
surrounded by one hundred pots, each
one filled with a different, appetizing vege-
table preparation, most of them unknown
in the West— patolas, manakhacu, sukhta,
and phula-badi. The feast also included a
sweet preparation of coconut pulp mixed
with curd and rock candy, a curry made of
banana flowers, and squash boiled in milk.
Three kinds of soft cakes made with mung
dal, ripe bananas, and urad dal were of-
fered, along with rice cakes in condensed
milk, and many kinds of small cakes in
sweet and sour sauces. There were also
sweet rice and chipped rice made with
milk and bananas. (Some of these dishes
are featured in this month’s recipes.)

Advaita Acirya offered to the Deity of
Lord Krsna the feast his wife had prepared.
Pleased to see the gorgeous arrangement
for Krsna’s pleasure, Lord Caitanya ex-
pressed His great satisfaction. Then He
humbly sat down to one side, expecting to
take a small portion of the offering.

But Advaita Acirya had a different idea,
and taking Lord Caitanya by the hand, he
seated Him before the huge offering. The
Lord protested, saying, “It is not proper
for a person in the renounced order to eat
such a variety of food. If he does, how can
he control his senses?” But Advaita Acirya
would not be fooled by Lord Caitanya’s
pretense. He explained that since Lord
Caitanya is identical with the Deity of Lord
Jagannatha in Jagannatha Puri, Orissa—
who receives fifty-four large offerings of
food daily—the present meal was, by com-
parison, insignificant. “By my great good
fortune,” Advaita Acirya then said,“You
have come to my home. Please do not
juggle words. Just begin eating and do
not talk.”

The Lord sat down and, smiling, began
to eat the prasadam. After eating half of
each vegetable dish served to Him, Lord
Caitanya would abandon the dish and go
on to the next, and Advaita Acarya would
replenish the half-empty pot. In this way,
as the Lord would finish half of each
preparation, Advaita Acarya would again
and again replenish it, requesting the Lord
to go on eating. In this way, Advaita
Acarya persuaded Lord Caitanya to eat,
and, by eating, Lord Caitanya fulfilled all
of Advaita Acarya’s desires.

When the people of Santipura heard that
Lord Caitanya was staying there, they all
immediately came to see Him. Being very



(Recipes by Yamuna-devi dasi)

Split Mung Dal Soup
(Moong Dal)

Preparation time: 1% hours
Servings: 4 to 6
skins
Y2 teaspoon turmeric
2 tablespoons ghee (clarified butter) or
vegetable oil
V2 tablespoon coriander seeds
1'4 teaspoons cumin seeds
1% teaspoons salt
fine
minced fine

2 tablespoons fresh coriander or parsley
leaves, minced fine

beans.

minutes, using 5'2 cups of water.

kitchen mallet, or rolling pin.

creamy smooth.

and offer to Krsna.

Rich Rice and Condensed-Milk Pudding
(Bengali Bhat Payasa)

% cup split mung beans (moong dal), without

6% cups water (5% cups, if pressure-cooking)

2 teaspoons peeled fresh ginger root, minced

1 teaspoon fresh hot green chilies, seeded and

1. Sort, wash, and drain the split mung

2. Place the split mung beans, water, tur-
meric, and a dab of ghee or vegetable oil in a
heavy 3-quart saucepan, and bring to a full
boil, stirring occasionally. Then reduce the
flame to medium low, cover with a tight-
fitting lid, and gently boil for 1 hour, or until
the dal is soft and fully cooked. For pressure-
cooking, combine the ingredients in a 6-quart
pressure cooker, cover, and cook for 20 to 25

3. While the dal is cooking, slowly dry-roast
the coriander and cumin seeds in a heavy iron
frying pan for about 8 minutes, then remove
and coarsely crush with a mortar and pestle,

4. Remove the dalsoup from the flame, un-
cover, add the roasted spices and salt, and
beat with a wire whisk or rotary beater until

5. Heat the ghee or vegetable oil in a small
saucepan over a medium flame for 1 minute.
Toss in the ginger root and seeded chilies, fry
until the ginger turns golden brown, and pour
into the soup. Cover immediately and allow
the seasonings to soak into the hot dal for 1 or
2 minutes. Sprinkle in the fresh herbs, stir,

Preparation time: 1 hour
Servings: 5

8§ cups fresh milk

Y4 cup basmati or other good quality,
uncooked long-grain white rice

Y2 to ¥ cup sugar

N

1% tablespoons ghee or vegetable oil

1 cassia or bay leaf

Y4 cup raisins

15 cup sliced, blanched almonds

Y2to 1 teaspoon cardamom powder

Vs cup raw blanched pistachio nuts

as many grains of pure edible camphor as will
adhere on the tip (not the head) of a
straight pin—don’t use too much

1. Sort through the rice and remove any
foreign matter. Wash and drain.

2. Mince 6 pistachio nuts and set aside for
garnishing. Thinly slice the remainder of the
pistachio nuts lengthwise.

3. Heat the ghee or oil in a heavy 5-quart
saucepan over a medium flame for approxi-
mately 1 minute. Drop in the bay leaf and
drained rice and stir-fry until the rice turns
translucent. Pour in the milk, add the car-
damom powder, and stir.

4. Raise the flame to high. Bring the milk
to a rolling boil, stirring constantly to avoid
scorching. When the milk starts to boil, re-
duce heat slightly and stir in the sugar.

5. Continue to rapidly boil the milk for 30
minutes, stirring attentively, until the milk is
reduced to half of the original volume. Then
lower the flame.

6. Add the sliced almonds, pistachio nuts,
and raisins and continue cooking for 5 to 10
minutes, or until the milk is reduced to a
viscous liquid.

7. Remove from heat. Place the grains of
camphor on a small plate. Crush them to a
powder by pressing with a teaspoon. Sprinkle
into the pudding and stir well. Cool to room
temperature and chill if desired.

8. Garnish each serving with minced pis-
tachio nuts. Offer to Krsna.

Stuffed, Deep-Fried Circular Pastry Cakes
(Kanti)

Preparation time: 12 hours
Servings: 12

For the pastry:

1 cup unbleached white pastry flour or
all-purpose flour

14 teaspoon salt

1¥4 tablespoons ghee or vegetable oil

Ya to ¥4 cup cold water

3 cups ghee or vegetable oil for frying

For the stuffing:

5 ounces cream cheese

4 tablespoons sugar

1 tablespoon blanched pistachio nuts, minced
1 tablespoon minced raisins

1 tablespoon minced walnuts

Y2 teaspoon cardamom powder

For the syrup:

5 cup sugar or honey
14 cup water

1. Combine the flour and salt in a deep
bowl. Sprinkle the oil or melted ghee over the
surface of the flour and, using your finger-
tips, rub the ingredients together until the
consistency resembles the texture of dry oat-
meal. Pour in ¥ cup cold water and quickly
stir to gather the ingredients into a ball. If the
dough is crumbly, gradually sprinkle in more
water, up to 2% tablespoons, until the par-
ticles adhere into a dough. Knead on a smooth
counter-top for about 10 minutes, or until the
dough is silky smooth and pliable. Gather the
dough into a smooth ball, drape with a damp
kitchen towel, and set aside for at least 1 hour.

2. Knead all of the ingredients for the stuff-
ing together until thoroughly blended. Divide
into 12 equal portions and pat each portion
into a thin patty 2 inches in diameter. Set the
patties aside on a plate.

3. To make the stuffed pastries, divide the
dough into 24 even-sized small pellets, rolling
cach piece into a smooth ball; cover them with
adamp towel. One by one, pat each ballinto a
pattie, dip it in flour on both sides, and roll it
with a rolling pin into an evenly thick, round
disc 3%s to 3%z inches in diameter. Place a por-
tion of the stuffing in the center of the disc,
leaving at least 2 inch around the edges. Dip
your finger in water and moisten the entire
outer edge of the circle. Place a second 3V-to
3'-inch piece of dough over the first. Press
around the edges to seal them securely, and
roll around the edge with a decorative pastry
wheel, or pleat with a decorative overlapping
fold, or press with fork tines. Place the finished
pastry on a cookie sheet lined with waxed
paper and stuff and seal the remaining pieces.

4. To prepare the syrup, combine the sugar
and water in a l-quart saucepan; boil for
about 5 minutes, or until the syrup is quite
sticky and thick. Keep the syrup warm over
the lowest possible heat; if it begins to crystal-
lize, add sprinkles of water. An alternative to
the above: warm ' cup of mild light honey.

5. Heat the ghee or oil in a wok or deep fry-
ing pan over a medium-high flame until the
temperature reaches 350° or 355°F on a
deep-frying thermometer. Gently slip in four
pastries. The temperature will quickly drop
25 degrees. Fry the pastries, allowing the
temperature to rise again, until the pieces are
crisp and golden brown—approximately 5
minutes per side.

6. As they brown, lift them out with a large
perforated spoon and place them on absorbant
paper to drain. Then fry another 4 pastries.
Dip both sides of the fried pastries in the
warm syrup, remove them, and allow them to
drain on a cake rack. The finished pieces may
be sprinkled with a few minced pistachios.

Offer to Krsna.
o

pleased upon seeing the beauty of the
Lord, they loudly began to shout the holy
names of the Lord, “Hari! Hari!” And, as
soon as it was evening, they joined Lord
Caitanya and Advaita Acirya in dancing
and in congregationally chanting the holy
names of God: Hare Krsna, Hare Krsna,

Krsna Krsna, Hare Hare/ Hare Rama,
Hare Rama, Rama Rama, Hare Hare.
Advaita Acarya led the chanting.

We can all benefit by following the ex-
ample of Advaita Acarya: make a feast for
Lord Krsna and Lord Caitanya and chant
the holy names of God and dance. In this

way, we can convert our home into the
spiritual world. The Lord does not demand
all the opulent dishes that Advaita Acirya
offered. But He wants our love and devo-
tion. If we include those two ingredients,
surely He will accept our humble offerings,

.

too. s
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SRILA PRABHUPADA SPEAKS OUT

Sense Gratification Is for the Birds

The following conversation between His
Divine Grace A. C. Bhaktivedanta Swami
Prabhupdda and some devotees took place
in May 1974 during a morning walk in
Rome.

Srila Prabhupada: Adanta-gobhir visatam
tamisram punah punas carvita-carvananam.
Life after life, people are simply trying to
enjoy their senses. Life after life, the same
thing over and over again, The same eat-
ing, the same sleeping, the same sexual in-
tercourse, and the same defending, either
as man or as dog. Punah punas carvita-
carvapanam: again and again, chewing the
chewed. Whether you become a demigod
or a dog, in the material world everyone is
given the facilities for these four things:
eating, sleeping, having sexual intercourse,
and defending.

Actually, if some danger were to come
now, we humans might be victims, but a
bird would immediately fly away. So the
bird has better facility for defense. Is it
not? Suppose all of a sudden a car came di-
rectly at us. We would be killed. We could
not do anything, but even the smallest
bird—*Hut! I'm leaving!™ He can do that.
Is it not? So his defensive measures are
better than ours.

Similarly, if we wanted to have sex, we
would have to arrange for that. Find out
some mate and a suitable time and place.
But the female bird is always around the
male bird, at any time. Take the sparrows,
or the pigeons. Have you seen it? Immedi-
ately they are ready for sex. And what
does the bird do about eating? “Oh, there
is some fruit.” Immediately the bird can eat.
And sleeping is also easy and convenient.

So these facilities—don’t think that they
are available only in your skyscrapers.
They are available for the birds and the
beasts. It is not that unless you have got a
very nice apartment in the skyscraper, you
cannot have all these facilities of eating,
sleeping, defending, and having sex. You
can have them in any material body, in any
species: visayah khalu sarvatah syat. Visaya
means the facilities for material sense en-
joyment. Our process is visaya chadiya se
rase majiya. One has to give up this un-
satisfying material enjoyment and relish
transcendental bliss, the taste of spiritual
enjoyment. It is enjoyment on a different
platform.

But today people are so befooled by the
bodily concept of life that their only enjoy-
ment is this material, so-called enjoyment.

So the scriptures advise, “This temporary,
inferior enjoyment is available in any form

of material life—either as man or as bird
or as beast. Why are you repeatedly going
after this same unsatisfying enjoyment in
all these different species of life? Punah
punas carvita-carvananam: In all these dif-
ferent forms, again and again, you are
doing the same stupid, unsatisfying thing.”

But matir na krsne paratah svato va: those
who are befooled by material sensual en-
joyment cannot become Krsna conscious,
by their own endeavor or even by instruc-
tion from a spiritual master. And mitho
‘bhipadyeta: these foolish people may hold
many conferences and meetings to inquire,
“What are the problems of life?”—but
still, they cannot take to the process of
Krsna consciousness.

Why? Grha-vratanam: as long as they
have got this determination —“We shall
be happy in this material world”—they
cannot take to Krsna consciousness. Grha
means “home” and also “body.” Those
who are trying to be happy within this
material body—they cannot take to Krsna
consciousness, because adanta-gobhih:
their senses are so uncontrolled. There-
fore these people must repeatedly undergo
the ordeal of chewing the chewed. Again
and again, the same sensual enjoyment:
eating, sleeping, mating, and defending.
Devotee: So our task is to convince people
that they can’t be happy in the material
world?

Srila Prabhupada: Yes. And they have al-
ready got very convincing experience.

Daily they are founding so many parties,
manufacturing so many means and plans
and this and that, but still they are not
happy. And yet they are such great fools
that in spite of being repeatedly baffled,
still, they are chewing what they have al-
ready chewed—the same thing all over
again, in somewhat different forms.

What is the difference between the com-

munists and capitalists? After all, both
groups are simply looking after how they
can make things into a better arrangement
for their own sensual enjoyment. The two
groups are fighting, but everyone’s aim is
grha-vratanam: “We shall remain within
this material world and be happy here.”
Devotee: The ideais, if we can get enough
food and sex, we will be happy.
Srila Prabhupada: That’s all. And then
people become impotent. And they beg
the doctor, “Give me some sex medicine.”
You see? Punah punas carvita-carvananam.
Chewing the same old tired thing. And
when they feel disgusted with sex at home:
“Let us go to the prostitute. Let us go to
the naked dance.” They have no other
ideas. So this class of men cannot take to
Krsna consciousness. First of all, one must
be in knowledge—*I am not anything of
this material world. T am spirit soul. My
happiness is in the spiritual world.” Then
he is a real human being and he can make
spiritual advancement.

So the next question is, “How can one
become interested in the spirit soul or
Krsna consciousness?” How? This is the
question. Animals—and people like ani-
mals—cannot become interested.

naisar matis tavad urukramanghrim
sprsaty anarthapagamo yad-arthah

mahiyasam pada-rajo-"bhisekam
niskincananam na vrnita yavat

The Srimad-Bhagavatam [7.5.32] says,
“The consciousness of these rascals and
fools cannot be turned toward the lotus
feet of Lord Sri Krsna, who acts wonder-
fully, until they touch their heads to the
lotus feet of a devotee of the Lord who is
niskiricana, who has nothing to gain in this
material world and is simply interested in
Krsna.”

If you get the opportunity of touching
your head to the lotus feet or even the dust
of the lotus feet of such a great devotee,
your spiritual advancement is possible.
Otherwise, it is not. The dust of the lotus
feet of a great devotee can help you. &&

(continued in next issue)
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Book Section

SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyédsa composed this purana, or history, to explain the essence of spiritual knowledge. The origi-
nal Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”

CHAPTER SIX
Creation of the Universal Form

As our serialized presentation of Stimad-Bhagavatam continues, Vidura,
an eternal associate of Lord Krsna, hears from the great devotee Maitreya
about how the living entity is in distress regarding his self-identity and how
his misconceptions can be diminished by the mercy of the Supreme Person-
ality of Godhead through the process of devotional service to the Lord.

TEXT 6
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bhagavan eka evaisa
sarva-hsetresv avasthitah

amusya durbhagatvar va
kleso va karmabhih kutah

bhagavan—the Supreme Personality of Godhead; ekah—alone; eva
esah—all these; sarva—all; ksetresu—in the living entities;
avasthitah—situated; amusya—of the living entities; dur tvam—
misfortune; vd—either; kleSah—miseries; vd—or; karmabhih—by ac-
tivities; kutah—what for.

TRANSLATION .
The Lord, as the Supersoul, is situated in every living being’s
heart. Why then do the living entities’ activities result in misfor-
tune and misery?

PURPORT

The next question put forward by Vidura to Maitreya is, “Why are the
living entities subjected to so many miseries and misfortunes in spite of
the Lord’s presence in their hearts as the Supersoul?” The body is con-
sidered a fruitful tree, and the living entity and the Lord as Supersoul
are like two birds seated in that tree. The individual soul is eating the
fruit of the tree, but the Supersoul, the Lord, is witnessing the activities
of the other bird. A citizen of the state may be in miseries for want of
sufficient supervision by the state authority, but how can it be possible
that a citizen suffers from other citizens while the chief of the state is
personally present? From another point of view, it is understood that the
Jiva living entity is qualitatively one with the Lord, and thus his knowl-
edge in the pure state of life cannot be covered by nescience, especially in
the presence of the Supreme Lord. How then does the living entity be-
come subjected to ignorance and covered by the influence of maya? The
Lord is the father and protector of every living entity, and He is known
as the bhita-bhrt, or the maintainer of the living entities. Why then
should the living entity be subjected to so many sufferings and misfor-
tunes? It should not be so, but actually we see that it happens every-
where. This question is therefore put forward by Vidura for solution.

TEXT 7
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etasmin me mano vidvan
khidyate ‘fiana-sankate

tan nah paranuda vibho
kasmalarh manasarih mahat

etasmin—in this; me—my; manah—mind; vidvan—O learned one:
khidyate—is troubling; ajfidna—nescience; sarikate—in distress; tat—
therefore; nah—my; pardnuda—clear up; vibho—O great one; kasma-
lam—illusion; mdnasam—relating to the mind; mahat—great.

TRANSLATION

O great and learned one, my mind is greatly illusioned by the
distress of this nescience, and I therefore request you to clear
it up,

PURPORT

Such mental bewilderment as represented here by Vidura takes place
for some living entities, but not for everyone, for if everyone were
bewildered there would be no possibility of a solution by higher
personalities.

TEXT 8
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Sri-suka uvdca
sa ittham coditah ksattrda
tattva-jijidsund munih
pratyaha bhagavac-cittah
smayann iva gata-smayah

sri-sukah uvica—Sri Sukadeva Gosvami said; sah—he (Maitreya
Muni); ittham—in this way: coditah—being agitated; ksattra—by
Vidura; tattva-jijidsund—by one who was anxious to inquire to know
the truth; munih—the great sage: pratydha—replied; bhagavat-
cittah—God conscious; smayan—wondering; iva—as if: gata-sma-
yah—without hesitation.

TRANSLATION
Sri Sukadeva Gosvami said: O King, Maitreya, being thus agi-
tated by the inquisitive Vidura, at first seemed astonished, but
then he replied to him without hesitation, since he was fully God
conscious.

PURPORT

Since the great sage Maitreya was filled with God consciousness, he
had no reason to be astonished at such contradictory questions by Vidura.
Therefore, although as a devotee he externally expressed surprise, as if
he did not know how to reply to those questions, he immediately became
perfectly settled and properly replied to Vidura. Yasmin vijrdte sarvam
evam vijiidtarn bhavati. Anyone who is a devotee of the Lord knows
about the Lord to some extent, and devotional service to the Lord makes
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296 Srimad -Bhagavatam

[Canto 3, Ch. 7

him able to know everything by the grace of the Lord. Although a devo-
tee may apparently express himself to be ignorant, he is full of knowl-
edge in every intricate matter.

TEXT 9
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maitreya uvdca
seyari bhagavato maya
yan nayena virudhyate
iSvarasya vimuktasya

karpanyam uta bandhanam

maitreyah uvaca—Maitreya said; sd@ iyam—such a statement:
bhagavatah—of the Personality of Godhead; maya—illusion; yat—
that which: nayena—by logic; virudhyate—becomes contradictory;
isvarasya—of the Supreme Personality of Godhead; vimuktasya—of the
ever liberated; karpanyam—insufficiency; uta—as also, what to speak

of; bandhanam—bondage.

TRANSLATION

Sri Maitreya said: Certain conditioned souls put forward the
theory that the Supreme Brahman, or the Personality of Godhead,
is overcome by illusion, or miya, and at the same time they main-
tain that He is unconditioned. This is against all logic.

PURPORT

Sometimes it appears that the Supreme Personality of Godhead, who is
one hundred percent spiritual, cannot be the cause of the illusory
potency which covers the knowledge of the individual soul. But factually
there is no doubt that the illusory, external energy is also part and parcel
of the Supreme Lord. When Vyisadeva realized the Supreme Personality
of Godhead, he saw the Lord along with His external potency, which
covers the pure knowledge of the individual living entities. Why the ex-
ternal energy acts in this way may be considered as follows, as analyzed
by great commentators like Visvanatha Cakravarti Thakura and Srila
Jiva Gosvami. Although the material, illusory energy is distinct from the
spiritual energy, it is one of the many energies of the Lord, and thus the
material modes of nature (the mode of goodness, etc.) are surely qualities
of the Lord. The energy and the energetic Personality of Godhead are not
different, and although such energy is one with the Lord, He is never
overpowered by it. Although the living entities are also parts and parcels
of the Lord, they are overcome by the material energy. The inconceivable
yogam aiSvaram of the Lord, as mentioned in Bhagavad-gita (9.5), is
misunderstood by the froggish philosophers. In order to support a theory
that Narayana (the Lord Himself) becomes a daridra-narayana, a poor
man, they propose that the material energy overcomes the Supreme
Lord. Srila Jiva Gosvimi and Srila Visvanitha Cakravarti Thikura,
however, offer a very nice example in explanation. They say that al-
though the sun is all light, the clouds, darkness and snowfall are all part
and parcel of the sun. Without the sun there is no possibility of the sky's
being overcast with clouds or darkness, nor can there be snowfall on the
earth. Although life is sustained by the sun, life is also disturbed by
darkness and snowfall produced by the sun. But it is also a fact that the
sun itself is never overcome by darkness, clouds or snowfall; the sun is
far, far away from such disturbances. Only those who have a poor fund
of knowledge say that the sun is covered by a cloud or by darkness.
Similarly, the Supreme Brahman, or the Parabrahman, the Personality
of Godhead, is always unaffected by the influence of the material energy,
although it is one of His energies (pardsya saktir vividhaiva srayate).

There is no reason to assert that the Supreme Brahman is overpowered
by the illusory energy. The clouds, darkness and snowfall can cover only
a very insignificant portion of the sun’s rays. Similarly, the modes of ma-
terial nature may react upon the raylike living entities. It is the misfor-
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tune of the living entity, certainly not without reason, that the influence
of the material energy acts on his pure consciousness and eternal bliss.
This covering up of pure consciousness and eternal bliss is due to
avidyd-karmd-samjiia, the energy which acts on the infinitesimal living
entities who misuse their minute independence. According to Visnu
Purana, Bhagavad-gita and all other Vedic literatures, the living entities
are generated from the tatastha energy of the Lord, and thus they are al-
ways the energy of the Lord and are not the energetic. The living entities
are like the sun’s rays. Although, as explained above, there is no qualita-
tive difference between the sun and its rays, the sun’s rays are sometimes
overpowered by another energy of the sun, namely by clouds or by
snowfall. Similarly, although the living entities are qualitatively one with
the superior energy of the Lord, they have the tendency to be over-
powered by the inferior, material energy. In the Vedic hymns it is said
that the living entities are like the sparks of a fire. The sparks of fire also
are fire, but the burning potency of the sparks is different from that of
the original fire. When the sparks fly out of touch with the original fire,
they come under the influence of a nonfiery atmosphere; thus they main-
tain the potency to be again one with the fire as sparks, but not as the
original fire. The sparks can everlastingly remain within the original fire
as its parts and parcels, but the moment the sparks become separated
from the original fire, their misfortunes and miseries begin. The clear
conclusion is that the Supreme Lord, who is the original fire, is never
overpowered, but the infinitesimal sparks of the fire can become over-
powered by the illusory effect of maya. It is a most ludicrous argument
to say that the Supreme Lord is overpowered by His own material energy.
The Lord is the master of the material energy, but the living entities are
in the conditioned state, controlled by the material energy. That is the
version of Bhagavad-gita. The froggish philosophers who put forward
the argument that the Supreme Lord is overpowered by the material
mode of goodness are themselves illusioned by the same material energy,
although they think of themselves as liberated souls. They support their
arguments by a false and laborious jugglery of words, which is a gift of
the same illusory energy of the Lord. But the poor froggish philosophers,
due to a false sense of knowledge, cannot understand the silualjon.

In the Sixth Canto, Ninth Chapter, thirty-fourth verse, of the Srimad-
Bhagavatam it is stated:

duravabodha iva taviyar vihdra-yogo yad asarano ‘Sarira idam
anaveksitdsmat-samavaya dtmanaivavikriyamanena sagunam agunah
srjasi pasi harasi.

Thus the demigods prayed to the Supreme Lord that although His ac-
tivities are very difficult to understand, they can still be understood to
some extent by those who sincerely engage in the transcendental loving
service of the Lord. The demigods admitted that although the Lord is
apart from the material influence or creation, He nevertheless creates,
maintains and annihilates the complete cosmic manifestation by the
agency of the demigods.

TEXT 10
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yad arthena vinamusya
purisa atma-viparyayah

pratiyata upadrastuh
sva-§iras chedandadikah

yat—thus; arthena—a purpose or meaning; vind—without; amu-
sya—of such a one; purisah—of the living entity; dtma-viparyayah—
upset about self-identification; pratiyate—so appear; upadrastuh—of
the superficial onlooker; sva-sirah—own head: chedana-ddikah—cut-
ting off.

TRANSLATION
The living entity is in distress regarding his self-identity. He has
no factual background, like a man who dreams that he sees his
head cut off.



Text 12]

Further Inquiries by Vidura 297

PURPORT

A teacher in schoal once threatened his pupil that he would cut off the
pupil’s head and hang it on the wall so that the child could see how his
head had been cut off. The child became frightened and stopped his
mischief. Similarly, the miseries of the pure soul and the disruption of
his self-identification are managed by the external energy of the Lord,
which controls those mischievous living entities who want to go against
the will of the Lord. Actually there is no bondage or misery for the living
entity, nor does he ever lose his pure knowledge. In his pure conscious-
ness, when he thinks a little seriously about his position, he can under-
stand that he is eternally subordinate to the merey of the Supreme and
that his attempt to become one with the Supreme Lord is a false illusion.
Life after life the living entity falsely tries to lord it over material nature
and become the lord of the material world, but there is no tangible result.
At last, when frustrated, he gives up his material activities and tries to
become one with the Lord and speeulate with much jupglery of words,
but without success.

These activities are performed under the dictation of the illusory en-
ergy. The experience is compared to the experience of one’s having his
head cut off in a dream. The man whose head has been cut off also sees
that his head has been cut off. If a person’s head is severed he loses his
power to see, Therefore if a man sees that his head has been cut off, it
means that he thinks like that in hallucination. Similarly a living entity is
eternally subordinate to the Supreme Lord, and he has this knowledge
with him, but, artificially, he thinks that he is God himself and that al-
though he is God he has lost his knowledge due to maya. This conception
has no meaning, just as there is no meaning to seeing one’s head being
cut off, This is the process by which knowledge is covered. And because
this artificial rebellious condition of the living entity gives him all trou-
bles, 1t is to be understood that he should take to his normal life as a
devotee of the Lord and be relieved from the misconception of being
God. The so-called liberation of thinking oneself God is that last reaction
of avidya by which the living entity is entrapped. The conclusion is that
a living entity deprived of eternal transcendental service to the Lord be-
comes illusioned in many ways. Even in his conditional life he is the eter-
nal servant of the Lord. His servitude under the spell of illusory maya is
also a manifestation of his eternal condition of service. Because he has
rebelled against the service of the Lord. he is therefore put in the service
of the mdaya. He is still serving, but in a perverted manner. When he
wants to get out of service under material bondage, he next desires to be-
come one with the Lord. This is another illusion. The best course,
therefore, is to surrender unto the Lord and thus get rid of the illusory
mayd for good, as confirmed in Bhagavad-gita (7.14):

daivi hy esd gunamayi
mama maya duratyayd

mam eva ye prapadyante
mdyam etdr taranti te

TEXT 11
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yatha jale candramasah
kampadis tat-krto gunah

drsyate 'sann api drastur
dtmano ‘natmano gunah

yathd—as; jale—in the water; candramasah—of the moon; kampa-
adih—quivering, etc.; tat-krtah—done by the water; gunah—quality;
driyate—it is so seen; asan api—without existence; drastuh—of the
seer; dtmanah—of the self; andtmanah—of other than the self;
gunah—quality.

TRANSLATION

As the moon reflected on water appears to the seer to tremble
due to being associated with the quality of the water, so the self
associated with matter appears to be qualified as matter.

PURPORT

The Supreme Soul, the Persanality of Godhead, is compared to the
moon in the sky, and the living entities are compared to the reflection of
the moon on water. The moon in the sky is fixed and does not appear to
quiver like the moon on the water. Actually, like the original moon in the
sky, the moon reflected on the water should also not quiver, but because
of being associated with water, the reflection appears to be quivering,
although in actual fact the moon is fixed. The water moves, but the moon
does not move. Similarly, the living entities appear to be tainted by ma-
terial qualities like illusion, lamentation and miseries, although in the
pure soul such qualities are completely absent. The word pratiyate,
which means “apparently” and “not actually™ (like the experience of
having one’s head cut off in a dream), is significant here. The reflection
of the moon on the water is the separated rays of the moon and not the
actual moon. The separated parts and parcels of the Lord entangled in
the water of material existence have the quivering guality, whereas the
Lord is like the actual moon in the sky, which is not at all in touch with
water. The light of the sun and moon reflected on matter makes the mat-
ter bright and praiseworthy. The living symptoms are compared to the
light of the sun and the moon illuminating material manifestations like
trees and mountains. The reflection of the sun or moon is accepted as the
real sun or moon by less intelligent men, and the pure monistic philoso-
phy develops from these ideas. In fact, the light of the sun and the moon
are actually different from the sun and moon themselves, although they
are always connected. The light of the moon spread throughout the sky
appears to be impersonal, but the moon planet, as it is, is personal, and
the living entities on the moon planet are also personal. In the rays of the
moon, different material entities appear to be comparatively more or less
important. The light of the moon on the Taj Mahal appears to be more
beautiful than the same light in the wilderness. Although the light of the
moon is the same everywhere, due to being differently appreciated it ap-
pears different. Similarly, the light of the Lord is equally distributed
everywhere, but due to being differently received, it appears to be dif-
ferent. One should not, therefore, accept the reflection of the moon on
the water as actual and misunderstand the whole situation through
monistic philosophy. The quivering quality of the moon is also variable.
When the water is standing still, there is no quivering. A more settled
conditioned soul quivers less, but due to material connection the quiver-
ing quality is more or less present everywhere.

TEXT 12
g 3 frafesin T@dagseen |
TEFARE  fAEe geRE 1230
sa vai nivrtti-dharmena
vasudevanukampayd

bhagavad-bhakti-yogena
tirodhatte $anair iha

sah—that; vai—also; nivrtti—detachment; dharmena—by engage-
ment; vdsudeva—the Supreme Personality of Godhead; anukampaya—
by the mercy of ; bhagavat—in relation with the Personality of Godhead;
bhakti-yogena—by linking up; tirodhatte—diminishes; sanaih—gradu-

ally; tha—in this existence.

TRANSLATION

But that misconception of self-identity can be diminished
gradually by the mercy of the Personality of Godhead, Vasudeva,
through the process of devotional service to the Lord in the mode
of detachment.

PURPORT

The quivering quality of material existence, which comes from iden-
tification with matter or from thinking oneself, under the material in-
fluence of philosophical speculation, to be God, can be eradicated by
devotional service to the Lord, by the mercy of the Personality of God-
head, Vasudeva. As discussed in the First Canto, because the application
of devotional service to Lord Vasudeva invites pure knowledge, it
quickly detaches one from the material conception of life and thus
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[Canto 3, Ch. 7

revives one’s normal condition of spiritual existence, even in this life,
and frees one from the material winds which cause one to quiver. Only
knowledge in devotional service can elevate one towards the path of
liberation. The development of knowledge for the purpose of knowing
everything, without rendering devotional service, is considered fruitless
labor, and one cannot get the desired result by such labor of love. Lord
Vasudeva is pleased by devotional service only, and thus His mercy is
realized by association with pure devotees of the Lord. Pure devotees of
the Lord are transcendental to all material desires, including the desire
for the results of fruitive activities and philosophical speculation. If one
wants to acquire the mercy of the Lord, he has to associate with pure
devotees. Such association alone can, by degrees, release one from the
quivering elements,

TEXT 13
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yadendriyoparamo 'tha
drastratmani pare harau

viliyante tada klesah
samsuptasyeva krisnasah

yadd—when: indriya—senses: uparamah—satiated: atha—thus:
drastr-atmani—unto the seer, the Supersoul: pare—in the Transcen-
dence: harau—unto the Supreme Personality of Godhead; viliyante—
become merged in: tadd—at that time; klesah—miseries; samsup-
tasya—one who has enjoyed sound sleep: iva—like: krtsnasah—com-
pletely.

TRANSLATION

When the senses are satisfied in the seer-Supersoul, the Per-
sonality of Godhead, and merge in Him, all miseries are completely
vanquished, as after a sound sleep.

PURPORT

The quivering of the living entity as described above is due to the
senses. Since the entire material existence is meant for sense gratifica-
tion, the senses are the medium of material activities, and they cause the
quivering of the steady soul. Therefore, these senses are to be detached
from all such material activities. According to the impersonalists the
senses are stopped from work by merging the soul in the Supersoul
Brahman. The devotees. however, do not stop the material senses from
acting, but they engage their transcendental senses in the service of the
Transcendence, the Supreme Personality of Godhead. In either case, the
activities of the senses in the material field are to be stopped by cultiva-
tion of knowledge, and, if possible, they can be engaged in the service of
the Lord. The senses are transcendental in nature, but their activities be-
come polluted when contaminated by matter. We have to treat the senses
to cure them of the material disease, not stop them from acting, as sug-
gested by the impersonalist. In Bhagavad-gita (2.59) it is said that one
ceases all material activities only when satisfied by contact with a better
engagement. Consciousness is active by nature and cannot be stopped
from working. Artificially stopping a mischievous child is not the real
remedy. The child must be given some better engagement so that he will
automatically stop causing mischief. In the same way, the mischievous
activities of the senses can be stopped only by better engagement in rela-
tion with the Supreme Personality of Godhead. When the eyes are
engaged in seeing the beautiful form of the Lord, the tongue engaged in
tasting prasdda, or remnants of foodstuff offered to the Lord, the ears
are engaged in hearing His glories. the hands engaged in cleaning the
temple of the Lord, the legs engaged in visiting His temples —or when all
the senses are engaged in transcendental variegatedness—then only can
the transcendental senses become satiated and eternally free from ma-
terial engagement. The Lord, as the Supersoul residing in everyone's
heart and as the Supreme Personality of Godhead in the transcendental
world far beyond the material creation, is the seer of all our activities.
Our activities must be so transcendentally saturated that the Lord will be
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kind enough to look upon us favorably and engage us in His transcen-
dental service: then only can the senses be satisfied completely and be no
longer troubled by material attraction.

TEXT 14
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asesa-sanklesa-samarn vidhatte
gunanuvdada-sravanar murareh

kirh va punas tac-caranaravinda-
paraga-sevd-ratir dtma-labdha

asesa—unlimited; sarklesa—miserable conditions; §amam —cessa-
tion; vidhatte—can perform; guna-anuvida—of the transcendental
name, form, qualities, pastimes, entourage and paraphernalia, etc.; §ra-
vanam—hearing and chanting; murdreh—of Murdri (Sri Krsna), the
Personality of Godhead: kim va—what to speak of; punah—again; tat—
His; carana-aravinda—lotus feet; pardga-sevd—to the service of the
Bavorful dust; ratih—attraction; dtma-labdhda—those who have gained
such self-achievement.

TRANSLATION

Simply by chanting and hearing of the transcendental name,
form, etc., of the Personality of Godhead, Sri Krsna, one can
achieve the cessation of unlimited miserable conditions. Therefore
what to speak of those who have attained attraction for serving the
flavor of the dust of the Lord’s lotus feet?

PURPORT

Two different methods for controlling the material senses are recom-
mended in the Vedic scriptural wisdom. One of them is the process of
Jidna, or the path of philosophical understanding of the Supreme—
Brahma, Paramatmi and Bhagavan. The other is that of direct engage-
ment in the transcendental loving devotional service of the Lord. Of
these two most popular methods, the path of devotional service is recom-
mended here as the best because one on the path of devotional service
does not have to wait for the attainment of the fruitive results of pious
activities or for the results of knowledge. The two stages of executing de-
votional service are, first, the stage of practicing devotional service with
our present senses under the regulations of the recognized scriptures
and, second, attaining sincere attachment for serving the particles of the
dust of the lotus feet of the Lord. The first stage is called sadhana-
bhakti, or devotional service for the neophyte, which is rendered under
the direction of a pure devotee, and the second stage is called rdga-
bhakti, in which the mature devotee automatically takes to the various
services of the Lord out of sincere attachment. The great sage Maitreya
now gives the final answer to all the questions of Vidura: devotional ser-
vice to the Lord is the ultimate means to mitigate all the miserable condi-
tions of material existence. The path of knowledge or that of mystic
gymnastics may be adopted as a means for the purpose, but unless mixed
with bhakti, or devotional service, they are unable to award the desired
result. By practicing sadhana-bhakti one may gradually rise to the point
of raga-bhakti, and by performing raga-bhakti in loving transcendental

service one can even control the Supreme Powerful Lord.

TEXT 15
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vidura uwica
saiichinnah sarh$ayo mahyarm
tava siktasing vibho
ubhayatrdpi bhagavan
mano me sampradhavati



Text 18]
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vidurah uvdca—Vidura said: safchinnah—cut off; sarisayah—
doubts; mahyam—unto me; tava—your; sikta-asind—by the weapon
of convincing words; vibho—O my lord: ubhayatra api—both in God
and in the living entity; bhagavan—O powerful one; manah—mind;
me—my; sampradhavati—perfectly entering.

TRANSLATION
Vidura said: O powerful sage, my lord, all my doubts about the
Supreme Personality of Godhead and the living entities have now
been removed by your convincing words. My mind is now
perfectly entering into them.

PURPORT

The science of Krsna, or the science of God and the living entities, is so
subtle that even a personality like Vidura has to consult persons like the
sage Maitreya. Doubts about the eternal relationship of the Lord and the
living entity are created by mental speculators in different ways, but the
conclusive fact is that the relationship of God and the living entity is one
of the predominator and the predominated. The Lord is the eternal pre-
dominator, and the living entities are eternally predominated. Real
knowledge of this relationship entails reviving the lost consciousness to
this standard, and the process for such revival is devotional service to the
Lord. By clearly understanding from authorities like the sage Maitreya,
one can become situated in real knowledge, and the disturbed mind can
thus be fixed on the progressive path.

TEXT 16
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sadhv etad vydhrtari vidvan
ndtma-mdydyanari hareh
abhaty aparthar nirmilam
visva-mitlari na yad bahih
sadhu—as good as it should be: etat—all these explanations:
vyahrtam—thus spoken; vidvan—O learned one; na—not; atma—the
self; maya—energy: ayanam—movement; hareh—of the Personality
of Godhead: abhati—appears; apartham—without meaning; nir-
mitlam—without basis; viSva-mitlam—the origin is the Supreme: na—
not; yat—which; bahih—outside.

TRANSLATION

O learned sage, your explanations are very good, as they should
be. Disturbances to the conditioned soul have no other basis than
the movement of the external energy of the Lord.

PURPORT

A living entity’s unlawful desire to become one with the Lord in every
respect is the root cause of the entire material manifestation, for other-
wise the Lord has no need to create such a manifestation, even for His
pastimes. The conditioned soul, under the spell of the external energy of
the Lord, falsely suffers many unfortunate incidents in material life. The
Lord is the predominator of the external energy, maya, whereas the liv-
ing entity is predominated by the same madya under the material condi-
tion. The false attempt of the living entity to occupy the predominating
post of the Lord is the cause of his material bondage, and the conditioned
soul’s attempt to become one with the Lord is the last snare of mayd.

TEXT 17
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yas ca midhatamo loke
yas ca buddheh param gatah

tav ubhau sukham edhete
Klisyaty antarito janah

yah—one who is; ca—also; midha-tamah—the lowest of the fools;
loke —in the world; yah ca—and one who is; buddheh—of intelligence;
param—transcendental; gatah—gone; tau—of them; ubhau—both;
sukham—happiness; edhete—enjoy; klisyati—suffer; antaritah—situ-
ated between; janah—persons.

TRANSLATION

Both the lowest of fools and he who is transcendental to all intel-
ligence enjoy happiness, whereas persons between them suffer the
material pangs. J

PURPORT

The lowest of fools do not understand material miseries; they pass
their lives merrily and do not inquire into the miseries of life. Such per-
sons are almost on the level of the animals, who, although in the eyes of
superiors are always miserable in life, are unaware of material distresses.
A hog’s life is degraded in its standard of happiness, which entails living
in a filthy place, engaging in sex enjoyment at every opportune moment,
and laboring hard in a struggle for existence, but this is unknown to the
hog. Similarly, human beings who are unaware of the miseries of ma-
terial existence and are happy in sex life and hard labor are the lowest of
fools. Yet because they have no sense of miseries, they supposedly enjoy
so-called happiness. The other class of men, those who are liberated and
are situated in the transcendental position above intelligence, are really
happy and are called paramaharisas. But persons who are neither like
hogs and dogs nor on the level of the paramaharhsas feel the material
pangs, and for them inquiry about the Supreme Truth is necessary. The
Veddnta-siitra states, athdto brahma-jijidsa: “*‘Now one should inquire
about Brahman.” This inquiry is necessary for those who are between
the paramahamsas and the fools who have forgotten the question of self-
realization in the midst of life in sense gratification.

TEXT 18
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arthabhdvarh viniscitya
pratitasyapi natmanah

tdm cdpi yusmac-carana-
sevaydharn paranude

artha-abhGvam—without substance; viniscitya—being ascertained;
pratitasya—of the apparent values; api—also; na—never; atmanah—
of the self; tam—that; ca—also; api—thus; yusmat—your: carana—
feet; sevayd—by service; aham—myself; paranude—shall be able to
give up.

TRANSLATION

But, my dear sir, I am obliged to you because now I can under-
stand that this material manifestation is without substance, al-
though it appears real. I am confident that by serving your feet it
will be possible for me to give up the false idea.

PURPORT

The sufferings of the conditioned soul are superficial and have no in-
trinsic value, like the cutting off of one’s head in a dream. Yet although
this statement is theoretically very true, it is very difficult for the com-
mon man or the neophyte on the transcendental path to realize prac-
tically. However, by serving the feet of great transcendentalists like
Maitreya Muni and by constantly associating with them, one is enabled to
give up the false idea that the soul suffers from material pangs.

(continued in next issue)

BACK TO GODHEAD 19



International Society for

CENTERS AROU

NORTH AMERICA

CANADA
Calgary, Alberta—10516 Oakfield Drive S.W., T2W 2A9/ (403) 238-0602
Edmonton, Alberta—8957 77th Ave., TSN 2N7/ (403) 468-5119
Halifax, Nova Scotia—2350 Agricola St., B3K 4B6/ (902) 423-4607
Montreal, Quebec—1626 Pie IX Boulevard, H1V 2C5/ (514) 521-1301
Montreal, Quebec—537A Ste. Catherine West, H3B 1B2/ (514) 845-2010
Ottawa, Ontario—212 Somerset St. E., KIN 6V4/ (613) 233-1884
Regina, Saskatchewan—2817 Victoria Ave., S4T 1K6/ (306) 522-4973
‘Toronto, Ontario—243 Avenue Rd., M5R 26/ (416) 922-5415
Vancouver, B.C.—5462 S.E. Marine Dr., Burnaby V5] 3G8/ (604) 433-9728
FARM COM“UN]T\'
Ast ft, B.C. (S Ecroei AL
RESTAURANTS
Montreal—Chez Govinda, 3678 Saint Denis St./ (514) 843-8510
Ouawa—The Back Home Buffer, 212 Somerset St. E./ (613) 233-3460

U.5.A.

Ann Arbor, Michigan—606 Packard St., 48104/ (313) 665-9057
Athens, Ohio—89 Mill St., 45701/ (614) 592-4740
Atlanta, Georgia—1287 Ponce de Leon Ave. N.E., 30306/ (404) 377-8680
Baltimore, Maryland—200 Bloomsbury Ave., Catonsville, 21228/ (301) 788-3885
Boulder, Calondu--h‘}l? Pleasant St., 80302/ (303) 444-7005

b 72 Cc Ith Ave., 02116/ (617) 247-8611
Caguus. Puerto Rico—Calle Ruiz Belvis No. 42, 00625/ (809) 746-9819
Chicago, Illinois— 1716 W. Lunt Ave., 60626/ (312) 973.0900
Cleveland, Ohio—15720 Euclid Ave., E. Cleveland, 44112/ (216) 681-3193
Columbus, Ohio—379 W. 8th Ave., 43201/ (614) 421-1661
Dallas, Texas— 5430 Gurley Ave., 75223/ (214) 827-6330
Denver, Colorado— 1400 Cherry St., 80220/ (303) 333.5461
Detroit, Michigan—383 Lenox Ave., 48215/ (313) 824-6000
Fullerton, California—2011 E. Chapman Ave., 92631/ (714) 870-1156
Gurabo, Puerto Rico—Rr. 181, Box 215-B, Bo. Sta. Rita, 00658
Hartford, Connecticut— 1683 Main St., E. Hartford, 06108/ (203) 289-7252
Honolulu, Hawaii—51 Coelho Way, 96817/ (808) 595-3947
Houston, Texas—1111 Rosalie St., (mail: P.O. Box 2927, 77252)/ (713) 526-9860
Laguna Beach, California—285 Legion St., 92651/ (714) 494-7029
Lake Huntington, New York—P.O. Box 388, 12752/ (914) 932-8273
Long Island, New York—197 5. Ocean Ave., Freeport, 11520/ (516) 378-6184
Los Angeles, California—3764 Warseka Ave., 90034/ (213) 836-2676
Miami Beach, Florida—2445 Collins Ave., 33140/ (305) 531-0331
Morgantown, West Virginia—322 Beverley Ave., 26505/ (304) 292-6715
New Orleans, Louisiana—2936 Esplanade Ave., 70119/ (504) 488-0280
New York, New York—305 Schermerhom St., Brooklyn, 11217/ (718) 855-6714
New York, New York—46 Greenwich, Manhattan 10011/ (212) 924-8083
Philadelphia, Pennsylvania—51 W. Allens Lane, 19119/ (215) 247-4600
Providence, Rhode Island—23 Preston St., 02906/ (401) 273-9010
Spanish Fork, Utah—KHQN Radio 1480, 8618 S. Hwy. 6 (mail: P.O. Box 379), 84600/ (801) 798-3559
St. Louis, Missouri—3926 Lindell Blvd., 63108/ (314) 535-8085
San Diego, California— 1030 Grand Ave., Pacific Beach, 92109/ (619) 483-2500
San Francisco, CA—Bhaktivedanta Institute & Fellowship, 84 Carl St., 94117/ (415) 753-8647
Seattle, Washington—3114 E. Pine St., 98122/ (206) 329.7011
State College, Pennsylvania—103 E. Hamilton Ave., 16801/ (814) 234-1867
Tallahassee, Florida—1323 Nylic St. (mail: P.O. Bax 20224, 32304) (904) 681-9258
Tampa, Florida—2506 Azeele St., 33606/ (813) 872-6694
Topanga, California—20395 Callon Dr., 90290/ (213) 455-1658
Towaco, NJ—(mail: P.O. Box 109, 07082)/ (201) 299-0970
Washington, D.C.—10310 Oaklyn Rd., Potomac, Maryland, 20854/ (301) 299-2100
Washington, D.C.—2128 O St. N.W., 20037/ (202) 293-0825

FARM COMMUNITIES
Caddo, Oklahoma (New Kuruksetra)—Route 1, Box 296, 74729/ (405) 367-2331
Carriere, Mississippi (New Talavan)—Route 2, Box 449, 39426/ (601) 798-8533
Gainesville, Florida (New Ramana-reti)—Rt. 2, Box 819, Alachua, 32615/ (904) 462-9046
Gurabo, Puerto Rico (New Govardhana Hill)—(contact Gurabo)
Hillsborough, North Carolina (New Goloka)—Rt. 6, Box 701, 27278/ (919) 732-6492
Mulberry, Tennessee (Muriri-sevaka)—Murari Project, Re. No. 1, Box 146-A, 37359 (615) 759-7331
New Vrindaban, W. Virginia—R.D. No. 1, Box 319, Hare Krishna Ridge, 26041/ (304) 843-1600
Nmulc, Hnwau (New K;mnluka)—? O. Box 108, 96773/ (808) 595-3947
Philo, Califi (G iri)—P.O. Box 179, 95466/ (707) 895-2300
Port Royal, Penm;vlvamuiGlu-mgnﬂ })—R.D. No. 1, Box 839, 17082/ (717) 527-4101
Roadhouse, Illinois (Amrta-desa)—Rc. 1, Box 70, 62082 (contact St. Louis)/ (314) 535-8085
Three Rivers, CA (Bhaktivedanta Village)—44799 Dinely Dr., 93271/ (209) 561-3302

RESTAURANTS
Dallas—Kalachandji's (at ISKCON Dallas)
Detroit—Govinda's (ar ISKCON Dcmm}.f (313) 331-6740
Los Angeles—Govinda's, 9624 Venice Blvd., Culver City, 90230/ (213) 836-1269
New Orleans—Govinda's, 1309 Decatur St., New Orleans, 70116/ (504) 522-3538
New Vrindaban—Palace of Gold Restaurant/ (304) 843-1233 (open May—-Nov.)
St. Louis—Govinda's (contact St. Louis)/ (314) 535-8085
San Diego—Govinda's, 1470 N. Hwy. 101, Leucadia, 92024/ (619) 942-2330
San Diego—3012 University Ave., North Park, CA 92104/ (619) 284-4827
San Francisco—Jagannatha's Cart, 57 Jessie St., 94105/ (415) 495-3083
San Francisco—The Higher Taste, 775 Frederick St., 94117/ (415) 661-7290
San Francisco—The Seven Mothers, 86 Carl St., 94117/ (415) 753-9703
San Juan, Puerto Rico—Govinda, Teruan 153, Viejo San Juan, 00903/ (809) 725-4885

)—Box 99, VOK 1A0

Founder-Acarya: His Divine Grace A.

EUROPE

ENGLAND AND IRELAND
Belfast, Northern Ireland—23 Wellington Park, Malone Rd., Belfast BT9 6DL/ 668874
Dublin, Ireland—Castlefield House, Knocklyn Road, Templeogue, Dublin 16/ 945504
Dublin, Ireland—6 Dawson Lane, off Dawson St., Dublin 2
London, England (city)—10 Soho St., London W1/ (01) 437-8442
London, England (country)—Bhaktivedanta Manor, Letchmore Heath, Watford,
Hertfordshire WD2 8EP/ (09276) 7244

FARM COMMUNITIES
Gllmguriff Ireland (Knua-nisaﬁ}—(.oumv Cork
London, England— (contact Bhal d Manor)
RESTAURANTS
London—Govinda's, 9-10 Soho St./ 01-437-8442
ITALY

Bologna—Via Saliceto 1, 40013 Castelmaggiore (BO)/ (51) 700-868
Catania—Via San Nicold al Borgo 28, 95128 Catania, Sicily/ (95) 552-252
Naples—Via Torricelli 77, 80059 Torre del Greco (NA]HBI} 851-5431
Padua—Via delle Granze 107, 35040 Loc. Camin (PD)/ (49) 760-007
Pisa—Via delle Colline, Loc. La Meridiana, 56030 Perignano (P1)/ (587) 616-194
Rome—Via di Tor Tre Teste 142, 00169 Roma/ (6) 263-157
Turin—Strada Berra 15/1, Loc. Tetti Gariglio, 10025 Pino Torinese (TO)/ (11) 840-957
Varese—Via Volta 19, 21013 Gallarare (VA (331) 783-268
FARM COMMUNITY
Florence (Villa Vindavana)—Via Communale degli Scopeti 108, S. Andrea in Percussina,
San Casciano Val di Pesa (Fi) 50026/ (55) 820-054
RESTAURANTS
Milan—Govinda, Via Valpetrosa 3/5, 20123 Milano/ (2) 862-417
Rome—Via di San Simone 73/A, 00186 Roma/ (6) 654-8856

 OTHER COUNTRIES
ht 94/ (020) 24-94-10

Alhena, Gmce—Bh'ikuw_d'\nn Cultural Assoc., 133 Solonos St./ 30-1-364-1618
Bergen, Norway—Storhaugen 6, 5000 Bergen/ (05) 2905 45
Copenhagen, Denmark—Govmd.as Soldalen 21, 2100 Copenhagen/ (01) 18-43-78
Dudmgen, Swlt:erland—lm Stillen Tal, CH3186 Diidingen (FR)/ (037) 43-26-98
burg, d Paradisviigen 11, 43331 Parrille/ (031) 444636
f" adi Swed Korsniis Géird, 140 32 Grodinge/ 0753-29151
Helsml.u Finland—Govinda? s, Jadkarinkatu 10D, Helsinki 15/ (065) 0039
Heldelbcrg, W. Germany—Kiirfursten Anlage 5, 6900 Heidelberg/ 06221-15101
Madrid, Spain—Calle del Tutor No. 27, Madrid 8/ (9)1-247-6667
Paris, France—Chateau d'Ermenonville, 60440 Nanteuil le Haudouin, 60950/ (4) 454-0400
Septon, Belgium—Chateau de Petit Somme, Septon 5482/ 086-322480
Stockholm, Sweden—Fridhemsgatan 22, 112 40 Stockholm/ 08-549002
Vienna, Austria—Center for Vedic Studies, Am Lugeck 1-2, 1010 Wien/ (0222) 52-98.25
Zurich, Switzerland —Bergstrasse 54, 8032 Ziirich/ (01) 69-33-88
FARM COMMUNITIES
Almviks Gird, Sweden—15300 Jama/ (075552068
Bavarian Forest (Bayrischer Wald), W. Germany (Nava-Jiyada-Nrsithha-Ksetra)—
(contact Heidelberg)
Brihuega, Spain (New Vraja Mandala)—(Santa Clara) Brihuega, Guadalajara/ (11) 280018
Lugano, Switzerland—The Gokula Project, La Pampa, 6981 Sessa (Malcantone) TI/ (091) 73-25-73
Valencay, France (New Miyapur)—Lucay-Le-Male, 36 600/ (54) 40-26-88
RESTAURANT
Paris—L'arbre & Souhaits, 15 Rue du Jour, 75001 Paris/ 233-27-69.

AUSTRALASIA

AUSTRALIA

Adelaide—69 Belair Rd., Kingswood, South Australia 5062 (mail: P. O. Box 235, Kingswood)/
(08) 2720488

Brisbane—95 Bank Road, Graceville, Queensland 4075 (mail: P.O. Box 649, Toowong, Q'land.
4066)/ (07) 379-5008

Cairns—69 Spence St., Cairns, Queensland 4870 (mail: P.O. Box 5238, Caims Mail Centre,
D'land. 4870)/ (070) 51 8601

Canberra—59 Argyle Sq. (enr. Ainsley Ave. & Kogarah Lane), Reid, Australian Capital Territory
2601 (mail: P.O. Box 567, Civic Square, Canberra, A.C.T. 2608)/ (061) 48-9620

Hobart—63 King St., Sandy Bay, Tasmania 7005/ (mail: P.O. Box 579, Sandy Bay, Tas. 7005)/
(002) 23-4569

Melbourne— 197 Danks St., Albert Park, Victoria 3205 (mail: P.O. Box 125)/ (03) 699-5122

Perth—59 William St., M. Lawley, West Australia 6050 (mail: P.O. Box 598, West Perth, W.A.
6005)/ (09) 328-9171

Surfer’s Paradise— 2804 Gold Coast Highway, Surfer's Paradise, Q'land. 4217/ (075) 38-5060

Sydney—112 Darlinghurst Rd., Darlinghurst, New South Wales 2010 (mail: P.O. Box 159,
Kings Cross, N.5.W. 2011)/ (02) 357-5162

FARM COMMUNITIES

Colo (Bhaktivedanta Ashram)—Upper Colo Rd., Central Colo, New South Wales 2756
(mail: Lot 11 Upper Colo Rd. Celn. N S W, 2?56)# (045) 75-5284

Murwillumbah (New G dt ! Tyalgum Rd. via Murwillumbah,
New South Wales 2484 [mall RO Bm: 687)/ (066) 72-1903

Riverina (New Gaudadesh)—Old R k Rd., via Wentworth, New South Wales 2648
(mail: P.O. Box 2446, M:lduru Victoria 3500)/ {0501 27-8226

RESTAURANTS

Adelaide—Govinda's (at ISKCON Adelaide)

Cairns—Gopal's (at ISKCON Caims)

Melbourne—Gopal's, 139 Swanston St., /(03) 63-1578
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Melbourne—Crossways, 1st Fl., 11-15 Elizabeth St./ (03) 62-2800

Surfer's Paradise—Gopal's, 2995 Gold Coast Hwy./ (075) 38-5060

Sydney—Gopal's, 18-A Darcy St., Parramatta/ (02) 635-0638

Sydney—Govinda's and Govinda's Take-away (both at ISKCON Sydney)

Sydney—Hare Krsna Free Food Centre, Victoria St., King's Cross
NEW ZEALAND AND FIJI

Auckland, New Zealand (New Varshan)—Huwy. 18, Riverhead (next to Huapai Golf Course)
{mail: r_.fnR D. 2, Kumeu, Auckland)/ 412-8075

Christchurch New land—83 Bealey Ave. (mail: P.O. Box 2298, Christchurch)/ 61-965

Lautoka, FUi—s Tavewa Ave. (mail: P.O. Box 125)/ 61-633, ext. 48

Suva, Fiji—P.O. Box 6376, Nﬁsm._u.fI 391-282

Wellington, New Zeal. Crescent, Khandallah, Wellingron
(mail: P.O. Box 2753, Wellington)/ 79-6157
RESTAURANT
Auckland, New Zealand —Gopal's, 1st fl., Civic House, 291 Queen St./ 3-4885
AFRICA

Abeokuta, Nigeria—Ibadan Rd., Obantoko, behind NET (mail: P.O. Box 5177)
Accra, Ghana—582 Blk. 20, Odokor, Official Town (mail: P.O. Box 01568, Osu)
Benin City, Nigeria—Karo Estate Rd., off Upper Mission Rd., (mail: P,O. Box 3651)
Buea, Cameroon—Southwest Province (mail: ¢/o Yuh Laban Nkesah, P and T, VHS)
Durban (Natal), S. Africa—P.O. Box 212, Cato Ridge, Naral 3680/ (325) 219-19
Ibadan, Nigeria—P.O. Box 9996 ULL
Kitwe, Zambia—P.O. Box 20242
l.lgcs, Nigeria—No. 2 Murtala Mok d
(mail: P.O. Box 8793, Lagos)
Mauritius—White House, Celicourt Antelme St., Quartre Bornes (mail: P.O. Box 108,
Quartre Bornes, Mauritius)/ 46804
Mombasa, Kenya—Hare Krishna House, Sauti Ya Kenya and Kisumu Rds, (mail: P.O. Box 82224,
Mombasa)/ 312248
Nkawkaw, Ghana—P.0. Box 329, Nkawkaw
Nairobi, Kenya—Muhuroni Close, off West Nagara Rd. (mail: P.O. Box 28946, Nairobi)/ 744365
Port Harcourt, Nigeria—2 Eligham Rd. (comer of Obana Obhan St.), G.R.A. 11
(mail: P.O. Box 4429, Trans Amadi)
Takoradi, Ghana—64 Windy Ridge (mail: P.O. Box 328)
FARM COMMUNITY
Mauritius (ISKCON Vedic Farm)—Beau Bois, Bon Acceuil

ASIA
INDIA
Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ 449935
Bamanbore, Gujarat—N.H. 8-B, Surendranagar (city office: 32 Ananta Nagar, Kalavad Rd.,
Rajkor 360 003)
Bangalore, Karnataka—34/A, 9th ‘B’ Cross, West of Chord Rd., Mahalaxmi Layout, 560 086
(mail: P.O. Box 5181)/ 80418
Baroda, Gujarat—18, Sujata Society, Gotri Rd., 390 015/ 66499
Bhubaneswar, Orissa—National Highway No. 5, Nayapali, 751 001/ 53125
Bombay, Maharashtra—Hare Krishna Land, Juhu 400 054/ 626-860
Calcutta, W. Bengal—3 Albert Rd., 700 017/ 443757
Chandigarh, Punjab—Hare Krishna Land, Dakshin Marg, Sector 36-B, 160 036/ 26674
Chhaygharia (Haridaspur), W. Bengal—Thakur Haridas Sripathari Sevashram, P.O. Chhaygharia,
P.S. Bongaon, Dist. 24 Pargonas
Gauhati, Assam—Post Bag No. 127, 781 001
Hyderabad, A.P.—Hare Krishna Land, Nampally Station Rd., 500 001/ 51018
Imphal, Manipur—Hare Krishna Land, Airport Road, 795 001
Madras, Tamil Nadu—232 Kilpauk Garden Road, Madras 600 010/ 662286
Mayipur, W. Bengal—Shree Miyipur Chandrodaya Mandir, P.O. Shree Mayapur Dham (Dist. Nadia)
New Delhi—M-119 Greater Kailash 1, 110 048/ 642058
Pandharpur, Maharashtra—Hare Krsna Aérama, across Chandrabhaga River, Dist. Sholapur, 413304
Pune, M.nllansllm—'i Tarapoor Rd.
Silchar, Assa; bhu Colony, Malug Cachar District, 788002
Surat, Gu,]arlt—R'mder Rd., Jahangirpura, Surat, 395005/ 84215
Tirupati, A.P.—No. 37, B T\.- , T. T. D. Qrs., Vln'wak'l Nagar, K. T. Rd., 517501/ 2285
Trivandrum, Kerala—TCINfl 485, W/C Hospirtal Rd., Thychaud, 695014/ 68197
Veindivan, U.P.—Krishna-Balarim Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura/ 178
FARM COMMUNITIES
Hyderabad, A.P.—P.O. Dabilpur Village, Medchal Taluc, Hyderabad District, 501 401
Miyipur, W. Bengal—(contact Mayipur)
RESTAURANTS
Bombay—Govinda's (at Hare Krishna Land)
Vrindivan—Krishna-Balarim Mandir Guesthouse

OTHER COUNTRIES
in—Jalan S 17, Renon, Denpasar
Blnuko& Thnl.lnml—ISQ Soi Purtha-Osoth, New Road/ 233-2488
Hong Knng-—-i Hom'mun St., Flar 23, Kowloon/ 3-7122630
Jakarta, Ind Yayasan Kesad: Krsna Indonesia, JL. Kamboja 10-12, Tomang Raya/ 599 301
Kathmandu, NepaI—Sn Kunj, Kamaladi
Kuala Lumpur, Malaysia—Lot. 23 Jalan 18/22, Taman Kanagapuram, Petaling Jaya
Manila, Philippines—41 Guevarra St., San Francisco-Delmonte, Quezon City, P.1./ 971760
Taipei, Taiwan— (mail: ¢/o ISKCON Hong Kong)
Tehran, Iran—Keshavarz, Dehkedeh Ave., Kamran St., No. 58
Tel Aviv, Israel—P.0. Box 48163, Tel Aviv 61480
Tokyo, Japan—2-41-12 lzumi, Suginami-ku, Tokyo T168/ (3) 327-1541
FARM COMMUNITY

Cebu, Philippines {(Hare Krsna Paradi

Mafalul

ional Airport Exp

)—231 Pagsat Rd., Basak, Mandaue Ciry/ 83254

RESTAURANT
Cebu, Philippines—Govinda's, 26 Sanchiangko St.

LATIN AMERICA

BRAZIL
Belem, PA—Av. Genril Bitencourt, Passagem McDowell, 96 (entre Dr. Morais ¢ Benj. Constant)
Belo Horizonte, MG—Av. Gerilio Vargas, 167, Funciondrios/ 223-2776
Brasilia, DF—MSPW Quadra 13, conj. 6, Casa 8/ 553-1173
Campo Grande, MS—Av. Julio de Castilhos, 1762, Santo Amaro
Curitiba, PR—Av, Sete de Setembro, 1594, Alto da Rua Quinze
Florian6polis, SC—Rua Ivo Reis Montenegro, 421, ltaguala
Fortaleza, CE—Rua Jos¢ Lourengo, 2114, Aldeota
Manaus, AM—Rua Leopoldo Neves, 387, B. Sio Raimundo
Porto Alegre, RS—Rua Tomas Flores, 327, Bonfim/ 27-3078
Recife, PE—Av. Parnamirim, 329, Parnamirim/ (081) 268-1908
Ribeirio Preto, SP—Rua Campos Sales, 542, Centro
Rio de Janeiro, R]—Ladeira da Gléria, 98, Gléria/ 285-5643
Salvador, BA—Rua Alvaro Adomno, 17, Brotas/ (071) 244-1072
Santos, SI’—-—-C P. 2125, Gonzaga
Sao Luis, MA—Av. Casemiro Junior, 564, Anil
Sio Paulo, SP—Rua Bom Pastor, f98 Ipmngn (mail: C. P. 4855-01000)/ 63-1674
Sio Paulo. SP—Rua Paraiso, 642, Pamiso
6polis, RJ—Vrajabhumi/ 742-3011
Vltﬁrh ES—Rua César Helal, 288, Bento Ferreira
FARM COMMUNITY
Pindamonhangaba, SP (New Gokula)—Riberao Grande (mail: C.P. 108, 12.400 Pinda)
MEXICO
Guadalajara—Morelos No. 1514 Sector Hildago, Jaliscof 26-12-78
Mexico City—Gob. Tiburcio Montiel 45, San Miguel Chapultepec, Mexico, D.F. 18/ (905) 271-0132
Monterrey—General Albino Espinoza, 345 Pre., Zona Centro, Monterrey, N.L./ 42-67-
Morelia—Ticateme No, 52 pte., Col. Selix |r:ta 58070, Morelia, Mich.
Puebla—Rio Nazas 5016, Col. San Manuel/ 459047

Vera Cruz—Calle 3, Carebelas No. 784, Fracci Reforma/ 50759
FARM COMMUNITY
Tulancingo, Hidalgo (Nueva Gauda-Mandala Bhiimi)— (contact Mexico Ciry)
PERU

Arequipa—]Jerusalem 402/ 229523
Cuzeo—Calle Plaza San Francisco No. 360 (altos)
Chosica—]Jr. Chile 136
Huancayo—Av. Giraldez 652
Lima— Avenida San Martin 135/ 670405
Miraflores—Av, Schell 630/ 442505
Trujillo—]Jr. Bolivar 768
FARM COMMUNITY
ga Sevak—Bell , Hvallaga, San Martin
RESTAURANTS .

Arequipa—(at ISKCON Arequipa)
Barranco—Av. Grav 137
Cuzco—Calle Espideros 128 (near Plaza de Armas)
Lima—]r. Azangaro 149
Miraflores—Av. Schell 603

OTHER COUNTRIES

Aires, A i Centro Bhaktivedanta, Andonaegui 2054, (1431) Buenos Aires

CI].I, Coloml:m—ﬁwcmda 9 Norte, 17-33/ 621688
Caracas, Venezuela—Calle Luis Roche 61, Colinas de los Chaguaramos/ 751-3026
Cochabamba, Bolivia—FP.O. Box 3988/ 46441
Concepcion, Chile—Nongiien, 588/ 23150
Cérdoba, Argentina—Ramirez de Arellano 680, (5000) Alta Cérdoba
Crabwood Creek, Guyana—Grant 1803, Sec. D, Corentyne, Berbice
Georgetown, Guyana—24 Uitvlugt Front, West Coast Demerara
Guayaquil, Ecuador—V. E. Estrada 110, Circunvalacion Norte/ 382439
La Paz, Bolivia— Avenida Herando Siles 6239 (mail: Casilla 10278 Obrajes)/ 785023
Medellin, Colombia—Calle 56 (Bolivia), Parque de Bolivar
Montevideo, Uruguay—Casilla 10,531, Suc. Pluna
Panama, Republic of Panama—Via las Cumbres, entrada Villa Zaita, frente a INPSA No. 10

{mail: P.O. Box 6-19-54, Panama)/ 681070
Quito, Ecuador—Carron 641 Amazones/ 520466
San Jose, Costa Rica— 100 mtrs. sureste de aptos Torre Blance Urbanizacién Carmiol, Montes

de Oca, Casa No. 49 (mail: F.O. Box 166, Paseo Estudiantes, Z-1002)
San Salvador. El Salvador—67 Avenida "3nr No. 15, Colonia Escalon

150

ill.-— studi

Santo D Calle Cayetano Rodriguez No. 254/ (B09) 688-7242
Trinidad and Tolmgo. West lndlen—l’nhhuwd'l Ave., Longdenville, Chaguanas

FARM COMMUNITIES
Guayaquil, Ecuador (Nuevo Nilicala)— (contact Guayaquil)
Guyana—Seawell Village, Corentyne, East Berbice
San Salvador, El Salvador—Carretera a Santa Ana, Km. 34, Canton Los Indios, Zapotitin,

Dpto. de La Libertad
RESTAURANTS
Aires, Argenti Madre Tierra, Mendoza 2320, (1428) Buenos Aires

Guayaquil, Ecuador—Govinda's (contact Guayaquil)
Quito, Ecuador—Govinda's, Esmeracoas 853 y Venezuela/ 511083
San José, Costa Rica—50 metros al este de la casa amarilla, Avenida 7, No. 1325
San Salvador, El Salvador—Govinda's, 7* Calle Oriente No. 155/ 218035
Santiago, Chile—Govinda's (contact Santiago)
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For Your Information

RESOURCES

Enjoy the writings of Srila Satsvariipa dasa
Goswami Gurupada, one of the present spiri-
tual masters in the Hare Krsna movement.
The author of a six-volume biography of Srila
Prabhupada, he continues to produce essays,
poems, and other writings for everyone in-
terested in Krsna consciousness. For a list of
publications, write The Gita-nagari Press,
P.O. Box 18928, Phila., PA 19119.

Radio KHQN, ISKCON’s Utah station, of-
fers taped, serialized programs. Each series
consists of from thirty to one hundred half-
hour programs and is based on ISKCON pub-
lications and the Vedic literature. Programs
include such topics as Krsna, Srila Prabhupada,
Mahabharata, Ramayana, plus programs on
diet, reincarnation, science, abortion, and is-
sues of the day. A demo is available for $1.50
that includes samples of each series. Cost is
$3.00 per sixty-minute tape (postage paid in
U.S. only). Write KHON, P.O. Box 379,
Spanish Fork, UT 84660, or call (801) 798-3559.

Plain living, high tllinl"ing. Get out of the
city—away from the noise, pollution, and the
anxiety and madness of city life. Come back
to a simpler, more natural way of life. Live
close to the earth, close to God. The Hare
Krsna movement has thirty-four farm com-
munities throughout the world. These are sa-
cred places where your spirit can unfold. And
at the same time, they're realistic, practical
places, where you can build a sane, stable life
for yourself and. if you're married, for your
family.

To find out more, get in touch with the
ISKCON farm community nearest you (you'll
find them in the list of centers on pages 20-21
of this magazine).

Or write or call Paramananda dasa, who is
the ISKCON minister for farm communi-
ties. His address is the Gita-nagari Farm,
R.D. No. 1, Box 839, Port Royal, Pennsyl-
vania 17082; phone: (717) 527-4101.

Now your television can bring you closer to
Krgna. Videocassettes from ITV (ISKCON
Television) bring the spiritual vision of Krsna
into your home.

See the pastimes of Lord Krsna and Lord
Réama . . . Visit the centers of the Hare Krsna
movement around the world . . . Attend classes
given by Srila Prabhupada himself . . . Relish
the life story of Srila Prabhupada in Your
Ever Well-Wisher.

Almost 100 shows to choose from. Top-
quality, low-priced videocassettes. Available
in Y2-inch, ¥-inch, NTSC (American), and
PAL (overseas).

For a free, full-color catalog, write to ITV,
3764 Watseka Avenue, Los Angeles, CA
90034,

Krsna Conscious Tape Cassettes
In the yoga system of Krsna consciousness,

the most important method of spiritual ad-
vancement is to hear the transcendental sound
of Krsna's holy name and teachings. By hear-
ing this sound from a pure devotee of Krsna,
you can make strong and steady progress on
the path back to Godhead.

The Bhaktivedanta Tape Ministry offers a
treasure of recordings on high-quality C-60 and
C-90 cassettes: Srila Prabhupada leading the
congregational chanting of Hare Krsna, Srila
Prabhupada singing traditional songs of God
realization and explaining their meaning, Srila
Prabhupada’s classes on Bhagavad-gita and
Srl'madﬂBhﬁgavamm. his conversations about
transcendental enlightenment with devotees
and guests.

For current selections or information about
obtaining a subscription, check with the Hare
Krsna center nearest you.

Going to Bombay?

Visit the ISKCON cultural center— Hare
Krishna Land, in beautiful Juhu Beach. A
short ride from the Bombay airports, Hare
Krishna Land features a gorgeous traditional
Krsna temple, together with a multistory
modern guesthouse, Govinda's pure vegetarian
prasadam restaurant, musical and theatrical
performances in the 425-seat auditorium, and
a sublime atmosphere of spiritual realization
in the association of Krsna's devotees,

For further information, inquire at your local
ISKCON center or get directly in touch with
ISKCON in Bombay.

If you're a scientific person, apply your mind
to the science of self-realization. Read Mech-
anistic and Nonmechanistic Science, an inves-
tigation into the nature of consciousness and
form, by Richard L. Thompson.

In this book, Dr. Thompson shows how
physics breaks down when it tries to deal with
consciousness. He examines how biology runs
in circles when it tries to account for complex
forms of life. For scientists seeking a unified
view of the world, he suggests looking beyond
theories that boil everything down to imper-
sonal arrangements of numbers. And he gives
some revolutionary ideas of what science has
yet to find. Includes rigorous technical sec-
tions you can read if they’re for you, or skip
over without hindrance if they’re not.

245 pages, softbound.

For your copy, check with the gift store at
the Hare Krsna center nearest you.

This summer, visit Prabhupada’s Palace of
Gold. You'll find peace and inspiration in this
spiritual place of pilgrimage. Tour the gardens,
the gilded walkways, the marble halls and
rooms. See the inspired works of devotee-
painters, sculptors, and craftsmen. And enjoy
delicious krsna-prasadam, spiritual food, in
the Palace of Gold Restaurant.

It’s at New Vrindaban, the 3,000-acre Hare
Krsna community in the scenic West Virginia
hills. Krsna's devotees are here to welcome
you, and we have a comfortable guesthouse
where you can stay overnight.

The Palace of Gold is open throughout the

year, with special festivals during the summer
months. A schedule of festivals and events is
available.

For more information, write to Prabhu-
pada’s Palace of Gold, Hare Krsna Ridge,
New Vrindaban, West Virginia 26041. Or call
(304) 843-1600.

Tired of media stereotypes of the Hare Krsna
movement? Want to understand who the Hare
Krsna people really are and what they're
about? Then read Hare Krishna, Hare Krishna:
Five Distinguished Scholars on the Krishna
Movement in the West, a collection of inter-
views with Harvey Cox, Larry Shinn, Thomas
Hopkins, A. L. Basham, and Srivatsa Goswami
conducted by the book’s editor, Steven J.
Gelberg, the Hare Krsna movement’s director
for interreligious affairs. Together, these dia-
logues shed much light on relevant historical,
sociological, psychological, and theological
issues surrounding the movement. This book
will help you understand the logic and appeal
of the Hare Krsna movement.
276 pages, softbound.
Order from a bookstore or check the gift
shop of the Hare Krsna center nearest you.

For life membership service inquiries and re-
ports, please correspond with your local temple
or the International Life Membership Trust,
230A Kenton Road, Harrow, Middlesex HA3
8BY, United Kingdom. The International Life
Membership Trust is the coordinating body
for life membership in ISKCON and operates
under the auspices of the International Life
Membership Committee, a committee of the
Governing Body Commission of ISKCON.

Prepare your child to go back to Godhead..
ISKCON now has more than twenty primary
and secondary schools worldwide, and some
of these schools are now prepared to accept
students from outside their local communi-
ties. Here’s your opportunity to give your
child a strong spiritual foundation, in addition
to standard academic knowledge.

For more information, write to $ri Rama
dasa, ISKCON Gurukula Education Office,
P.O. Box 388, Lake Huntington, N.Y. 12752,

Own a full set of Srila Prabhupada’s books.
Now you can have a full library of the Vedic
classics in your home. Translated and ex-
plained by the world’s foremost scholar and
devotee, these books open up new realms of
spiritual life. Each book is a deluxe, beauti-
fully illustrated hardbound volume. And now
we make it far easier for you than ever before
to get a full set of Srila Prabhupada’s books.
For details, check with the Hare Krsna center
nearest you.

Note to Subscribers. Planning to move? Let
us know when and where so we can keep your
BACK TO GODHEAD coming without a break.
Write Circulation Dept., P.O. Box 133, Line
Lexington, PA 18932-0133. Please send a re-
cent mailing label or invoice.




EveryTown and Village

A look at the worldwide activities of the International Society for Krishna Consciousness (ISKCON)

The pada-yarra procession is rolling through more than three hundred villages like the one above,
reminding South Indians of Lord Caitanya’s travels in these same places some twenty generations ago.

ISKCON Pada-~yatra Reaching Millions in India

Trivandrum, Kerala—Recently, a group
of ISKCON pilgrims arrived here, seven
months after leaving Dvaraka, a holy town
on India’s northwest coast. They are taking
part in an eighteen-month, four-thousand-
mile pada-yatra, or “walking festival.”
Laksmi, a gaily painted elephant, leads
the procession of chanters, who number
anywhere from about thirty to one hun-
dred. The procession is followed by three
bullock carts and a camel cart. The no-
frills caravan is reminiscent of a time five
centuries ago, when Lord Caitanya jour-
neyed through the towns and villages of
South India.

ISKCON inaugurated the pada-yatra to
celebrate the five-hundredth anniversary
of the appearance of Lord Caitanya, who
is Krsna Himself appearing in the role of
His own devotee to teach the congrega-
tional chanting of the Hare Krsna mantra
as the prime means of God realization in
this age. Lord Caitanya predicted that the
congregational chanting would spread to
every town and village in the world, and
by traveling on foot through South India,
He demonstrated how this prediction could
be fulfilled. ISKCON pilgrims, walking
through ten major cities, fifty-five towns,
and more than three hundred villages for-

merly visited by Lord Caitanya, are follow-
ing in the Lord’s footsteps. The pilgrimage
will culminate in Mayapur, West Bengal,
the birthplace of Lord Caitanya, on His
five-hundredth anniversary next spring.

When the pada-yatra entered Sanand,
Gujarat, the people were overjoyed be-
cause the town had been blessed for five
days in 1976 by the presence of ISKCON’s
founder and spiritual master, His Divine
Grace A. C. Bhaktivedanta Swami Prabhu-
pada. His impact on the townspeople had
been so great that upon seeing the muirti
(statue) of Srila Prabhupada, they became
emotional. By taking S'Fl)'ila Prabhupada’s
murti on the pada-yatra, the devotees are
executing his unfulfilled desire, expressed
in his last days, to travel all over India.
The principal cart is constructed as an
altar, with Srila Prabhupada’s murti seated
before Deities of Lord Caitanya and Lord
Nityananda.

Several million people are having their
first contact with ISKCON as a result of
this pada-yatra. They are seeing the Deities,
receiving food that has been offered to
Krsna. obtaining transcendental literature,
joining the pigrimage briefly, and attend-
ing the festivals ISKCON holds nightly.

An advance party arranges these evening

festivals in a new location each day. which
the pada-yaira reaches by walking approxi-
mately eleven miles, beginning at sunrise
to beat the heat. At one evening festival in
the remote district of Dang. the only dis-
trict in India without a movie theater, vil-
lagers saw the first movie of their lives: a
film biography of Srila Prabhupada. Many
people are amazed to learn that Lord Cai-
tanya visited their town or village, and
they are impressed to see Western devo-
tees of Krsna marching in a four-thousand-
mile pilgrimage. The local people chant
and dance enthusiastically and even take
vows to chant the Hare Krsna mantra on
beads every day.

Mayors, municipal officers, and religious
leaders are welcoming the pada-ydrtra. In
Palej, Gujarat, the Moslem mayor invited
the pada-yatra pilgrims to chant Hare
Krsna in the mosque. The devotees gladly
complied and presented the mayor with a
copy of Srila Prabhupada’s Bhagavad-
gita As It Is.

Last year in New Delhi, Dr. Karan Singh,
chairman of India’s Sri Caitanya Five-
Hundredth Anniversary Committee, after
presenting a list of proposed celebration
programs, admitted that ISKCON's pada-
yatra was the most ambitious program of all.

Temple Tour Acquaints
Bobbies with ISKCON

London—To improve community rela-
tions and to promote understanding of
the Hare Krsna movement here, student
policemen of the Royal Police Academy
in certain districts are required to spend
an afternoon at local ISKCON temples
after completing their training.

Groups of police trainees regularly tour
Bhaktivedanta Manor and the Soho Street
temple. More than eight hundred police-
men have become acquainted with Krsna
consciousness through this program.

The tour at Bhaktivedanta Manor begins
with a walk around the grounds and a visit
to the gurukula, an elementary school. In-
side the Manor, the trainees tour Srila
Prabhupada’s quarters (now a museum),
and they hear about the Vedic literature
and the Vedic culture that Srila Prabhu-
pada introduced to the West.

After the tour, the guests view a film en-
titled The World of Hare Krishna. A deli-
cious dinner of krsna-prasadam (vegetarian
food offered to Krsna) tops off the after-
noon visit.
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URGE FOR
COSMIC
SPECIALNESS

Heroism is an essential feature of human nature.
But what makes the best type of hero? Do you have what it takes?

by KUNDALI DASA

Every so often I come across an article
lamenting the shortage of real heroes
today. The latest was an amusing piece in
Newsweek by Ralph Schoenstein, who de-
scribes a visit to his daughter’s third-grade
class. He asked the twenty students of
eight and nine to name the three greatest
people they had heard about:

“‘Michael Jackson, Brooke Shields, and
Boy George,’ said a small blond girl, giv-
ing me one from all three sexes.

“*Michael Jackson, Spider-Man, and
God,’ a boy then said, naming a new holy
trinity.”

Other favorites were Batman, Ronald
Reagan, and Mr. T, “a hero who likes to
move people by saying, ‘Sucker, I'll break
your face.”” Schoenstein was notimpressed.
His heroes are more traditional types—
Winston Churchill, Marie Curie, Abra-
ham Lincoln, and Albert Einstein. Still,
he had anticipated hearing from the chil-
dren the names he did. What surprised him
were the eight children who said “Me,”
naming themselves as their own heroes.
Schoenstein disapproved. He concluded:
“It’s sad to see the faces on Mount Rush-
more replaced by rock stars, brawlers, and
cartoons, but it’s sadder still to see Mount
Rushmore replaced by a mirror.”

Many people would agree with Schoen-
stein. They would be more disappointed
by the eight children who said “Me” than
by the ones who named a cross-dresser, a
cartoon wall-climber, and a tough-talking
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brawler as their heroes. As for myself,
I wholeheartedly agree with Shoenstein
about the shortage of heroes, but I dis-
agree about those eight children. Had I
been in that classroom, I would have ad-
vised them to be very serious about being
heroes. I would have encouraged them to
become the best of all possible heroes.

Human Nature and the Heroic

No popular writer in recent times has
done a more brilliant job explaining the
psychology of heroism than the late Ernest
Becker. In The Denial of Death, he pre-
sents vigorous arguments and clear, schol-
arly evidence to support his conviction
that personal heroism is a universal and
essential feature of human nature. Critics
praised The Denial of Death as a “rare
masterpiece,” and the book won Becker
the 1974 Pulitzer Prize for nonfiction.
Finding many of Becker’s main ideas in
agreement with the philosophy of Krsna
consciousness, I took the critical acclaim
his book had received as an indirect ap-
preciation of the Krsna consciousness
movement. His analysis of heroism explains
why I disagree with Schoenstein.

According to Becker’s analysis, heroism
is a “vital truth” that has somehow not
received the attention it deserves. Yet
thinkers always knew it was important.
Around the turn of the century, William
James noted, “Mankind’s common instinct
forreality . . . hasalways held the world

PAINTING BY PUSKARA DASA

to be a theatre for heroism.” But how
deeply rooted, how central, the urge to
heroism is in human nature, no one had
fully appreciated. Now, says Becker, “we
have achieved the remarkable feat of ex-
posing that reality in a scientific way.”
That urge is the very reason people still
thrill to the works of Emerson and Nietz-
sche: “We like to be reminded that our
central calling, our main task on this planet,
is the heroic.”
Yet surprisingly, we repress our urge to
heroism. Becker writes:
We disguise our struggle by piling up figures
in a bankbook to reflect privately our sense
of heroic worth. Or by having only a better
home in the neighborhood, a bigger car,
brighter children. But underneath throbs the
ache for cosmic specialness no matter how
we mask it in concerns of smaller scope.™

But if everyone feels the pang of desire
for cosmic specialness, the urge to heroism
must be natural. Why, then, do we try to
repress it? Why are we intimidated or
shocked, as Schoenstein was, when some-
one honestly admits his heroic urge?

Becker sees a very good reason for this.
Imagine what would happen if every man,
woman, and child came forward and in

Cultural systems, says author Ernest Becker,
serve as vehicles for heroism. And the greatest
hero, he says, is the *Knight of Faith,” that rare
person who “lives centered on the energies of
his Maker.”






unison admitted their urge to heroism,
shrilly demanding their due—a primary
sense of value—from society. How could
any society meet such an honest demand?
If suddenly people began clamoring to
claim their sense of cosmic specialness, it
would wreak havoc everywhere. It would,
in Becker’s words, “release such pent-up
force as to be devastating to societies as
they now are.”

We repress our urge to heroism, there-
fore, to avoid a social catastrophe. We
feign indifference toward heroism while
within we long for and quietly work at it.
The main function of a cultural system,
says Becker. is to provide us with an orderly
vehicle for realizing our urge to heroism.
Becker describes with precision the work-
ings of a cultural system.

The fact is that this is what society is and al-
ways has been: a symbolic action system, a
structure of statuses and roles, customs and
rules of behavior, designed to serve as a
vehicle for earthly heroism. Each script is
somewhat unique, each culture has a differ-
ent hero system. What anthropologists call
“cultural relativity™ is thus really the relativ-
ity of hero-systems the world over, . . . from
the “high™ heroism of a Churchill, a Mao, or
a Buddha, to the “low™ heroism of the coal
miner, the peasant, the simple priest; the
plain everyday, carthy heroism wrought by
gnarled hands guiding a family through hunger
and disease.™

From here on Becker develops his argu-
ments to show that our urge to heroismis a
manifestation of an innate desire to achieve
immortality, to deny death, and, ultimately,
to become God. How else can a person
justify his bid to become the object of
primary value in the cosmic scheme? “He
would have to become as God,” replies
Becker. Then he queries, “What right do
you have to play God?”

In a nutshell, Becker thinks it a foolhardy
illusion for us to try to become God. He
considers the living being too insignificant,
too “fragmentary,” to take God’s place.

Maximum Cosmic Specialness

Becker's conclusion here agrees with the
Krsna conscious understanding of why the
pure soul leaves the spiritual world and
comes to the material world in the first
place: to usurp the position of God, to try
to be the biggest hero. Knowing that mo-
tive, however, is only a partial under-
standing of our urge to heroism. On the
deepest spiritual level, our urge to hero-
ism stems from the fact that we are, in a
limited sense, “as God.”

Constitutionally, each soul is part and
parcel of God, the Supreme Soul, who is
the epitome of cosmic specialness. Being
small “samples™ of the Supreme, we natu-
rally experience, to a small degree, a desire
for cosmic specialness, because the qualities
of the whole are found, in lesser degree, in
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its parts. (Although unaware of this impor-
tant ontological fact, Becker, as we shall
see, still arrives at a correct conclusion.) A
part is never equal to the whole; rather,
experience shows that the part serves the
whole. This means that the only way we
can realize our fullest heroic potential is
through our natural relation of service to
God.

But how do we realize our fullest heroic
potential in relationship to God? Becker’s
answer is in complete consonance with
Krsna consciousness: “In the game of life
and death no one stands taller than any
other, unless it be a true saint.”

Consider the logic of this conclusion.
After all, if we cannot fulfill our urge to
heroism, even up to the extent of trying to
become God, then the logical thing would
be to become a hero on God’s behalf, by
excelling in His service. This intimate and

A spiritual master
must be a true hero,
a knight of faith who
has been trained by
his own master and
who is ready to train
others by precept
and by example.

confidential relationship with God, the
position of the saint, is described in the
Sr:’mad—Bh:?grwamm (9.4.68). The Lord
says, “Saints are always within the core of
My heart, and I am always in their hearts.
My devotees do not know anything else
but Me, and I do not know anyone else but
them.” This is maximum cosmic special-
ness for the minute soul.

The Knight of Faith

To symbolize the heroic stature of a true
saint, Becker borrowed the term “knight
of faith™ from the Danish theologian Séren
Kierkegaard. It conveys the image of an
ideal knight, one who is pure-hearted, un-
selfish, courageous, merciful, tolerant,
chivalrous, and dedicated to truth and
goodness in the struggle against ignorance
and evil—all traits we expect to find in a
saintly person. Says Becker:

This figure is the man who lives in faith, who
has given over the meaning of life to His Crea-
tor, and who lives centered on the energies of
his Maker. He accepts whatever happens in
this visible dimension without complaint, lives
his life as a duty, faces his death without a

qualm, . . . no task is too frightening to be
beyond his courage. The great strength of
such an ideal is that it allows one to be open,
generous, courageous, to touch others’ lives
and to enrich them and to open them in turn.
As the knight of faith has no fear-of-life-and-
death trip to lay on to others, he does not
cause them to shrink back upon themselves,
he does not coerce or manipulate them.

The knight of faith is the most awe-
inspiring and challenging of ideals. Here is
a hero-model fit only for those rare per-
sons who recognize their urge to heroism
and who have resolved to go all the way in
fulfilling it. Success on this path, how-
ever, requires an extraordinary measure
of faith—faith only a hero can muster.
How else can a person surrender to the
will of another, especially of one who is
invisible?

Even Kierkegaard, Becker points out,
could not muster that much faith. He under-
stood life’s central challenge, but he couldn’t
meet it. He couldn’t make “the leap of
faith” he considered requisite for all men
who would commune with transcendent
God. Nor could Becker meet the challenge.
This indicates that to answer the call to full
heroism, intellectual understanding is not
enough.

How, then, does one develop the neces-
sary faith? “Sainthood,” wrote Becker, “is
a matter of grace and not of human ef-
fort.” Yet he did not explain how faith is to
be achieved. But Kierkegaard did. In Fear
and Trembling he indicated that the aspir-
ing knight of faith should follow the example
and instruction of an already perfected
knight.

I candidly admit that in my practice I have
not found any reliable example of the knight
of faith. . . . But if I knew where there was
such a knight of faith, I would make a pil-
grimage to him on foot, for his prodigy in-
terest me absolutely. I would not let go of
him foraninstant . . . I would regard myself
as secured for life, and would divide my time
between looking at him and practicing the
exercises myself.

The idea Kierkegaard expresses here is
a fundamental principle of Krsna conscious-
ness, that one must accept a qualified spiri-
tual master and through him receive the
grace necessary for sainthood. Such per-
sons are very, very rare. Kierkegaard con-
fessed that he searched years for one, but
to no avail. A spiritual master must be a
true hero, a knight of faith who has been
trained by his own spiritual master and
who is now ready to train others. By pre-
cept and by example, he must train his dis-
ciple, the would-be knight of faith, to
develop full faith in God.

The knight of faith is a hero. His life is
an adventurous odyssey, as heroically he
strives to overcome all obstacles on the
spiritual path. He learns to control his
senses, to subdue his passions, to relin-



quish material attachements, to enlighten
others about spiritual life, and to transcend
fear of death and death itself. Finally, by
God’s grace, he enters the spiritual world,
never to return to this place of birth and
death. Krsna sums up this ultimate victory
of the knight of faith in the Bhagavad-gita
(8.15): “After attaining Me, the great souls,
who are yogis in devotion, never return to
this temporary world, which is full of mis-
eries, because they have attained the high-
est perfection.”

Yet those who are ignorant of the ideal
heroism of the knight of faith often look
upon him with disfavor. Sometimes they
hold that saintly life is irrelevant to society
and appeals only to the inept and the
weak-hearted. In fact, however, the call-
ing to be a knight of faith is for the strong-
est, most heroic individuals. This Becker
appreciated despite his inability to answer
the call: *To renounce the world and one-
self, to lay the meaning of it to the powers
of creation, is the hardest thing for man to
achieve—and so it is fitting that this should
fall to the strongest personality type. . . .
Anything less is less than full development,
even if it seems like weakness and com-
promise to the best thinkers.”

The Crisis of Society

In the knight of faith, we have the high-
est expression of the urge to heroism and

cosmic specialness. Now, what society,
what cultural hero-system, is best suited
for creating knights of faith?

Alas, here Becker's brilliance fades. For
all his insightful analysis of the psychology
of heroism, he could not answer this all-
important question. He acknowledged that
many religions describe an ideal akin to
the knight of faith, but he could not recom-
mend any of them. Since, as he saw things,
a religion and the culture surrounding it
are inseparable, if for some reason the cul-
ture is discredited, “then the church sup-
porting that culture automatically discredits
itself.” And Becker discredited Western
culture with its emphasis on “the acquisi-
tion and display of consumer goods, the
piling up of money and privileges,” as
ignoble, debasing heroics. Consequently,
he found religion “no longer valid as a
hero system.” The crisis of society, there-
fore, is that a wide breach exists between
culture at large and the ideal of saintly
heroics set by the various religions.

In terms of Becker’s prize-winning thesis
that cultural systems are really hero-systems
and that the ultimate hero is the saint, the
solution to the crisis of society is a social
system wherein cultural and saintly heroics
are integrated into one smooth synthesis.
Becker knew of no current society where-
in such a religiocultural synthesis occurred.
The Vedic culture of ancient India, how-

ever, perfectly fulfills the requirements of
a true hero-system.

The Vedic culture—technically called
the varnasrama system—by scientifically
integrating religious and cultural heroics,
aims at making its participants into knights
of faith. In Vedic society this is achieved
largely by the members individually work-
ing on developing saintly character while
simultaneously holding their particular so-
cial and occupational positions. Saintly
character is revered as the topmost heroic
achievement and is the common ideal
sought by all citizens. In Vedic society, no
one has to compete for this topmost hero-
ism, because it depends not on the amass-
ing of money and privileges but on a
change of heart.

This is in stark contrast to other cultural
systems, where one must invariably earn
his sense of heroic worth by subduing or
vanquishing his competitors. In the Vedic
system, the more a person can help others
in the pursuit of sainthood, the more he is
successful in his endeavor to be a knight of
faith. This paramount concern for others
and the offer of topmost heroism to all are
the true excellence of Vedic culture. As
Becker said, “The great strength of such
an ideal is that it allows one . . . to touch
others’ lives and to enrich them and to
open them in turn.”

(continued on page 35)

THE REAL INDIA

(continued from page 11)

Ken Taylor, who wrote the screenplay for
the TV series The Jewel in the Crown, based
on Paul Scott’s Raj Quartet, attributes the
series’ popularity to the continuing appeal
of Indian spiritual culture. “Something in
the culture and philosophy of India affects
the Western mind,” says Taylor. “I suppose
it is the opposite of the Western ethos,
which is materialistic and competitive.”

Yet, with India closer than ever by jumbo
jet or the flick of a TV dial. are we any
closer to understanding the real India than
were the British imperialists who booked
their long passage to India on the P & O
steamers?

The search for the real India is the focus
of David Lean’s critically acclaimed film A
Passage to India, based on E. M. Forster’s
novel. The story concerns one young Eng-
lish lady named Adela Quested, who is
newly arrived in British India accompa-
nied by her would-be mother-in-law, Mrs.
Moore. Miss Quested wants to see the
real India, and that sets into motion the
fateful events of the story. For to see the
real India she would have to get to know
the natives, and in those days that simply
wasn't done. The ruling Britishers, espe-
cially the memsahibs (English ladies), were
not to cross the social barriers and mix

with their subjects. To do so was thought
to court certain disaster. The Indian hero
of the story, one Dr. Aziz, in his childlike
naiveté, eagerly desires to please the Eng-
lish ladies, and he arranges for an ill-fated
excursion to the Marabar Caves.

In Forster’s Westernized vision of an in-
scrutable India, a strange, untidy place of
curious misadventures, whatever could go
wrong often does. And sure enough, the
excursion to the Marabar Caves turns out
to be a disaster. Confronted by the re-
sounding echoes of the empty, fathomless
caves, which reverberate with a kind of
eerie cosmic boom or o1, the memsahibs
lose their mental equilibrium. Suddenly,
all their mundane conceptions are shat-
tered, and love, religion, and the affairs of
men all at once seem insignificant. What
the empty echoing caves represent—an
impersonal conception of God, a “void™ in
the universe, or an existential emptiness—
is deliberately left ambiguous. Although
Miss Quested believes she was physically
molested in the caves, what exactly hap-
pened is also left ambiguous.

Accused by the distraught Miss Quested
of attempted rape, the hapless Indian doc-
tor becomes entangled in a web of cultural
prejudices and misunderstandings. The
volatile case is brought to the local English
court and a highly emotional trial ensues.

If Miss Quested was not physically mo-

lested, as the self-righteous Britishers be-
lieve she was. then what did happen to the
poor girl that disturbed her so much as to
drive her madly out of the caves? As one
of the characters suggests, “India forces
one to come face to face with oneself; it
must be very disturbing.” What must be
even more disturbing is to come face to
face with oneself and not find out who
one actually is. Ignorant of the science of
self-realization, neither Forster nor Lean
offers us no clues whatsoever.

David Lean’s version is not faithful to
Forster’s vision, nor does it offer any
personal vision of its own. The only origi-
nal element introduced by Lean is a bicycle
excursion by Miss Quested into the up-
country, foreshadowing the trip to the
caves. Heavily loaded with Freudian under-
tones, the nightmarish sequence shows the
repressed Miss Quested riding her bike off
the dusty path of Western Christian moral-
ity (symbolized by the road signpost in the
shape of a cross) and then veering off into
a lush, overgrown jungle, where she en-
counters the ruins of erotic sculptures from
a temple swarming with libidinous mon-
keys. In this way, Lean distorts Hinduism
by using it as a symbol for carnality and ir-
rationality, a familiar Hollywood stereo-
type of “heathenism,” quite different from
what Forster had to say.

(continued on page 34)
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Spiritual Places

ed Ganges, glorified for her connection with Lord Krsna’s pastimes,
inspires an arduous journey to her historical, mystical source.

by SATYARAJA DASA and JAGATGURU SWAMI

¥
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Weathered but resolute, Bhavananda Raya dasa, Jagatguru Swami, and
Guru Krsna dasa find the frustrations of their trip counterbalanced by
bre'lthtdkmb views of majestic peaks. In the Bhagavad-gita Lord Krsna
gives us a hint of His own power and majesty: “Of immovable things I am
the Himalayas.”

-

ur Pan Am jet arrived in New

Delhi late one mid-September
night, and by 12:15 A.M. our party of
three had passed through the final im-
migration and customs formalities. We
secured a rented car and began to make
our way through the darkened streets,
until soon we were outside the city and
heading north. Our destination was
Hardwar and Rishikesh, some 120 miles
away. For months we had antici-
pated seeing these two holy cities, situ-
ated in the picturesque foothills of the
Himalayas. Back in New York it had
seemed like a distant dream. Now, we
knew the dream would soon become
reality. :

Srila Prabhupad

spmtual masts




At the Harki Puri ghara in Hardwar
(below), people bathe in the Ganges with
reverence. Further north, in Rishikesh
(bottom), steps lead down to the river by
the yellow house where Srila Prabhupada,
the Hare Krsna movement’s founder and
spiritual master, stayed while visiting the
holy city in 1977. At right, on the way to
Gangotri, pilgrims proceed on foot
through a beautiful glacial valley, its
slopes carefully terraced for agriculture.

aspiring to realize the Absolute Truth. The
Himalayas are also famous as the source
of the sacred Ganges. And it was this
river, glorified for its intimate connection
with the manifest pastimes of Lord Krs
that had inspired our pilgrimage. We had
come to visit the source of the glorious
Ganga.

We arrived in Hardwar before dawn and
glimpsed in the moonlight the swift-flowing
river. Drawing from the western Himala-
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yas and the northern slopes of the Vindhya
range, the Ganges flows eastward, until,

near Allahabad, it is joined by another sa-
cred river, the Yamuna. The Ganges then
continues eastward until it reaches the
Bay of Bengal, a total distance of more
than fifteen hundred miles.

Perhaps the most extraordinary thing
about the Ganges is her purity. Even today,
when she is exposed to a tremendous
amount of chemical waste as well as other




On a cliff overlooking the Ganges
stands the village of Badarinath (left),
where Jagatguru Swami and Guru Krsna
dasa visit a Visnu temple (above).

pollutants, she remains pure, and millions
of pilgrims come to bathe in and drink her
waters. Dr. John Howard Northrup, a co-
winner of the Nobel Prize for Chemistry in
1946, has said, “We know the Ganges is
highly contaminated. Yet Indians drink
out of it, swim in it, and are apparently not
affected. . . . Perhaps bacteriophage [a
bacteria-destroying virus normally present
in sewage] renders the river sterile.” What-
ever the reason, the Ganges is pure.

One of Rishikesh’s many
renunciants (left) studies a Vedic
text. Below, a guide helps Guru
Krsna dasa and Jagatguru Swami
across Ganges rapids.

And in Hardwar viewing the Ganges,
we had little doubt of this. In fact, Hardwar
was itself a gateway into this purity, and
any perceptive pilgrim can sense it. “Hard-
war” is a common spelling and pronuncia-
tion of the Sanskrit hari-dvara. Hari is a
name for God, and dvard means “door” or
“gate.” Thus the holy city of Hardwar is
celebrated as the gateway to God.

Deciding to rest for an hour or so, until
sunrise, we spread out our sleeping bags.
We talked excitedly about the adventure
the coming day would hold, and as the mo-
ments passed, we realized that we would
not be able to sleep. Thus, after an hour
and a half, just as the sun began to climb
over the Himalayan foothills, we rolled up
our bags and started our day. Placing
three drops of Ganges water on our heads—
a reverential gesture—we entered the
water to take our morning bath. This was
at Harki Puri, a famous bathing ghata
visited by millions of pilgrims each year.

According to Vedic tradition, one who
bathes in the Ganges is freed from the
reactions of all his past sins and also be-
comes eligible for liberation from birth
and death. Of course, if after bathing one
returns to sinful life, the purification loses
its meaning. One becomes like the elephant
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At Gangotri (above), the Ganges thunders
into a deep ravine. Most pilgrims stop here, at
ten thousand feet above sea level, but Jagat-
guru Swami and party continued another
cleven miles, climbing four thousand feet to
the Bhagirath glacier at Gomukh (above
right), a 150-foot-high wall of ice. The glacier,
with the 23.000-foot-high peak of Mount
Bhagirath towering beyond, dwarfs pilgrims
in foreground. At Gomukh, the Ganges
begins. The sacred river bubbles forth from
a cave at the glacier’s base (right). To cap off
an exhilarating journey, Jagatguru Swami
bathes in the freezing water (far right).

who bathes and then returns to the shore
and spreads mud all over his body.

Real liberation means to become free not
only from the reactions of past sins but
also from the desire to commit further
sins. This is clearly taught in the Vedic lit-
erature, especially in the commentaries by
His Divine Grace A. C. Bhaktivedanta
Swami Prabhupida. Thus, as Srila Prabhu-
pada’s disciples, we were aware of the pit-
falls, and we resolved to bathe in the
Ganges with proper respect. We also re-
solved not to dirty ourselves again, but to
be pure by strictly adhering to our vows of
chanting the Hare Krsna mantra on our
beads sixteen rounds a day* and abstain-
ing from meat-eating, illicit sex, intoxica-
tion, and gambling.

From Hardwar we drove fifteen miles
along the Ganges to Rishikesh, the location
of numerous schools and asramas. Thou-
sands of years ago, yogis and rsis would

*One round is 108 repetitions of the Hare Krsna
mantra.
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migrate here as well. We stopped at a spot
close to the river and the Laxman Jula
Cable Bridge. As we sat on the rough,
rocky riverbank, we looked out at the
many granite boulders that jutted out of
the waters. Feeling inspired by the auspi-
cious setting and the awesome Himalayas
looming in the distance, we unpacked our
beads and began to chant— Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rama, Hare Rama, Rama Rama,
Hare Hare.

As we sat absorbed in our chanting, we
noticed two men who appeared to be West-
erners crossing the Ganges via the cable
bridge. The young men, upon arrival, sat
on the large rocks, a few hundred feet
away from us. Sitting crosslegged, they
began to meditate, their eyes tightly shut.
After barely ten minutes they broke their
meditation and began smoking, revealing
their meditation to be a farce. They both
began carrying on like typical tourists,
oblivious of the sacred place of pilgrimage.

'



This reminded us that the full benefit of

any spiritual endeavor, such as visiting the
source of the Ganges, is to be had only
under the direction of a bona fide spiritual
master. Our two friends simply did not
know better.

Actually, the meditation practiced by the
sages of antiquity is not possible today.
Even if one retreats to the Himalayas,
one’s old habits—like smoking—will re-
turn. Therefore, the Vedas describe the
present age, Kali-yuga, as one in which

The Descent of the Ganges

A Historical Account from the Srimad-Bhagavatam

he ancient Vedic literature of India

informs us that there are three plan-
etary systems in this universe: the upper, ot
heavenly, planets; the middle planets, in-
cluding Earth; and the lower, or hellish,
planets. The entire universe is enclosed in
an immense shell, which is millions of miles
thick. Beyond this shell lies the spiritual
world and the spiritual waters of the Karana
Ocean.

The Sritnad-Bhagavatam tells how once,
long ago. a king name Bali Mahdraja con-
quered all three planetary systems. Ousting
the demigods—the Supreme Personality
of Godhead Krsna's deputed managers of
universal affairs—from their heavenly
domains, he installed himself as the king
of heaven. Aditi, the mother of the demi-
gods, aggrieved at her sons’ defeat, fasted
and prayed to Lord Krsna for twelve con-
secutive days. Pleased with Aditi, the Lord
agreed to reinstate the demigods by incar-
nating as Vamanadeva, a dwarf brahmana
mendicant.

Lord Vamanadeva, appearing as the ideal
brahmana (saintly priest), approached Bali
Maharija and begged him for a mere three
paces of land. When Bali agreed, Vamana-
deva covered the entire universe with two
steps, thus reclaiming the demigods’ lost
property. With His third step, Vamana-
deva kicked a hole in the universal shell
with His toe, causing a few drops of Karana

PAINTING BY PUSKARA DASA

water to leak into the
universe. This water
became the Ganges
river, which is thus
considered sacred
and purifying, both
because it comes
from the spiritual
world and because it
touched the toe of
Lord Vamanadeva.

At first the Ganges
flowed only in the
heavenly planets.
Then a great earthly
king named Bhagi-
ratha, who was a
devotee of Lord
Visnu, desiring to
have the Ganges pur-
ify the earth, prayed
for the river to de-
scend. The Ganges
personified appeared
before King Bhagi-
ratha and agreed to
fulfill his desire. But
she had a reservation.

“When I fall from
the sky to the surface
of the planet earth,”
she explained, “the
water will certainly be very forceful. Who
will sustain that force? If I am not sus-
tained, [ shall pierce the surface of the
earth, and then I shall glide down to the
hellish planets.”

Mother Ganges was afraid thatin falling
from the heavenly planets her waters
would carve a hole through the earth and
she would thus descend into hell. She
therefore asked King Bhagiratha to find
someone who was willing and able to
break her fall.

To satisfy mother Ganges, King Bhagi-
ratha prayed to Lord Siva, who is a power-
ful incarnation and the greatest devotee of
Lord Visnu. When the king asked the
powerful Lord Siva to catch the falling
Ganges water on his head, Lord Siva
agreed to the request, saying simply, “Let
it be so.”

Since that time, Lord Siva has been sus-
taining mother Ganges on his head, and
the waters of the sacred river have been
flowing on the earth, purifying all those
who come in contact with them. The
Himalayan mountain and glacier from
which the Ganges flows are still named
after King Bhagiratha. According to the
Vedic literature, anyone who bathes in the
Ganges is cleansed of all material contam-
ination and becomes eligible 1o be liber-
ated and return to the eternal spiritual
world, where the Ganges originates.
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silent meditation is impossible. To perfect
the techniques of yogic meditation tradi-
tionally took hundreds if not thousands of
years, in an age in which such a long dura-
tion of life was possible. Thus. for this age
the Vedic literature recommends mantra
meditation, chanting aloud the names of
God. Today, the real yogis chant Hare
Krsna.

After completing our vow of chanting
sixteen rounds on our beads, we proceeded
toward our destination: Gomukh, the
source of the Ganges. There, at fourteen
thousand feet, the Ganges emerges from
beneath the Bhagirath glacier.

The journey, first by car and then by
foot, was to take four days—barring any
trouble. But on our first day we ran into
trouble. The road had been washed out by
a tributary of the Ganges, and our car
could go no further. So with only our
camera equipment and light shoulder bags
containing the bare necessities, we con-
tinued on foot.

Soon we came to a swift mountain stream.
On the other side, we boarded a bus that
took us to the high-country town of Uttar
Kashi, where we spent the night. Early the
next morning we caught the bus for the
town of Lanka, sixty miles away. Our prog-
ress was slow because of the treacherous
mountain roads, and our journey took
more than seven hours. The frustrations
of the arduous trip were counterbalanced,
however, by occasional glimpses of snowy
Himalayan peaks in the distance.

After spending the night in Lanka, we
proceeded on foot to Gangotri—the end
of the line for most pilgrims. Here, at the

base of this magnificent glacier valley, the

Ganges surged forward, plunging forty feet

into a deep and narrow ravine. The silvery

Ganges water was cold and clear, and as

we tasted it Lord Krsna’s words came to
s: “I am the taste of water.”

Taking the help of a local guide, we began
the last eleven miles of our upward pil-
grimage, from Gangotri at ten thousand
feet to Gomukh at fourteen thousand feet.
As we proceeded, we noted frost on the
ground and a light snowfall on the sur-
rounding peaks. Keeping a brisk step, we
hiked up the winding path, higher and
higher. Evening came, and we camped for
the night.

The next morning, with only three miles
remaining, we set out for Gomukh. When
we arrived, we saw that the Ganges ap-
peared to be coming out from under a very
large stone cliff. But upon closer inspec-
tion we realized this was not a stone cliff at
all, but a gigantic wall of solid ice. Behind
the massive glacier towered the Bhagirath
peak, a temple spire crowning the sacred
Ganges. This holy spot is as far as one can
go in tracing the origin of the sacred river.
We felt fortunate to be there.

As dutiful pilgrims, we decided to pay
homage by taking our midday bath in the
icy waters. This was as much an austerity
as reaching the place, but we ecstatically
chanted “Hare Krsna” and took our—
brrr—bath. It was great fun and spiritually
purifying as well.

After bathing, we discussed the descrip-
tions of the origin of the Ganges presented
in the Vedic literature. Although Gomukh
is the origin of the Ganges here on earth, it

is said that the Ganges actually originates
in the heavenly planets. King Bhagiratha,
by his prayers, brought the Ganges to our
planet millennia ago. And it was Vamana-
deva, an incarnation of Lord Krsna. who
brought water from the spiritual world to
the material to create the sacred Ganges.
As we discussed all this, we realized how
skeptical many Westerners would be. But
we weren’'t about to let someone else’s
limited, materialistic vision influence our
appreciation of the Lord’s divine pastimes.
The Supreme Personality of Godhead can
do anything, no matter how difficult it
may seem to mundane eyes. We were
there, and we could feel the spiritual energy.

For the devotee of the Lord, the descent
of the Ganges is not a fanciful story: it is
fact. All too often mundane scholars make
the mistake of relegating transcendental
phenomena to the realm of mythology or
legend. Trying to accommodate the un-
limited within their limited scope, they
ridicule Vedic stories as “impossible” or
“fantastic.” Well, the descent of the Ganges
is fantastic and, by mundane standards,
impossible. But is a transcendental phe-
nomenon to be judged by mundane stan-
dards? We shouldn’t try to make God fit
within our limited experience and under-
standing. Indeed, He is always beyond
these things. Without His being able to ap-
pear in various incarnations and perform
superhuman activities, there is no mean-
ing to the words “Supreme Lord.” He is
the source of all “fantastic™ things, like the
Ganges. And if one doesn’t believe it, let
him go to the Himalayas, to Gomukh, and

T

see for himself. g

LORD CAITANYA

(continued from page 9)

Gosvamis, who wrote and compiled vol-
umes of Vaisnava literature. Thus the Lord
gave the honor of making important liter-
ary contributions to His confidential as-
sociates. Then there were the Lord’s talks
with Ramananda Raya, which disclosed
the highest. most intimate understanding
of the loving affairs of Lord Krsna and His

eternal consort, Srimati Radharani. Thus,
through His association with these and
many, many other devotees, Lord Caitanya
personally relished and also made available
to everyone the ecstasy of pure Krsna
consciousness.

Even today. you and I can become
blessed by the auspicious, transcendental
pastimes of Lord Caitanya and His asso-
ciates. As the accompanying painting,
which is like a window on the spiritual

world, portrays, Lord Caitanya’s pastimes
are of the highest degree of loving exchange
and devotion. Read the Lord’s pastimes
and teachings in the Caitanya-caritamria,
and if at all possible, visit the places in
West Bengal, Orissa, and elsewhere where
those pastimes were performed. If you
do so under the guidance of a bona fide
spiritual master, the transcendental reali-
ty of it all will awaken you to your eternal

identity. s

THE REAL INDIA

(continued from page 27)

Forster’s vision of Hinduism is expressed
in the novel's concluding segment. which,
unfortunately, Lean saw fit to excise.
Forster named this section “Temple,” re-
ferring not to an erotic temple but to a
Krsna temple at the time of Janmastami,
the annual celebration of Lord Krsna's
appearance in this world. Forster saw
“Temple™ as a necessary complement to
his novel's other two sections: “Mosque”
and “Caves.” The third and final part of
the novel is about bhakti, the path of
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understanding the ultimate reality through
devotion to the supreme personal Deity,
Lord Krsna. This view—which happens
to be the sum and substance of Bhagavad-
gita—is propounded by the fourth major
character of the novel, the enigmatic brah-
mana, Professor Narayan Godbole.

In the novel, Professor Godbole, as the
English translation of his name implies, is
always absorbed in singing, chanting, or
meditating on his Lord Krsna. As revealed
in the book (though not in the movie),
Godbole is a devotee of Tukaram, the
great Maharastran saint and follower of
Sri Caitanya Mahaprabhu. The “Temple”

segment climaxes in the ecstatic celebra-
tion of Janmastami, after which all the
misunderstandings and divergences be-
tween the characters are miraculously rec-
onciled. This transcendental ending would
have been appropriate for the movie as
well. Unfortunately, Lean left out the one
essential element for understanding the
self and God. By omitting the integral ele-
ment of bhakti (devotion to Lord Krsna),
the filmmaker not only fails to clarify any-
thing but also confounds the muddle by
tacking on the stock Hollywood driving-
off-into-the-sunset ending.

It is clear that you won’t learn a great



deal about the real India and its spiritual
culture by watching the movies. Neverthe-
less, if the movie A Passage to India induces
sincere seekers to delve into the real spiri-
tual India, then it will have served some
useful purpose. To find the real India, as
was stated in the movie, one must meet
the people. But which people? Certainly
not those people seeking fame and fortune
in the material world. For this there is no
need for the soul to take the proverbial
“passage to India.”

Rather, we must search out the genuine

sddhus (saintly persons) and spiritual mas-
ters to guide us in our search for the truth.
This is the prescription of Lord Krsna in the
Bhagavad-gita (4.34): “Just try to learn
the truth by approaching a spiritual mas-
er. Inquire from him submissively and
render service unto him. The self-realized
souls can impart knowledge unto you be-
cause they have seen the truth.” Without
the help of self-realized souls who can
impart the unchanged knowledge of the
Vedic literature, the Vedic culture of India
must always remain a puzzle. It baffled the
Moghuls; it baffled the British; and now
it seems to have baffled the Hollywood
moguls as well.

India is the last great repository of the
once universal Vedic culture, the spiritual
culture that teaches that self-realization
and not sense gratification is the goal of
human life. It is still practiced in many
parts of India, though in various, often
adulterated, forms and permutations. The
sincere seeker, however, need not despair
of being unable to undertake a costly voy-
age to India. The spiritual culture of India
inits pure and unadulterated form is being
spread all over the world by the members
of the International Society for Krishna
Consciousness. The transcendental knowl-
edge imparted in Srila Prabhupada’s books
is no mere holiday excursion to India, but
a lifetime’s liberal education in itself. 4

COSMIC SPECIALNESS

(continued from page 27)

Up until about ten centuries ago in India,
the Vedic culture existed in an unadulter-
ated state. The system began to disinte-
grate after India was repeatedly invaded
by heroes of other cultures, feverish to
earn their sense of cosmic specialness by
lording it over others. In recent times,
therefore, no one has seen the Vedic sys-
tem fully operative. What has been per-
joratively labeled “the caste system” is but
the vestiges of the once glorious Vedic cul-
ture of India. Today, it is all but lost. In
fact, hardly anyone even has a true con-
ception of Vedic culture. The Krsna con-
sciousness movement, however, is trying
to restore it, the only culture designed to
produce knights of faith, and even to

propagate it all over the world.

The Krsna consciousness movement is
based on the ideals of Vedic culture. Even
before Becker wrote The Denial of Death,
His Divine Grace A. C. Bhaktivedanta
Swami Prabhupada, the founder and spiri-
tual master of the Krsna consciousness
movement, described Krsna consciousness
as “a cultural presentation for the respiri-
tualization of society,” in his introduction
to the Srimad-Bhagavatam.

Conclusion

Only because of his misconception about
what a real hero is, Schoenstein was dis-
mayed by the eight children who named
themselves as heroes. He was alarmed to

think that young children could be so self-
centered. He couldn’t see their potential
for becoming the best of all possible heroes.

Had I been there, I would have told them
about the Vedic culture and encouraged
them to take to Krsna consciousness and
become knights of faith. Nor would Schoen-
stein need to worry about Mount Rush-
more being replaced by a mirror. A knight
of faith is humble; he never seeks profit,
adoration, or distinction for himself. His
only interest is to be engaged in the devo-
tional service of the Supreme Personality
of Godhead. He looks upon his fellow
knights as the real heroes and aspires to
become their menial servant. How about

you, would you like to be a real hero? &

Enhance Your Spiritual Life

For spiritual realization, all you really need is the chanting
of the Hare Krsna maha-mantra. But to enhance your
spiritual life, you may want to add the items listed below.

Mantra Meditation

Beads: a string of 108
hand-carved “japa beads”—
chanters use them as an aid
to concentration during
meditation on the Hare
Krsna maha-mantra. Each
string of beads comes with a
cotton carrying bag and an
instruction pamphlet. $4.95.

Bhagavad-gita As It Is

by His Divine Grace
A. C. Bhaktivedanta Swami
Prabhupada. The largest-
selling, most widely used
edition of the Bhagavad-gita
in the Western world.
Complete edition. Revised
and enlarged, with the
original Sanskrit text,
Roman transliterations, and
English equivalents. $9.95.

Mrdanga Drum:

lightweight, double-
headed Indian-style drum
used in chanting the maha-
mantra. Unbreakable.
Comes with an instruction
book and cassette
instruction tape. $149.85.

Deity Poster: a full-
color photo of the
beautiful Deities at the

Los Angeles Hare Krsna
center. Poster-size. $2 50.

SPECIAL: The original

Hare Krsna Meditation
Album. In 1966 Srila
Prabhupada made this
unique recording with his
first disciples. On it
Prabhupada explains the
Hare Krsna mantra, and he
and his disciples chant. A
historic recording. C-60
cassette. $4.00.
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NOTES FROM THE EDITOR

True Love

People outside spiritual life sometimes
criticize Lord Krsna's devotees and other
spiritual aspirants for having renounced
the material world. Spiritualists, the critics
say, have abandoned loving relationships
and therefore suffer emotional distur-
bances. For example, Bertrand Russell
wrote of “gloomy saints who abstained
from all pleasure of sense ... denying them-
selves meat and wine and the society of
women . . . [and in whom| dark terror and
misfortunes in the life to come reached
their full development.”™ And as the parent
of a devotee of Krsna once expressed,
“[The devotees] act as if parents don’t
exist. It's as if the love and care we showed
our son mean nothing to him.”

From the Krsna conscious viewpoint,
these attitudes are misguided. The reli-
gious and philosophical practice of Krsna
consciousness not only allows for love but
is constituted of nothing but love. In fact,
by practicing Krsna consciousness, one
gradually comes to realize that supreme
love which permeates all beings and ob-
jects throughout the universe.

In Sanskrit, Krsna consciousness is called
bhakti-yoga, “the yoga of love.” Through
bhakti-yoga, one comes to realize that
love of Krsna, or God, includes within it
love for all created beings. Srila Prabhu-
pada explains this point in his Preface to
The Nectar of Devotion, a summary study
of Srila Ripa Gosvami's sixteenth-century
devotional classic Bhakti-rasamrta-sindhu:

In the primary stage a child loves his parents,
then his brothers and sisters, and as he daily
grows up he begins to love his family, soci-
ety, community, country, nation, or even the
whole human society. But the loving propen-
sity is not satisfied even by loving all human
society; that loving propensity remains im-
perfectly fulfilled until we know who is the
supreme beloved. Our love can be fully satis-
fied only when it is reposed in Krsna. . . .
The Nectar of Devotion teaches us the sci-
ence of loving every one of the living entities
perfectly by the easy and sublime method of
loving Krsna.

Since love of God includes love for all
living entities, how have some people come
to feel that spiritual life does not accom-
modate love? The confusion has arisen be-
cause they have mistaken lust for love. All
major world religions distinguish between
lust and love, and in the Sri Caitanya-
caritamrta (another sixteenth-century de-

votional classic). Srila Krsnadasa Kavirija
describes the distinction as follows: “Lust
and love have different characteristics,
just as iron and gold have different na-
tures. The desire to gratify one’s own
senses is kama [lust], but the desire to
please the senses of Lord Krsna is prema
[love].”

What we usually consider love, then, is
actually an affair of personal sense enjoy-
ment pursued by someone who takes his
material body to be himself. Unaware that
he is not his body but rather the spirit soul
inside the body, he tries to discover love in
either the body itself or in a vague, theore-
tical combination of body and soul. In this
way he cheats himself and others by losing
sight of the real object of love—Krsna—
and his relationships become those of lust
alone.

Such is the case not only for illicit sexual
encounters but for legally or religiously
sanctioned sexual relationships as well.
Regardless of where or how sense gratifi-
cation takes place—whether in the name
of personal comfort or public welfare, al-
truism or nationalism, religion or moral-
ity, or even in the name of liberation from
material bondage—the root of all sense
gratification is lust alone.

But we hold our bodies dear only because
the living principle, the soul, is within
them. And the soul is dear to us only be-
cause of its intrinsic relationship with God,
the Supreme Soul. Real love, therefore, is
the act of giving ecstatic pleasure to the
supremely worthy object of love, Krsna.
Whatever else passes for love in this
world—whether for one’s master, friend,
child, or partner—is but a pale reflection
of the original love for God lying dormant
in all of us and covered by our ignorance.
Even the most selfless kind of love in this
material world—that of a mother for her
children—disappears in time as the chil-
dren grow up and the mother grows old
and dies. But spiritual love is eternally
fresh and blissful. When we love God as
our friend, lover, or master, we are never
cheated.

Real love begins within spiritual life,
and spiritual life contains the highest stan-
dard of love in all relationships, including
those of the family. In fact, true family life
begins only when the husband and wife
share mutual God consciousness. By per-
forming their family duties in the spirit of

service to Krsna, devotees renounce the
lustful materialistic side of their relation-
ships while allowing that part which is
sanctified and true to blossom fully. Thus
the loving relationships between mother
and child or husband and wife become
perfect when based on love of Krsna. And
if a family lacks Krsna consciousness, then
alienation between family members, child
abuse, divorce, and other problems are
inevitable.

Krsna is the supreme father, and He ex-
tends His love to all living creatures, re-
gardless of their karma or bodily situation.
The devotee, through practical, realized
knowledge of his eternal identity as the
servant of Krsna, sces the spiritual equal-
ity of all Krsna’s creatures and loves them
as His sons and daughters. Thus the devo-
tee becomes situated in the consciousness
of the universal yet personal family of all
living beings. Out of this higher, spiritual
love, the devotee thus spares the lives of
the birds and the beasts who, like him, are
children of God’s creation.

Yet we often meet those who acknowl-
edge the existence of God and even pro-
fess love for Him while at the same time
claiming to “love” the taste of animal
flesh. They will sometimes even invent
theologies in which God supposedly for-
gives their lust provided they express
“love” for Him. In truth, however, it is
simply a demoniac perversion to call by
the name “love” that by which God’s crea-
tures suffer extreme pain and violent death
so someone can gratify his tongue. And
the fact is that after our present material
bodies die, we must transmigrate into an-
other body according to what we actually
love. This is the law of karma, which is
God'’s law, and which is based on His love
for us. As St. Bernard of Clairvaus wrote
in his Love of God, “|Love] is the very
substance of the Godhead; and my asser-
tion is neither novel nor extraordinary,
since St. John says, ‘God is love’ (John
4:8). . . . Love is the eternal law whereby
the universe was created and is ruled . . .
and nothing is left outside the realm of
[that] law.”

So, if we don’t love God, we must love
something less. Therefore everyone should
take at least the first steps toward develop-
ing his love for God. The ultimate goal of
life should not be left in the hands of a few
rare saints. —SDG

36 BACK TO GODHEAD




P

s
)

“A deeply felt, powarfully
conceived and beputrfully
explained work. . . . L have e
never seen any other work, .on T

“the Gita with such an
important voice and styi(, It
is a work of undoubted
integrity;-"; .. It willoceupy a”
significant placefin the
intellectual and ethical life of
modern 'man for a long time to

come.”
—Dr. S. Shukl.a

(‘eorgctown University
BHAGAVAD-GITA AS IT IS

by His Divine Grace A« €. Bhaktivedanta Swami Prdbhupad a

Founder-Acirya of the International Society for Krishna Consciousness

Revised and enlarged. With the original
Sanskrit text, Roman translitérations, English
synonyms, translation, and elaborate purports.

Plus 25 original, full-color illustrations.

Available ar your local Hare Krsna temple. Or send $9.95 (check or money order) to: ISKCON Educational Services, 376 Watseka Ave., Los Angeles, CA 90034,
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