Where there is Godhead there is no nescience.

“I worship Govinda,
the primeval Lord. Round
His neck swings
a flower garland beautified
with a moon locket.
His hands are adorned
with a flute and
jeweled ornaments, and
He always revels
in pastimes of love. His
graceful form
is eternally manifest.”



His Divine Grace A.C.
Bhaktivedanta Swami Prabhupada,
Founder-Acarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities world-
wide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
asramas, schools, temples, and
farm communities. He passed
away in 1977 in India’s
Vrndavana, the place most
sacred to Lord Krspa. His
disciples are carrying forward the
movement he started.

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

BACK TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.

When Srila Prabhupada began the Society (in New 4
York City, in 1966), he put into writing the purposes

he wanted it to achieve. They are as follows:

. To teach and encourage the sarnkirtana
movement, congregational chanting of the holy
names of God, as revealed in the teachings of

1. To systematically propagate spiritual knowledge Lord Sri Caitanya Mahaprabhu.

to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.

. To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

. To bring the members closer together for the

2. To propagate a consciousness of Krsna, as it is re- purpose of teaching a simpler, more natural way
vealed in Bhagavad-gita and Srimad-Bhagavatam. of life.
3. To bring the members of the Society together . With a view toward achieving the aforementioned

with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

purposes, to publish and distribute periodicals,
books, and other writings.
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THE YOU
THAI DOESN’T
CHANGE

A talk given in April 1968

by His Divine Grace A.C. Bhaktivedanta Swami Prabhupada,
Founder-Acarya of the International Society for Krishna Consciousness,

at Boston University’s Marsh Chapel.

rsna consciousness, the science of

God, is very important, because it
enables us to understand God arid our re-
lationship with Him. Of course, in every
religion there is some conception of God:
“God is great.” But simply understanding
that God is great is not sufficient. We must
have knowledge about our relationship
with God.

Generally, we take it for granted that
God is our order supplier. So those who
believe in God usually approach Him in
distress or when they're in need of money.
Then there are some who approach God
out of curiosity, and a few who want to un-
derstand the science of God. These are the
four classes of men who are interested in
God, and they all have a background of
pious activities. Without a background of
pious activities, a person will not be in-

Ilusion: A series of pictures projected rapidly
on a screen appears to be a single image in mo-
tion. Similarly, the series of bodies we go
through appear to be our changing self. In fact,
however, our real self is unchanging. This self is
our consciousness, or soul, which passes mo-
ment by moment through countless bodies on
its journey from childhood to old age, and on
to an entirely new body after death. The
Vedic literatures tell us to end this painful
transmigration by realizing our spiritual nature
as loving servants of God and returning to His
world of eternal bliss and knowledge.

terested in the science of God. Therefore
those who are unfortunate, who are im-
pelled by impious activities, do not believe
in God; they never care for God. So it is
very difficult for the atheists to understand
God.

Still, because Krsna consciousness is a
science, even an atheist can appreciate it
if he is intelligent. Atheist or theist,
everyone is conscious. That is a fact. It
doesn’t matter whether you believe in
God or you do not believe in God: you
are conscious. As soon as I pinch any
part of your body, you at once protest,
“Somebody is pinching me! I am feel-
ing pain!” Even in the animals there is
consciousness.

Now, what is this consciousness? The
Bhagavad-gita says, avinasi tu tad viddhi
yena sarvam idam tatam: “Consciousness
is that which is spread all over your body,
and it is eternal.” How is consciousness
eternal? That you can understand by prac-
tical experience. In your childhood you
were conscious, in your boyhood you were
conscious, in your youth you were con-
scious, and as you progress to old age you
will be conscious. So your body is chang-
ing, but your consciousness continues
unchanged. This you cannot deny. There-
fore Bhagavad-gita says, na hanyate han-
yamane Sarire: “Consciousness is eternal.
It is not vanquished with the destruction of
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the temporary body.”

As soon as there is no consciousness in
the body, the body is dead. Then what is
consciousness? It is the symptom of the
presence of the soul. Just as a fire situated
in one place distributes heat and light
everywhere, the spirit soul present in your
body spreads consciousness all over your
body. This is a fact.

From your childhood body to your boy-
hood body to your youthful body, your
consciousness continues. Similarly, your
consciousness will carry you into another
body, and that transmigration from one
body to another is called death. When
your old body cannot be maintained any
more, the consciousness has to be trans-
ferred to a new body. When your garment
is too old, it has to be changed. Similarly,
when the material body is too old to carry
on, your consciousness is transferred to
another body and you begin another life.
This is the process of nature.

But unfortunately the modern educa-
tional system has no department for teach-
ing about consciousness or the spirit soul,
although this knowledge is the most im-
portant. Without consciousness, without
the soul’s being present, the body is use-
less. Unfortunately, we take very good
care of the body but have no knowledge of
consciousness or the spirit soul. This ig-
norance is due to mdya, orillusion. We are
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very serious about the nonpermanent
things—the body and its extensions, which
will not exist, which will be vanquished
after a certain period of years—but we do
not care about the eternal consciousness,
the spirit soul, which is transmigrating
from one body to another. Ignorance of
the spirit soul is the main defect of modern
civilization.

As long as we are unaware of the pres-
ence of the spirit soul in the body, as long
as we do not inquire about the spirit soul,
all our activities are simply a waste of
time. This is stated in Srimad-Bhagavatam
[5.5.5]: parabhavas tavad abodha-jato
ydvan na jijidsata atma-tattvam. Anyone
who has accepted a temporary body is un-
derstood to be foolish. So every one of us
is born foolish, because we identify our-
selves with the temporary body. Everyone
knows that his body will one day not exist,
but everyone still identifies himself with
his body. This is ignorance, or illusion.

Nearly everyone in the world is im-
mersed in this ignorance, for they do not
know that they are spirit souls transmi-
grating from one body to another. Al-
though no one wants to die, cruel death is
forced upon everyone. But people do not
consider this problem very seriously. They
think they are very happy following the
principles of animal life—eating, sleep-
ing, mating, and defending. At the pres-
ent moment people are very proud of the
advancement of human civilization, but
they are almost totally concerned with
these four principles. According to the
Vedic literature, this way of life is no
better than the animals’.

Human life is meant for advanced
knowledge. And what is that advanced
knowledge? To know oneself, to answer
the question, What am I? In every civi-
lized society there is some set of religious
principles, either Mohammedanism or
Christianity or Judaism or Hinduism or
Buddhism. And what is the purpose of the
scriptures and religious principles? To un-
derstand consciousness, to understand the
spirit soul and how it has fallen into ma-
terial, conditioned life, how it is transmi-
grating among various species of life, and
how it can be released from this cycle of
birth and death. There are 8,400,000
species of life, and we are wandering
among them. Only when we reach the
human form of life do we have the oppor-
tunity to ask the question, What am 1? If
we do not understand what we are, then
we miss the opportunity of human life. We
simply waste our time in the propensities
of animal life—eating, sleeping, mating,
and defending.

We must inquire, “I do not wish to die;
why is death forced upon me? I do not
want to be diseased; why is disease forced
upon me?" But even if a person becomes
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very ill, he will generally not inquire like
this. He will simply think, “All right, I am
diseased. Let me go to the doctor and get
some medicine.” But from the innermost
part of his heart he doesn’t ever want to be
diseased, he doesn’t want to be dead.
Why? Because he is eternal. His real posi-
tion is eternal life, blissful life, without any
death, without any birth, without any dis-
ease. So he is missing the opportunity of
human life unless he inquires into how he
can attain this position.

The human form of life is the opportu-

Now you may be
very happy that
you have a nice
American body.

But do you know

what your next life
will be? You should
know that life
is a continuity.

This present life

is only a flash.

nity to achieve the highest perfection. If
we do not make progress toward that
vision, we are simply spoiling this opportu-
nity of civilized human life. I especially
mention civilized human life, with de-
veloped consciousness, developed educa-
tion. At this developed stage we should
ask, “Why are calamities being forced upon
me?” Nobody wants to meet calamities. In
every city of your country I see the fire
brigade and the ambulance always wan-
dering in the street. Who wants his house
to be set on fire? Who wants to meet an ac-
cident? These things are being forced on
us, but still no one asks, “I do not want
these calamities. Why are they being forced
upon me?” As soon as we become inquisi-
tive to know why all these miserable con-
ditions of life are being forced upon us,
that is the beginning of our self-realization.

Now you are trying to solve these prob-
lems through so-called scientific research
or so-called philosophical research, but
the actual solution is to reform or purify
your consciousness. If you purify your
consciousness, you will end the process of
transmigration from body to body. Of

course, now you may be very happy that
you have a nice American body. You are
enjoying life. But do you know what your
next life will be? That you do not know.
But you should know that life is a con-
tinuity. This present life is only a flash—a
moment in our journey through millions of
species of life. So the Krsna consciousness
movement is the movement for purifying
consciousness, ending transmigration, and
solving all problems.

Krsna consciousness is very simple. Sim-
ply chant these sixteen words: Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rama, Hare Rama, Rama Rama,
Hare Hare. We are simply requesting you
to chant these sixteen words. There is no
loss on your part, but there is immense
gain. Why don’t you make an experiment?
It is not very difficult. These American
boys are chanting. Although the mantrais
written in Sanskrit, it is a universal tran-
scendental vibration.

If we take to chanting this mantra, we
come directly in touch with the Supreme
Lord. That makes us purified. If we go
near the fire we become warm. Similarly.
if we come directly in touch with the Su-
preme Spirit, our purification begins. So if
you chant this Hare Krsna, Hare Krsna,
your impure consciousness will be purified
and you will know what you are.

Chanting Hare Krsna is the process of
cleansing the mind of all dirty things. And
as soon as you are cleansed of all dirty
things, your material anxieties are over.
That is stated in Bhagavad-gita [18.54]:

brahma-bhutah prasanndtma
na focati na kanksati

samah sarvesu bhiitesu
mad-bhaktivn labhate param

The word brahma-bhiitah means that as
soon as you come to the platform of spiri-
tual understanding, you immediately get
free from all material anxieties. You no
longer hanker after any profit, nor are you
very sorry when there is a great loss (na
socati na kanksati). Then you can see
everyone on an equal level, and your lost
relationship with the Supreme Personality
of Godhead is again established. Then
your real life begins.

Taking up Krsna consciousness means
that we begin our real life and get free
from the temporary life of changing from
one body to another. So the Krsna con-
sciousness movement is a very important
movement. Try to understand it. We have
our magazine, BACK TO GODHEAD, and
we have branches in several places in your
country.

So we invite you to come. There is no
expenditure. We simply request that you
come and try to understand this movement.
It is very scientific; it is not a bogus

(continued on page 27)



The Biography of a Pure Devotee

Srila Prabhupada Meets His Guru

1922: Calcutta.

Srila Prabhupada (then known as Abhay Charan De) was skeptical:
he had seen too many “holymen” at his father’s house—
professional beggars, garija smokers, and the like.

But this person was different . . .

by SRILA SATSVARUPA DASA GOSWAMI

In 1916, while World War I raged in
Europe, twenty-year-old Abhay Charan
De entered Scottish Churches’ College in
Calcutta. It was a prestigious Christian
school, run mostly by Scottish priests—
sober, moral men—and many well-to-do
Bengali families sent their sons there to
receive a proper British education.

College life was demanding. With Abhay’s
rigorous schedule of classes and homework,
he no longer had much time for worshiping
the Deity of Krsna. Yet he resisted those
Western teachings that demeaned his own
devotional upbringing. As one of his class-
mates later noted, Abhay was always think-
ing about “something religious, something

philosophical or devotional about God.”

In college Abhay was swept up into
the movement for Indian independence.
One of his classmates was Subhas Chandra
Bose, a firebrand in the movement. The
nationalistic ideals he spoke of appealed to
Abhay. Atthe same time, Gandhi was cap-
turing the attention of India’s masses by
amalgamating Bhagavad-gita's spirituality
with the call for independence from the
British. Abhay became a Gandhian.

In 1920, after passing his final examina-
tions, Abhay, as a protest against the
British, refused to accept his diploma. He
sacrificed a promising professional career,
but he did what he and many of his country-
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men felt was honorable.

Newly married, Abhay needed employ-
ment, and his father secured him a job as a
department manager in the pharmaceutical
laboratory of Dr. Kartik Chandra Bose.
Yet Abhay continued to identify himself
with Gandhi's cause. So as a businessman
in the Bose establishment he wore the
coarse hand-made cotton cloth known as
khadi, the Gandhian alternative to the
English cloth symbolic of Britain's eco-
nomic stranglehold on India. On the eve
of his first meeting with his spiritual mas-
ter, we find Abhay a confirmed follower
of Gandhi's, embarking on a career as a
family man and a pharmaceutical merchant.
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(Excerpted from Srila Prabhupéada-lilamrta,
by Satsvariipa disa Goswami. © 1981 by the
Bhaktivedanta Book Trust.)

bhay’s friend Narendranath Mullik

was insistent. He wanted Abhay to
see a sddhu from Mayapur. Naren and
some of his friends had already met the
sadhu at his nearby asrama on Ultadanga
Junction Road, and now they wanted
Abhay’s opinion. Everyone within their
circle of friends considered Abhay the
leader, so if Naren could tell the others
that Abhay also had a high regard for the
sadhu, then that would confirm their own
estimations. Abhay was reluctant to go,
but Naren pressed him.

They stood talking amidst the passersby
on the crowded early-evening street, as
the traffic of horse-drawn hackneys, ox-
carts, and occasional auto taxis and motor
buses moved noisily on the road. Naren
put his hand firmly around his friend’s
arm, trying to drag him forward, while
Abhay smiled but stubbornly pulled the
other way. Naren argued that since they
were only a few blocks away, they should
at least pay a short visit. Abhay laughed
and asked to be excused. People could see
that the two young men were friends, but
it was a curious sight, the handsome young
man dressed in white khadr kurtd and
dhoti being pulled along by his friend.

Naren explained that the sadhu, Srila
Bhaktisiddhanta Sarasvati, was a Vaisnava
(a worshiper of Visnu) and a great devotee
of Lord Caitanya Mahaprabhu. One of his
disciples, a sannydsi, had visited the
Mullik house and had invited them to see
Srila Bhaktisiddhanta: A few of the Mul-
liks had gone to see him and had been very
much impressed.

But Abhay remained skeptical. “Oh,
no! I know all these sadhus,” he said. “I'm
not going.” Abhay had seen many sadhus
in his childhood; every day his father had
entertained at least three or four in his
home. Some of them were no more than
beggars, and some even smoked ganja.
Gour Mohan had been very liberal in al-
lowing anyone who wore the saffron robes
of a sannydsi to come. But did it mean that
though a man was no more than a beggar
or ganja smoker, he had to be considered
saintly just because he was dressed as a
sannydsi or was collecting funds in the
name of building a monastery or could
influence people with his speech?

No. By and large, they were a disap-
pointing lot. Abhay had even seen a man
in his neighborhood who was a beggar by
occupation, In the morning, when others
dressed in their work clothes and went to
their jobs, this man would put on saffron
cloth and go out to beg and in this way
earn his livelihood. But was it fitting that
such a so-called sadhu be paid a respectful
visit, as if he were a guru?

Naren argued that he felt that this par-
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ticular sadhu was a very learned scholar
and that Abhay should at least meet him
and judge for himself. Abhay wished that
Naren would not behave this way, but fi-
nally he could no longer refuse his friend.
Together they walked past the Parsnath
Jain Temple to One Ultadanga, with its
sign, “Bhaktivinod Asana,” announcing it
to be the quarters of the Gaudiya Math.
When they inquired at the door, a young
man recognized Mr. Mullik—Naren had
previously given a donation—and immedi-
ately escorted them up to the roof of the
second floor and into the presence of
Srila Bhaktisiddhanta Sarasvati, who was
sitting and enjoying the early evening
atmosphere with a few disciples and guests.

Abhay gathered
his wits and
tried to gain a
comprehensible
impression,
but this person
had already
told him to become
a preacher and go
all over the world!

Sitting with his back very straight, Srila
Bhaktisiddhdnta Sarasvati appeared tall.
He was slender, his arms were long, and
his complexion was fair and golden. He
wore round bifocals with simple frames.
His nose was sharp, his forehead broad,
and his expression was very scholarly yet
not at all timid. The vertical markings of
Vaisnava tilaka on his forehead were
familiar to Abhay, as were the simple san-
nydasa robes that draped over his right
shoulder, leaving the other shoulder and
half his chest bare. He wore tulasi neck
beads, and the clay Vaisnava markings of
tilaka were visible at his throat, shoulder,
and upper arms. A clean white brahmini-
cal thread was looped around his neck
and draped across his chest, Abhay and
Naren, having both been raised in Vaisnava
families, immediately offered prostrated
obeisances at the sight of the revered
sannydasi.

While the two young men were still ris-
ing and preparing to sit, before any pre-
liminary formalities of conversation had
begun, Srila Bhaktisiddhanta immedi-
ately said to them, “You are educated

young men. Why don’t you preach Lord
Caitanya Mahaprabhu’s message through-
out the entire world?”

Abhay could hardly believe what he had
just heard. They had not even exchanged
views, yet this sadhu was telling them what
they should do. Sitting face to face with
Srila Bhaktisiddhanta Sarasvati, Abhay
was gathering his wits and trying to gain a
comprehensible impression, but this per-
son had already told them to become
preachers and go all over the world!

Abhay was immediately impressed, but
he wasn’t going to drop his intelligent
skepticism. After all, there were assump-
tions in what the sddhu had said. Abhay
had already ‘announced himself by his
dress to be a follower of Gandhi, and he
felt the impulse to raise an argument. Yet
as he continued to listen to Srila Bhakti-
siddhanta speak, he also began to feel won
over by the sddhu’s strength of conviction.
He could sense that Srila Bhaktisiddhanta
didn’t care for anything but Lord Caitanya
and that this was what made him great.
This was why followers had gathered
around him and why Abhay himself felt
drawn, inspired, and humbled and wanted
to hear more. But he felt obliged to make
an argument—to test the truth.

Drawn irresistibly into discussion, Abhay
spoke up in answer to the words Srila
Bhaktisiddhénta had so tersely spoken in
the first seconds of their meeting. “Who
will hear your Caitanya’s message?” Abhay
queried. “We are a dependent country.
First India must become independent.
How can we spread Indian culture if we
are under British rule?”

Abhay had not asked haughtily, just to
be provocative, yet his remark was clearly
a challenge. If he were to take this sadhu’s
remark as a serious one—and there was
nothing in Srila Bhaktisiddhinta’s de-
meanor to indicate that he had not been
serious—Abhay felt compelled to ques-
tion how he could propose such a thing
while India was still dependent.

Srila Bhaktisiddhanta replied in a quiet,
deep voice that Krsna consciousness didn’t
have to wait for a change in Indian poli-
tics, nor was it dependent on who ruled.
Krsna consciousness was so important—
so exclusively important—that it could
not wait.

Abhay was struck by his boldness. How
could he say such a thing? The whole
world of India beyond this little Ultadanga
rooftop was in turmoil and seemed to sup-
port what Abhay had said. Many famous
leaders of Bengal, many saints, even Gan-
dhi himself, men who were educated and
spiritually minded, all might very well have
asked this same question, challenging this
sadhu’s relevancy. And yet he was dismiss-
ing everything and everyone as if they
were of no consequence.

Srila Bhaktisiddhanta continued: Wheth-



er one power or another ruled was a tem-
porary situation; but the eternal reality is
Krsna consciousness, and the real self is
the spirit soul. No manmade political sys-
tem, therefore, could actually help hu-
manity. This was the verdict of the Vedic
scriptures and the line of spiritual masters.
Although everyone is an eternal servant of
God, when one takes himself to be the
temporary body and regards the nation of
his birth as worshipable, he comes under
illusion. The leaders and followers of the
world’s political movements, including
the movement for svaraj, were simply cul-
tivating this illusion. Real welfare work,
whether individual, social, or political,
should help prepare a person for his next
life and help him reestablish his eternal
relationship with the Supreme.

Srila Bhaktisiddhanta Sarasvati had ar-
ticulated these ideas many times before in
his writings:

There has not been, there will not be, such
benefactors of the highest merit as [Chaitan-
ya] Mahaprabhu and His devotees have been.
The offer of other benefits is only a decep-
tion; it is rather a great harm, whereas the
benefit done by Him and His followers is the
truest and greatest eternal benefit. . . . This
benefit is not for one particular country caus-
ing mischief to another; but it benefits the
whole universe. . . . The kindness that Sri
Chaitanya Mahaprabhu has shown to jivas
[souls] absolves them eternally from all wants,
from all inconveniences and from all dis-
tresses. . . . That kindness does not produce
any evil, and the jivas who have it will not be
the victims of the evils of the world.

As Abhay listened attentively to the ar-
guments of Srila Bhaktisiddhanta Sara-
svati, he recalled a Bengali poet who had
written that even less advanced civili-
zations, like China and Japan, were in-
dependent and yet India labored under
political oppression. Abhay knew well
the philosophy of nationalism, which
stressed that independence had to come
first. An oppressed people was a reality,
the British slaughter of innocent Indian
citizens was a reality, and independence
would benefit people. Spiritual life was a
luxury that could be afforded only after in-
dependence. In the present times, the
cause of national liberation from the British
was the only relevant spiritual movement.
The people’s cause was in itself love of
God.

Yet because Abhay had been raised
a Vaisnava, he appreciated what Srila
Bhaktisiddhanta was saying. Abhay had
already concluded that this was certainly
not just another questionable sadhu, and
he perceived the truth in what Srila Bhakti-
siddhénta said. This sadhu wasn’t concoct-
ing his own philosophy, and he wasn’t sim-
ply proud or belligerent, even though he
spoke in a way that kicked out practically
every other philosophy. He was speaking

the eternal teachings of the Vedic litera-
ture and the sages, and Abhay loved to
hear it.

Srila Bhaktisiddhanta, speaking some-
times in English and sometimes in Ben-
gali, and sometimes quoting Sanskrit verses
of the Bhagavad-gita, spoke of Sri Krsna
as the highest Vedic authority. In the
Bhagavad-gita Krsna had declared that a
person should give up whatever duty he
considers religious and surrender unto
Him, the Personality of Godhead (sarva-
dharman parityajya mam ekam Saranam
vraja). And the Srimad-Bhagavatam con-
firmed the same thing. Dharmah projihita-
kaitavo 'tra paramo nirmatsarandrm satam:
all other forms of religion are impure and

“He was speaking
to everyone, but
he found something
in me. I was
struck with wonder.
I could understand:
Here is the proper
person who
can give a real
religious idea.”

should be thrown out, and only bhdagavata-
dharma, performing one’s duties to please
the Supreme Lord, should remain. Srila
Bhaktisiddhanta’s presentation was so co-
gent that anyone who accepted the scrip-
tures would have to accept his conclusion.

The people were now faithless, said
Bhaktisiddhanta, and therefore they no
longer believed that devotional service
could remove all anomalies, even on the
political scene. He went on to criticize
anyone who was ignorant of the soul and
yet claimed to be a leader. He even cited
names of contemporary leaders and pointed
out their failures, and he emphasized the
urgent need to render the highest good to
humanity by educating people about the
eternal soul and the soul’s relation to
Krsna and devotional service.

Abhay had never forgotten the wor-
ship of Lord Krsna or His teachings in
Bhagavad-gita. And his family had always
worshiped Lord Caitanya Mahaprabhu,
whose mission Bhaktisiddhanta Sarasvati
was espousing. As these Gaudiya Math
people worshiped Krsna, he also had wor-
shiped Krsna throughout his life and had

never forgotten Krsna. But now he was as-
tounded to hear the Vaisnava philosophy
presented so masterfully. Despite his in-
volvement in college, marriage. the na-
tional movement. and other affairs, he
had never forgotten Krsna. But Bhakti-
siddhanta Sarasvati was now stirring up
within him his original Krsna conscious-
ness, and by the words of this spiritual
master not only was he remembering
Krsna, but he felt his Krsna consciousness
being enhanced a thousand times, a mil-
lion times. What had been unspoken in
Abhay’s boyhood, what had been vague in
Jagannatha Puri, what he had been dis-
tracted from in college, what he had been
protected in by his father now surged forth
within Abhay in responsive feelings. And
he wanted to keep it.

He felt himself defeated. But he liked it.
He suddenly realized that he had never
before been defeated. But this defeat was
not a loss. It was an immense gain.

Srila Prabhupada: [ was from a Vaisnava
family, so I could appreciate what he was
preaching. Of course, he was speaking to
everyone, but he found something in me.
And [ was convinced about his argument
and mode of presentation. I was so much
struck with wonder. I could understand:
Here is the proper person who can give a
real religious idea.

It was late. Abhay and Naren had been
talking with him for more than two hours.
One of the brahmacaris gave them each a
bit of prasadam in their open palms, and
they rose gratefully and took their leave.

They walked down the stairs and onto
the street. The night was dark. Here and
there a light was burning, and there were
some open shops. Abhay pondered in
great satisfaction what he had just heard.
Srila Bhaktisiddhinta’s explanation of
the independence movement as a tempo-
rary, incomplete cause had made a deep
impression on him. He felt himself less a
nationalist and more a follower of Srila
Bhaktisiddhanta Sarasvati. He also thought
that it would have been better if he were
not married. This great personality was
asking him to preach. He could have im-
mediately joined, but he was married; and
to leave his family would be an injustice.

Walking away from the asrama, Naren
turned to his friend: “So, Abhay, what
was your impression? What do you think
of him?”

“He's wonderful!” replied Abhay. “The
message of Lord Caitanya is in the hands
of a very expert person.”

Srila Prabhupada: I accepted him as
my spiritual master immediately. Not offi-
cially, but in my heart. I was thinking that
had met a very nice saintly person. o

The biography of Srila Prabhupada con-

tinues in our next issue with a look into the
lives of his own spiritual teachers.
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IS SOMETHING
WRONG IN
THE RIGHT-TO-LIFE
MOVEMENT?

Beastly injustice threatens the struggle for “the sanctity of human life.”

by SRILA HRDAYANANDA DASA GOSWAMI

Thc abortion debate usually centers
on the search for a precise deter-
mination of when life begins. Distin-
guished medical researchers have argued
that real and unique human life begins at
the moment of conception, when the male
sperm and the female ovum unite, be-
cause at that point the ovum contains the
forty-six chromosomes necessary to guide
human development. Those favoring abor-
tion argue that although the complete
genetic code for human life is present at
conception, this code is not itself a human
being but only a necessary precondition
for human life.

Insisting that human life begins at
conception, the anti-abortion movement
seeks to shock us into the awareness that
abortion means killing—killing a human
being rather than an animal, a bird, an
insect, or a fish. Thus although the move-
ment calls itself “pro-life,” it is really
pro-human-life. Its fudging with the terms
life and human life reveals a disturbing as-
sumption: that nonhuman life is somehow
not actually life at all, or, if it is, then it is
somechow not as “sacred™ as human life
and therefore not worth protecting.

But when we study the distinctions be-
tween human life and other life, such as
that of the monkeys or cows, we find that

the distinction rests almost entirely on the
presence of rational intelligence in the
human being. Thus if we accept that only
human life is sacred, we run the risk of
awarding sacred status to human beings
simply because they are more intelligent
than lower animals. And we also admit the
principle of superior legal status for the
more intelligent.* Once we accept the
principle that a more intelligent form of
life may kill a less intelligent form, we may
ask why more intelligent human beings
may not kill those who are less intelligent.

We may argue that animals are not able
to live at our level of awareness, com-
munication, or consciousness. On the other
hand, a genius may argue that since ordi-
nary human beings cannot live at his
level of awareness, communication, or
consciousness, they may be killed and
even consumed to alleviate both the popu-
lation explosion and the world food short-

*The Supreme Court has also stated that the
reason we may kill the fetus is that it is not
viable before a certain number of weeks—it
cannot live outside the womb. But mature
animals are certainly viable, since they efficiently
maintain themselves outside the womb or egg.
So why does the Supreme Court allow us to kill
animals?
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age. The retarded, the senile, the infirm,
and other wards of society would be
especially eligible for this fate,

These are the ghastly conclusions we are
driven to when we try to condemn abor-
tion while defending animal slaughter.

To shed some further light on the ques-
tions the abortion issue poses, let us turn
toward the East for a moment, to the
world’s oldest literature, the Sanskrit
Vedic literature of India. In the most im-
portant of these writings, the Srimad-
Bhagavatam, we find the following state-
ment:

karmanda daiva-netrena
Jantur dehopapattaye

strivah pravista udaram
purmso retah-kanasrayah

“Under the supervision of the Supreme
Lord and according to the result of his
work, the living entity, the soul, is made to
enter into the womb of a woman through
the particle of male semen to assume a
particular type of body.” (Bhag. 3.31.1)
Subsequent verses go on tosay, “On the
first night the sperm and ovum mix, and
on the fifth night the mixture ferments
into a bubble. On the tenth night it devel-
ops into a form like a plum, and after that
it gradually turns into a lump of flesh. In
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the course of a month a head is formed,
and at the end of three months the nails,
fingers, toes, body hair, bones, and skin
appear, as do the organ of generation and
the other apertures of the body, namely
the eyes, nostrils, ears, mouth, and anus.”
The seers of Vedic times apparently knew
with great precision how the fetus devel-
ops in the womb.

The most important point mentioned
here, however, is that the soul “exists
within the semen of the father™ (retah-
kanasrayah). Then, “the soul within the
particle of male semen is injected into the
womb of the mother” (striyah pravista
udaram). This all goes on “under the
supervision of God™ (daiva-netrena), and
the result is “the generation of a new ma-
terial body™ (dehopapattaye). From the
Vedic viewpoint, then, life is present even
before the moment of conception, what to
speak of afterwards.

Today there is growing interest in the
doctrine of transmigration of the soul. The
concept that an eternal soul has fallen into
the material world and is repeatedly tak-
ing birth according to his polluted material
desires, and that eventually he must go
back home, back to God, is an idea that
was current and popular among some
Greek philosophers, such as Plato and
Pythagoras, and among early Christians,
such as Origen.

How does transmigration relate to abor-
tion? According to the quotation from
Srimad-Bhagavatam, it is the law of God
that the eternal soul be placed within the
male semen and then injected into the
womb of the mother. Thus according to
the wisdom of the East, the person him-
self, the soul, is present even before con-
ception, and certainly after. What evolves
in the womb of the mother is the outer
covering of an eternal person, and no one
has the right at any stage of embryonic
development to mercilessly drag the soul
out of the womb into which God has
placed him.

In the Bhagavad-gita, an essential Vedic
text written five thousand years ago, we
find a simple analogy: Just as we dress our-
selves in various clothes and then discard
them, we, the soul or self, similarly dress
oursclves in different material bodies and
then discard them. Unfortunately, that the
self is nothing more than the physical and
chemical body is an idea that permeates all
aspects of modern society and even infects
the so-called religious aspects. This spiritual
blindness severely weakens anti-abortion
appeals to the sacredness of all life.

In fact, however, each of us is an eternal
spirit soul; we are not the material body
that covers us. Every life form—whether
bird, insect, fish, mammal, plant, or fetus—
houses an individual, eternal soul as well
as the Supreme Soul, who accompanies
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the individual soul as he transmigrates
from body to body in his ill-fated adven-
tures throughout the material universe.
Thus every form of life is sacred and
should never be whimsically destroyed.
So the only spiritually consistent foun-
dation for the pro-life movement would be
the firm belief in the sacredness of all life,
a belief based on the awareness of the
presence of the soul in all living beings.
The pro-life movement prides itself on its
moral alertness and personal sacrifice for
a higher principle. But if the pro-lifers do
not accept the sacred status of all life, if

How can
a nation prosper
when men
who are less than
animals are
allowed to sit on
high-court benches
and authorize
young girls
to murder their
own children?

they are unwilling to undergo the sacrifice
of investigating the actual nature of the
soul, then their arguments will contain the
seed of atheism, which is the undoer of all
morality.

Unfortunately, it seems that the pre-
vailing view that life is nothing but a con-
glomeration of chemicals moving accord-
ing to rigid, impersonal laws of nature has
penetrated into the ranks of the pro-life
movement. For example, even such a
learned and moral man as Dr. J.C. Willke
states in his Handbook on Abortion:

Did you come from a fertilized ovum? No,
you once were a fertilized ovum who grew
and developed into the child or adult you are
today. Nothing has been added to the fer-
tilized ovum you once were except nutrition.
You are now more developed, larger and
more mature, but you were all there at the
beginning.

But Dr. Willke is dead wrong. We have
never been ova, nor will we ever become
ova in the future, nor are we the gross
physical body. We are eternal spiritual

souls, part and parcel of God. Unfortu-
nately, Western civilization is totally be-
reft of any clear understanding of the soul
and God.

The actual issue today, of which the
abortion issue is the most dramatic mani-
festation, is the perennial debate between
materialism and spiritualism, between
atheism and godliness, between the saint-
ly life and the sinful life. A saintly person,
a person aware of his constitutional posi-
tion as a spiritual soul, part and parcel of
God, will recognize God as the true pro-
prictor of everything. Such a person will
use everything he has, including his body
and mind, in the service of the Lord. Al-
though many women foolishly state that
they are the proprictors of their own
bodies and may therefore kill their own
babies, the fact is that none of these
women created her own body, nor can any
of them protect her body when, by God’s
law, she is dragged out of it at death. The
body is created by material nature under
the supervision of God; so how can any-
one claim to own his or her body?

The concept of the body’s belonging to
an individual is based on the false doctrine
of humanism, the hallucination of a man-
centered world. Sad to say, this humanis-
tic idea has its very roots in the traditions
of most modern religions, which teach
that God’s principal activity is to provide
for the happiness of human beings, to
watch over us and reward or punish us. Tra-
ditional Western religion thus defines God's
identity in terms of our own life. We are
the subjects, we are the doers, we are the
enjoyers and sufferers, and God is merely
controlling our fate.

So even our so-called religious concepts
are man-centered, not God-centered. We
do not see God as the supreme enjoyer of
everything. We do not see the universe as
existing exclusively for God’s pleasure.
We do not see God as the supreme pro-
prictor of everything. And consequently
even our religious traditions do not have
the power to establish a truly moral
society.

The Vedic literature calls this type of
religion kaitava-dharma, “cheating reli-
gion.” Undoubtedly, the goal of Chris-
tianity, Judaism, and other bona fide reli-
gions is love of God. But love implies
service. One who truly loves God will ac-
cept Him as the supreme proprietor and
enjoyer and not foolishly think God is
meant to be our order supplier. If people
have a real sense of God consciousness,
they can accept sacrifice and austerity,
and this will eliminate most of the problem
the pro-lifers are trying to combat.

This brings us to the final point of our
discussion. Itis obvious that the root cause
of the abortion problem is widespread

(continued on page 26)



“My Life’s Most Precious Moments”

A Bombay doctor wins the title “big fool” and loves it.

by DR. CHATURBHALI P. PATEL

It was early one morning at about 5:30
during the Bombay winter, on the
smooth sands of Juhu Beach, that we
first met. I and my friends Babubhai,
Bhanubhai, and Chandubhai were walk-
ing from the north end of the beach
toward the south, and just opposite the
Sun 'n’ Sand Hotel, in the semidarkness of
dawn, the saintly figure of a sannyasi [re-
nunciant] came within the purview of my
vision. It was His Divine Grace Srila
Prabhupada.

He was walking with a group of devo-
tees from the opposite direction, from
south to north, striding toward us about
twenty feet away. Assoon as [ saw him my
feet automatically turned toward him, and
my friends followed me. And lo! He too
started coming toward me. We met half-
way.

My friends and 1 were all Vaisnavas
[devotees of Krsna], born in Vaisnava
families, and we had been taught from our
carly childhood how to pay respect and
obeisances to a saint, a sannydsi, or a
sadhu. So we fell at his feet—all of us—
one after the other. He put his pious hand
on my head and inquired about my name,
profession, and so on. I answered all with
full respect. From there we all returned to
the temple, joining him in a procession,
and from that time he and I started know-

ing each other more and more, and we
came nearer and nearer to each other.

I was educated in the Western way and
am greatly influenced by the modern
methods of imbibing knowledge. So atour
first meeting I started arguing with him,
sometimes foolishly, sometimes methodi-
cally and logically. The first epithet I re-
ceived from him was “You are a midha, a
big fool.” Considering my respectable
qualification of doctorate from one of the
world’s most renowned universities, I
went into a fit of laughter, and he too re-
joiced and laughed. And there you are.
We soon became very close.

The many such occasions we shared
opened vistas for us to know each other
more and more and generated greater and
greater love between us. He was a pious,
venerable saint to me; [ was a miidha, a
big fool, to him. But he loved me dearly—
so much so that if he did not see me for a
day on the Juhu sand, he would make
urgent inquiries about me.

After our first few meetings a regular
program for our having his sar-sariga [spiri-
tual association] on Juhu Beach came into
being automatically. Every day my friends
and I would rejoice at his frank and sweet
talks about the superiority of bhakti-yoga
[devotional service] and @rma-vidya [self-
knowledge]. And I, for arguing with him,
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used to get my special epithets: “nmiidha”
and “rascal.” Then both of us would laugh
to our hearts’ content. And so we had our
daily routine on Juhu Beach as long as he
was in Bombay.

As I already mentioned, I was born into
an orthodox Vaisnava family, and right
from the early age of ten or eleven I was
taught to get up every day before 4:00
AM., take a bath, say prayers to Krsna,
read Bhagavad-gita, water the sacred
tulasi plant, and then do yoga exercises
and pranayama [breathing exercises] to
keep body and mind fit. This has been my
daily routine even until today, and now I
have entered my seventieth year.

But until my talks with Srila Prabhu-
pada on the Juhu sand, I had not received
and understood the real essence of the
teachings of the Gita in the true sense. 1
soon became a life member of the Hare
Krsna movement. As a member | got a
copy of Bhagavad-gita As It Is, and I
started reading it with gusto. I compared
Srila Prabhupada’s commentary with the
commentary of the great Vaisnava acarya
[exemplar] Ramanuja, and I found that
both are truly equal and parallel to each
other. Srila Prabhupada: a real saint and a
true acarya.

Now very great respect, love, and devo-
tion developed in me for this saint/yogi/
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acarya. 1 saw that his daily life
mirrored the Bhagavad-gitd, the
great song of Lord Krsna, and I
used to feel an acute sense of de-
jection when he would go away
from Juhu and deprive me of his
sat-sanga. 1 would eagerly wait for
his early arrival in Bombay and
would keep on inquiring about
him from the devotees. When he
was there it was the greatest oc-
casion of my life. We used to have
sweet talks, slow walks, and sharp
arguments with loving quarrels,
and I used to get my regular epi-
thets of “miadha” and “rascal.”

Not all days were smooth sail-
ing. One day we had a gust of fiery
arguments and a small quarrel—
with respect, of course, on my side
for him, and with tender love on
his side for me. The next day, not as usual,
I, instead of walking on the sand, sat with
my friends away from his path so that he
might not see me. Then, when he came
onto the sand for his usual walk, he started
searching for me all around, and not find-
ing my whereabouts he started inquiring,
“Where is Dr. Patel?” Someone showed
him where [ was sitting—rather hiding—
and lo! he started coming toward me with
his band of devotees. I felt extremely
ashamed and got up immediately and ran
toward him. [ fell at his feet and he gave
me his benediction. What a saint he was!
For him there was no friend or foe: all
were equal. A godly personality indeed!

One day I requested him to sanctify my
place of residence with his pious feet and
to do sankirtana [congregational chant-
ing of Hare Krsna] and take prasadam
[sanctified food] with all the devotees of
the Juhu temple. He readily agreed. He
graced my house with his presence and
sanctified it. A true devotee of Lord Krsna
is a true representative of the Lord; in his
presence we all felt as if Lord Krsna were
there. That is the blessing of a true devo-
tee of Lord Krsna.

Some time thereafter I began going to
his residential quarters in the temple, ac-
companying him on his walk from the
temple to Juhu Beach, and then walking
with him back to the temple. This became
a regular routine whenever he was in
Bombay. One day I went to his quarters in
the early morning and he was still in bed.
The attendants would not let me in, not
even into the anteroom.

While I was talking with the attendants
he must have awakened and heard my
voice. He spoke out: “Isit Dr. Patel? Doc-
tor Sahib, come here into my room.” |
went in. He was lying on his bed telling his
beads. The bed was covered all around
with a mosquito net. I touched his pious
feet and stood near the end of the bed. He
invited me to sit on the bed near him. I
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wouldn’t do that, as he was a saint. He
said, “I want to tell you a secret.” And
what was that secret? “Look,” he said,
“we were brothers in our previous birth.”

I said, “1 don’t know.

“Don’t you see,” he said, “we are so
much attracted to each other. You come
so early from your home to see me, and I
also await for your arrival here.”

I was stunned and stood speechless. |
submitted.

One day he inquired about my full
name. I said, “My name is Chaturbhai
Purushottamdas Patel.”

He said, “Patel is your surname, indi-
cating you are a village headman’s son.”

i (=

“Then your father’s name is Purushot-
tamdas, that is, ‘servant of Purushottama,
Lord Krsna."”

I agreed.

“Then your name should be Chatur-
bhujanand—that is, ‘the joy of four-
handed Lord Visnu'—rather than Chatur-
bhai.”

“No,” I said, “I am Chaturbhai. Chatur
means ‘clever,” and bhai means ‘broth-
er.” So my name means ‘clever brother
of yours.””

There was a big burst of laughter
amongst all of us. I was his intelligent
brother from his previous birth, but I be-
came his mentally initiated disciple, a con-
firmed devotee of Lord Krsna and His in-
carnations. Srila Prabhupada was a san-
nyasi and an acarya, while I was a full-
fledged grhastha [houscholder] living at
home, but still, by his grace, my mind was
fixed on the sacred feet of Lord Krsna.

Every third year an extra month is in-
serted into the lunar calendar to bring it
into line with the solar calendar. As per as-
tronomical calculations, one year sacred
Sravana was the month that came twice.
The first month of the double month is
called purusottama-masa, and devotees of
Lord Krsna observe it by fasting, praying,

and reading Srimad-Bhagavatam.
The last day of this month was
somavati-Amavasya, a very auspi-
cious occasion. On this day all reli-
gious people take a bath in the
early morning in the sea, or in a
river or sacred lake.

I proposed that on that auspi-
cious day Srila Prabhupada take a
dip in the sea along with me and
the others. He agreed at once. We
all planned to go to the sea with
extra clothes, take a bath, and
change. He accompanied us, but
just near the edge of the water
someone suggested that he not
take a bath in the sea, since he had
had a coronary episode some time
back. So he halted then and there
and would not enter the water. He
pondered for a while and then sud-
denly asked me to bring some water in my
palm and pour it on his head. He said,
“That is as good as a bath on this auspi-
cious day.” Very intelligently, he found
the means, and I obliged him. He was
pleased. I touched his feet and felt satis-
faction at having taken a bath in the sea
with him on a very auspicious day.

Thus I had ample opportunity to have
his sat-saniga, both in the temple and dur-
ing our walks on the seashore. He liked to
sit in my car and be driven by me to the
temple. This was our regular program
every day. Then I would touch his feet,
leave him at the temple, and go home or to
my work at my clinic.

He knew Bengali, and I knew Gujarati.
Sometimes I would speak to him in Guja-
rati, and understanding me fully, he would
reply in Bengali, which I in turn could un-
derstand. He could not speak Gujarati
and I could not speak Bengali, but we
could still understand each other very
well. So sometimes we would converse in
this way.

Chandubhai and I had nicknamed one
of Srila Prabhupada’s young sannyasis
“Major Domo,” for he was really a
dominating personality among all the
devotees. I told Srila Prabhupada, and he
started to use the nickname himself. At
least in our presence he would address
that sannyasi as Major Domo, and we all
used to laugh. Srila Prabhupada was such
a noble person with childlike innocence.

I cannot forget my life’s most precious
moments with Srila Prabhupada. In my
busy life as a medical man, these were my
best times. He rectified and sanctified the
entire span of my life. He took me to be his
brother from his previous life—and that is
greatly auspicious for me.
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The following conversation between Srila
Prabhupada and Dr. Patel took place in
March of 1974.



Srila Prabhupada: If you want to worship
Krsna, you should worship Him directly;
you shouldn’t worship the demigods—
just as if you want to give some food to
eat, you should give it to the mouth, not to
the rectum. [Laughter]

Dr. Patel: But there is a way of feeding
through the rectum—

Srila Prabhupada: To give someone food,
there is only one hole: the mouth. You
cannot say that because there are so many
holes in the body, any hole will do.

Dr. Patel: That is not the real argument—
Srila Prabhupada: Worship of the demi-
gods is avidhi-piirvakam [improper].

Dr. Patel: But through them one can wor-
ship God.

Srila Prabhupada: No. Everyone is part
and parcel of God, but not everyone is
God. That is the proper understanding.
Every hole in my body is part of my body,
but when food is to be taken, it is only
through this | points to his mouth], not an-
other hole.

Dr. Patel: But you can give food in the
vein.

Srila Prabhupada: But that is not the

Srila Prabhupada: “Everything is con-
nected with Me, but I am not everything.”
Nobody can exist without Krsna, but that
doesn’t mean everybody is Krsna.

Dr. Patel: But there is nobody other than
Krsna.

Srila Prabhupada: No. no. Na cahari tesv
avasthitah: “1 am nor everybody.”

Dr. Patel: As 1 was reading in the
Bhagavata today, everything is emanating
from Krsna; even the jivas [souls] are part
and parcel of Krsna.

Srila Prabhupada: That does not mean
Krsna is a jiva.

Dr. Patel: Nothing can exist without
Krsna.

Srila Prabhupada: That’s all right. Every-
thing is material energy. but that does not
mean the land is the sea. That is nonsense.
Do you say the land and the sea are the
same?

Dr. Patel: Yes.

Srila Prabhupada: That is nonsense.

Dr. Patel: It is not nonsense, and I will
give you an argument. As a scientist I'll
tell you. You break the atoms—

Srila Prabhupada: You are the lowest sci-

proper way. That is avidhi-pirvakam.
Dr. Patel: But in the Bhagavad-gitd Krsna
Himself says, “Worship of the devas [demi-
gods] is worship of Me.”

Srila Prabhupada: No. no. Krsna says,

ve 'py anya-devata-bhakia
yajante Sraddhayanvitah

te 'pi mam eva kaunteya
vajanty avidhi-piirvakam

“Worshiping the demigods is seva [wor-
ship] of Me—but it is avidhi-pirvakam
[improper].”™ Earlier He says, mat-sthani
sarva-bhiitani na caham tesv avasthitah.
Dr. Patel: Can you translate that?

entist. No. no, no! I cannot hear this non-
sense. If you say the sea and the land are
the same, this is complete nonsense.

Dr. Patel: It is nonsense in the present cir-
cumstances, but—

Srila Prabhupada: Any circumstances,
any circumstances. We admit that the land
and the sea are both matter, but you can-
not say land is water, water is land. You
cannot say that.

Dr. Patel: Would you please give me a de-
cent hearing?

Srila Prabhupada: Everything is matter;
that is all right.

Dr. Patel: That is right; that is what I want

to say.

Srila Prabhupada: That [ admit. But the
difficulty with the mayavadis [imper-
sonalists] is that they do not distinguish
between the varieties.

Dr. Patel: Matter is made of maya [ma-
terial energy|. So we are all mayavadis—
all of us—vou and me. because we are
talking of mava. Nothing can happen
without the energy of God.

Srila Prabhupada: That’s all right. But
you cannot avoid the varieties. In your
body. you have a head, you have a hand,
and so on. Everything is the body, but if I
point to your hand and ask, “What is
that?” and you only say, “It is my body.”
that is nonsense.

Dr. Patel: How can it be nonsense?

Srila Prabhupada: It is nonsense. This is
the head, this is the hand, this is the leg
[ Pointing to the various parts of his body]|—
Dr. Patel: And the whole thing is the
body.

Srila Prabhupada: This is called unity in
variety.

Dr. Patel: Shall [ speak?

Srila Prabhupada: Yes—but you cannot
say the head and the leg are the same. You
cannot say that.

Dr. Patel: Shall I talk now? When this
body was being manufactured in the
womb—

Srila Prabhupada: | know: it was just a
lump at first. [Pauses] But it became vari-
egated.

Dr. Patel: Or take the example of the
seed. In the sced there is a whole banyan
tree. The Upanisads give this example:
from a small seed a big banyan tree has
come out—

Srila Prabhupada: That is all right.

Dr. Patel: So the seed is the real thing.
And that seed is Krsna. So everything is
Krsna.

Srila Prabhupada: Again “Everything is
Krsna.” Again the same nonsense, the
same nonsense. Krsna says, “I am not ev-
erything” (mat-sthani sarva-bhitani na
caham tesv avasthital).

Dr. Patel: Na ca mat-sthani bhitani. Krsna
corrects Himself in the next verse.

Srila Prabhupada: No, it is not a correc-
tion. Fools simply cannot understand.
Krsna is clear: “Although everything
exists in Me, [ am not everything.”

Dr. Patel: Still, “Everything exists in
Me.”

Srila Prabhupada: Yes. Just like in this
hotel [ Pointing to a nearby hotel], there is
so much furniture, there are so many
rooms. But if you say everything is the
hotel, that is nonsense.

Dr. Patel: But without the furniture the
hotel cannot be, without the rooms the
hotel cannot be—

Srila Prabhupada:|[ To the others| This man
is less intelligent.

Dr. Patel: That is what I am.
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Srila Prabhupada: Yes. If you say the fur-
niture is the hotel, that is less intelligent.
Dr. Patel: But if you take out the furni-
ture, the hotel will not be a hotel any
more.

Srila Prabhupada: That’s all right, but you
cannot say the furniture is the hotel—
Dr. Patel: But that is also an argument.
Srila Prabhupada: That is a nonsense ar-
gument: “Hotel is furniture.” You cannot
say everything is the hotel. “The furniture
is the hotel. The doorman is the hotel. The
food is the hotel.” What is this? There
must be varieties.

Dr. Patel: We are trying to dig to the seed
of the tree of varieties.

Srila Prabhupada: But you do not know
how the tree is manifested. Therefore you
are less intelligent.

land, and the land is different from the
water. Simultaneously one and different.
You are simply thinking abheda [nondif-
ference]. That is your deficiency.

Dr. Patel: No, no. [ will try to understand
your bheda [difference]| also, but for me
abheda is more important at the present.
Srila Prabhupada: That means you are
less intelligent.

Dr. Patel: I don’t mind becoming the least
intelligent. Why less? [ Laughter]

Srila Prabhupada: But you should come to
this understanding: that in the abheda
[oneness] there is bheda [variety]. It is a
very simple thing. My hand is not different
from my body, but still my hand is not my
body. Even a child can understand. But
you are not submissive; therefore you do
not understand.

Dr. Patel: I am very less intelligent. The
tree is manifested from the seed.

Srila Prabhupada: That's all right. That
everyone knows. But when the trec is
grown you cannot say the leaf is also the
seed, the fruit is also the seed, the trunk is
also the seed. This is nonsense.

Dr. Patel: This is what the Vedas say—
Srila Prabhupada: No, that the Vedas do
not Q(]y

Dr. Patel: You understand it differently; [
understand it differently.

Srila Prabhupada: How can you say every-
thing is the same? There is variety. This is
called acintya-bhedabheda-tattva philoso-
phy: God is simultancously one with ev-
erything and different from everything.
This is Caitanya’s philosophy.

Dr. Patel: That is the philosophy?

Srila Prabhupada: Yes. Take the same ex-
ample as before: the water is matter, and
the land is also matter. As matter they are
one, but the water is different from the
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Dr. Patel: No. [Insistently] I am extremely
submissive. But I cannot submit without
understanding. That is what I was taught
in my school.

Srila Prabhupada: Because you do not
submit, you do not understand.

Dr. Patel: But I will not submit without
understanding.

Srila Prabhupada: No, no. Tad viddhi-
pranipatena. Pranipata: first of all you
must surrender.

Dr. Patel: I am being pranipata. Do you
think I am disrespecting you? If you think
so0, then please pardon me.

Srila Prabhupada: No, no. Itis not a ques-
tion of disrespecting. But there is no full
surrender. You think that you know better
than me.

Dr. Patel: I don’t think so.

Srila Prabhupada: Yes.

Dr. Patel: No, no. If you think that, [ will
not talk, starting from tomorrow.

Srila Prabhupada: No, no.

- I'll be satisfied,

Dr. Patel: [ want to learn.

Srila Prabhupada: That is very good. So
don’t talk, simply hear; that will be benefi-
cial.

Dr. Patel: But if I don’t talk—

Srila Prabhupada: No, simply hear: don't
talk. That will be your respect.

Dr. Patel: And when I want to make you
talk, what will I do?

Srila Prabhupada: Your habit is that as
soon as I begin talking, vou immediately
talk, without hearing. Therefore you do
not understand.

Dr. Patel: In what way will I make you
talk? You tell me the way—

Srila Prabhupada: Simply hear first of all.

Dr. Patel: Acha, let us hear.

Srila Prabhupada: Simply be patient.
Then if you cannot understand, inquire.
Don’t think. “I know better than him;
therefore 1 shall talk.” That will never
help you to understand.

Dr. Patel: Well, if you run away with the
idea that I am thinking like that, you are
wrong.

Srila Prabhupada: You are habituated to
think like that.

Dr. Patel: I'm habituated, but I have all
respect for you. Don’t say that I'm disre-
spectful.

Srila Prabhupada: No. no. I know that—
Dr. Patel: The idea that I'm disrespecting
you—

Srila Prabhupada: I am simply pointing
out your defects.

Dr. Patel: That’s all right. I am prepared
to correct them. But if [ don’t excite you,
you keep mum. So how shall T excite
you?

Srila Prabhupada: Put a question, and |
shall answer it from the Sastra [scriptures).
Any child can understand, if T ask him,
“What is this?” “Hand.”™ “What is this?”
“Head.” "What is this?” “Leg.” Does he
say, “Body”? So vour are speaking like
less than a child.

Dr. Patel: That is what I am. Thatis what I
am.

Srila Prabhupada: Yes. Arjuna in the be-
ginning was arguing. but when he saw it
was useless he said to Krsna. “Now [ sur-
render to You."” That is required.

Dr. Patel: But you are so very hard and
harsh.

Srila Prabhupada: | must be hard. The
whole world is falling for this mayavada
philosophy. Therefore I am very much
hard. I don’t make any compromise with
these mayavadr rascals. No. I'll never do
that. Even if I don’t make any disciples,
but I cannot make any
compromise with these rascals. I cannot.
If I make one moon, that is sufficient; 1
don’t want many stars. That was my guru
mahardja’s principle, and that is my prin-
ciple. What is the use of any number of
fools and rascals? If one man understands
rightly, he can deliver the whole world. &
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Second Canto: “The Cosmic Manifestation”

CHAPTER NINE

Answers by Citing
the Lord’s Version

As our serialized presentation of Srimad-Bhagavatam continues, Lord
Krsna reveals Himself in two ways to Brahma, the demigod who oversees
the creation of the universe. The first revelation comes through the
Sanskrit word tapa, an order to execute austerity. After Brahma fulfills the
order by meditating for many years, Krsna reveals Himself and His
personal abode.

(Continued from Text 5)
PURPORT

This verse is the prelude for explaining the transcendental nature of
the form and the abode of the Lord. In the beginning of Srimad-
Bhagavatam it has already been said that the Supreme Absolute Truth
exists in His own abode without any touch of the deluding energy.
Therefore the kingdom of God is not a myth but factually a different and
transcendental sphere of planets known as the Vaikunthas. This will also
be explained in this chapter.

Such knowledge of the spiritual sky far above this material sky and its
paraphernalia can be known only by dint of devotional service, or
bhakti-yoga. The power of creation by Lord Brahma was also achieved by
bhakti-yoga. Brahmiji was bewildered in the matter of creation, and he
could not even trace out the source of his own existence. But all this
knowledge was fully achieved by him through the medium of bhakti-
yoga. By bhakti-yoga one can know the Lord, and by knowing the Lord
as the Supreme, one is able to know everything else. One who knows the
Supreme knows everything else. That is the version of all Vedas. Even
the first spiritual master of the universe was enlightened by the grace of
the Lord, so who else can attain perfect knowledge of everything without
the mercy of the Lord? If anyone desires to seek perfect knowledge of
everything, he must seek the mercy of the Lord, and there is no other
means. To seek knowledge on the strength of one’s personal attempt is a
sheer waste of time.

TEXT 6

q f%wa FRETETA
¥ fenifed a= fag:
Y TTSTHHAT
faftpgami uagad fag N & N
sa cintayan dvy-aksaram ekadambhasy
upasrnod dvir-gaditam vaco vibhuh
sparsesu yat sodasam ekavimsari
niskincananam nrpa yad dhanam viduh

sah—he: cintayan—while thus thinking; dvi—two: aksaram—sylla-
bles; ekada—once upon a time; ambhasi—in the water; upasrnot—
heard it nearby: dvih—twice; gaditam—uttered; wvacah—words;
vibhuh—the great; sparSesu—in the sparsa letters; yat—whichs
sodasam—the  sixteenth;  ekavimsam —and  the twenty-first;

niskinicananam—of the renounced order of life; nrpa—0 King; yat—
what is; dhanam—wealth; viduh—as it is known.

TRANSLATION

While thus engaged in thinking, in the water, Brahmaji heard
twice from nearby two syllables joined together. One of the sylla-
bles was taken from the sixteenth and the other from the twenty-
first of the sparsa alphabets, and both joined to become the wealth
of the renounced order of life.

PURPORT

In Sanskrit language, the consonant alphabets are divided into two
divisions, namely the sparsa-varnas and the talavya-varnas. From ka to
ma the letters are known as the sparsa-varnas, and the sixteenth of the
group is called ta, whereas the twenty-first letter is called pa. So when
they are joined together, the word tapa, or penance, is constructed. This
penance is the beauty and wealth of the brahmanas and the renounced
order of life. According to Bhagavata philosophy, every human being is
meant simply for this fapa and for no other business, because by penance
only can one realize his self; and self-realization, not sense gratification,
is the business of human life. This tapa, or penance, was begun from the
very beginning of the creation, and it was first adopted by the supreme
spiritual master, Lord Brahma. By tapasya only can one get the profit of
human life, and not by a polished civilization of animal life. The animal
does not know anything except sense gratification in the jurisdiction of
eat, drink, be merry and enjoy. But the human heing is made to undergo
tapasya for going back to Godhead, back home.

When Lord Brahma was perplexed about how to construct the material
manifestations in the universe and went down within the water to find
out the means and the source of his lotus seat, he heard the word tapa
vibrated twice. Taking the path of tapa is the second birth of the desiring
disciple. The word upasrnot is very significant. It is similar to
upanayana, or bringing the disciple nearer to the spiritual master for
the path of tapa. So Brahmiji was thus initiated by Lord Krsna, and this
fact is corroborated by Brahmaji himself in his book the Brahma-
samhitd. In the Brahma-sarnhita Lord Brahma has sung in every verse
govindam adi-purusari tam ahari bhajami. Thus Brahma was initiated
by the Krsna mantra, by Lord Krsna Himself, and thus he became a
Vaisnava, or a devotee of the Lord, before he was able to construct the
huge universe. It is stated in the Brahma-samhitd that Lord Brahma was
initiated into the eighteen-letter Krsna mantra, which is generally ac-
cepted by all the devotees of Lord Krsna. We follow the same principle
because we belong to the Brahma sampradaya, directly in the disciplic
chain from Brahma to Narada, from Narada to Vyasa, from Vyasa to
Madhva Muni, from Madhva Muni to Madhavendra Puri, from Madha-
vendra Puri to Iévara Puri, from Iévara Puri to Lord Caitanya and
gradually to His Divine Grace Bhaktisiddhanta Sarasvati, our divine
master.

One who is thus initiated in the disciplic succession is able to achieve
the same result or power of creation. Chanting of this holy mantra is the
only shelter of the desireless pure devotee of the Lord. Simply by such
tapasya, or penance, the devotee of the Lord achieves all perfections like
Lord Brahma.
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152 S'rimad-Bhagavalam

[Canto 2, Ch. 9

TEXT 7

fare agwfczan
figmr  aTaETEE: |
qoegaifge |y A el

nisamya tad-vaktr-didrksaya diso
vilokya tatranyad apaSyamdanah
svadhisnyam asthaya vimrsya tad-dhitarn
tapasy upadista ivadadhe manah

nisamya—after hearing; tat—that; vaktr—the speaker; didrksaya—
just to find out who spoke; disah—all sides: vilokya—seeing; tatra—
there; anyat—any other; apasyamanah—not to be found;
svadhisnyam—on his lotus seat;  dsthaya—sit down; vimrsya—think-
ing; tat—it; hitam—welfare; tapasi—in penance; upadistah—as he was
instructed; iva—in pursuance of: adadhe—gave; manah—attention.

TRANSLATION

When he heard the sound, he tried to find the speaker, search-
ing on all sides. But when he was unable to find anyone besides
himself, he thought it wise to sit down on his lotus seat firmly and
give his attention to the execution of penance, as he was in-
structed.

PURPORT

To achieve success in life, one should follow the example of Lord
Brahma, the first living creature in the beginning of creation, After
being initiated by the Supreme Lord to execute tapasya, he was fixed in
his determination to do it, and although he could not find anyone hesides
himself, he could rightly understand that the sound was transmitted by
the Lord Himself. Brahma was the only living being at that time because
there was no other creation and none could be found there except him-
self. In the beginning of the First Canto, in the First Chapter, first verse,
of the Srimad-Bhagavatam, it has already been mentioned that Brahma
was initiated by the Lord from within. The Lord is within every living
entity as the Supersoul, and He initiated Brahmi because Brahma was
willing to receive the initiation. The Lord can similarly initiate everyone
who is inclined to have it.

As already stated, Brahma is the original spiritual master for the uni-
verse, and since he was initiated by the Lord Himself, the message of
Srimad-Bhagavatam is coming down by disciplic succession, and in
order to receive the real message of Srimad-Bhagavatam one should ap-
proach the current link, or spiritual master, in the chain of disciplic suc-
cession. After being initiated by the proper spiritual master in that chain
of succession, one should engage himself in the discharge of tapasya in
the execution of devotional service. One should not, however, think him-
self on the level of Brahma to be initiated directly by the Lord from in-
side because in the present age no one can be accepted to be as pure as
Brahma. The post of Brahma to officiate in the creation of the universe is
offered to the most pure living being, and unless one is so qualified one
cannot expect to be treated like Brahmaji directly. But one can have the
same facility through unalloyed devotees of the Lord, through scriptural
instructions (as revealed in the Bhagavad-gitd and Srimad-Bhagavatam
especially), and also through the bona fide spiritual master available to
the sincere soul. The Lord Himself appears as the spiritual master to a
person who is sincere in heart about serving the Lord. Therefore the
bona fide spiritual master who happens to meet the sincere devotee
should be accepted as the most confidential and beloved representative of
the Lord. If a person is posted under the guidance of such a bona fide
spiritual master, it may be accepted without any doubt that the desiring
person has achieved the grace of the Lord.

TEXT 8
%q- bt L ﬁ
foraferen ffsmmats: |

16 BACK TO GODHEAD

AAIT  WIESS g
SRISHIRIESR I o (R

divyari sahasrabdam amogha-darsano
jitanilatma vifitobhayendriyah

atapyata smakhila-loka-tapanarn
tapas taptydrns lapatam samdhitah

divyam—pertaining to the demigods in the higher planets; sahasra—
one thousand; abdam—years; amogha—spotless, without a tinge of im-
purity; darfanah—one who has such a vision of life; jita—controlled;
anila—life; atma—mind; vijita—controlled over; ubhaya—both;
indriyah—one who has such senses; atapyata—executed penance;
sma—in the past; akhila—all; loka—planet; tapanam—enlightening;
tapah—penance; tapiyan—extremely hard penance: tapatim—of all
the executors of penances; samahitah—thus situated.

TRANSLATION

Lord Brahma underwent penances for one thousand years by
the calculations of the demigods. He heard this transcendental
vibration from the sky, and he accepted it as divine. Thus he con-
trolled his mind and senses, and the penances he executed were a
great lesson for the living entities. Thus he is known as the
greatest of all ascetics.

PURPORT
Lord Brahma heard the occult sound tapa, but he did not see the per-

" son who vibrated the sound. And still he accepted the instruction as

beneficial for him, and therefore he engaged himself in meditation for
one thousand celestial years, One celestial year is equal to 6 X 30 X 12 X
1000 of our years. His acceptance of the sound was due to his pure vision
of the absolute nature of the Lord. And due to his correct vision, he made

_no distinction between the Lord and the Lord’s instruction. There is no

difference between the Lord and sound vibration coming from Him,
even though He is not personally present. The best way of understanding
is to accept such divine instruction, and Brahma, the prime spiritual
master of everyone, is the living example of this process of receiving
transcendental knowledge. The potency of transcendental sound is never
minimized because the vibrator is apparently absent. Therefore Srimad-
Bhagavatam or Bhagavad-gita or any revealed scripture in the world is
never to be accepted as an ordinary mundane sound without transcen-
dental potency.

One has to receive the transcendental sound from the right source, ac-
cept it as a reality and prosecute the direction without hesitation. The
secret of success is to receive the sound from the right source of a bona
fide spiritual master. Mundane manufactured sound has no potency, and
as such, seemingly transcendental sound received from an unauthorized
person also has no potency. One should be qualified enough to discern
such transcendental potency, and either by discriminating or by fortu-
nate chance if one is able to receive the transcendental sound from the
bona fide spiritual master, his path of liberation is guaranteed. The disci-
ple. however, must be ready to execute the order of the bona fide spiri-
tual master as Lord Brahma executed the instruction of his spiritual
master, the Lord Himself. Following the order of the bona fide spiritual
master is the only duty of the disciple, and this completely faithful exe-
cution of the order of the bona fide spiritual master is the secret of
success.

Lord Brahma controlled his two grades of senses by means of sense
perception and sense organs because he had to engage such senses in the
execution of the order of the Lord. Therefore controlling the senses
means engaging them in the transcendental service of the Lord. The
Lord’s order descends in disciplic succession through the hona fide spiri-
tual master, and thus execution of the order of the bona fide spiritual
master is factual control of the senses. Such execution of penance in full
faith and sincerity made Brahmaji so powerful that he became the cre-
ator of the universe. And because he was able to attain such power, he is
called the best amongst all the tapasvis. g
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TEXT 9
T T W A
FRIAE T T ATH |
2 LGRER] Ry T _
wreeafEgRTiET (il
tasmai sva-lokan bhagavan sabhajitah
sandarsayam asa parari na yal-param

vyapeta-sanklesa-vimoha-sadhvasam
sva-drstavadbhir purusair abhistutam

tasmai—unto him; sva-lokam—His own planet or abode: bhagavin—
the Personality of Godhead: sabhdjitah—being pleased by the penance of
Brahma; sandarSayam dsa—manifested; param—the supreme; na—
not; yat—of which; param—further supreme; vyapeta—completely
given up; sanklesa—five kinds of material aflictions; vimoha—without
illusion; sd@dhvasam—fear of material existence; sva-drsta-vadbhih—by
those who have perfectly realized the self; purusaih—hy persons;
ebhistutam —worshiped by.

TRANSLATION

The Personality of Godhead, being thus very much satisfied
with the penance of Lord Brahma, was pleased to manifest His per-
sonal abode, Vaikuntha, the supreme planet ahove all others. This
transcendental abode of the Lord is adored by all self-realized per-
sons freed from all kinds of miseries and fear of illusory existence.

PURPORT

The troubles of penance accepted by Lord Brahma were certainly in
the line of devotional service (bhakti). Otherwise there was no chance
that Vaikuntha or svalokam, the Lord’s personal ahodes, would become
visible to Brahmaji. The personal abodes of the Lord, known as
Vaikunthas, are neither mythical nor material, as conceived by the im-
personalists. But realization of the transcendental abodes of the Lord is
possible only through devotional service, and thus the devotees enter into
such abodes. There is undoubtedly trouble in executing penance. But the
trouble accepted in executing bhakti-yoga is transcendental happiness
from the very beginning, whereas the trouble of penance in other pro-
cesses of self-realization (jiana-yoga, dhydna-yaga, etc.), without any
Vaikuntha realization, ends in trouble only and nothing more. There is
1o profit in biting husks without grains. Similarly, there is no profit in
executing troublesome penances other than bhakti-yoga for self-
realization. :

Executing bhakti-yoga is exactly like sitting on the lotus sprouted out
of the abdomen of the transcendental Personality of Godhead, for Lord
Brahma was seated there. Brahmaji was able to please the Lord, and the
Lord was also pleased to show Brahmiji His personal abode. Srila Jiva
Gosvami, in the comments of his Krama-sandarbha annotation of
Srimad-Bhagavatam, cites quotations from the Garga Upanisad, Vedic
evidence. It is said that Yajfiavalkya described the transcendental abode
* of the Lord to Gargi, and that the abode of the Lord is situated above the
highest planet of the universe, namely Brahmaloka. This abode of the
Lord, although described in revealed scriptures like the Bhagavad-gita
and the Srimad-Bhdgavatam, remains only a myth for the less intelli-
gent class of men with a poor fund of knowledge. Herein the word sva-
drstavadbhih is very significant. One who has actually realized his self
realizes the transcendental form of one’s self. Impersonal realization of
self and the Supreme is not complete, because it is just an opposite con-
ception of material personalities. The Personality of Godhead and the
personalities of devotees of the Lord are all transcendental; they do not
have material bodies. The material body is overcast with five kinds of
miserable conditions, namely ignorance, material conception, attach-
ment, hatred and absorption. As long as one is overwhelmed by these five
kinds of material miseries, there is no question of entering into the
Vaikunthalokas. The impersonal conception of one’s self is just the nega-
tion of material personality and is far from the positive existence of per-

sonal form. The personal forms of the transcendental abode will be
explained in the following verses. Brahmaji also described the highest
planet of the Vaikunthaloka as Goloka Vrndavana, where the Lord
resides as a cowherd boy keeping transcendental surabhi cows and sur-
rounded by hundreds and thousands of goddesses of fortune.

cintamani-prakara-sadmasu kalpavrksa-
Aaksavrtesu surabhir abhipalayantam
laksmi-sahasra-sata-sambhrama-sevyamanar
govindam adi-purusar tam aham bhajami
(Brahma-samhita 5.29)

The statement of the Bhagavad-gitd, yad gatva na nivartante tad
dhama paramarh mama, is also confirmed herewith. Param means tran-
scendental Brahman. Therefore, the abode of the Lord is also Brahman,
nondifferent from the Supreme Personality of Godhead. The Lord is
known as Vaikuntha, and His abode is also known as Vaikuntha. Such
Vaikuntha realization and worship can be made possible by transcenden-
tal form and sense.

TEXT 10
b M O 0
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pravartate yatra rajas tamas tayoh
sattvari ca misram na ca kala-vikramah

na yatra mayd kim utapare harer
anuvratd yatra surasurdarcitah

pravartate—prevail; yatra—wherein; rajah tamah—the modes of
passion and ignorance; fayoh—of both of them; sattvam—the mode of
goodness; ca—and; miSram—mixture; na—never: ca—and; kala—
time; vikramah—influence: na—neither; yatra—therein; maya—il-
lusory, external energy; kim—what; ufa—there is: apare—others;
hareh—of the Personality of Godhead; anuvratah—devotees; yatra—
wherein; sura—by the demigods; asura—and the demons; areitah—
worshiped.

TRANSLATION

In that personal abode of the Lord, the material modes of ig-
norance and passion do not prevail, nor is there any of their in-
fluence in goodness. There is no predominance of the influence of
time, so what to speak of the illusory, external energy; it cannot
enter that region. Without discrimination, both the demigods and
the demons worship the Lord as devotees.

PURPORT

The kingdom of God, or the atmosphere of the Vaikuntha nature,
which is called the tripad-vibhiti, is three times bigger than the material
universes and is described here, as also in the Bhagavad-gita, in a
nutshell. This universe, containing billions of stars and planets, is one of
the billions of such universes clustered together within the compass of
the mahat-tativa. And all these millions and billions of universes com-
bined together constitute only one fourth of the magnitude of the whole
creation of the Lord. There is the spiritual sky also; beyond this sky are
the spiritual planets under the names of Vaikuntha, and all of them con-
stitute three fourths of the entire creation of the Lord. God’s creations
are always innumerable. Even the leaves of a tree cannot be counted by a
man, nor can the hairs on his head. However, foolish men are puffed up
with the idea of becoming God Himself, though unable to create a hair of
their own bodies. Man may discover so many wonderful vehicles of
journey, but even if he reaches the moon by his much advertised
spacecraft, he cannot remain there. The sane man, therefore, without
being puffed up, as if he were the God of the universe, abides by the in-
structions of the Vedic literature, the easiest way to acquire knowledge in
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154 Srimad-Bhagavatam

[Canto 2, Ch. 9, Text 12]

transcendence. So let us know through the authority of Srimad-
Bhagavatam of the nature and constitution of the transcendental world
beyond the material sky. In that sky the material qualities, especially the
modes of ignorance and passion, are completely absent. The mode of ig-
norance influences a living entity to the habit of lust and hankering, and
this means that in the Vaikunthalokas the living entities are free from
these two things. As confirmed in the Bhagavad-gita, in the brahma-
bhitta stage of life one becomes free from hankering and lamentation.
Therefore the conclusion is that the inhabitants of the Vaikuntha planets
are all brahma-bhita living entities, as distinguished from the mundane
creatures who are all compact in hankering and lamentation. When one
'is not in the modes of ignorance and passion, one is supposed to be situ-

ated in the mode of goodness in the material world. Goorlness in the ma- -

terial world also at times becomes contaminated by touches of the modes
of passion and ignorance. In the Vaikunthaloka, it is unalloyed goodness
only.

The whole situation there is one of freedom from the illusory
manifestation of the external energy. Although illusory energy is also
part and parcel of the Supreme Lord, illusory energy is differentiated
from the Lord. The illusory energy is not, however, false, as claimed by
the monist philosophers. The rope accepted as a snake may be an illusion
to a particular person, but the rope is a fact, and the snake is also a fact.
The illusion of water on the hot desert may be illusion for the ignorant
animal searching for water in the desert, but the desert and water are ac-
tual facts. Therefore the material creation of the Lord may be an illusion
to the nondevotee, but to a devotee even the material creation of the Lord
is a fact, as the manifestation of His external energy. But this energy of
the Lord is not all. The Lord has His internal energy also, which has
another creation known to be the Vaikunthalokas. where there 1s no ig-
norance, no passion, no illusion and no past and present. With a poor
fund of knowledge one may be unable to understand the existence of
such things as the Vaikuntha atmosphere, but that does not nullify its
existence. That spacecraft cannot reach these planets does not mean that
there are no such planéts, for they are described in the revealed
scriptures.

As quoted by Srila Jiva Gosvami, we can know from the Narada-
pancardtra that the transcendental world or Vaikuntha atmosphere is
enriched with transcendental qualities. These transcendental qualities, as
revealed through the devotional service of the Lord, are distinct from the
mundane qualities of ignorance, passion and goodness. Such qualities are
not attainable by the nondevotee class of men. In the Padma Purdna, Ut-
tara-khanda, it is stated that beyond the one-fourth part of God’s cre-
ation is the three-fourths manifestation. The marginal line between the
material manifestation and the spiritual manifestation is the Viraja
River, and beyond the Viraja, which is a transcendental current flowing
from the perspiration of the body of the Lord, there is the three-fourths
manifestation of God’s creation. This part is eternal, everlasting, without
deterioration, and unlimited, and it contains the highest perfectional
stage of living conditions. In the Sankhya-keumudi it is stated that
unalloyed goodness or transcendence is just opposite to the material
modes. All living entities there are eternally associated without any
break, and the Lord is the chief and prime entity. In the Agama Puranas
also, the transcendental abode is described as follows: The associated
members there are free to go everywhere within the creation of the Lord,
and there is no limit to such creation, particularly in the region of the
three-fourths magnitude. Since the nature of that region is unlimited,
there is no history of such association, nor is there end of it.

The conclusion may be drawn that because of the complete absence of
the mundane qualities of ignorance and passion, there is no question of
creation nor of annihilation. In the material world everything is created,
and everything is annihilated, and the duration of life between the cre-
ation and annihilation is temporary. In the transcendental realm there is
no creation and no destruction, and thus the duration of life is eternal
unlimitedly. In other words, everything in the transcendental world is
everlasting, full of knowledge and bliss without deterioration. Since
there is no deterioration, there is no past, present and future in the
estimation of time. It is clearly stated in this verse that the influence of
time is conspicuous by its absence. The whole material existence is
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manifested by actions and reactions of elements which make the in-
fluence of time prominent in the matter of past, present and future.
There are no such actions and reactions of cause and effects there, so the
cycle of birth, growth, existence, transformations, deterioration and an-
nihilation—the six material changes—are not existent there. It is the
unalloyed manifestation of the energy of the Lord, without illusion as ex-
perienced here in the material world. The whole Vaikuntha existence
proclaims that everyone there is a follower of the Lord. The Lord is the
chief leader there, without any competition for leadership, and the
people in general are all followers of the Lord. It is confirmed in the
Vedas, therefore, that the Lord is the chief leader and all other living en-
tities are subordinate to Him, for only the Lord satisfies all the needs of
all other living entities.
TEXT 11

TR g 1220

§yamavadatah sata-patra-locanah
pisanga-vastrah surucah supesasah

sarve catur-bahava unmisan-mani-
praveka-niskabharanah suvarcasah

§yama—sky-bluish; avadatah—glowing: Sata-patra—lotus flower;
locanah—eyes; pisanga—yellowish; vastrah—clothing; su-rucah—
greatly attractive; su-pefasah—growing youthful; sarve—all of them;
catuh—four; bahavah—hands: unmisan—rising luster; mani—pearls;
praveka —superior quality; niska-abharanah—ornamental medallions;
su-varcasah—effulgent.

TRANSLATION

The inhabitants of the Vaikuntha planets are described as hav-
ing a glowing sky-bluish complexion. Their eyes resemble lotus
flowers, their dress is of yellowish color, and their bodily features
very attractive. They are just the age of growing youths, they all
have four hands, they are all nicely decorated with pearl necklaces
with ornamental medallions, and they all appear to be effulgent.

PURPORT

The inhabitants in Vaikunthaloka are all personalities with spiritual
bodily features not to be found in the material world. We can find the de-
scriptions in the revealed scriptures like Srimad-Bhdgamtam. Imper-
sonal descriptions of transcendence in the scriptures indicate that the
bodily features in Vaikunthaloka are never to be seen in any part of the
universe. As there are different bodily features in different places of a
particular planet. or as there are different bodily features between bodies
in different planets, similarly the bodily features of the inhabitants in
Vaikunthaloka are completely different from those in the material uni-
verse. For example, the four hands are distinct from the two hands in
this world,

TEXT 12

TR
aRegregreaHifamem: 123
pravala-vaidirya-mronala-varcasah
parisphurat-kundala-mauli-malinah

pravala—coral; vaidirya—a special diamond: mrnala—celestial
lotus; varcasah—rays; parisphurat—blooming: kundala—earring;
mauli—heads; malinah—with garlands.

TRANSLATION
Some of them are effulgent like coral and diamonds in complex-
ion and have garlands on their heads, blooming like lotus flowers,
and some wear earrings.



Sri Lallan Vyas, Secretary General of the Coun-
cil for Overseas Indians.

Cultural Envoy Praises

ISKCON, Prabhupada

Baltimore—Nearly three hundred guests
and devotees celebrated Govardhana-
puja and Diwali here with chanting, feast-
ing, a performance of classical bharata-
natyam dance, and a play about Krsna's
pastimes staged by devotee schoolchil-
dren. The guest speaker was Sri Lallan
Vyas, Organizing Secretary of the World
Hindi Foundation, Secretary General of
the Council for Overseas Indians, and
chief editor of Vishwa Hindi Darshan, a
cultural journal published in New Delhi.
Here is his address:

“Every year the Hare Krsna devotees
celebrate the festivals of Diwali and Go-
vardhana-puja with complete devotion.
Diwali, related to Lord Rama, reflects the
joy and happiness expressed after His coro-
nation in Ayodhya. Govardhana-paja is
related to Lord Krsna, who lifted Govar-
dhana Hill on His finger just to save
the cowherd community from the fury of
Indra. These festivals and many similar
ones show that Lord Rama and Lord
Krsna have had a great impact on the cul-
tural life of India. Indeed, it is as if the
mainstream of Indian life flows between
the Ganges of Rama and the Yamuna of
Krsna.

“King Bhagiratha brought the Ganges to
earth for the welfare of mankind, but some-
times I think Srila Prabhupada brought
both the Ganges and Yamuna by chanting
the mantra Hare Krsna, Hare Rama—not
only for America but for all humanity.
The Indians abroad are obviously in-
cluded. Srila Prabhupada was not only a
profound scholar of our Sastras [scrip-
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U.S. Senator Robert C. Byrd, books and BACK TO GODHEAD in hand, tours Prabhupﬁda‘s Palace
of Gold with Mahabuddhi dasa, the general manager for the Palace.

Prabhupada’s Palace:
“It Sure Beats the White House!”

New Vrindaban, West Virginia—When
U.S. Senator Robert C. Byrd (D., West
Virginia) visited his home state this past
November, he took a tour of Prabhu-
pada’s Palace of Gold, the Hare Krsna
showpiece in the West Virginia hills. Sena-
tor Byrd said it was too bad he'd heard
of the Palace only recently. Otherwise,
he said, he could have brought with him
the other Democratic Senators who had
visited West Virginia with him the month
before.

Senator Byrd inquired about the reli-
gious background of the New Vrindaban
Community, where the Palace is located,
and took with him a copy of Bhagavad-gita

As It Is. This is one of about sixty books by
His Divine Grace A.C. Bhaktivedanta
Swami Prabhupada, in whose honor the
Palace was built.

Shaking hands with other Palace tourists,
Senator Byrd met one couple from New
Jersey. “We came to see the Palace after
we saw it on TV,” they said.

“What do you think about it?” the Sena-
tor asked.

“It’s beautiful. We've never seen any-
thing like it,” they said. “It sure beats the
White House.”

Gazing at the picturesque Palace in-
terior, the Senator replied, “It sure does,
doesn’tit!”

tures] but also a great devotee. He lived
the life he preached. He has shown the
world that the only path to salvation, or
mukti, is to become a complete devotee of
Lord Krsna by dedicating everything to
Him and remembering Him at every mo-
ment. This is the essence of Lord Krsna's
teachings.

“By the grace of God I am a humble
world traveler, and I am very happy to see
the devotees and temples everywhere in the
world. Srila Prabhupada was instrumental

in bringing East and West together—an
impossibility (according to Kipling) made
possible.

“Creating the spiritual world of the Inter-
national Society for Krishna Conscious-
ness was a unique human achievement.
Srila Prabhupidda came to America in
1966, and in the short span of fifteen years
his holy mission made a worldwide base.
In the whole course of human history
there is no other example of a religious
movement making such a tremendous
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impact on mankind in so short a time. The
success, of ISKCON, which seems to have
been destined, is the greatest miracle of
the modern world.

“Srila Prabhupada was not an ordinary
human being: he was a direct messenger of
Lord Krsna. He shined the light of God
where there was darkness all around—the
darkness of ignorance and material de-
sires. In my humble view the secret of his
success is that he never compromised his
principles and ideals, as given by Lord
Krsna. How could there be a compromise
between truth and untruth, between the
pure and the impure? He thus set the best
example for modern spiritual preachers.
For the bést results in spiritual life, he in-

‘-X 'B’_""“‘;

Honolulu—Resplendent beneath a rain-
bow of 40,000 red, white, peppermint,
and pink carnations, followed by thirty-
three marching bands, equestrian units,
and floral floats, and ushered in by an en-
tourage of twice that many, Lord Krsna
and His devotees celebrated Honolulu’s
fifth annual Ratha-yatra Festival.

“Rainbows of Aloha” was the theme of
the parade, officially the 35th annual
Aloha Week Floral Parade, put on by the
city of Honolulu. But the devotees were
planning their own parade anyway. And
why, they thought, should the city have a
parade without Krsna? So they put the
Deity of Jagannatha (Krsna, “Lord of the
universe”) on a huge floral chariot (the
largest float in the parade) and introduced
Him to the crowds as “Krsna, the source
of all rainbows.”

Thus it was that 100,000 spectators and
a television audience of 500,000 smiled,
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600,000 Say “Aloha’

sisted, one must practice and preach the
genuine science of God.

“If God were to come in person, many
would still doubt Him. Similarly, many
people with conditioned minds still nurse
misunderstandings about this movement
of pure bhakti, pure devotional service to
God, even though the Bhagavad-gita says,
samsayatma vinasyati: “a doubtful mind
invites destruction.” The sun has risen,
but still people have doubts. “Have you
done enough research to prove it is
genuine?” they ask. Ignorance is often
used to challenge knowledge, and some-
times when ignorance begets a majority,
knowledge feels isolated. But if those with
true knowledge have determination and

waved, and cheered as Lord Krsna’s devo-
tees pulled His chariot in the three-mile
procession, heralded by a majorette whose
blue banner announced Lord Krsna's float
to be an official prize-winning entry.

When the parade ended, the Hare
Krsna festival continued in Kapiolani
Park. There the devotees chanted Hare
Krsna and profusely distributed prasadam,
food first offered to the Lord.

ISKCON Festival
In Indian Holy Places

Mayapur, West Bengal—On March 1,
Krsna devotees from around the world
will gather to honor Lord Sri Caitanya
Mahaprabhu, who appeared here nearly
500 years ago to teach the sublime chant-
ing of the Hare Krsna mantra. The devo-
tees will also journey to Vrndavana, the
place most sacred to Lord Krsna.

>to Lord
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| Jagannatha

faith—i.e.. sankalpa-sakti—nobody on
earth can defeat them. God is always with
truth; that is why truth prevails. [ am sure
the devotees have no doubts about this.
Success is bound to come.

“Although I am still not a member of
ISKCON, I am proud of this great organi-
zation—not because it has an Indian ori-
gin but because it is the mission of Lord
Krsna, with ample proofs beyond doubt.
The true message of Lord Krsna and
sanatana-dharma [the eternal duty of
living beings] does not limit itself to any
caste, creed, or country. It belongs to all
mankind. Krsna consciousness is the most
genuine stream of spiritual teachings ever
to cross Indian boundaries.™

Hare Krsna Calendar

Krsna conscious devotees follow a spitual calendar that
drades the year into twelve months. each named for a
difterent form of Krsna. The devoteos at the ISKCON cen-
ter nearest you will gladly tedl you about the meaning of the
festivals listed here.

YYear 485 Caitarvya Era — Month of Madhava

Fobruary 1 February 2 February 3
§ S Dis of (s ! Sella
Advaita Acirya Sriphda Madhvicinya Ramanujacarya.
[fasting till noon).

February 4 Fobruary & Febnary 8
Bhaimi Ekadasi (fasting of S \DipK i Srila
for ol Lord Prabhu A disa
Varaha). of [fasting Thitkura.

Lord Variha
Vaisnava Month of Govinda

Fobruary 13 February 19 February 22
Appoarance of Srila Vijaya Ekadadi (fasting Sel Sevaerileri,

B froem gr and beans) appearance of Lord
Sarasvall Thikura Sva
{tasting till noon),

February 24 March & March 7
Disappearance of Siila Trisprsa Mahd-dvadadi Disappearance of Srila
Jaganndtha disa Babd(l, |  (fasting from grains and Midhavendra Puri

beans)
March § March 10
Srl Gaura-plmima, A inthe
appearance of Lord house of Sel
Caitsnya Musra
(tasting bl moanrise)




We welcome your letters. Write to
BACK TO GODHEAD
51 West Allens Lane
Philadelphia, Pennsylvania 19119

LB FERS

One of the reasons I started subscribing to
BACK TO GODHEAD was for the beautiful
artwork. But my issues are being ruined
by the address label pasted on the front
picture. Why is it necessary to put the
labels on the front cover? Why not the
back?

Terrell B. Kriegh

Indianapolis, Indiana

OUR REPLY: A few issues ago, we moved
up from third-class mail to second-class.
When we switched, our mailing people
began putting the labels on the front
cover. But the Postal Service tells us it’s
okay for us to put the label on the back, so
from now on that’s what we’ll do. We're
sending you new copies of the issues the
labels messed up. Thanks for setting us
straight.

I thought that I would send a little note
along with my renewal just to let you
know how much I really enjoy BACK TO
GODHEAD. Each issue is beautiful! (Both
the layout and the subject matter.)

Your staff should be very proud of your
achiecvements on this magazine. [ salute
you all for creating something worthwhile
to read in this time of violence and mad-
ness. [ also salute you for carrying on the
work that Lord Chaitanya started cen-
turies ago!

Although I do not officially belong to
your movement, I strongly support it. I
feel that contrary to popular belief your
movement is not a “cult” or any other foul
name the media conjures up. (Since when
did worshiping the Lord himself become
something to be outlawed?)

I think that all those disbelievers would
be singing a different song if they tried
chanting the maha-mantra for a while. It
truly is an uplifting experience!

Nancy McCauley
Brockport, New York

I've been traveling here and there, but
now I've landed in Red Mountain, which
is not too far from Los Angeles. I was
wondering if my subscription is still valid
for BACK TO GODHEAD magazine. [ would
like to still keep reading it.

I want to express my delight in reading
this literature. It’s definitely different, and
it gives me lots of spiritual insights and
knowledge. Just because the pictures are
so colorful and Krsna is so beautiful and
beautifully dressed, I'm attracted to the
“magic” of Krsna devotees. I very much

appreciate your spiritual endeavors to
give folks love for God. I think it's

working!
Kathy Vlery
Red Mountain, California

&= % *

In last month's BACk TO0 GODHEAD, we
published a letter (with our reply) from a
Mr. Richard L. Miller. Citing the advance-
ment he had made through raja-yoga,
Mr. Miller took us to task for closed-
mindedness. Any spiritual path, he seemed
to assert, could lead one to God. BACK TO
GODHEAD disagreed. Now Mr. Miller has
more to say.

Thank you for your thoughtful letter.

It is not my view that everyone’s path to
God is equally valid. Some ways are long
and difficult, others short and easy—is it
not preferable to take the shorter way?

To set matters straight, the scriptur-
al authority on Raja-Yoga is not the
Bhagavad-gita but the Yoga Sutras of
Patanjali.

The austerities of Raja-Yoga of which
you have spoken, which appear to you as
impossible, are grouped under the head-
ings of “Yama™ and “Niyama.” These may
be considered as the ethical or moral foun-
dation of Raja-Yoga.

Now, the virtues we are asked to prac-
tice are the same as those which most
religions ask—celibacy, ahimsa or non-
violence, truthfulness, etc. These are really
not at all difficult to practice, as I have
learned from experience.

I may also point out that the main pur-
pose of these requirements is to keep the
yogi’s mind calm and unshaken. It is not
unrcasonable, therefore, in the present
age, for the yogi to choose whatever moral
or ethical system helps him to attain this
end.

Furthermore, I don’t think one should
allow the supposed difficulties of the sys-
tem to frighten one off from Raja-Yoga.
Even if one is not totally perfect in Yama
and Niyama, one may still reap spiritual
advancement, for this reason: Raja-Yoga
is a scientific system of attainment—and if
the practices are followed faithfully, the
results will be forthcoming.

Your own system utilizes mantra yoga; [
say, why not use all the other yogic
techniques?

As for my familiarity with religious
scriptures, I have devoted many years to
the wholehearted and singleminded study
of mystical writings of China, India,
Europe, and all other lands. Although it is
the work of a lifetime, I feel I have made

a suitable beginning and am therefore
entitled to speak.

I still feel that your system is incorrectin
many of its statements—but [ will allow
the truth to bear witness to itself and write

no more.
Namaste.

Richard L. Miller
Wilmington, Delaware

QOuR REPLY (from Jayadvaita Swami,
Senior Editor): We are in agreement:
among the various ways to truth, the short-
est, most direct way is the one we should
prefer.

Now, let us consider. As you say, yama
and niyama form the ethical and moral
basis for yoga. To practice yoga one must
be truthful, nonviolent, and so on. But
these are only the beginning of raja-yoga.
As you point out, raja-yoga is a scientific
system. And in science we must proceed
step by step.

(It’s strange, by the way, to find such an
eclectic as you brushing aside Bhagavad-
gitd, the one book nearly the entire world
accepts as the supreme authority on yoga.
But anyway, let’s proceed.)

Raja-yoga gradually guides one through
eight steps. As Patanjali tells us, yama and
niyama are steps one and two. The third
step is dsana—sitting in postures for medi-
tation. Then comes pranayama—control
of the breath. The next step is to withdraw
the senses from whatever they're involved
in. Then comes mental concentration.
Then meditation. And finally one reaches
the ultimate stage—samadhi, full absorp-
tion of one’s consciousness in the Abso-
lute Truth. So by following all the steps
of rdja-yoga, one gradually comes to
samadhi, the ultimate goal.

As I pointed out in reply to your previ-
ous letter, the path to samadhi through
this eightfold system is arduous. Each of
the eight steps calls for its own rigorous
discipline. (And as in any science, if you
don’t follow the procedure you won'’t get
the result.)

To give only one example, prandayama
—control of the breath—means that ulti-
mately the yogi has to come to the point of
stopping his breathing entirely! Having
accomplished this, he holds his senses so
well under control that he can take the
next step—withdrawing the senses from
all material engagements. Just from this
one example, perhaps you can see why the
Vedic sages who taught this yoga systemin
a previous age tell us not to waste our time
with it now. If one follows the practices
faithfully, the results will be forthcoming.
Only one trouble: the practices are nearly
impossible to follow.

In mantra-yoga, however—the path the
Vedic literature sets forth for the present
age—meditation is simple and direct. One
need not go through the preliminary
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stages of mechanically trying to subdue
the mind and senses by long, difficult ex-
ercises in sitting, breathing, sensory dis-
cipline, and so on. Instead, one comes
directly to the highest stage—samadhi,
constant meditation on the Supreme Ab-
solute—by chanting the transcendental
names of the Absolute.

According to Patanjali (sitra 2.45), one
attains perfect samadhi simply by meditat-
ing on and surrendering to the Supreme
Lord (samadhi-siddhir isvara-pranidhanar).
In rdja-yoga, one must undergo all the dis-
ciplines of the eightfold process, step by
step, before one can attain this perfection.
But by chanting Hare Krsna, Hare Krsna,
Krsna Krsna, Hare Hare/ Hare Rama, Hare
Rédma, Rama Rama, Hare Hare, one at
once focuses one’s attention on the Lord,
who is present in the form of His transcen-
dental name.

According to the Vedic scriptures, the
Supreme Absolute Truth, the Supreme
Lord, is nondifferent from His name. So
by chanting His names we immediately
come in touch with Him. What could pos-
sibly be more simple, straightforward, and
direct?

You ask, “Why not use all other yogic
techniques?” and you suggest that one
choose whatever moral or ethical codes
help calm his mind.

This hardly seems a wise suggestion.
Suppose a diseased man says, “Why take
only one medicine? Why not whatever
medicine makes me feel good? Why not
take all medicines?” Is this a very intelli-
gent idea? The wise patient takes what the
expert doctor tells him will best treat his
disease. Similarly, the wise yogi, or the
most intelligent person striving for spiritu-
al progress, takes the method of yoga the
Vedic literatures recommend for libera-
tion in our present materially diseased
age. The Upanisads say:

hare krsna hare krsna
krsna krsna hare hare

hare rama hare rama
rama rama hare hare

iti sodasakarm namnam
kali-kalmasa-nasanam

natah parataropayah
sarva-vedesu drsyate

“The chanting of the maha-mantra—Hare
Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rama, Rama
Réama, Hare Hare—can wipe out all the
contaminations of our present Age of
Quarrel and Hypocrisy. In all the Vedas,
one can find nothing superior to this
chanting of the maha-mantra.”

Chanting the Hare Krsna mantra is the
most simple, direct, and easy way to attain
the perfection of samadhi. It is therefore
the way the Vedas most emphatically rec-
ommend for spiritual realization now. g
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THE YOGA DICTIONARY

The Sanskrit language is rich in words to communicate ideas about spiritual life, yoga, and
God realization. This dictionary, appearing by installments in BACK To GODHEAD, focuses
upon the most important of these words (and, occasionally, upon relevant English terms) and
explains what they mean. (For a guide to proper pronunciation, please see page 1.)

Brahma—After Lord $ri
Krsna, in His form as Visnu,
creates the innumerable ma-
terial universes. in each uni-

verse He brings forth a highly exalted

living being known as Brahma, who then
engineers the further details of creation.

As there are countless universes, there

are also countless Brahmas. (The post of

Brahma is one the Supreme Lord bestows

upon the living being in each universe

who has lived his former life with the
greatest piety.)

According to Vedic literature, Brahma
lives from the time of creation until the
time the universe is destroyed—more than
311 trillion years. When the universe
is destroyed, Brahma dies and attains
liberation.

Bhagavad-gita informs us that since
Brahma himself is mortal, even if one at-
tains the abode of Brahma one is still
within the material world. Thus one must
still undergo the material miseries of the
cycle of birth and death. In contrast, the
pure devotees who attain the abode of
Krsna, the eternal Personality of God-
head, never need take birth again. It is
because Brahma devotes himself entirely
to Lord Krsna that his own liberation is
assured.

Did you learn in school about the
“Hindu Trinity”? Well, forget it. Though
Brahma may be regarded as “the cre-
ator,” Visnu as “the preserver,” and
Siva as “the destroyer,” Visnu is the
source and sustainer of both Brahma and
Siva. The Brahma-sarhita tells us that
Brahma's great power reflects the un-
limitedly greater power of the Supreme
Lord, Visnu (Krsna), just as a jewel re-
flects the light of the sun. There is only
one Supreme Lord—Visnu—and all other
living beings are His servants. Brahma
and Siva depend entirely on Lord Visnu,
to whom they are entirely devoted. Even
the greatest of the demigods always look
toward the lotus feet of Lord Visnu as the
supreme destination. This is confirmed in
the Rg-veda (om tad visnoh paramar
padam sada pasyanti sturayah). The things
we learn in school are often wrong,

The word Brahma (with a short @) may
denote either the imperishable soul or the
Supreme Absolute Truth. But the mean-
ing of the word Brahma (with a long a) is
completely different, as deseribed above.
To help keep things straight, the publica-

tions of the Bhaktivedanta Book Trust
render the word with the short a as
Brahman.

Brahma-bandhu—A brahmana is
an intellectual, and a brahma-bandhu
(literally, “friend of a brahmana™) is a
person born in a brahmana family but
lacking brahminical qualifications. The
unreasonable notion that anyone born in
a brahmana family is automatically a
brahmana enjoys no support from Vedic
literature. The son of a doctor may be-
come a doctor, but only when he acquires
the necessary skills and knowledge. One
who accepts a person as a doctor or a
brahmana merely because of that per-
son’s birth commits a most regrettable
blunder.

Brahmacari—A celibate student liv-
ing under the guidance of a spiritual mas-
ter. In the Vedic system of social and spi-
ritual progress, a man proceeds through
four stages of spiritual development—stu-
dent life, married life, retired life. and re-
nounced life. The first stage, the life of a
student, is known as brahmacarya.

According to the Vedic system, a boy
at five years goes to live with a spiritual
master and receive training from him in
self-control and spiritual understanding.
Such a student, even if the son of a king,
humbly surrenders to the spiritual master
in the role of a menial servant. And the
spiritual master enlightens the student
with the spiritual wisdom of the Vedas.

Essential to Vedic student life is the
strict observance of celibacy. The Vedic
sages teach that sexual attraction is the
basic principle of materialistic entangle-
ment. One cannot properly advance in
spiritual realization or become a properly
cultured human being if he is preoccupied
with thinking about, trying for, or taking
part in sex. And mastery over the urge for
sex helps one advance swiftly in spiritual
realization.

The student who fully realizes the ad-
vantages of abstaining from sex may con-
tinue his vow of celibacy throughout his
life. Otherwise, upon attaining adult-
hood, with the permission of the spiritual
master the student may leave behind the
life of brahmacarya to marry and raise
a family. His brahmacari training, how-
ever, will guide him in a married life of
self-control, evenmindedness, and spiri-
tual enlightenment and responsibility.




The Vedic Observer

The Truth Doesn’t Hurt

There is a wiser response to pain than Dr. Feelgood’s pharmacopoeia.

by YOGESVARA DASA

Mosl of the sufferings that afflict us all
are more annoying than dangerous,
more a bother than a threat. Even grant-
ing that physical and mental miseries are
inevitable drawbacks to life in the material
world, nature has endowed the body with
curative mechanisms; left to our own de-
vices, we would be quite able to cope with
the greater part of our ailments.

But we are not left to our own devices.
Indeed, we are overwhelmed by the de-
vices of others: pharmacological wonders
that shine forth at us from TV screens,
magazine spreads, and prescription count-
ers or appear clandestinely on street cor-
ners and at social gatherings. Drugs both
soft and hard have moved out of the slums
and into the mainstream.

More than one expert thinks that the
phenomenon of a medicated society stems
from a culturally reinforced need to avoid
pain. “Youngsters are growing up that
way” is what Newsweek recently heard
from Donald Russakof, who heads a
group-therapy organization. “They are
being told that they don’t have to deal with
pain in any sense, from headaches to any-
thing that's bothering you. It’s hard to say

YOGESVARA DASA, a devotee of Krsna for
twelve years, is a contributing editor for Back
10 GODHEAD magazine. He is also head of Bala
Books, which publishes Krsna conscious litera-
ture for children.

whose fault it is, but it’s happened.”

Norman Cousins writes in his book
Anatomy of an Illness, an account of
his struggle against a crippling disease,
*Americans are probably the most pain
conscious people on the face of the earth.
For years we have had it drummed into
us—in print, on radio, over television, in
everyday conversation—that any hint of
pain is to be banished as though it were the
ultimate evil. As a result, we are becoming
a nation of pill-grabbers and hypochon-
driacs, escalating the slightest headache
into a searing ordeal.

“The most ignored factor of all about
pain,” Mr. Cousins concludes, “is that the
best way to eliminate it is to eliminate the
[bodily] abuse.”

From the Vedic perspective, this advice
is sound but the conclusion not quite to the
point. Pain, like old age and death, will
never be eliminated, nor, in this world,
was it ever meant to be. Pain is an effective
alarm, an indication that something is seri-
ously wrong. Addicts of heroin, cigar-
ettes, Valium, caffein, aspirin, or any
other pain-avoidance agent carry their
cause to a self-defeating extreme, for pain
is to be heeded, not avoided, its causes
dealt with, not denied.

Devotees of Lord Krsna, followers of
the Vedic culture, recognize pain as a

‘symptom of embodied life, nature’s way

of signaling us that since we are eternal be-

ings our presence in a fragile material
body is a mistake and that the material
body, no matter how well pampered or
coddled, is simply a bad bargain.

A devotee’s life is one of moderation.
While recognizing the self to be different
from the body, a devotee doesn’t neglect
the body’s needs. The Vedic teachers
don’t advise us to seek pain as a path to
spiritual advancement. So when simple
cures won't do, a devotee consults a
physician.

Perhaps in days of yore it was other-
wise. Ascetics would spend years in
forests or mountains subjecting them-
selves to rigorous yoga practices to subdue
worldly desires and realize the higher self
within. And austerity is in fact the key to
dealing with pain in all its forms. But the
key to austerity for spiritual advancement
is toleration, not self-torture.

Tapasya, the Sanskrit word for austeri-
ty, refers to the voluntary sacrificing of
something desirable for a higher purpose.
If, as Mr. Cousins suggests, abuse and
overindulgence are at the root of pain,
then self-control is prerequisite to self-
satisfaction. Austerity in one’s habits of
eating, sleeping, sex, and work requires
training lamentably absent from contem-
porary school curricula. In Vedic educa-
tion, however, it is quintessential. The
Vedic scriptures describe the body as a

(continued on page 26)
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Lord Krsna’s Cuisine

The Golden Essence of Milk

Ghee (purified butter) is the ideal cooking medium.
You can easily make it at home and cook vegetarian
dishes to please Lord Krsna.

Text and photo by
VISAKHA-DEVI DASI

f you have no money, then beg, bor-

row, or steal, but somehow get ghee.”
So advised the great atheist Carvaka
Muni, who lived thousands of years ago in
India.

Ghee is purified butter. It's made by
first skimming the cream from milk, then
churning the cream into butter, and finally
heating the butter very slowly until all of
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its moisture is driven off and its protein
solids have separated. The result is ghee,
the essence of milk, and of all cooking
mediums it is by far the best. Carvaka
must have enjoyed the distinctive, faintly
sweet, delicately nutty flavor of ghee,
which lends an irresistible quality to even
ordinary foods. For him, without ghee there
was no question of good food, and without

Milk, the miracle food, yields cheese. cream,
yogurt, butter, and ghee (the golden liquid
in the two jars). The essence of milk and the
consummate cooking medium, ghee imparts
such a refined, irresistible flavor that it’s
earned the label “liquid gold™ from those
experienced in preparing Krsna's cuisine.

good food to enjoy, what was the use of
living?

Yet although Carvaka was a dyed-in-
the-wool atheist, he would never have
considered eating meat. Even for Car-
vaka, the very idea of meat-eating was
barbaric. Why cut a cow’s throat when you
can simply feed her grass and fodder and
drink her blood, transformed into the
much more agreeable form of milk? From
milk you can produce cream, yogurt,
cheese, buttermilk, butter, and ghee. And
with ghee you can make many hundreds of
thousands of dishes (we’ll share some of
the recipes with you in the coming
months). As Cirvaka found, all our needs
in eating—nutrition, digestibility, variety,
and taste—can be fully satisfied if we have
ample ghee.

Ghee is more than the finest of all cook-
ing mediums. In Vedic ceremonies like
those for marriage and spiritual initiation,
ghee is generously ladled into the sacrifi-
cial fire. In fact, in a former age, called the
Treta-yuga, performers of sacrifice liter-
ally poured this purified butter—by the
ton—into sacrificial fires while learned
saints precisely and melodiously chanted
timeless Sanskrit mantras. Carvaka might
have considered this a waste of the “liquid
gold.” But the elaborate ceremony was a
way to please the Supreme Lord, and
when the Lord is pleased all a devotee’s
aspirations are fulfilled. When Krsna sees
that a devotee is sincerely trying to please
Him, He reciprocates and showers all
benedictions upon the devotee.

But the Treta-yuga is long gone. Now
just purchasing a little butter pinches the
purse, and even if one has ample ghee,
most probably one has no interest in Vedic
sacrifices. Besides, one would be hard put
to find saints qualified to pronounce the
mantras the way they should be. But in
this age of quarrel and hypocrisy, the same
benefits one could formerly derive by of-
fering tons of ghee into the sacrificial fire
one can now derive by chanting the holy
names of God, especially the maha-mantra
(the great chant for deliverance): Hare
Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rama, Rama
Riama, Hare Hare. And in whatever ghee
is available, one can cook dishes to offer to
Krsna. (“All that you eat,” Krsna says,
“should be offered to Me."™)

The ghee Krsna enjoys has many attri-
butes besides its fine taste. You can heat
ghee to high temperatures and it won’t
bubble or smoke, because the water




(which bubbles at 212° F) and the protien
solids (which burn at 250) have been re-
moved. So besides being excellent for
- mixing into simple cooked food to bring
out great flavor, ghee is ideal for sauteing,
braising, and both shallow frying and deep
frying. Ghee also keeps well: sealed and
stored in a cool, dry cupboard, it will last
two or three months; frozen, it will last up
to six.

Ghee is also high in vitamin A. So it’s
desirable both for cooking and as a dietary
component. (That's the word from the

Food and Agriculture Organization of the
United Nations. Their small book Milk
and Milk Products in Human Nutrition
gives evidence that the nutritive proper-
ties of ghee place it above other animal
and vegetable fats.) If you're concerned
with your cholesterol intake, don’t worry
about cooking with ghee. Researchers
have shown that eating ghee won’t raise
the cholesterol in your blood.

When you're making your first batch of
ghee—the butter is ever so gently simmer-
ing and the protein solids are silently set-

tling—you might meditate on an analogy
Srila Prabhupada once gave: “Ghee is
present in butter, but to get ghee from but-
ter you must follow the procedure that’s
given by an experienced cook. Similarly,
Krsnais in everything by His various ener-
gies, but to realize His presence and to
develop our love for Him, we have to fol-
low the procedure given by the bona fide
spiritual master.”

Try cooking with ghee. You’'ll quickly
find out why Carvaka wanted it at any

cost. e

({Ghee Recipes by Yamuna-devi dasi)

Making ghee is neither difficult nor compli-
cated, but it does take time. There are no
shortcuts in preparing pure ghee. A quick
method may yield a product resembling that
of the long method, but only long, slow cook-
ing fully evaporates all the liquid from the
pure butterfat, bringing out the distinctively
sweet, nutty flavor in the pale gold oil. Only
by long, slow cooking at a very low heat is the
faintly caramel, sweet aroma and flavor
developed and the moisture driven off.

Any ordinary unsalted butter from the local
supermarket will produce superb ghee that
will add a completely new dimension to your
cooking. (Although it's feasible to make ghee
from salted butter, the salt masks the flavor
and makes the protein solids separated from
the ghee generally unusable as a special
scasoning.)

You can make ghee either in the oven or on
the stove. For quantities over 5 pounds, using
the oven makes the project a joy, because you
don’t have to tend the ghee at all. Smaller
amounts, which take less time, can be more
easily watched on the stove, especially if
you're in the kitchen anyway and have a free
burner. The chart below gives you an approxi-
mate idea of how long it takes to make various
amounts of ghee by both methods.

1. Preheat the oven to 300° F. Fill a heavy,
thick-walled saucepan or pressure cooker
with unsalted butter and place it, uncovered,
in the oven. Make sure to leave at least an
inch or two above the butter when filling the
pan. Allow the butter to melt and clarity, un-
disturbed, for the necessary amount of time
(see chart below). Check smaller amounts
periodically, but you can leave large amounts
overnight with the oven at 2757 to 300° F. (If
your heat’s too high the butter can catch fire.
Careful!) When there’s a layer of solid foam on
the surface, clear amber-gold ghee in the mid-
dle, and lumps of golden-brown solids on the
bottom, gently remove the pan from the oven.

2. Skim the crusty foam from the surface
with a fine-mesh wire skimmer. If you don’t
have one, you can use a large metal spoon,
which is much less efficient and a little waste-
ful but adequate if used carefully. Place the
foam in a small container and save (see step 6).

3. Ladle the clear ghee into your can, jar,
or crock through a large sieve orstrainer lined
with 3 thicknesses of cheesecloth or 1 thick-
ness of good quality paper towel. (Don’t use a
paper towel with plastic reinforcing threads:
the plastic will melt.) When you come near
the solids on the bottom of the pan, stop
before you disturb them.

4. Pour one or two cups of cold water into
the pan and refrigerate for a few hours, until

Unsalted Oven Method Stove Method Yield
Grade AA Butter Time Time
1 pound 1% to 1Y hours 1 hour 1% cups (¥ 1b.)
2 pounds 1% to 24 hours 1'4 hours 3c. (1'21bs.)
3 pounds 2% to 3% hours 2 hours Sc. (2V1bs.)
5 pounds 3% to 4 hours 3 hours 9c. (41bs.)
10 pounds 6% to 7 hours 5to 5% hours 17 c. (7% 1bs.)

Ghee (Oven Method)

Equipment:

4- to 5-quart heavy saucepan or pressure
cooker

Fine-mesh wire skimmer or large metal
spoon (not slotted)

Ladle

Large sieve or strainer, lined with 3 thick-
nesses of cheesecloth or 1 thickness of good
quality paper towel (Don’t use the kind
with plastic reinforcing threads. )

Clean metal can, glass jar, or earthenware
crock with a tight-fitting lid

Small container for storing protein solids

the ghee floats to the top and forms a solid
layer. You can lift it off in a single piece and
wash it under cold running water. Pat the
ghee dry with a paper towel and add it to the
ghee that has already been strained.

5. Cool the ghee to room temperature, un-
covered. Store in an airtight container in a
cool, dark, dry place, or in a refrigerator.
Ghee that has been properly purified, filtered,
and stored will last for months.

6. Discard the remaining water in the pan
and combine the remaining solids at the bot-
tom with the foam skimmed off from the sur-
face of the ghee. You can use the solids as a
sandwich spread or mix them into cooked
vegetables, soups, and other dishes. Refriger-

so use them quickly.

ated, the solids will keep for only 4 or 5 days,

Ghee (Stove Method)

Equipment: (same as oven method) |

1. Place 1 to 5 pounds of butter into a large,
heavy saucepan. Heat over medium-high
flame, stirring occasionally, until the butter
melts and comes to a boil. When the surface
of the butter is covered with a frothy white
foam, reduce the heat to a very low tempera-
ture. Simmer the butter, uncovered and un-
disturbed, until the gelatinous protein solids
have collected on the bottom of the pan and a
thin layer of pale golden, crusty solids has
formed on the surface.

2. With the wire-mesh skimmer, skim off the
thin crust on the surface. How long you need
to cook the ghee depends on how much you
make, but the ideal finished ghee is crystal-
clear and pale in color. Ghee becomes dark
when cooked over too high a flame or cooked
too long. You may skim off the foam as it
forms and hardens and save it in a small
container.

3-6. (Follow steps 3—6 in the oven method.)

Seasoned Ghee (Masala ghee)

The use of seasoned ghee is perhaps the

subtlest way to introduce seasonings into sim-
ple cooked or raw foods. Ideally, vegetables
eaten by children, the elderly, or invalids
should be garnished with seasoned ghee to
impart a lively but mild flavor to otherwise
bland dishes. Just as you might steep a fresh
vanilla pod in simmering cremes or custards
to release its bouquet, you may add a ginger
root or turmeric root or selected aromatic
spice seeds to slowly simmering ghee to re-
lease hinted flavors. When you strain the
spices off, you'll have a clear, aromatic oil
filled with subtle nuances of flavor.

Masila ghee is made just like regular ghee,
so simply follow either recipe for ghee given
above, adding the spices as soon as the butter
melts. For example, to make 1% cups of sea-
soned ghee, simply add one of the following to
1 pound of melted butter and proceed as out-
lined above: a 1-inch-square piece of peeled,
sliced, fresh ginger root; 2 tablespoons of
cumin seeds; a l-inch-square piece of whole
turmeric root; 1 to 1% tablespoons of whole
black peppercorns; or 2 tablespoons of whole
cloves. Be sure to label and date your masila
ghee, or you won’t be able to distinguish it
from your plain ghee.

L
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RIGHT-TO-LIFE

(continued from page 10)

promiscuity, which is the result of equally
widespread ignorance of even basic spiri-
tual principles. Unless people learn the ac-
tual purpose of human life—to revive our
eternal loving relationship with God—they
will continue to be obsessed with illicit
sex, and it will be very difficult to stop
abortion.

Modern society has completely mis-
understood the great responsibility of hu-
man life. Both we and the animals need
food, sex, sleep, and protection, but only
we human beings have the intelligence to
understand God and to solve the problems
of life—birth, old age, disease, and death.
America’s obsession with sex, and the re-
sultant atrocities committed to get rid of
unwanted fetuses, show a great degrada-
tion in human society. We are distin-
guished from the animals by our expanded
awareness, which allows us to be religious:

we can understand God. A pig or a dog
cannot understand God. although a pig or
a dog may have sex, eat, drink. and be
merry. A pig or a dog may even defend its
own kind, but a pig or a dog cannot serve
God and accept Him as the supreme en-
joyer of everything. If we think that reli-
gion exists to provide God’s blessings in
the form of prosperity and material happi-
ness, then we are subtly adopting the same
mentality as the atheist.

If we accept the atheistic propaganda
that life evolves from matter, that life does
not come from the soul, then we will find it
impossible to sustain a moral society. But
if we do recognize that life comes from the
soul, then we must recognize that all living
beings must have a soul and thus be in
some way sacred. The Bhagavad-gita and
other Vedic writings clearly explain these
points.

How can materialistic men who have
the enjoying spirit of monkeys and dogs be
allowed to make laws that openly violate

the universal laws of God? How can a na-
tion prosper when men who are less than
animals are allowed to sit on high-court
benches and authorize young girls to
murder their own children? Through the
democratic process, men who are less than
animals should be replaced by actual
human beings who know God and respect
His laws.

If the pro-life movement can become
part of a broader struggle to recognize the
sacredness of all life and to preserve the
special status of human society, based on
the spiritual mission of the human being.
then undoubtedly it will attain great
success. e

SRILA HRDAYANANDA DASA GOSWAMI
ACARYADEVA oversees affairs in Brazil for
the Hare Krsna movement, in which he is one of
the present spiritual masters. He and another
devotee are working on the translation and
conumentary for the final three cantos of Srimad-
Bhagavatam, which Srila Prabhupada left wn-
finished when lie passed away.

Truth

(continued from page 23)

machine (yantra). And as anyone knows
who has ever owned a car, every machine
has its particular needs. Abuse can short-
en its life. The wrong kind of fuel will
cause motor trouble. Improper mainte-
nance will lead to inadequate perform-
ance. And most important, of course, is
the driver behind the wheel. If he is negli-
gent or uninformed about caring for his
vehicle, he’s likely to wind up having to
travel some other way.

Much of a devotee’s austerity, then, is
guided by common sense. A Krsna devo-
tee rises early, bathes, and typically
spends between three and four hours in
study, temple ceremonies, and meditation
(specifically the chanting of the holy
names of God, as found in the Hare Krsna
mantra). His meals, carefully balanced,
consist of vegetarian foods offered to the
Lord. Whenever possible, a devotee cats
his meals with other devotees in a peaceful
environment, free from haste and distrac-
tions. He performs his work conscien-
tiously, in a spirit of detachment, remem-
bering that life’s purpose is not riches or
fame but the attainment of love for God
through devotional works. His thoughts
therefore center on how to implement de-
votional principles, even within his occu-
pation. A businessman may consider how
to spend a portion of his profits to propa-
gate Krsna consciousness; an artist may
contemplate spiritual themes for his work;
a homemaker may arrange a gathering
with friends to discuss spiritual topics and
hold group chanting. The Bhagavad-gita
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calls such thinking austerity of the mind.

The drive for power assumes a whole-
some form in the character of a devotee.
In his dealings he will aim for the greatest
profit, but he remains free from selfish
ambition and enmity. The devotee knows
that Krsna determines the results of his
efforts. So he strives to work well, but
without jeopardizing his spiritual prin-
ciples. The same causes of stress and anxi-
ety that bring suffering to a nondevotee
may attack a devotee as well, but a devo-
tee advanced in his sadhana (devotional
practices) remains undisturbed. fixed in
his spiritual determination.

Because the devotee’s wants are simple,
so is their attainment. In the minimizing of
his needs, the devotee discovers a sense of
freedom unknown to those still attached
to the objects of the senses. His wealth lies
in simplicity, and his pleasures come from
the attainment of spiritual insights. He is
cquipoised in happiness and distress,
for he knows that every situation in the
material world—even the most provok-
ing—is temporary, and that there are
higher purposes to be considered than mere
relief.

Ultimately, self-indulgence and the
consequent endeavor to avoid pain are
symptoms of a spiritually dulled society,
one whose members receive little if any
understanding of the fundamental differ-
ence between the soul and the body, the
driver and the vehicle. Ignorant of our
true identity, we accept anything plea-
surable as good, anything obstructing
pleasure as bad.

To complicate matters, self-appointed
visionaries offer fool’s gold, awareness

without any rules of austerity: in a phrase,
pain avoidance. And in our choice of reli-
gions, as in our choice of any other com-
modity, we are a consumer society. Let
the buyer beware. By and large, the public
remains as spiritually naive as it was be-
fore the advent of the counterculture. We
are as eager as ever to consume whatever
the merchants of bliss distribute under the
designer labels of nirvana and meditation.
We are a public that associates self with
sensuality, not with transcendence, a pub-
lic restlessly in search of diversion rather
than wisdom.

It is still the privileged few who achieve
an appreciation of sacrifice and austerity,
and fewer still are those who acquire the
technical knowledge of how it is to be
done. We are a socicty of extremes, as
radical in our renunciation as in our pos-
sessiveness. If we're not madly pursuing
Mammon, we're digging our fallout shelter
in the mountains of Colorado.

The Vedic process. on the other hand,
embraces appropriate austerity, counter-
balancing our material needs with astrong
sense of our spiritual needs. Devotees,
while meeting their family and business
obligations, regularly chant the holy names
of God and distribute literature on spiritu-
al life. This form of austerity—dedicating
one’s time and energy toward disseminat-
ing Krsna consciousness-——may not be as
sophisticated as the multimillion-dollar
advertising campaigns that push medical
painkillers, stimulants, and mood enhanc-
ers, but the process brings far greater re-
sults: knowledge of the self beyond all
physical and mental discomforts, a self
beyond all pain. o
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bluff. Try to understand with all your ar-
gument, reason, logic. We are preparcd to
answer your questions.

This movement is for your benefit; it is
not an institution to make some profit. Itis
just meant to render service to the whole
of humanity so that you may understand
the science of God and be benefited. We
are simply presenting Krsna conscious-
ness before you. Now it is up to you to
accept it or not. Thank you very much.

Are there any questions?

Student: How does Krsna consciousness
relate to advaita philosophy?

Srila Prabhupada: The basic principle of
advaita philosophy is that the living being
is one with God. That is a fact. We are
nondifferent from God. For example, the
president of your country is an American,
and you are also an American. So there is
no difference between you as far as being
Americans is concerned. In that sense you
are one. But at the same time, you are not
the president. That you are an American
does not mean you are on an equal level
with the president. Is that not a fact?

Similarly, we are all qualitatively one
with God. The word qualitatively means
that whatever we have as spirit souls, God
also has. There is no difference in quality.
For example, suppose you take a drop of
water from the vast Atlantic Ocean and
you chemically analyze the ingredients.
The composition of the drop of water is
the same as the composition of the vast
Atlantic Ocean. So qualitatively the drop
of water is equal to the vast mass of water
in the Atlantic Ocean. Similarly, you are a
spirit soul, a spark of the Supreme Spirit
Soul, God. You have all the spiritual qual-
ities that God has. But God is great, you
are minute. He is infinite, you are in-
finitesimal. So you and God are qualita-
tively one, but quantitatively different.

Those who are simply accepting the fea-
ture of being qualitatively one with God—
they are called advaita-vadis. They forget
that quantitatively they cannot be equal to
God. If the living entity is quantitatively
equal to God, then why has he fallen into
this conditioned life of material existence?
Because the living entity's constitutional
position is infinitesimal, he is prone to be
caught up by the influence of maya, illu-
sion. How could he be caught by maya if
he is also the Supreme? Then mayd would
be greater than God. These things are to
be considered.

So our philosophy, the Vedanta phi-
losophy, is acintya-bhedabheda-tattva, in-
conceivable simultaneous oneness and
difference between God and the living en-
tity. We are qualitatively one with God,
but quantitatively we are different. That is

our philosophy, Vaisnava philosophy. So
advaita-vada (oneness) and dvaita-vada
(difference) are both true. We are nondif-
ferent from God in quality, but different
in quantity. That is perfect philosophy.
Is that clear to you?

Student: Well, I heard someone give an
analogy that we’re just like rivers flowing
to the sea. The sea is Brahman, the Abso-
lute, and when we reach enlightenment
we merge into Brahman and become one
with the pure light and the spirit.

Srila Prabhupada: But although water is

If you want
to live perpetually
in the spiritual
kingdom, you
have to understand
your identity as
one of the servants
of God. Then
you’ll be perfect.
Otherwise
you’ll be baffled.

always being poured into the sea, water is
also being taken out. That is a fact. From
the sea, water evaporates and forms a
cloud, and from the cloud water again falls
down into the sea as rain. Sea water is not
in a fixed position.

So do not think that because you have
once mixed with the sea water there is no
chance of coming out again. You have to
come out. But if you enter within the
water and become one of the living en-
tities there, you don’t have to come out.
So our philosophy is not to mix with the
water but to go deep into the water and be-
come one of the aquatics there. Then we
won'’t have to come out again.

Srimad-Bhagavatam [10.2.32] says,

ye ‘nye ‘ravindaksa vimukta-maninas
tvayy asta-bhavad avisuddha-buddhavah

aruhya krcchrena param padar tatah
patanty adho ‘nadrta-yusmad-anighrayah

This is a very nice verse. It says that al-
though some people think they have be-
come liberated by Brahman realization,
their thoughts are not yet purified, be-
cause they reject the service of Krsna.

Therefore, even after performing severe
austerities and entering the Brahman ef-
fulgence. they must come back again to
the material world. So if you don’t want to
come back again, then you have to enter
deep into the “water” of the spiritual king-
dom and remain as one of the servants of
the Lord. This is the Vaisnava philosophy.

We want to enter into the spiritual king-
dom and live in our spiritual identity. We
don’t want to superficially mix with water
and again evaporate, again come back.
Those who believe in the philosophy of
advaita-vada generally give the example
you have given, but any sane man can un-
derstand that mixing superficially with the
water of Brahman is not perfection. Then
you must come out again by evaporation.
If you want to use that example, you have
to also accept this conclusion. How can
you say you are not coming back? It is a
fact.

Soif youdon’t want to come back again,
go deep into the water and become one of
the living entities under the shelter of the
water. They have no problem; they do not
come back. The big aquatics live peace-
fully within the water. They never come
out into the rivers, because in the rivers
there is no place to accommodate them.
So if you want to live perpetually in the
spiritual kingdom, you have to understand
your identity as one of the servants of
God. Then you'll be perfect. Otherwise
you’ll be baffled, that’s all.

Your question is very intelligent. Unfor-
tunately, most people are not intelligent
enough to ask questions about this great
science of Krsna consciousness. Although
they are very proud of their advanced edu-
cation, they do not know what they are.
They are simply taking birth, living for
some time, and dying just like cats and
dogs. That’s all. At the present moment
the condition of human civilization is most
abominable, because people do not care
about the real identity of the self. They are
mistakenly identifying themselves with
the body (yasyatma-buddhih kunape tri-
dhatuke). Srimad-Bhagavatam says that
one who identifies his body as his self, who
thinks he is the protector of his kinsmen,
who thinks the part of the world where his
body has been produced is worshipable—
such a man is no better than an ass or a cow
(sa eva go-kharah). So this is the challenge
in the Srimad-Bhagavatam.

But people are so much engrossed in ig-
norance that they don’t care. “All right.
Let us go on like this.” But if I say, “You
are God; you can do whatever nonsense
you like,” then they will be very pleased.
People will be very eager to hear me. But
we cannot say such a thing.

Any further questions?

All right, let us chant. Please chant Hare
Krsna with us for some time. o]
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The emu, like all animals, must
the ways of his species according to
dictates of nature. For him no t
arises of what to do with his life; his pur-
poses are fixed and invariant. But the
human is set apart from animals: he is :
developed in consciousness.

It is not that the man is categoncally dif-
ferent from his feathered fellow creature;
alien though they may appear to each
other, man and emu are kin. However di-
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International Society for Krishna Consciousness

CENTERS AROUND THE WO

Founder-Acarya: His Divine Grace A.C. Bhaktivedanta Swami Prabhupada

AFRICA

Accra, Durban (Natal), 8. Africa—P.O. Box 212, Cato
Ridge, Natal 3680/ Cato Ridge 237; Accra, Ghana, W.
Africa—P.O. Box 01568 Osu; Cape Town, S. Africa—
26 Grotto Rd., Rondebosch, 7700/ (021) 653 712; Johan-
nesburg, S. Africa—Elberta Rd., Honeydew (mail: P.O.
Box 5302, Weltevreden Park 1715)/ 011-795-1410;
Lagos, Nigeria—2B Coker Rd., llupeju (mail: P.O.

Box 8793, Lagos)/ 962189; Mauritius—White House,
Celicourt Antelme St., Quartre Bornes (mail: P.O. Box
718, Port Louis, Mauritius); Mombasa, Kenya, E. Africa—
Madhavani House, Sauti Ya Kenya and Kisumu Rd.,
P.O. Box 82224/ 312148; Nairobi, Kenya, E. Africa—
Puran Singh Close, P.O. Box 28946/ 744365.

ASIA

INDIA: Ahmedabad, Gujarat—7, Kailas Society,
Ashram Rd., 380 009/ 49935; Bangalore, Karnataka—
34/A, 9B Cross, West of Chord Rd., Rajajinagar Znd
Stage, 560 010; Bhubaneswar, Orissa—National High-
way No. 5, Nayapalli (mail: ¢/o P.O. Box 173, 751 001)/
53125; Bombay, Maharastra—Hare Krishna Land, Juhu
400 049/ 566-860; Calcutta, W. Bengal—3 Albert Rd.,
700017/ 44-3757; Chandigarh—Hare Krishna Land,
Dakshin Marg, Sector 36-B, 160 036/ 26674; Chhay-
gharia (Haridaspur), W. Bengal —Thakur Haridas Sri-
patbari Sevashram, P.O. Chhaygharia, P.S. Bongaon,
Dist. 24 Pargonas; Gauhati, Assam—Post Bag No. 127,
781 001; Hyderabad, A.P.—Hare Krishna Land, Nam-
pally Station Rd., 500 001/ 51018; Imphal, Manipur—
Tiddim Rd., Shanghaiprou 795 001; Indore, M. P.—
Krishna Balaram Mandir Branch Office, 24/1 Race
Course Road; Jaipur, Rajasthan—Krishna Balarim
Mandir Branch Office, 11C Bani Park, Jai Singh Road;
Kanpur, Uttar Pradesh— Krishna Balarim Mandir
Branch Office, 3/253 Vishnupuri; Madras, Tamil Nadu—
232 Kilpauk Garden Road, Madras 600 010; Mayipur,
W. Bengal—Shree Miyipur Chandrodaya Mandir, P.O.
Shree Mayipur Dham (District Nadia); New Delhi—
M-119 Greater Kailash 1, 110 048/ 624-590; Surat,
Gujarat—21-A Dhawalgiri Apts., Athwa Lines, 395 007/
87668; Trivandrum, Kerala—P. B. No. 5098, Fort PO,
695023; Vrindivan, U.P.—Krishna-Balarim Mandir,
Bhaktivedanta Swami Marg, Raman Reti, Mathura/ 178.

FARMS: Hyderabad, A.P.—F.O. Dabilpur Vil-
lage, Medchal Talug, Hyderabad District, 501 401;
Miyipur, W. Bengal— (contact ISKCON Mayipur).

RESTAURANTS: Bombay—Hare Krishna
Land; Vrindivan—Krishna-Balarim Mandir.

OTHER COUNTRIES: Bali, Indonesia—Jalan
Sagamona 17, Denpasar; Bangkok, Thailand—408, Soi
50, (Kasem Suwan), Sukumvit Rd.,/ 311-2634; Colombo,
$ri Lanka— 188, New Cherty St., Colombo 13/ 33325;
Hong Kong—5 Homantin St., Flat 23, Kowloon/ 3-
7122630, Jakarta, Ind ia—Jalan R gun Muka
Timur 80/ 4835-19; Kathmandu, Nepal —8/6 Battis Putali,
Goshalla; Mandaue City, Philippines— 231 Pagsabungan
Rd., Basak, Cebw 83254; Selangor, Malaysia—No. 18
Jalan 6/6, off Jalam Anak Gassing, Petaling Jaya/ 564957;
Singapore—103, Wellington Rd., Sembawang, 2775;
Tehran, Iran—Felistin Ave. (old Kakh), Shemstad St.,
No. 3/ 644-272; Tokyo, Japan—3-13-4 Kamirenjyaku,
Mitaka-shi, Tokyo T181.

FARMS: Kiryat Tivon, Israel —Neve Hemed,
Hamisrah St., Kiryat Harosher, 36925/ (04) 933672.

AUSTRALASIA

AUSTRALIA: Adelaide—13-A Frome St., Adelaide
5000, South Australia/ (08) 223-2084; Brisbane—
56 Bellevue Terrace, St. Lucia 4066, Queensland (mail:
P.O. Box 649, Toowong 4066)/ 07-370-7478; Mel-
bourne,—197 Danks St., Albert Park, Melbourne, Vic-
toria 3206 (mail: P.O, Box 125)/ 699-5122; Perth—79
Armidale Crescent, Coolbinia 6050 Western Australia
(mail: P.O. Box 148, North Perth WA 6006)/ 444-9678;
Sydney—112 Darlinghurst Rd., King's Cross 2011,
MN.S.W. (mail: P.O. Box 159)/ (02) 357-5162.

FARMS: Colo (Bhaktivedanta Ashram)—Upper

Colo Rd., N.5.W. (mail: P.O. Box 493, St. Mary's,
2760, N.S.W.)/ 045-75-5824; Murwillumbah (New

Govardhana)—'Eungella,’ Tyalgum Rd. via Murwillum-
bah, N.S.W. 2484 (mail: c/o P.O. Box 687)/ 066-72-
1903; Riverina, (New Gaudadesh)—P. O. Box 1418,
Renmark 5341, S. Australia/ (050) 278 226.

RESTAURANTS: Adelaide—Govinda's, 13
Frome Street; Melbourne—Gopal's, 237 Flinders Lane/
63 1578; Melbourne—Gopal’s, 251 Malvern Rd.,
Prahran/ 240 0202; Parramatta—Gopal'’s, 18A Darcy
St./ (02) 635-0638; Sydney—Mukunda’s, 233 Victoria
St., Darlinghurst/ 357 5162.

OTHER COUNTRIES: Auckland, New Zealand
(New Varshana)—Hwy. 18, Riverhead (next to Huapai
Golfcourse) (mail: /o R.D. 2, Kumeu)/ 412-8075;
Christchurch, New Zealand—30 Latimer Sq./65689;
Lautoka, Fiji—5 Tavewa Ave. (mail: ¢/o P.O. Box 125)/
61-633, ext. 48; Suva, Fiji—F.O. Box 6376, Nasinu/
391 282.

FARM: Auckland, New Zealand— (contact New
Varshana).

RESTAURANT: Auckland—Gopal's, 1st Floor,
Civic House, 291 Queen St./ 34885.

EUROPE

UNITED KINGDOM: Bristol, England—11 Ken-
sington Park, Easton, Bristol 5/ 51 02 93; Glasgow,
Scotland—571 Sauchiehall St., Charing Cross, Glasgow
G3 TPQ/ 041-221-5999; London, England (city)—10
Soho St., London W1/ 01-437-3662; London, England
(country)—Bhaktivedanta Manor, Letchmore Heath,
Wartford, Hertsfordshire WD2 S8EP/ Radlett 7244; Man-
chester, England— 106 College Road, Whalley Range,
Manchester 16/ 061-881 1947; Worcester, England—
Chaitanya College at Croome Court, Severn Stoke, Wor-
cester WRE 9DW/ 090 567-214.

FARM: London, England— (contact Bhaktivedanta
Manor).

RESTAURANT: London—Healthy, Wealthy and
Wise, 9-10 Soho St./ 01-437-1835.

OTHER COUNTRIES: Amsterdam, Holland—
Keizersgracht 94/ 020-249 410; Antwerp, Belgium—25
Katelijnevest/ 031-320987; Athens, Greece—133 Sol-
onos; Catania, Sicily—Via Empedocle 84, 95100/ 095-
521-152; Copenhagen, Denmark—Knabstrupvej 38,
2700 Bronshoj/ 01-288880; Dublin, Ireland—2 Belve-
dere Place, Dublin 1/ 743-767; Freiburg, Germany—
Center for Vedic Studies, c/o Soukup, Schauinslandstr. 4,
7801 Freiburg-Umkirch/ 07665-8857; Gallarate, Italy—Via
A. Volra 19, Gallarate 20131 (VA)/ 0331-783-268;
Githenburg, Sweden—Karl Gustavsgatan 19, 1125
Gathenburg/ 031-110955; Grodinge, Sweden— Korsnis
Gérd, 140 32 Grodinge/ 0753-29151; Heidelberg, W.
Germany—Kiirfursten-Anlage 5, 6900 Heidelberg/
06211-15101; Las Palmas de Gran Canaria, Canary Is-
lands—Néstor de la Torre. 26-5.B; Madrid, Spain—
Veldsquez 24, 2da. dcha., Madrid 1/ 276-0447; Munich,
W. Germany—Govinda's Club, Parzivalstrasse 3,
Munich/ 089-368456; Paris, France—Chateau d' Ermen-
onville, 60440 Nanteuil le Haudouin 68950/ (4) 454-
0026; Rome, Italy—Salita del Puggm Laurenuno 7
Rome 00144/ (06) 593-075; Sept i
de Petit Somme, Septon 5482/ 086- 322480 Stockholrn,
Sweden—Grevgatan 18, 114 53 Stockholm/ 08-623411;
Strasbourg, France—57, Ave. des Vosges, 67000 Stras-
bourg/ (88) 362409; Vienna, Austria—Govinda Kultur-
zentrum, Lerchenfelderstrasse 17, A-1070 Wien/ (0222)
96 10 633; Ziirich, Switzerland— Bergstrasse 54, 8032
Ziirich/ (01) 69.33.88.

FARMS: Bavarian Forest (Bayrischer Wald), W.
Germany (Nava-Jiyada-Nrsimha-Ksetra)—(contact
ISKCON Munich); Brihuega, Spain (New Vraja Man-
dala)—(Santa Clara) Brihuega, Guadalajara/ (11)
280018; Diidingen, Switzerland—Im Stillen Tal, CH
3186 Diidingen (FR)/ (037) 43.26.97; Florence, ltaly
(Villa Vendivana)—Via Comunaledegli Scopeti, no.
108, St. Andrea in Percussina, San Casciano Val di Pesa
56030 (Firenze)/ 055-820054; Valencay, France (New
Miiyapur)—Lucay-Le-Male, 36 600/ (54) 40-23-26.

RESTAURANTS: Stockholm—Govinda's (at
ISKCON Stockholm); Vienna—Govinda (at ISKCON

Vienna); Ziirich—Govinda, Brandschenkestrasse 12,
8002 Ziirich.

LATIN AMERICA

BRAZIL: Belem, PA—Rua Cesario Alvim 795, Juru-
nas, 66.000; Belo Horizonte, Minas Gerais—Rua Gon-
calves Dias 2411, Lurdes, 30.000/ (031) 335-1551;
Curitiba, Parani—Rua Pres Carlos Calvacante 1090, Sao |
Francisco, 80.000; Fortaleza, CE—Rua Demetrio de Me-
nezes 4240, Apt. 15, Antonio Bexerra, 60.000; Pinda-
monhangaba, SP—Ave. Dom Jodo Bosco 848, Santana,
12.400; Porto Alegre, RS—Rua Eurico Lara 430, Menino
Deus, 90.000/ (0512) 237598; Recife, Pernambuco—
Ave.17 de Agosto 257, Pamamirim 50.000/ (081) 268-
1908; Rio de Janeiro, RJ—Estrada dos Trés Rios 654,
Jacarepagud, 22.700; Salvador, Bahia—Rua Alvaro
Adorno 17, Brotas, 40.000/ (071) 244-1072; Séo Paulo,
SP—Rua dos Franceses 323, Bela Vista, 01329/(011)
184-4075; Vitoria, ES—Escadaria Santos 29, Ladeira Sio
Bento, 29.000/ (027) 223-1311.

FARM: Pindamonhangaba, Sio Paulo (New Go-
kula)—Ribeirao Grande (mail: C.P. 108, 12.400 Pinda-
monhangaba)/ 279-7836.

MEXICO: Guadalajara—Morelos No. 1514 Sec-
tor Hildago, Jalisco/ 26-12-78; Mexico City—Gob.
Tiburcio Montiel 45, San Miguel Chapultepec, Mexico,
D.F. 18/ (905) 271-0132; Monterrey—General Albino
Espinoza, 345 Pte., Zona Centro, Monterrey, N.L./ 42 67
66; Puebla—Sierra Madre 9010, Colonia Maravillas,
Puebla; Vera Cruz— Calle 3, Carabelas No. 784, Frac-
cionamiento Reforma.

OTHER COUNTRIES: Arequipa, Peru—Leticia
204; Bogot4, Colombia—Carrera 3A No. 54-A-72/ 255-
9841; Cochabamba, Bolivia—P.O. Box 3988/ 46441;
Concepcién, Chile—Nongiien, 588/ 23150; Corriver-
ton, Guyana—Lot 3, Line Path E, Corriverton, Coren-
tyne, Berbice; Cuzco, Peru—La Plaza San Francisco No.
360; Georgetown, Guyana—24 Uitvlugt Front, West
Coast Demerara; La Paz, Bolivia—Avenida Herando Siles
6239 (mail: Casilla 10278 Obrajes)/ 785023; Lima, Peru—
Jiron Junin 415/ 28-94-91; Medellin, Colombia—Carrera
32, No. 54-42; Panama, Republic of Panama—P.O. Box
6-29-54; Quito, Ecuador— Apdo. 2384, Calle Yasuni No.
404 (mail: P.O. Box 2384); St. Augustine, Trinidad and
Tobago—Gordon St. at Santa Margarita Circular Rd./
809-662-4605; San Jose, Costa Rica— 100 mtrs. sureste
de aptos Torre Blanca Urbanizacién Carmiol, Montes de
Oca, Casa No. 49 (mail: P.O. Box 166, Paseo Estudiantes,
Z-1002); San Salvador, El Salvador—67 Avenida Sur
No. 15, Colonia Escalon; Sanuago Chile—Estudiantes,
150; Santo Domingo, D: Republic—Calle
Cayatano Rodriguez No. 254/ (809) 688- 1242;

: FARM: Guyana—Seawell Village, Corentyne, East
Berbice.

RESTAURANTS: Cuzco, Peru—345 Calle Pro-
curadores; Lima, Peru—Azangaro 149; San José, Costa
Rica—50 metros al este de la casa amarilla, Avenida 7
No. 1325; Santiago, Chile—Govinda's (at ISKCON
Santiago).

NORTH AMERICA
CANADA: Calgary, Alberta—429 Third Ave. N.E.,

T2E OH7/ (403) 269-1616; Edmonton, Alberta—
8957 77th Ave., TSN 2ZN7/ (403) 466-9037; Montreal,
Quebec—1626 Pie IX Boulevard, HIV 2C5/ (514)
527-1101; Ottawa, Ontario—212 Somerset St. E., KIN
6V4/ (613) 233-1884; Regina, Saskatchewan—2817
Victoria Ave., S4T 1K6/ 306-352-8071; Toronto, On-
tario—243 Avenue Rd., M5R 2]6/ (416) 922-5415;
Vancouver, B.C.—5462 S.E. Marine Dr., Burnaby V5]
3G8/ (604) 433-8216; Waterloo, Ontario—51 Amos
Ave., N2L 2W6/ (519) 888-7321.

FARM Hemingford, (New Nandagram)—
315 Backbrush Rd., RR. No. 2, JOL 1HO/ (514) 247-3429.

RESTAURANTS: Montreal—Sri Govinda, 3678
Saint Denis St./ (514)-843-8510; Ottawa—The Back
Home Buffer, 212 Somerser St. E./ (613) 233-460.

U.S.A.

EASTERN: Atlanta, Georgia— 1287 Ponce de

Leon Ave. N.E., 30306/ (404) 377-8680; Baltimore,

30 BACK TO GODHEAD



Maryland—200 Bloomsbury Ave., Catonsville, 21228/
(301) 788-3883; Boston, Massachusetts (city)—72
Commonwealth Ave., 02116/ (617) 536-1695; Boston,
Mass. (country)—527 Canton St., Westwood, Mass.
02090/ (617) 329-7568; Cleveland, Ohio—15720 Euclid
Ave., E. Cleveland, 44112/ (216) 681-9933; Gaines-
ville, Florida—1208 S.W. Ist Ave., 32601/ (904) 371-
2579; Hartford, Connecticut— 1683 Main St., E. Hart-
ford, 06108/ (203) 528-1600; Hyannis, Massachusetts—
127 Ridgewood Ave., 02601/ (617) 771-4244; Lake Hun-
tington, New York—P.O. Box 388, 12752/ (914) 932-
8332; Long Island, New York—197 5. Ocean Ave.,
Freeport, 11520/ (516) 378-6184; Miami Beach,
Florida—2445 Collins Ave., 33140/ (305) 672-9687;
Newark, Delaware—168 Elkton Rd., 19711/ (302) 453-
8510; New York, New York—846 7th Ave., 10019/
(212) 246-3503; Philadelphia, Pennsylvania—51 W. Al-
lens Lane, 19119/ (215) 247-4600; Providence, Rhode
Island—39 Glendale Ave., 02906/ (401) 273-9010;
Queens, New York—90-28 43rd Ave., Elmhurst, 11373/
(212) 457-6768; San Juan, Puerto Rico (New Govardhana
Hill)—Box 215, Rt. 181, Gurabo, Santa Rita, 00658;
State College, Pennsylvania—103 E. Hamilton Ave.,
16801/ (814) 234-1867; Towaco, New Jersey— 100 Jack-
sonville Rd., (mail: P. O. Box 109, 07082)/ (201) 299-
0970; Washington, D.C.— 10310 Oaklyn Rd., Potomac,
Maryland, 20854/ (301) 299-2100.

CENTRAL: Baton Rouge, Louisiana—837 W.
McKinley St., 70803; Chicago, Illinois—1716 W. Lunt
Ave., 60626/ (312) 973-0900; Dallas, Texas—5430 Gur-
ley Ave., 75223/ (214) B27-6330; Detroit, Michigan—
383 Lenox Ave., 48215/ (313) 824-6000; E. Lansing,
Michigan—319 Grove St., 48823/ (517) 351-6603;
Houston, Texas—1111 Rosalie St., 77004/ (713) 526-
9860; New Orleans, Louisiana—2936 Esplanade Ave.,
70119/ (504) 488-7433; St. Louis, Missouri—3926
Lindell Blvd., 63108/ (314) 535-8085.

WESTERN: Berkeley, California—2334 Stuart
St., 94705/ (415) 540-9215; Denver, Colorado— 1400
Cherry St., 80220/ (303) 333-5461; Honolulu, Hawaii—
51 Coelho Way, 96817/ (808) 595-3947; Laguna Beach,
California—285 Legion St., 92651/ (714) 494-7029;
Los Angeles, California—3764 Watseka Ave., 90034/
(213) 558-9016; Portland, Oregon— 3828 Southeast
Division St., 97202/ (503) 231-5792; San Diego, Cali-
fornia— 1030 Grand Ave., Pacific Beach, 92109/ (714)
483-2500; San Francisco, California—Bhaktivedanta
Institute and Fellowship, 1403 Willard St., 94117/ (415)
753-9704; San Jose, California—62 S, 13th St., 95112/
(408) 286-7950; Seattle, Washington—400 18th Ave. E.,
98112/ (206) 329-7011.

FARMS: Gainesville, Florida—Rtr. 2, Box 24,
Alachua, 32615/ (904) 462-3443; Gurabo, Puerto Rico
(New Govardhana Hill)—Box 215, Route 181, Santa
Rita, 00658; Hopland, California (New Mt. Kailas)—
Route 175, Box 469, 95449/ (707) 744-1100; Hotch-
kiss, Colorado (New Barshana)—P.O. Box 112, 81419/
(303) 527-4584; Lynchburg, Tennessee (Muriri-
sevaka)—Rt. No. 1, Box 146-A (Mulberry), 37359/
(615) 759-7058; Moundsville, W. Virginia (New Vrin-
daban)—R.D. No. 1, Box 319, Hare Krishna Ridge,
26041/ (304) 843-1600; Ninole, Hawaii—P.O. Box 26,
96773/ (808) 595-3947; Port Royal, Pennsylvania (Giti-
nigari)—R.D. No. 1, 17082/ (717) 527-2493.

RESTAURANTS: Honolulu—Govinda's
Sandwich Shoppe, Makaloa Plaza, 1540 Makaloa St. ,
96814/ (808) 942-8935; Los Angeles—Govinda's, 9624
Venice Blvd., Culver City, 90230/ (213) 836-1269;
8t. Louis—(at ISKCON St. Louis)/ (314) 535-8161; San
Francisco—)agannatha's Cart, 57 Jessie St., 94105/
(415) 495-3083; San Francisco—The Higher Taste, 775
Frederick St./ (415) 661-7290; San Francisco— The
Seven Mothers, 86 Carl St., 94117/ (415) 753-9703; San
Juan, Puerto Rico—Govinda's, 1016 Ponce de Leon
Ave., Rio Piedras, 00925/ 809-765-4745; San Juan —
Tetwan 153, Viejo, San Juan/ 809-727-6926; Santa Cruz,
California—Govinda's, 21245 East Cliff Drive 95062/
(408) 475-9833; Washington, D.C.—Govinda's, 515 8th
St. S.E., 20003/ (202) 543-9600.

(

HARE KRSINA HARE KRSNA KRSNA KRSNA HARE HARE w
HARE RAMA HARE RAMA RAMA RAMA HARE HARE

WHAT IS A MANTRA? In Sanskrit, man
means “mind” and tra means “freeing.” So a
mantra 1s a combination of transcendental
sounds that frees our minds from anxiety.

Ancient India’s Vedic literature singles
out one mantra as the maha (supreme)
mantra. The Kali-santarana Upanisad ex-
plains, “These sixteen words—Hare Krsna.
Hare Krsna, Krsna Krsna, Hare Hare/ Hare
Rama, Hare Rama, Rama Riama, Hare
Hare—are especially meant for counter-
acting the present age of quarrel and anxiety.”

Five centuries ago. while spreading the

mahd-mantra throughout India, Sri Caitanya
Mahaprabhu prayed, “O Supreme Lord, in
Your name You have invested all Your
transcendental energies.”

The name Krsna means “the all-attractive
one.” the name Rama means “the all-pleasing
one,” and the name Hare is an address to the
Lord’s devotional energy. So the maha-
mantra means, ~O all-attractive, all-pleasing
Lord, O energy of the Lord. please engage
me in Your devotional service.” Chant the
Hare Krsna maha-mantra and your life will
be sublime.

Take a Break
From the Material World

for an hour, a day, a week, or more at the Vancouver Hare Krsna centre

Come to the world-famous Sunday festival. You'll enjoy a ten-
course vegetarian dinner, films, talks on yoga, meditation, and
reincarnation, and more—all free.

Attend the daily seminars on the philosophy of Bhagavad-gita and

other Sanskrit classics.

Or for a longer break, stay as a guest and experience a complete
way of living based on devotion to Krsna.

VANCOUVER HARE KRSNA CENTRE
5462 S.E. Marine Drive, Burnaby, B.C.
Tel: (604) 433-8216

Sunday Festival

4:30—9:00 P.M.

Yoga seminars (Mon. thru Sat.)

6:15 A.M. and 7 P.M.

Yoga breakfast and dinner

8:30 A.M., 4:00 P.M.
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NOTES FROM THE EDITOR

The “Krsna” Books: Antidote for Suffering

Among the selected books of Vedic
literature His Divine Grace A.C.
Bhaktivedanta Swami Prabhupada
translated and wrote commentaries
on, the trilogy known as Krsna, the
Supreme Personality of Godhead is
unique. Srila Prabhupada’s Krsna
books directly tell us what God is like
in His original, personal form and
what He and His liberated associates
are doing in the eternal, spiritual
world. In our temporary world of
manifold miseries, one who properly
understands Krsna's transcendental
activities can attain the transcendental
platform of eternal existence in full
bliss and knowledge. So the Krsna
books provide much more than fas-
cinating stories: they provide invalu-
able spiritual knowledge.

Upon first seeing the Krsna books,
however, many people express doubts:
“Isn’t this mythology? I can’t take this
literally.” They conclude that Krsna is
just as imaginary as popular heroes
like Superman or the mythological
gods of ancient lore. To such people I
would say, Rather than reject Krsna as
imaginary and the Krsna books as
mythology, you should understand who
Krsna is. Krsna is far more than a
popular hero or cultural myth. He is
the Absolute Truth, and His pastimes
described in the Krsna books are tran-
scendental. The Krsna books deal ex-
clusively with the highest philosophical
understanding of the cause of all causes.

Now one may ask, “How can the ul-
timate truth be a person?” And the an-
swer is that Krsna’s personality is not
limited or material. The Vedic sages
address Him as Bhagavan, “He who
possesses to an infinite degree the
opulences of wealth, fame, beauty,
knowledge, strength, and renuncia-
tion.” The Sanskrit word krsna liter-
ally means “all-attractive” and is there-
fore the perfect name for the Supreme
Being.

Because we have all had bitter ex-
perience that persons are always im-
perfect and mortal, we are prone to
conclude that the Absolute Truth can

have no personal form or activities.
But Jiva Gosvami, the great sixteenth-
century philosopher of Krsna con-
sciousness, informs us that unless we
accept the Absolute Truth as incon-
ceivable we can never even begin to
understand Him. In other words,
Krsna is a person, but He is not a per-
son like us—limited, frail, and mortal.

Still, there is another pressing ob-
jection to taking Krsna consciousness
seriously: “Granted that there is a for-
midable and convincing philosophy of
Krsna consciousness, and granted that
the concept of God as the Supreme
Person is valid. But how is all this rel-
evant to us today? The people of the
world are faced with the practical and
urgent problems of economic and class
struggles, and there is the imminent
threat of nuclear war. So even if Krsna
is God and is enjoying a life of eternal
bliss with His devotees in the spiritual
world, how does that help us here in
our day-to-day predicaments?”

The answer is that unless we know
the Absolute Truth, we can never
solve problems arising from the im-
mediate, relative truths. An expert
physician knows that certain symptoms
indicate a specific disease and that by
curing the disease he can cure all the
symptoms. Similarly, the world’s prob-
lems of conflict, scarcity, oppression,
disease, and so on are merely symp-
toms of our ignorance of life’s real pur-
pose: to know, serve, and love God.
Unless our leaders themselves become
enlightened in God consciousness and
attack the root cause of social ills—
widespread spiritual ignorance—no
palliative measures can ever succeed
in curing the body politic.

The human propensity for love has
to be satisfied in terms of the real self
and its spiritual needs, not just in
terms of immediate physical, familial,
or social needs. Our ultimate need is
to understand our intimate loving re-
lationship with the Supreme Person-
ality of Godhead, Krsna. So Krsna is
not irrelevant; rather, attempting to
solve our problems without Him is ir-

relevant. Forgetting the Supreme Per-
sonality of Godhead and disobeying
His codes of universal religion are the
causes of all suffering. Careful study of
the Krsna books, therefore, is not a
waste of time but an activity of the
utmost importance.

For those of us not interested in
reading lengthy treatises on transcen-
dental philosophy, Srila Prabhupada
has presented the Krsna books in the
attractive form of short stories com-
prising ninety chapters. The Krsna
books are actually a summary study of
the Tenth Canto of the Sanskrit scrip-
ture Srfmad—Bkégammm, which de-
scribes Lord Krsna’s all-attractive
pastimes. In the Krsna books Srila
Prabhupada has made the essence of
this most sublime Vedic literature ac-
cessible to modern readers all over the
world.

The relevance of the Krsna books
to our modern difficulties becomes
even clearer when we consider the set-
ting of the original narration of Srimad-
Bhagavatam. The scene was a sacred
forest in India five thousand years ago.
The sage Sukadeva Gosvami narrated
the pastimes of Lord Krsna to the em-
peror Pariksit, who had been cursed to
die within seven days. By their practical
example, these two exalted persons
teach us that life’s ultimate purpose is
to hear about, glorify, and remember
the Supreme Personality of Godhead.
King Pariksit was especially intent on
hearing about Krsna, because he knew
he would die in a matter of hours. He
was confident that by hearing about
Krsna during his last moments, he
would attain the eternal, spiritual world
and thus escape the cycle of birth and
death.

Not only King Pariksit but every
one of us should be aware of death at
every moment. And since the purpose
of life is to become fully Krsna con-
scious before death, hearing or read-
ing about Krsna is our prime need.
Thanks to Srila Prabhupada, his Krsna
books let us fulfill this need in a most
pleasurable way. —SDG
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| BHAGAVAD-GITA
ASITIS

POPULAR SELECTIONS

BHAGAVAD-GITA AS IT IS. This is the most important

book with which to embark on the spiritual quest. This is

the most widely read edition of the Giti in English, and
it gives the complete text of this great ‘classic, with 56 full-
color illustrations and an extensive commentary that en-

sures clear understanding. Hardbound: $6.95 (11)

THE SCIENCE OF SELF-REALIZATION. A rich collection of

interviews, lectures, essays, and letters by His Divine Grace

A. C. Bhaktivedanta Swami Prabhupada that reveal the secrets

of the self within, nature, the universe, and the Supreme Self.

Hardbound: $9.95 (14) Softbound: $2.95 (13)

THE PERFECTION OF YOGA. A lucid explanation of the
sychology, methods, and purpose of yoga and meditation.
1.50 (15

EASY JOURNEY TO OTHER PLANETS. A close look at

mystic yoga, astral travel, and divine love in the material

and spiritual universes. $1.50 (16)

BEYOND BIRTH AND DEATH. Startling evidence of the

soul’s incredible journey after death. $1.50 (17)

TEACHINGS OF

ADVANCED STUDIES

TEACHINGS OF QUEEN KUNTI. Hluminating outpourings
of the soul of a great and saintly woman. Hardbound: $9.95
48

TEACHINGS OF LORD KAPILA. A:Freal sage explains how
to discriminate between matter and spirit and achieve pure
consciousness, Hardbound: $9.95 (47)

TEACHINGS OF LORD CAITANYA. The essential teachings
of Lord Krsna’s most recent incarnation. Hardbound: $6.95
(44). Softhound: $4.95 (45)

THE NECTAR OF INSTRUCTION. How to become a
gosvami, a master of the mind and senses. $2.95 (41)

SRIMAD-BHAGAVATAM, CAITANYA-CARITAMRTA.
These two works—each a multivolume, richly illustrated
hardbound set—fully explain the deepest truths of self-
realization and Krsna consciousness. For further informa-
tion, please circle 46 on the coupon at right,

ster

A vy | wide mission.
Satsvanupa | Hardbound:
dasa Goswami $9.95. Vol. 1 (1),

Vol. 2 (2)
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SUBSCRIBE

to this unique spiritual journal—fully devoted
to the world of Krsna consciousness and self-
realization. One year...only $9.89

New books of ancient wisdom

INTERMEDIATE STUDIES

KRSNA, THE SUPREME PERSONALITY OF GODHEAD. The
famous Krsna stories—ancient Indian narratives presented
in a readable short-story format. Hardbound: $9.95 per
volume (21, 22, 23); $24.95 per 3-volume set. (24)
Softbound: $2.95 per volume (31, 32, 33); $6.95 per 3-
volume set. (34)
SRI ISOPANISAD. The jewel of the Upanisads. Nineteen
semlike verses and elaborate purports tEa‘t present the fun-
lamentals of transcendental knowledge. $2.95 (18)

BOOKS FOR CHILDREN
PRAHLAD ILLUSTRATED STORYBOOK. Krsna saves His

devotee. $1.95 (51) AGHA ILLUSTRATED STORYBOOK.
Krsna kills an evil serpent. $5.95 (52) KALIYA ILLUS-
TRATED STORYBOOK. Krsna subdues a great snake. $2.95
(57) NIMAI COLORING BOOK. Lord Caitanya's childhood
pastimes. $2.95 (55) JAGANNATH ACTIVITY BOOK.
Jagannath cut-outs and coloring. $2.95 (56} RAMA
CSLOR[NG BOOK. Krsna's pastimes as a great king. $1.95
(54) GOPAL COLORING BOOK. Krsna's pastimes as a
cowherd boy. $1.95 (53)

The Bhaktivedanta Book Trust
3764 Watseka Ave., Los Angeles, CA 90034

BBT 1

[JSend me a free complete catalog of books and more information about the
International Society for Krishna Consciousness.

[ Send me the next eleven issues of Back to Godhead, only $9.89. (For Canada, add $2.00
per year; outside Canada and the U.S., add $3.00 for surface mail, $22.00 for

airmail.)
[J Send the books I've circled below.
1 10 13 16 21 24 33 44 47 52 55
8 11 14 17 22 31 34 45 48 53 56
9 12 15 18 23 32 41 46 51 54 57
[ My check or money order for $ total payment is enclosed..
T Please bill my [J MasterCard (J VISA Exp. date Interbank no.
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o r:',ﬁ\
g .4 Name
E"a‘ " ' Address
g City State zIp

BBT is a nonprofil org;

If.your order is under $4.95, please add $.75 for post
over $9.95, add 10% of total order. (Postage is included in Back to Godhead price.)

The rri_ces listed above are s_uggesl:l-d minimum donations to cover printing costs. The
5

e; $4.95 1o $9.95, add $1.00 postage;

and all

are tax-deductible.



‘Hare’Krsna
‘Festival &

Delicious, traditional Vedic cuisine was part of the cultural legacy Krsna consciousness brought to Western
shores. Eating, like everything else for Krsna devotees, is a part of the complete spiritual experience of life.
Sunday sees the doors swung open and hundreds of friends—regulars as well as newcomers—joining in a festival
of music, dance, and spiritual discourse and then sharing hearty plates of savories, vegetable extravaganzas,
sweets, and nectar drinks. Come by, Sunday or any day, and relish the taste of the world’s oldest cultural tradition.

CALGARY, ALTA.—429 Third Ave. N.E./ Tel. (403) 263-5150
EDMONTON, ALTA.—8957 77th Ave./ Tel. (403) 466-9037
REGINA, SASK.—2817 Victoria Ave./ Tel. (306) 352-8071
VANCOUVER, B.C.—5462 S.E. Marine Dr., Burnaby/ Tel. (604) 433-8216



