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RELEVANT
INQUIRIES

by HIS DIVINE GRACE A.C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acarya of the International Society for Krishna Consciousness

Asmall child walking with his father
goes on inquiring constantly. He
asks his father so many odd things, and
the father has to satisfy him with proper
answers. When I was a young father in
my householder life, I was overflooded
with hundreds of questions from my
second son, who was my constant com-
panion. One day it so happened that a
bridegroom’s party was passing our tram-
car, and the four-year-old boy, as usual,
inquired what the big procession was. He
was given all possible answers to his thou-
sand and one questions regarding the mar-
riage party, and finally he asked whether
his own father was married! This question
gave rise to loud laughter from all the el-
derly gentlemen present, although the boy
was perplexed as to why we were laugh-
ing. Anyway, the boy was somehow satis-
fied by his married father.

The lesson from this incident is that
since a human being is a rational animal,
he is born to make inquiries. The greater
the number of questions, the greater the
advancement of knowledge and science.
The whole of material civilization is based
on this originally large volume of ques-
tions put by young men to their elders.
When elderly persons give the proper
answers to the questions of the young-
sters, civilization makes progress, one
step after another. The most intelligent
man, however, inquires about what hap-
pens after death. The less intelligent make
lesser inquiries, but the questions of those
who are more intelligent go higher and
still higher.

Among the most intelligent of men was
Maharaja Pariksit, the great king of the
entire world, who was accidentally cursed

This article first appeared in 1960, when Srila
Prabhupdada himself was publishing BACK TO
GODHEAD in India.
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by a brahmana to meet death from the bite
of a serpent within seven days. The
brahmand who cursed him was only a boy,
yet he was very powerful, and because he
did not know the importance of the great
king, the boy foolishly cursed him to meet
death within seven days. This was later la-
mented by the boy’s father, whom the
king had offended. When the king was in-
formed of the unfortunate curse, he at
once left his palatial home and went to the
bank of the Ganges, which was near his
capital, to prepare for his impending
death.

Because he was a great king, almost all
the great sages and learned scholars as-
sembled at the place where the king was
fasting prior to leaving his mortal body. At
last, Sukadeva Gosvami, the youngest
contemporary saint, also arrived there,
and he was unanimously accepted to pre-
side at that meeting, although his great
father was also present.

The king respectfully offered Sukadeva
Gosvami the principal seat of esteem and
asked him relevant questions regarding
his passing from the mortal world, which
was to take place on the seventh day
thenceforward. The great king, as a
worthy descendant of the Pandavas, who
were all great devotees of the Lord, placed
the following relevant inquiries before the
great sage Sukadeva.

“My dear sir, you are the greatest of the
great transcendentalists, and therefore I
submissively beg to ask you about my du-
ties at this moment. I am just on the verge
of my death. Therefore, what should I do
at this critical hour? Please tell me, my
lord—what should I hear, what should I
worship, or whom should I remember
now? A greatsage like you does not stay at
the home of a householder more than nec-
essary, and therefore it is my good fortune
that you have kindly come here at the time

PAINTING BY MURALIDHARA DASA

of my death. Please, therefore, give me
your directions at this critical hour.”

The great sage, having thus been pleas-
ingly requested by the king, answered his
questions authoritatively, for the sage was
a great transcendental scholar and was al-
so well equipped with godly qualities,
since he was the worthy son of Badarayana,
or Vyasadeva, the original compiler of the
Vedic literature.

Sukadeva Gosvami said, “My dear
king, your inquiry is very much relevant,
and it is also beneficial for all people of all
times. Such inquiries, which are the high-



est of all, are relevant because they are
confirmed by the teachings of the vedanta-
darsana, the conclusion of the Vedic
knowledge, and are atmavit-sammatah; in
other words, liberated souls, who have full
knowledge of their spiritual identity, put
forward such relevant inquiries in order to
elucidate further information about the
Transcendence.”

The Srimad-Bhdagavatam is the natural
commentary upon the great Vedanta- (or
Sariraka-) satras, which were compiled by
Srila Vyasadeva. The Vedanta-siitras are
the topmost Vedic literature, and they

contain the nucleus of basic inquiries
about the transcendental subject of spiri-
tual knowledge. Yet although Srila Vyasa-
deva compiled this great treatise, his mind
was not satisfied. Then he happened to
meet Sri Narada, his spiritual master, who
advised him to describe the identity of the
Personality of Godhead. Upon receiving
this advice, Vyasadeva meditated on the
principle of bhakti-yoga, which showed
him distinctly what is the Absolute and
what is the relativity, or maya. Having
achieved perfect realization of these facts,
he compiled the great narration of the

Srimad-Bhagavatam, or beautiful Bha-
gavatam, which begins with actual histori-
cal facts concerning the life of Maharaja
Pariksit.

The Vedanta-sutra begins with the key
inquiry about the Transcendence, athdto
brahma-jijrasa: *One should now inquire
about Brahman, or the Transcendence.”

As long as a man is in the full vigor of
life, he forgets the naked truth of death,
which he has to meet. Thus a foolish man
makes no relevant inquiry about the real
problems of life. Everyone thinks that he
will never die, although he sees evidence
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of death before his eyes at every second.
Here is the distinction between animalism
and humanity. An animal like a goat has
no sense of its impending death. Although
its brother goat is being slaughtered, the
goat, being allured by the green grass of-
fered to it, will stand peacefully waiting to
be slaughtered next. On the other hand, if
a human being sees his fellow man being
killed by an enemy, he either fights to save
his brother or leaves, if possible, to save
his own life. That is the difference be-
tween a man and a goat.

An intelligent man knows that death is
born along with his own birth. He knows
that he is dying at every second and that
the final touch will be given as soon as his
term of life is finished. He therefore pre-
pares himself for the next life or for libera-
tion from the disease of repeated birth and
death.

A foolish man, however, does not know
that this human form of life is obtained af-
ter a series of births and deaths imposed in
the past by the laws of nature. He does not
know that a living entity is an eternal be-
ing, who has no birth and death. Birth,
death, old age, and disease are external
impositions on a living entity and are due
to his contact with material nature and to
his forgetfulness of his eternal, godly
nature and qualitative oneness with the
Absolute Whole.

Human life provides the opportunity to
know this eternal fact, or truth. Thus the
very beginning of the Vedanta-sitra ad-
vises that because we have achieved this
valuable form of human life, it is our
duty—now—to inquire, What is Brah-
man, the Absolute Truth?

A man who is not intelligent enough
does not inquire about this transcendental
life; instead, he inquires about many ir-
relevant matters that do not concern his
eternal existence. From the very begin-
ning of his life, he inquires from his mother,
father, teachers, professors, books, and so
many other sources, but he does not have
the right type of information about his real
life.

As mentioned before, Pariksit Maha-
raja was given a warning notice that he
would meet death within seven days, and
he at once left his palace to prepare himself
for the next stage. The king had at least
seven days at his disposal in which to pre-
pare for death, but as far as we are con-
cerned, although at least we know that our
death is sure, we have no information of
the date fixed for the occurrence. I do not
know whether I am going to meet death at
the next moment. Even such a great man
as Mahatma Gandhi could not calculate
that he was going to meet with death in
the next five minutes, nor could his great
associates guess his impending death,
Nonetheless, all such gentlemen present
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themselves as great leaders of the people.

It is ignorance of death and life that dis-
tinguishes an animal from a man. A man,
in the real sense of the term, inquires
about himself and what he is. Wherefrom
has he come into this life, and where is he
going after death? Why is he put under the
troubles of threefold miseries although he
does not want them? Beginning from
one’s childhood, one goes on inquiring
about so many things in his life, but he
never inquires about the real essence of
life. This is animalism. There is no differ-
ence between a man and an animal as far
as the four principles of animal life are
concerned, for every living being exists by

Human life is
meant for research
into eternal life.
The Vedanta-sutra
advises that one
should conduct
this research
NnOw Or never.

eating, sleeping, fearing, and mating. But
only the human life is meant for relevant
inquiries into the facts about eternal life
and the Transcendence.

Human life is therefore meant for re-
search into eternal life, and the Vedanta-
shtra advises that one should conduct this
research now or never. If one fails to in-
quire now into these relevant matters
about life, one is sure to go back again to
the animal kingdom by the laws of nature.
Therefore, even if a foolish man appears
advanced in material science—that is, in
eating, sleeping, fearing, mating, and so
on—he cannot get free from the cruel
hands of death by the law of nature. The
law of nature works under three modes—
goodness, passion, and ignorance. Those
who live under conditions of goodness are
promoted to the higher, spiritual status of
life, and those who live under conditions of
passion remain stationed in the same place
in the material world where they are now,
but those who live under conditions of ig-
norance are sure to be degraded to the
lower species.

The modern setup of human civilization
is a risky one because it offers no educa-
tion about relevant inquiries into the es-
sential principles of life. Like animals,
people do not know that they are going to

be slaughtered by the laws of nature. They
are satisfied with a bunch of green grass,
or a so-called jolly life, like the waiting
goat in a slaughterhouse. Considering
such a condition of human life, we are just
trying to make a humble attempt to save
the human beings by the message of BACK
TO GODHEAD. This method is not ficti-
tious. If there is at all to be an era of re-
ality, this message of BACK TO GODHEAD is
the beginning of that era.

According to Sri Sukadeva Gosvami,
the real fact is that a grhamedhi, or a per-
son who has tied himself, like the goat
meant for slaughter, in the business of
family, society, community, nation, or hu-
manity at large in regard to the problems
and necessities of animal life—namely eat-
ing, sleeping, fearing, and mating—and
who has no knowledge of the Transcen-
dence, is no better than an animal. He
may have inquired about physical, politi-
cal, economic, cultural, educational, or
similar other matters of temporary, ma-
terial concern, but if he has not inquired
about the principles of transcendental life,
he should be regarded as a blind man driv-
en ahead by uncontrolled senses and
about to fall into a ditch. That is the de-
scription of the grhamedhi.

The opposite of the grha-medhi, how-
ever, is the grha-stha. The grhastha-
asrama, or the shelter of spiritual family
life, is as good as the life of a sannydsi, a
member of the renounced order. Regard-
less of whether one is a householder or a
renunciant, the important point is that of
relevant inquiries. A sannydsi is bogus if
not interested in relevant inquiries, and a
grhastha, or householder, is bona fide if he
is inclined to put forward such inquiries.
The grhamedhi, however, is simply inter-
ested in the animal necessities of life. By
the laws of nature, the grhamedhi’s life is
full of calamities, whereas the life of the
grhastha is full of happiness. But in the
modern human civilization, the grhamedhis
are posing as the grhasthas.

We should therefore know who is what.
A grhamedhi’s life is full of vices, because
he does not know how to live a family life.
He does not know that beyond his control
is a power who supervises and controls his
activities, and he has no conception of his
future life. The grhamedhi is blind to his
future and has no aptitude for making
relevant inquiries. His only qualification is
that he is bound by the shackles of attach-
ment to the false things he has contacted in
his temporary existence.

At night such grhamedhis waste their
valuable time by sleeping or by satisfying
their different varieties of sexual urges by
visiting cinema shows and attending clubs
and gambling houses, where women and
liquor are indulged in lavishly. And during

(continued on page 12)



A SPOKESMAN
FOR KRSNA CULTURE
IN SWEDEN

In a welfare state gone sour,
Vegavan dasa presents an alternative
to moral anarchy.

Text and photos by
YOGESVARA DASA

Vegavﬁn dasa makes his home at the
peaceful Krsna conscious farm com-
munity called New Radhakunda, twenty
miles south of Stockholm in Korsnis
Gard. But his life is hardly one of obscu-
rity. His weekly all-night call-in show,
Radio Krsna, and his university lectures
on the spiritual traditions of India have
made him well known in and around
Stockholm. And since New Radhakunda
offers a practical view of Vedic social plan-
ning, Vegavian also speaks to many of the
philosophy and religion classes that visit
the farm daily.

Vegavian's role as a spokesman for
Krsna culture extends even to the national
level. As a member of the Swedish Forum
for Religions and World Views, an ecu-
menical council of educators and religious
leaders, he periodically presents Krsna
conscious plans for spiritual social reform
to members of the Swedish socialist gov-
ernment. In seminars and published arti-
cles, Vegavan proposes a shift in emphasis
away from the Social Democratic preoc-
cupation with economic development and
dependence on a welfare state to a self-
sufficient, community-based society cen-

tered on God consciousness and simple
human ideals. i

Radio Krsna is a major vehicle for the
Vedic system of social reform, called varna-
$rama.* The all-night radio show combines
Krsna conscious philosophy and discussion
with music, drama, and guest appearances
to produce one of Stockholm’s most popu-
lar programs.

“What surprises me most is the sincere,
nitty-gritty questions our listeners ask,”

*For more on the varndsrama system, see
BACKTO GODHEAD, Vol. 15, No. 9.
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Vegavin says. “There is a spiritual curi-
osity in this country that has gone unsatis-
fied for years. I get questions like ‘If the
whole country were to become God con-
scious, who would do the work?" So I
explain that the Vedic system does not
prescribe renouncing one’s occupation to
become ious, but rather execut-
ing one’s prescribed duties for the plea-
sure of the Supreme Lord. A farmer
continues to farm, but he offers a portion
of the harvest to God’s temple so that

\ purification. A businessman
continues his business, but he offers pro-
essional servi
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Education and child rearing
in Krsna consciousness are the
subjects of this Radio Krsna
broadcast (right). Kalindi
dasi, one of New Radha-
kunda’s academic teachers,
fields questions from callers.
Above, on another night

n explains Krsna con-

scious social planning to
listeners. Says Vegavan,
“There’s a spiritual curiosity
in this country that has gone
unsatisfied for years.”




help spread God consciousness. The artist
uses his or her talents to glorify God, and
so on. Nothing stops, but the conscious-
ness of the members of society changes
from self-centered to God-centered.

“Qur lines are jammed from midnight
to 6 AM. An important reason for the
show’s success is that we touch on real
issues and give practical solutions. We go
into detail about everything from medi-
cine to meditation, from international
policy to the economy, abortion, and
natural foods.

“Energy is also a big topic. I tell listen-
ers that the varnasrama system encour-
ages an agrarian society based on cow

Nature study has its lighter moments

at New Ridhakunda’s gurukula school.
While receiving training in the basic
academic subjects, students also learn
Sanskrit, lessons from scripture, and
devotional character. Classes in arts and
crafts, farming, and music round out their
curriculum.

protection. Today’s huge agribusinesses
with their petroleum-based fertilizers
simply make us more and more dependent
on foreign oil and deplete the natural
qualities of the soil. Cow dung is the best
of all natural fertilizers and can be be used
to produce methane gas for lighting, heat-
ing, and cooking. At our farm community,
rather than slaughter cows and bulls, we
use the cow’s milk to prepare many won-
derful foods, and we use the bulls to till the
ground. In this way society becomes free
from the dependency on oil and machin-
ery. People call to tell me the show is soin-
teresting that they can’t turn it off and end
up staying awake until we go off the air at
6 A.M. Many people know that the present
social system in Sweden lacks fundamen-
tal truth, and this shows up in our listen-
ers’ response to Radio Krsna.”

In his broadcasts and lectures, Vegavan
quotes freely from the Bhagavad-gita,
which gives the spiritual foundation of the
varnasrama system. Translations of the
Gita have existed in Swedish since the
late 1890s. State policy, however, has
always discouraged participation in non-
Lutheran cultures. In fact, it wasn’t until
Srila Prabhupada’s Bhagavad-gita As It Is
first appeared here in Swedish (translated
from the English by Vegavan) that Swedes
began to take seriously the practical spiri-
tual knowledge available in India’s Vedic
literatures. Isolated by geography and tra-
dition, they had concentrated on exploit-

ing Sweden’s vast natural resources and
evolving a socialist government of collec-
tivities and farm settlements. By the end
of the Second World War, economic ad-
vancement had become the nation’s driv-
ing force.

But the all-encompassing welfare state
that has burgeoned since the war and the
material benefits the state has produced
have failed to bridge the chasm between
Social Democratic idealism and the grow-
ing number of dissidents, between the
promises of material perfection and the
rising dissatisfaction with an impersonal,
soulless society.

“Swedes got their first taste of austerity
when the oil crisis struck in 1973.” Vega-
van explains. “For the first time a lot of
people considered that maybe material
prosperity wasn’t quite the panacea it was
cracked up to be. Interestingly, with the
growing uncertainty over the economy
has come an increased interest in topics
like reincarnation, meditation, yoga, and
vegetarianism. That’s one reason why our
direct presentation of Krsna conscious-
ness has met with so much success. People
here admire that we've taken a bold stand
and dared to do something different. As
they see their artificial economic values
falter, more and more Swedes are voicing
respect for the spiritual values devotees
represent: honesty, morality, cleanliness,
simplicity.”

Four years ago Vegavan helped pioneer
the New Radhakunda farm, which got its
name from a holy place in India where
Lord Krsna enjoyed pastimes five thou-
sand years ago. The model Vedic commu-
nity embodies many principles of the
varnasrama philosophy. Residents all fol-
low the basic rules of Krsna conscious life:
no meat-eating, no illicit sex, no taking of
intoxicants, and no gambling. They rise
early and observe a morning program of
worship, study, and meditation. After
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breakfast the fifteen school-aged children
go off to classes in reading, writing, mathe-
matics, and Krsna conscious subjects, and
(for the older ones) history, geography,
nature study, and Sanskrit. Adults form
various work teams: farmers, cooks, a
maintenance crew, administration and
teaching staffs, artists, and a group of thir-
teen translators, typists, editors, and de-
signers who work on publishing editions
of the Vedic scriptures in Eastern Euro-
pean languages. In addition, three devo-
tees run Govinda’s, a popular vegetarian
restaurant in downtown Stockholm. Every-
one gathers at one o’clock for lunch and
again in the evening for temple ceremo-
nies and a class on the Bhagavad-gita.

New Radhakunda receives hundreds of
weekly visitors who seek practical spiritu-
al guidance. “In recent years,” Vegavan
explains, “Swedes have experimented
with a new kind of collectivity—one based
on ecological principles and idealistic
theories of human equality. A leader from
the largest of these communes came to see
me last week requesting that we step in
and help salvage the project from dissolu-
tion. Months of trial and error on their
part—open classrooms, free love—had
left basic questions unanswered: What
should the communal goals be? What con-
stitutes appropriate sexual relations and
family life? How can the commune avoid
factions and private interests?

“Most communes fail to recognize that
a viable social organization does not just
emerge from a shared desire for co-
operation and a willingness to work hard.
There must be a foundation of spiritual
training and devotional service to God.
People from troubled communes come to
Krsna's farm because they see the devo-
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Writing for academic journals, editing
textbooks for state schools, and preparing
audiovisual materials on India and Eastern
thought often keep Vegavan up late in his
office at the New Radhakunda farm (above).
Right, the Forum for Religions and World
Views, an ecumenical council of educators
and religious leaders, meets at the farm.
Vegavan shares the podium with Per
Beskow, professor of religious history at
the University of Lund.

tees happy, cooperating, raising whole-
some children—enjoying everything
they’ve been striving for and more. Our
advantage is our heritage—thousands of
years of precedent for the programs we
follow, all described in detail in the Vedic
literatures. Rather than speculate about
community life or spiritual practices, we
follow the Vedic tradition: put Lord
Krsna in the center and serve Him under
the guidance of a bona fide guru and the
scriptures.”

In Sweden, where people tend to be ab-
sorbed into a secular welfare state, a suc-
cessful spiritual community like New
Radhakunda is something of an anomaly.
Having been educated to believe that a
good standard of living is the proper goal
of human life, many Swedes have until re-
cently considered themselves fulfilled and
let the spiritual side of life languish.

“But now,” says Vegavan, “things have
begun to change. There is a widespread
feeling that life’s spiritual dimension has
been cruelly neglected. Swedish theolo-
gians replaced service to God with service
to man, and that confused religion with so-

cial policy. The consequences were pre-
dictable: moral anarchy. In a country of
eight million there are more than a million
alcoholics. There are six suicides a day and
34,000 abortions a year—one out of every
four pregnancies. More than half of all
marriages break up. Although the per-
capita income is among the highest in
the world, the Swedes are suffering like
anything.

“Perhaps partly in response to the se-
vere social problems here, Swedes have
given Krsna consciousness a dramatically
favorable reception. In 1973 Srila Prabhu-
pada lectured to an auditorium of students
at Uppsala University. He spoke about
the varndasrama system, the division of so-
ciety into classes according to individual
capacity and inclination, and about the
need to recognize God as the proprietor of



all creation and the true center of human
endeavor. Although the students were so-
cialists, they gave him a standing ovation,
and devotees have been welcome guestsin
classrooms here ever since.”

But the open-armed reception of Krsna
consciousness in Swedish classrooms has
two distinct sides. One is a real interest
among teachers and students in an ancient
spiritual culture that offers a working plan
for social reorganization; the other is a
perfunctory treatment of religion by the
State Education Department, which is
geared toward discrediting God con-
sciousness as a meaningful personal and
social way of life. In fact, starting in the
upper grades of secondary school, instruc-
tors present religions of the world as an
escape from reality.

“What no one seems to have antici-

pated,” comments Vegavan, “is the feasi-
bility of Krsna culture as a viable social
program. By inviting us into the class-
room, officials may have expected to see
us hang by our own rope, but instead
they've been surprised by the positive re-
sponse we've gotten. Students from the
State Teachers” Training College spent
two days at the Krsna farm and left so en-
thusiastic over the variety of activities, the
talent, the practicality of how devotees
live that many have become friends and
supporters. Word has spread. Last week
the Sociology Department of Uppsala
University invited us to participate in
a four-day symposium called ‘Practical
Utopia.” Researchers from the depart-
ment want to know what makes New
Radhakunda tick so well.”

A high-school teacher from Stockholm

who brought his class to visit New
Radbhakunda commented, “Swedish ma-
terialistic idealism is exaggerated. Espe-
cially the young people here have strong
intimations of a need for higher spiritual
purposes. Of course, by and large they still
think in terms of a new stereo set, but they
nonetheless respect Hare Krsna devotees
for posing essential questions—Who am
1?7 Who is God?—and for living truly com-
mitted lives of devotion.”

Says Dr. Bertil Persson, Sweden’s lead-
ing authority on Middle Eastern religions
and author of school textbooks on com-
parative religion, “Coming in contact with
the Krsna culture has affected students in
this country in four ways. First, it has giv-
en them a new perspective on man as an
entity with a positive spiritual identity. Sec-
ond, it has given them a new perspective on
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God as something more than a mere princi-
ple, as a living transcendental person who
reciprocates with His devotees. Third, hav-
ing devotees address students has remov

many prejudices over India and other reli-
gious traditions and has opened their minds

to unfamiliar spiritual i or example,
for the first time they are umtrumcd with
the striking prospect of death not as an end
but as a beginning. Finally, Krsna con-

iousness has forced students to reconsider
their vision of the caste syst :
srama). All they have known has been
the stereotyped condemnation of an ar-
chaic, exploitative idea. It never oc-
curred to them—nor were they ever
encouraged to think—that material divi-
sions in society do not preclude spiritual
unity.”

Vegavan has hi opes for the future
of Sweden’s varnasrama project, but he
is realistic about immediate prospects.
“Young people in Sweden find little ap-
pealing at home. Old people are losing
their jobs. Taxes here are the highest in
the world. There is a lot of bitterness
toward the establishment, there is
bound to be change. But religion—all reli-
gion—is still seen by most people as part
of the establishment. So I expect politics
to remain the major recourse for dissent-
ers for quite some time.

“Nonetheless, the Krsna consciousness
movement has become the best known
and the most respected spiritual commu-
nity m the country. If we devotees

and in our pr

sciousness, [ have no doubt that our
contribution will be a lasting one.”
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INQUIRIES

(continued from page 4)

the day, they waste their valuable life in
accumulating money or, if they have suffi-
cient money to spend, by adjusting the
comforts of their family members. Their
standard of living and their personal needs
increase with their increase in monetary
income. Thus there is no limit to their ex-
penses, and they are never satiated. Con-
sequently there is unlimited competition
in the field of economic development, and
therefore there is no peace in any society
of the human world.

Everyone is perplexed by the same
questions about earning and spending, but
ultimately one must depend on the mercy
of mother nature. When there is a scarcity
in production or there are disturbances
caused by providence, the poor plan-
making politician blames it on cruel na-
ture but carefully avoids studying how
and by whom the laws of nature are
controlled. The Bhagavad-gita, however,
explains that the laws of nature are con-
trolled by the Absolute Personality of
Godhead. God alone is the controller of
nature and the natural laws.

Ambitious materialists sometimes ex-
amine a fragment of the law of nature, but
they never care to know the maker of
these laws. Most of them do not believe in
the existence of an absolute person or God
who controls the laws of nature. Rather,
they simply concern themselves with the
principles by which different elements in-
teract, but they make no reference to the
ultimate direction which makes such inter-
actions possible. They have no relevant
questions or answers in this regard. The
second of the Vedanta-sttras, however,
answers the essential question about
Brahman by asserting that the Supreme
Brahman, the Supreme Transcendence, is
He from whom everything is generated.
Ultimately, He is the Supreme Person.

Not only is the foolish grhamedhi igno-
rant of the temporary nature of the par-
ticular type of body he has obtained, but
he is also blind to the actual nature of what
is happening before him in the daily affairs
of his life. He may see his father die, his
mother die, or a relative or neighbor die,
yet he does not make the relevant in-
quiries about whether or not the other
existing members of his family will die.
Sometimes he thinks and knows that all
the members of his family will die today or
tomorrow and that he also will die. He
may know that the whole family show—or,
tor that matter, the whole show of
community, society, nation, and all such
things—is but a temporary bubble in the
air, having no permanent value. Yet he is
mad after such temporary arrangements
and does not concern himself with any
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relevant inquiries. He has no knowledge
as to where he has to go after his death. He
works very hard for the temporary ar-
rangements of his family, society, or
nation, but he never makes any future ar-
rangement either for himself or for others
who will pass from this present phase of
life.

In a public vehicle like a railway car-
riage, we meet and sit down together with
some unknown friends and become
members of the same vehicle for a short

Materialists
concern themselves
with the principles
by which different

elements interact,
but they make
no reference to the
ultimate direction
which makes
such interactions
possible.

time, but in due course we separate, never
to meet again. Similarly, in a long sojourn
of life, we get a temporary sitting accom-
modation in a so-called family, country, or
society, but when the time is up, we are
unwillingly separated from one another,
never to meet again. There are so many
questions relevant to our temporary ar-
rangements in life and our friends in these
temporary arrangements, but a man who
is a grhamedhi never inquires about things
of a permanent nature. We are all busy
making impermanent plans in various de-
grees of leadership, without knowing the
permanent nature of things as they are.

Sripada Sankardcarya, who especially
strove to remove this ignorance in society
and who advocated the cult of spiritual
knowledge in regard to the all-pervading
impersonal Brahman, said in despair,
“Children are engaged in playing, young
boys are engaged in so-called love atfairs
with young girls, and the old are seriously
thoughtful about adjusting a baffled life of
struggle. But, alas, no one is prepared to in-
quire relevantly into the science of Brah-
man, the Absolute Truth.”

Sri Sukadeva Gosvami, who was asked

for direction by Maharaja Pariksit, re-
sponded to the king’s relevant inquiries by
advising him as follows:

tasmad bharata sarvatma
bhagavan isvaro harih

srotavyah kirtitavyas ca
smartavyas cecchatabhayam

“0 descendant of Bharata, it is the duty of
mortal men to inquire about, hear about,
glorify, and meditate upon the Personality
of Godhead, who is the most attractive
person because of His fullness in opu-
lence. He is called Hari because He alone
can undo the conditional existence of a liv-
ing being. If we at all want to be freed from
conditional existence, we must make rele-
vant inquiries about the Absolute Truth
so that He may be pleased to bestow
upon us perfect freedom in life.” [Srimad-
Bhagavatam 2.1.5]

Sri Sukadeva Gosvami has particularly
used four words in regard to the absolute
Personality of Godhead. These words dis-
tinguish the Absolute Person, or Para-
brahman, from other persons, who are
qualitatively one with Him. The Absolute
Personality of Godhead is addressed as
sarvarmd, or all-pervading, because no
one is aloof from Him, although not
everyone has this realization. The Person-
ality of Godhead, by His plenary repre-
sentation, resides in everyone’s heart as
Paramatma, the Supersoul, along with
each individual soul. Therefore every in-
dividual soul has an intimate relationship
with Him. Forgetfulness of this eternally
existing intimate relationship with Him 1s
the cause of conditional life since time im-
memorial. But because He is Bhagavan,
or the supreme personality, He can at
once reciprocate the responsive call of a
devotee. Moreover, because He is the
perfect person, His beauty, opulence,
fame, strength, knowledge, and renuncia-
tion are all unlimited sources of transcen-
dental bliss for the individual soul.

The individual soul becomes attracted
by all these different opulences when they
are imperfectly represented by other con-
ditioned souls, but the individual soul is
not satisfied by such imperfect representa-
tions, and therefore he perpetually seeks
the perfect one. The Personality of God-
head’s beauty has no comparison, nor do
His knowledge and renunciation. But
above all, He is isvara, or the supreme
controller. We are at present being con-
trolled by the police action of this great
king. This police control is imposed upon
us because of our disobedience of law. But
because the Lord is Hari, He is able to
cause the disappearance of our condition-
al life by giving us full freedom in spiritual
existence. It is therefore the duty of every
man to make relevant inquiries about Him
and thus go back to Godhead. i



The Biography of a Pure Devotee

BREAKING THE
AMERICAN SILENCE

Fall, 1966: Greenwich Village.

A guru had never before gone onto the streets

and sung the names of God.

by SRILA SATSVARUPA DASA GOSWAMI

Srila Prabhupada had found-
ed America’s first Krsna tem-
ple, initiated his first Ameri-
can disciples, and performed
America’s first Vedic wed-
ding. Now he was ready for
another big step: America’'s
first public chanting of Hare
Krsna by a genuine guru.

During the two months
spent at 26 Second Av-
enue, Srila Prabhupada had
achieved what had formerly
been only a dream. He now
had a temple, a duly regis-
tered society, full freedom
to preach, and a band of in-
itiated disciples. When a

fication but to take more
and more for Krsna. He
would “go in like a needle
and come out like a plow.”
That is to say, from a small,
seemingly insignificant be-
ginning, he would expand
his movement to tremen-
dous proportions. At least,
that was his desire. He was
not content with his new-
found success and security
at 26 Second Avenue, but
was yearning to increase
ISKCON as far as possible.
This had always been his vi-
sion, and he had written it
into the ISKCON charter:
“to achieve real unity and

Godbrother had written ask-

ing him how he would manage a temple in
New York, Prabhupada had said that he
would need men from India but that he
might find an' American or two who could
help. That had been last winter. Now
Krsna had put him in a different situation:
he had received no help from his God-
brothers, no big donations from Indian
business magnates, and no assistance from
the Indian government, but he was finding
success in a different way, These were
“happy days,” he said. He had struggled
alone for a year, but then “Krsna sent me
men and money.”

Yes, these were happy days for Prabhu-
péada, but his happiness was not like the
happiness of an old man’s “sunset years,”
as he fades into the dim comforts of retire-
ment. His was the happiness of youth, a

From Srila Prabhupada-ilamrta, by Sat-
svaripa didsa Goswami. © 1980 by the
Bhaktivedanta Book Trust.

time of blossoming, of new powers, a time
when future hopes expand without limit.
He was seventy-one years old, but in am-
bition he was a courageous youth. He was
like a young giant just beginning to grow.
He was happy because his preaching was
taking hold, just as Lord Caitanya had
been happy when He had traveled alone
to South India, spreading the chanting of
Hare Krsna. Prabhupada’s happiness was
that of a selfless servant of Krsna to whom
Krsna was sending candidates for devo-
tional life. He was happy to place the seed
of devotion within their hearts and to train
them in chanting Hare Krsna, hearing
about Krsna, and working to spread Krsna
consciousness.

Prabhupada continued to accelerate.
After the first initiations and the first mar-
riage, he was eager for the next step. He
was pleased by what he had, but he want-
ed to do more. It was the greed of the
Vaisnava—not a greed to have sense grati-

peace in the world . . . with-
in the members, and humanity at large.”

Swamiji gathered his group together.
He knew that once they tried it they would
love it. But it would only happen if he per-
sonally went with them. Washington
Square Park was only half a mile away,
maybe a little more.

Ravindra Svartpa: He never made a se-
cret of what he was doing. He used to say,
“I want everybody ro know what we are
doing.” Then one day, D-day came. He
said, “We are going to chant in Washington
Square Park.” Everybody was scared. You
just don’t go into a park and chant. It
seemed like a weird thing to do. But he as-
sured us, saying, “You won't be afraid
when you start chanting. Krsna will help
you.” And so we trudged down to Wash-
ington Square Park, but we were very upset
about it. Up until that time, we weren't ex-
posing ourselves.  was upset about it, and [
know that several other people were, to be
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Allen Ginsberg: “The main thing, above and beyond all our differences, was an aroma of sweet-
ness that he had, a personal, selfless sweetness, like total devotion. And that was what always

conquered me.”

making a public figure of yourself.

With Prabhupada leading they set out
on that fair Sunday morning, walking the
city blocks from Second Avenue to Wash-
ington Square in the heart of Greenwich
Village. And the way he looked—just by
walking he created a sensation. None of
the boys had shaved heads or robes, but
because of Swamiji—with his saffron
robes, his white, pointy shoes, and his
shaved head held high—people were as-
tonished. It wasn’t like when he would go
out alone. That brought nothing more
than an occasional second glance. But to-
day, with a group of young men hurrying
to keep up with him as he headed through
the city streets, obviously about to do
something, he caused quite a stir. Tough
guys and kids called out names, and others
laughed and made sounds. A year ago, in
Butler, the Agarwals had been sure that
Prabhupada had not come to the United
States looking for followers. “He didn’t
want to make any waves,” Sally Agarwal
had thought. But now he was making
waves, walking through the New York
City streets, headed for the first public
chanting in America, followed by his first
disciples.

In the park there were hundreds of
people milling about—stylish, decadent
Greenwich Villagers, visitors from other
boroughs, tourists from other states and
other lands—an amalgam of faces, nation-
alities, ages, and interests. As usual,
someone was playing his guitar by the
fountain, boys and girls were sitting to-
gether and kissing, some were throwing
Frisbees, some were playing drums or
flutes or other instruments, and some
were walking their dogs, talking, watching
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everything, wandering around. [t was a
typical day in the Village.

Prabhupida went to a patch of lawn
where, despite a small sign that read Keep
Off the Grass, many people were loung-
ing. He sat down, and one by one his fol-
lowers sat beside him. He took out his
brass hand-cymbals and sang the maha-
mantra, and his disciples responded, awk-
wardly at first, then stronger. It wasn’t as
bad as they had thought it would be.

Jagannatha: It was a marvelous thing, a
marvelous experience that Swamiji brought
upon me. Because it opened up a great
deal, and [ overcame a certain shyness—ithe
first time to chant out in the middle of
everything.

A curious crowd gathered to watch,
though no one joined in. Within a few
minutes, two policemen moved in through
the crowd. “Who’s in charge here?” an of-
ficer asked roughly. The boys looked
toward Prabhupada. “Didn’t you see the
sign?” Swamiji furrowed his brow and
turned his eyes toward the sign. He got up
and walked to the uncomfortably warm
pavement and sat down again, and his fol-
lowers straggled after to sit around him.
Prabhupada continued the chanting for
half an hour, and the crowd stood listen-
ing. A guru in America had never gone
onto the streets before and sung the names
of God.

After kirtana, he asked for a copy of the
Srimad-Bhéagavatam and had Hayagriva
read aloud from the preface. With clear
articulation, Hayagriva read: “Disparity
in the human society is due to the basic
principle of godless civilization. There is
God, the Almighty One, from whom
everything emanates, by whom every-

thing is maintained, and in whom every-
thing is merged to rest. . . .” The crowd
was still. Afterward, the Swami and his
followers walked back to the storefront,
feeling elated and victorious. They had
broken the American silence.

% % By

Allen Ginsberg lived nearby on East
Tenth Street. One day he received a pe-
culiar invitation in the mail:

Practice the transcendental sound
vibration Hare Krishna, Hare Krishna,
Krishna Krishna, Hare Hare,
Hare Rama, Hare Rama,

Rama Rama, Hare Hare.
This chanting will cleanse the dust
from the mirror of the mind.

International Society for
Krishna Consciousness.
Meetings at 7 A. M. daily.
Mondays, Wednesdays, and Fridays
at7 P.M.

You are cordially invited to come
and bring your friends.

Swamiji had asked the boys to distribute it
around the neighborhood.

One evening, soon after he received the
invitation, Allen Ginsberg and his room-
mate, Peter Orlovsky, arrived at the store-
front in a Volkswagen minibus. Allen had
been captivated by the Hare Krsna mantra
several years before, when he had first en-
countered it at the Kumbha-mela in Alla-
habad, India, and he had been chanting it
often ever since. The devotees were im-
pressed to see the world-famous author of
Howl and leading figure of the beat gen-
eration enter their humble storefront. His
advocation of free sex, marijuana, and
LSD, his claims of drug-induced visions of
spirituality in everyday sights, his political
ideas, his exploration of insanity, revolt,
and nakedness, and his attempts to create
a harmony of likeminded souls—all were
influential on the minds of American
young people, especially those living on
the Lower East Side. Although by middle-
class standards he was scandalous and
disheveled, he was, in his own right, a fig-
ure of worldly repute, more so than any-
one who had ever come to the storefront
before.

Allen Ginsberg: Bhaktivedanta seemed
to have no friends in America, but was
alone, totally alone, and gone somewhat
like a lone hippie to the nearest refuge, the
place where it was cheap enough to rent.

There were a few people sitting cross-
legged on the floor. I think most of them
were Lower East Side hippies who had just
wandered in off the street, with beards and
a curiosity and inquisitiveness and a respect
for spiritual presentation of some kind.

(continued on page 30)
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SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The origi-
nal text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Second Canto: “The Cosmic Manifestation”

CHAPTER SIX
Purusa-siikta Confirmed

In this installment of our serialized presentation of Stimad-Bhagavatam,
Lord Brahma begins to tell his son and disciple Narada of Lord Krsna's
incarnations. After briefly describing Karanarnavasayi Visnu, the source
of all universes, he starts his description of the pastime incarnations of the
Lord.

PURPORT
(continued from Texts 40—41)

Although after liberation the living entity can become one with the same
quality of existence as the Lord, his very tendency to become contami-
nated, which the Lord never has, makes the individual living entity dif-
ferent from the Lord. In the Vedas it is said, suddham apdpa-viddham:
the individual atma becomes polluted by sin, but the Lord is never con-
taminated by sins. The Lord is compared to the powerful sun. The sun is
never contaminated by anything infectious because it is so.powerful. On
the contrary, infected things are sterilized by the rays of the sun.
Similarly, the Lord is never contaminated by sins; on the contrary, the
sinful living entities become sterilized by contact with the Lord. This
means that the Lord is also all-pervading like the sun, and as such the
word pratyak is used in this verse. Nothing is excluded from the exis-
tence of the Lord’s potential expansions. The Lord is within everything,
and He is all-covering also, without being disturbed by the activities of
the individual souls. He is therefore infinite, and the living entities are
infinitesimal. In the Vedas it is said that only the Lord alone exists, and
all others’ existences depend on Him. He is the generating reservoir for
everyone’s existential capacity; He is the Supreme Truth of all other
categorical truths. He is the source of everyone’s opulence, and therefore
no one can equal Him in opulence. Being full of all opulences, namely
wealth, fame, strength, beauty, knowledge and renunciation, certainly
He is the Supreme Person. And because He is a person, He has many per-
sonal qualities, although He is transcendental to the material modes. We
have already discussed the statement, ittharn-bhita-guno harih
(Bhag. 1.7.10). His transcendental qualities are so attractive that even
the liberated souls (atmdrdmas) are also attracted by them. Although
possessed of all personal qualities, He is nevertheless omnipotent.
Therefore, personally He has nothing to do, for everything is being car-
ried out by His omnipotent energies. This is confirmed by the Vedic
mantras: pardsya Saktir vividhaiva Sriyate svabhaviki jiana-bala-kriya
ca. This suggests His specific spiritual form, which can never be ex-
perienced by the material senses. He can be seen only when the senses
are purified by devotional service (yam evaisa vrnute tena labhyah). As
such, there are basic differences between the Lord and the living entities,
in so many respects. No one can be compared to the Lord, as the Vedas
declare {ekam evadvitiyarh brahma, dvaitad vai bhayari bhavati). The
Lord has no competitor, and He has nothing to fear from any other
being, nor can anyone be equal to Him. Although He is the root of all
other beings, there are basic differences between Him and other beings.

Otherwise there would have been no necessity for the statement in the
previous verse that no one can know Him one hundred percent as He is
(na yarh vidanti tattvena). That no one can fully understand Him is ex-
plained also in this verse, but the qualification for understanding to some
degree is mentioned here. Only the prasantas, or the unalloyed devotees
of the Lord, can know Him to a greater extent. The reason is that the
devotees have no demands in their lives but to be obedient servants of
the Lord, while all others, namely the empiric philosophers, the mystics
and the fruitive workers, all basically have some demand, and as such
they cannot be pacified. The fruitive worker wants reward for his work,
the mystic wants some perfection of life, and the empiric philosopher
wants to merge in the existence of the Lord. Somehow or other, as long as
there is a demand for sense satisfaction, there is no chance for pacifica-
tion; on the contrary, by unnecessary dry speculative arguments, the
whole matter becomes distorted, and thus the Lord moves still further
away from our understanding. The dry speculators, however, because of
their following the principles of austerity and penance, can have knowl-
edge of the impersonal features of the Lord to some éxtent, but there is
no chance of their understanding His ultimate form as Govinda because
only the amaldtmanas, or the completely sinless persons, can accept pure
devotional service to the Lord, as confirmed in the Bhagavad-gita (7.28):

yesarh tv anta-gatari papari
janandar punya-karmandm

te dvandva-moha-nirmulktda
bhajante marh drdha-vratah
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adyo 'vatarah purusah parasya

kalah svabhdvah 'sad-asan-manas ca
dravyari vikaro guna indriyani

virdt svardf sthasnu carisnu bhimnah

dadyah—first; avatdrah—incarnation; purusah—Karanirnavasayl
Visnu; parasya—of the Lord; kilah—time; svabhavah—space; sat—
result; asat—cause; manah—mind; ca—also; dravyam—elements;
vikdrah—material ego; gunah—modes of nature; indriydni—senses;
virdt—the complete whole body; svardt—Garbhodakasayi Visnu;
sthasnu—immovable; carisnu—movable; bhimnah—of the Supreme
Lord.

TRANSLATION

Karanarnavasayl Visnu is the first incarnation of the Supreme
Lord, and He is the master of eternal time, space, cause and effects,
mind, the elements, the material ego, the modes of nature, the
senses, the universal form of the Lord, Garbhodakasayi Yisnu, and
the sum total of all living beings, both moving and nonmoving.
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érimad-Bhﬁgavatam

[Canto 2, Ch. 6

PURPORT

That the material creation is not permanent has been discussed many
times hereinbefore. The material creation is but a temporary exhibition
of the material energy of the Almighty God. This material manifestation
is necessary to give a chance to the conditioned souls who are unwilling
to associate with the Lord in the relationship of loving transcendental
service. Such unwilling conditioned souls are not allowed to enter into
the liberated life of spiritual existence because at heart they are not will-
ing to serve. Instead, they want to enjoy themselves as imitation Gods.
The living entities are constitutionally eternal servitors of the Lord, but
some of them, because of misusing their independence, do not wish to
serve; therefore they are allowed to enjoy the material nature, which is
called mayd, or illusion. It is called illusion because the living beings
under the clutches of maya are not factually enjoyers, although they
think that they are, being illusiened by maya. Such illusioned living en-
tities are given a chance at intervals to rectify their perverted mentality
of becoming false masters of the material nature, and they are imparted
lessons from the Vedas about their eternal relationship with the Supreme
Lord Krsna (vedais ca sarvair aham eva vedyah). So the temporary
creation of the material manifestation is an exhibition of the material en-
ergy of the Lord, and to manage the whole show the Supreme Lord incar-
nates Himself as the Karanarnavasayl Visnu just as a magistrate is
deputed by the government to manage affairs temporarily. This
Karanodakasayi Visnu causes the manifestation of material creation by
looking over His material energy (sa aiksata). In the first volume of
this book we have already discussed to some extent the explanation of the
verse jagrhe paurusarn ripam. The duration of the illusory play of ma-
terial creation is called a kalpa, and we have already discussed the
creation’s taking place in kalpa after kalpa, By His incarnation and poten-
tial activities, the complete ingredients of creation, namely time, space,
cause, result, mind, the gross and subtle elements and their interactional
modes of nature —goodness, passion and ignorance—and then the senses
and their reservoir source, the gigantic universal form as the second in-
carnation Garbhodakasayi Visnu, and all living beings, both moving and
standing, which come out of the second incarnation, all bhecame
manifested. Ultimately, all these creative elements and the creation itself
are but potential manifestations of the Supreme Lord; nothing is inde-
pendent of the control of the Supreme Being. This first incarnation in the
material creation, namely Karanarnayadayi Visnu, is the plenary part of
the original Personality of Godhead, Sri Krsna, described in the Brahma-
sarhita (5.48) as follows:

yasyaika-nisvasita-kilam athavalambya
Jivanti loma-vilaja jagad-anda-nathah

vispur mahdn sa itha yasya kalg-viseso
govindam adi-purusarm tam aham bhajami

All the innumerable universes are maintained only during the breathing
period of Maha-Visnu, or Karanarnavasayl Visnu, who is only a plenary
part of Govinda, the original Personality of Godhead Lord Krsna.
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aham bhavo yajiia ime prajesa
daksadayo ye bhavad-adayas ca

svarloka-palah khagaloka-pala
nrioka-palas talaloka-palah

gandharva-vidyadhara-caranesa
ye yaksa-raksoraga-naga-nathah

ye v rsindm rsabhah pitfnam
daityendra-siddhesvara-danavendrah

anye ca ye preta-pisaca-bhita-
kiasmanda-yado-mrga-paksy-adhisah

yat kifica loke bhagavan mahasvad
ojah-sahasvad balavat ksamavat

§ri-hri-vibhaty-atmavad adbhutarnarn
tattvarn parar ripavad asva-ripam

aham—myself (Brahmaji); bhavah—Lord Siva; yajiah—Lord
Visnu; ime—all these; praja-isah—the father of the living beings;
daksa-adayah—Daksa, Marici, Manu, etc.; ye—those; bhavat—your-
self; addayah ca—and the bachelors (Sanat-kumara and his brothers);
svarloka-palah—the leaders of the heavenly planets; khagaloka-
palah—the leaders of space travelers; nrloka-palah—the leaders of
mankind; talaloka-palah—the leaders of the lower planets; gan-
dharva—the residents of Gandharvaloka; vidyddhara—the resi-
dents of the Vidyadhara planet; cdrana-isah—the leaders of the
Caranas; ye—as also others; yaksa—the leaders of the Yaksas; raksa—
demons; uraga—snakes; naga-nathah—the leaders of Nagaloka (below
the earth); ye—others; wi—also; rsindm—of the sages; rsabhah—the
chief; pitfnam—of the forefathers; daitya-indra—leaders of the
atheists; siddha-isvara—leaders of the Siddhaloka planets (spacemen);
danava-indrah—leaders of the non-Aryans; anye—besides them; ca—
also; ye—those; preta—dead bodies; pi§aca—evil spirits; bhiifa—jinn;
kismanda—a special type of evil spirit;' yddah—aquatics; mrga—
animals; paksi-adhisah—giant eagles; yat—anything; kim ca—and
everything; loke—in the world; bhagavat—possessed of bhaga, or ex-
traordinary power; mahasvat—of a special degree; ojah-sahasvat—
specific mental and sensual dexterity; balavat—possessed of strength;
ksamavat—possessed of forgiveness; sri—beauty; hri—ashamed of im-
pious acts; wvibhifi—riches; atmavat—possessed of intelligence;
adbhuta—wonderful; arnam—race; tattvam—specific truth; param—
transcendental; ripavat—as if the form of; asva-ripam—not the form
of the Lord.

TRANSLATION

I myself [Brahmal, Lord Siva, Lord Visnu, great generators of
living beings like Daksa and Prajapati, yourselves [Narada and the
Kumaras], heavenly demigods like Indra and Candra, the leaders
of the Bhurloka planets, the leaders of the earthly planets, the
leaders of the lower planets, the leaders of the Gandharva planets,
the leaders of the Vidyadhara planets, the leaders of the
Caranaleka planets, the leaders of the Yaksas, Raksas and Uragas,
the great sages, the great demons, the great atheists and the great
spacemen, as well as the dead bodies, evil spirits, satans, jinn,
kiismindas, great aquatics, great beasts and great birds, ete.—in
other words, anything and everything which is exceptionally
possessed of power, opulence, mental and perceptual dexterity,
strength, forgiveness, beauty, modesty, opulence, and breeding,
whether in form or formless—may appear to be the specific truth
and the form of the Lord, but actually they are not so. They are
only a fragment of the transcendental potency of the Lord,



Text 46]
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PURPORT

Those in the list given above, beginning from the name Brahmaji, the
first living creature within the universe, down to Lord Siva, Lord Visnu,
Narada and other powerful demigods, men, supermen, sages, rsis, and
other lower creatures of extraordinary strength and opulence, including
the dead bodies, satans, evil spirits, jinn, aquatics, birds and beasts, may
appear to be the Supreme Lord, but factually none of them is the
Supreme Lord; every one of them possesses only a fragment of the great
potencies of the Supreme Lord. The less intelligent man is surprised to
see the wonderful actions of material phenomena, as the aborigines are
fearful of a great thunderbolt, a great and gigantic banyan tree, or a

' great lofty mountain in the jungle. For such undeveloped human beings,
merely the slight display of the Lord’s potency is captivating. A still more
advanced person is captivated by the powers of the demigods and god-
desses, Therefore, those who are simply astonished by the powers of any-
thing in the creation of the Lord, without any factual information of the
Lord Himself, are known as Saktas, or worshipers of the great powers.
The modern scientist is also captivated by the wonderful actions and
reactions of natural phenomena and therefore is also a sakta. These
lower-grade persons gradually rise to become sauriyas (worshipers of
the sun-god) or ganapatyas (worshipers of the mass of people as
janata-jandrdana or daridra-nardyana, etc., in the form of Ganapati)
and then rise to the platform of worshiping Lord Siva in search for the
ever-existing soul, and then to the stage of worshiping Lord Visnu, the
Supersoul, etc., without any information of Govinda, Lord Krsna, who is
the original Lord Visnu. In other ways some are worshipers of race,
nationality, birds, beasts, evil spirits, satans, etc. The general worship of
Sanideva, ‘the lord of distressful condition, and Sitaladevi, the goddess of
smallpox, is also common to the mass of people, and there are many
foolish men who worship the mass of people or the poor class of men. So
different persons, societies and communities, etc., worship some of the
potent manifestations of the Lord, wrongly accepting the powerful object
as God. But in this verse it is advised by Brahmaji that none of them is
the Supreme Lord; they are only borrowed piumcs from the original
Almighty Lord Sri Krsna. When the Lord advises in Bhagavad-gita to
worship Him alone, it is to be understood that worshiping Lord Krsna in-
cludes worshiping all that is mentioned, because He, Lord Krsna, in-
cludes everyone.

When the Lord is described as formless in the Vedic literatures, it is to
be understood that all these forms mentioned above, within the ex-
perience of universal knowledge, are different exhibitions of the Lord’s
transcendental potencies only, and none of them factually represents the
transcendental form of the Lord. But when the Lord actually descends on
the earth or anywhere within the universe, the less intelligent class of
men also mistake Him to be one of them, and thus they imagine the
Transcendence to be formless or impersonal. Factually, the Lord is not
formless, nor does He belong to any of the multiforms experienced
within the universal forms. One should try to know the truth about the
Lord by following the instruction of Brahmajt.

: TEXT 46
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pradhanyato yan rsa amananti
lilavataran purusasya bhamnah

dapiyatarh karna-kasaya-sosan
anukramisye ta iman supesan

pradhanyatah—chiefly; yan—all those; rse—O Narada; amananti—
worship; lili—pastimes; avatdran—incarnations; purusasya—of the
Personality of Godhead; bhimnah—the Supreme; dpiyatam—in order

to be relished by you; karna—ears; kasdya—foul matter; sosan—that
which evaporates; anukramisye—shall state one after another; te—they;
iman—as they are in my heart; su-pesan—all pleasing to hear.

TRANSLATION

O Narada, now I shall state, one after another, the transcenden-
tal incarnations of the Lord known as lila-avatiras. Hearing of
their activities counteracts all foul matters accumulated in the ear.
These pastimes are pleasing to hear and are to be relished.
Therefore they are in my heart.

PURPORT

As it was said in the beginning of Srimad-Bhagavatam (1.5.8), one
cannot be fully satisfied by hearing unless and until one is given a chance
to hear of the transcendental activities of the Lord. So Brahmiji is also
trying, in this verse, to stress the importance of narrating the transcen-
dental pastimes of the Lord as He comes and manifests Himself here on
the surface of the material planets. Every living entity has a tendency to
hear pleasing messages, and as such almost every one of us is inclined to
hear news and talks broadeast by the radio stations. But the difficulty is
that no one is satisfied at heart by hearing all those messages. The cause
of such dissatisfaction is the imcompatibility of the message with the in-
nermost stratum of the living soul. This transcendental literature is es-
pecially preparcd by Srila Vyasadeva to give the utmost satisfaction to
the people in gerleral by narration of the activities of the Lord, as in-
structed by Sri Narada Muni to Srila Vyasadeva, Such activities of the
Lord are principally of two varieties, One concerns the mundane
manifestation of the material creative force, and the other deals with His
pastimes in the form of different incarnations in terms of the time and
place. There are innumerable incarnations of the Lord, like the waves of
the river flowing constantly in and out. Less intelligent persons take
more interest in the creative forces of the Lord in the material world,
and, being disconnected from their relationship with the Lord, they put
forward many theories of the creation in the name of scientific research.
The devotees of the Lord, however, know well how the creative forces
work concurrently by the action and reaction of the material energy of
the Lord. Therefore they take more interest in the transcendental ac-
tivities of the Lord as He incarnates Himself on the surface of the ma-
terial world. Srimad-Bhagavatam is the history of such activities of the
Lord, and people who take interest in hearing Srimad-Bhdgavatam clear
their hearts of accumulated mundane filth, There are a thousand and one
rash literatures on the market, but one who has taken interest in the
Srimad-Bhagavatam loses all interest in such filthy literatures: Sri
Brahmaji is thus attempting to narrate the principal incarnations of the
Lord so that they may be drunk by Narada as transcendental nectar.

Thus end the Bhaktivedanta purports of the Second Canto, Sixth
Chapter, of the Srimad-Bhagavatam, entitled “‘Purusa-sikta Confirmed.”

CHAPTER SEVEN

Scheduled Incarnations
with Specific Functions

TEXT 1
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Srimad-Bhigavatmn

[Canto 2, Ch. 7, Text 2]

brahmovdca
yatrodyatah ksiti-taloddharanaya bibhrat
kraudim tanum sakala-yajia-mayim anantah
antar-mahdrnava upagatam adi-daityarn
tari damstrayadrim iva vajra-dharo daddra

brahma uvdeca—Lord Brahma said; yatra—at that time (when);
udyatah—attempted; ksiti-tala—the planet earth; uddharapaya—for
the matter of lifting; bibhrat—assumed; kraudim—pastimes; fanum—
form; sakala—total; yajia-mayim—all-inclusive sacrifices: anantah—
the Unlimited; antar—within the universe; mahd-arnave—the great
Garbha Ocean; updagatam—having arrived at; adi—the first; daityam—
demon; tam—him; darmstraya—by the tusk; adrim—the flying moun-
tains; iva—like; vajra- dharah—lhe controller of the thunderbolts;
daddara—pierced.

TRANSLATION
Lord Brahma said: When the unlimitedly powerful Lord

assumed the form of a boar as a pastime, just to lift the planet
earth, which was drowned in the great ocean of the universe called
the Garbhodaka, the first demon [Hiranyaksa] appeared, and the
Lord pierced him with His tusk.

PURPORT

Since the beginning of creation, the demons and the demigods, or the
Vaispavas, are always the two classes of living beings to dominate the
planets of the universes. Lord Brahma is the first demigod, and
Hiranyaksa is the first demon in this universe. Only under certain condi-
tions do the planets float as weightless balls in the air, and as soon as
these conditions are disturbed, the planets may fall down in the
Garbhodaka Ocean, which covers half the universe. The other half is the
spherical dome within which the innumerable planetary systems exist.
The floating of the planets in the weightless air is due to the inner con-
stitution of the globes, and the modernized drilling of the earth to exploit
oil from within is a sort of disturbance by the modern demons and can
result in a greatly harmful reaction to the floating condition of the earth,
A similar disturbance was created formerly by the demons headed by
Hiranyaksa (the great exploiter of the gold rush), and the earth was
detached from its weightless condition and fell down into the
Garbhodaka Ocean. The Lord, as maintainer of the whole creation of the

material world, therefore assumed the gigantic form of a boar with a pro-
portionate snout and picked up the earth from within the water of

, Garbhodaka. Sri Jayadeva Gosvami, the great Vaisnava poet, sang as
follows:

vasali dasana-sikhare dharani tava lagna
sasini kalanka-kaleva nimagna

kesava dhrta-sitkara-ripa
Jjaya jagadisa hare

*“0 Kesava! O Supreme Lord who have assumed the form of a boar! O
Lord! The planet earth !‘esled on Your tusks, and it appeared like the
moon engraved with spots.”

Such is the symptom of an incarnation of the Lord. The incarnation of
the Lord is not the concocted idea of fanciful men who create an incarna-
tion out of imagination. The incarnation of the Lord appears under
certain extraordinary circumstances like the above-mentioned occasion,
and the incarnation performs a task which is not even imaginable by the
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tiny brain of mankind. The modern creators of the many cheap incarna-
tions may take note of the factual incarnation of God as the gigantic boar
with a suitable snout to carry the planet earth.

When the Lord appeared to pick up the earth, the demon of the name
Hiranyaksa tried to create a disturbance in the methodical functions of
the Lord, and therefore he was killed by being pierced by the Lord’s
tusk. According to Srila Jiva Gosvami, the demon Hiranyaksa was killed
by the hand of the Lord. Therefore his version is that after being killed
by the hand of the Lord, the demon was plerced by the tusk. Srila
Visvanatha Cakravarti Thiakura confirms this version.

TEXT 2
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jato rucer ajanayat suyaman swyajia
akuti-sinur amardan atha daksinayam
loka-trayasya mahatim aharad yad drtir

svayambhuvena manund harir ity anitklah

jatah—was born; ruceh—of the wife of Prajapati; ajenayat—gave
birth; suyaman—headed by Suyama; suyajiah—Suyajia; dkiti-
sinuh—of the son of Akiti; amardn—the demigods; atha—thus;
daksindgyam—unto the wife of the name Daksina; loka—the planetary
systems; Imyaqya—of the three; ;nahaiim—very great; aharat—
diminished; yat—all those; drtim—distresses; svdyambhuvena—by the
Manu named Sviayambhuva; manuna—by the father of mankind;
harih—Hari; iti—thus; aniktah—named.

_ TRANSLATION

The Prajapati first begot Suyajfia, in the womb of his wife Akati,
and then Suyajiia begot demigods, headed by Suyama, in the womb
of his wife Daksina. Suyajfia, as the Indradeva, diminished very
great miseries in the three planetary systems [upper, lower and in-
termediate], and because he so diminished the miseries of the uni-
verse, he was later called Hari by the great father of mankind,
namely Svayambhuva Manu.

PURPORT

In order to guard against the invention of unauthorized incarnations
of God by the fanciful, less intelligent persons, the name of the father of
the bona fide incarnation is also mentioned in the authorized revealed
scriptures. No one, therefore, can be accepted as an incarnation of the
Lord if his father’s name, as well as the name of the village or place in
which he appears, is not mentioned by the authorized scriptures. In the
Bhagavata Purdana the name of the Kalki incarnation, which is to take
place in almost four hundred thousand years, is mentioned along with
the name of His father and the name of the village in which He will ap-
pear. A sane man, therefore, does not accept any cheap edition of an in-
carnation without reference to the authorized scriptures.

(continued in next issue)



very Jown and Village

A look at the worldwide activities of the International Society for Krishna Consciousness

A Rare Ketch for the Hawaii Krsna Center

Honolulu, Hawaii—The International So-
ciety for Krishna Consciousness has its
first floating temple, a 53-foot teakwood
ketch recently donated to Narahari dasa,
president of the Honolulu Krsna center.
Valued at more than $200,000, the rare
boat is a gift from a friend of the move-
ment who appreciated Narahari’s desire
to sail from island to island spreading
Krsna consciousness in Hawaii.

WEVI HOdVAYHYH

The craft’s maiden voyage was an ad-
venture. Having christened the boat Sri
Jaladuta I (after the Indian steamship that
carried His Divine Grace A.C. Bhakti-
vedanta Swami Prabhupada from India to
America in 1965), Narahari, a seasoned
sailor, picked four of his sturdiest men and
set out from San Francisco for Honolulu.
There was no shortwave radio aboard, so
they navigated only by the sun, stars, and
planets. “Every night while steering our
course,” Narahari relates, “I would gaze
into the erystal-clear sky filled with un-
limited stars and meditate en how insignifi-
cant my position is on this insignificant
planet. Being alone out in the midst of the
great Pacific made us realize that we have
no shelter other than Krsna’s holy name.”

The 18-day, 2500-mile journey ended
with a reception at Magic Island, the popu-
lar Honolulu beach park. The hundred
devotees of the Honolulu Krsna center
celebrated the crew’s arrival with chanting
of Hare Krsna and a feast of krsna-
prasadam, food offered to Lord Krsna.
Two local TV stations sent reporters to
cover the event for the evening news
broadcasts.

Now Narahari is putting the finishing
touches on the boat’s interior, which has
been remodeled as a temple. The first mis-
sion Narahari plans for the unique craft: a
visit to Hawaii’'s Molokai Island leper
colony to distribute prasadam.

Ghana Receives 1000 Books
On Krsna Consciousness

Accra, Ghana—Recently His Holiness
Brahminanda Swami, who coordinates
the activities of the Krsna consciousness
movement in West Africa, presented
nearly one thousand books on Krsna con-
sciousness to the Ghana Library Board for
distribution to 177 libraries throughout
this West African nation. The distribution
of the books was handled by Mr. A K.
Gyehi, Assistant Director of the School and
College Libraries Department of the Ghana
Library Board. The books became avail-
able through gifts by ISKCON branches in
the United States, Canada, and Europe
under a “Books for Africa” program.
“The response has been tremendous,”
says Brahmananda Swami. “Correspon-
dence to our centers in Africa and Great

Brahmananda Swami presents the first of

nearly one thousand books to Mr. A.G.T.
Ofori, Director of the Ghana Library Board,
as Deputy Director David Oddoye (far right)
looks on.

Britain has increased tenfold since the
Books for Africa program began.” The
program is also sponsoring donations of
books to thirty-six libraries in Nigeria.

AN JOONOOY VLAY ANOYIVS

_First Volume of
Srila Prabhupada’s
Biography Published

Los Angeles—The Bhaktivedanta Book
Trust has announced the publishing of A
Lifetime in Preparation, the first volume
of Srila Prabhupada-lilamrta, a projected
six-volume biography of His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada.
(The second volume, Planting the Seed,
has already been published.)

A Lifetime in Preparation charts Srila
Prabhupada’s life from his birth in 1896
until his voyage to America in 1965, view-
ing him as a turn-of-the-century Calcutta
schoolboy, as a young married business-
man, as a devoted disciple of a saintly
teacher, and finally as a lone, elderly
svami struggling in India to publish the
teachings of Krsna consciousness in
English.

Hare Krsna Calendar

Krena consclous devotees follow a spiritual calendar that
divides the year info twelva months, each named for a
different lorm of Krsna. The devotees at the ISKCON cen-
ter nearest you will gladly 1ell you about the meaning of the
festivals listed here,

Yaar 484 Catanya Era

Maonth of Madhava Maonth of Govinda

February 18 Fabruary 24 March 2

Appearance of Srila
Harottama disa Thakura.

Appearance of Srila
hakdisiddhanta
Sarasvatl Thakura.

Vijaya Ekadasi (fasting
from grains and beans)

March 5 March 7

=1 il ta. PP of Srila
Jagannénha désa Bibaji
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Science

CHANCE

AND THE UNITY
OF NATURE

by SADAPUTA DASA

“Probability is the most important concept in modern science,
especially as nobody has the slightest idea what it means.”

—Bertrand Russell

: I hroughout human history, philoso-
phers and seekers of knowledge

have sought to discover a single funda-
mental cause underlying all the pheno-
mena of the universe. Since the rise of
Western science in the late Renaissance,
many scientists have also felt impelled to
seek this ultimate goal, and they have ap-
proached it from their own characteristic
perspective. Western science is based on
the assumption that the universe can be
understood mechanistically—that is, in
terms of numbers and mathematical for-
mulas—and Western scientists have there-
fore searched for an ultimate, unified
mathematical description of nature.

This search has gone through many vi-
cissitudes, and many times scientists have
felt that a final, unified theory was nearly
within their grasp. Thus in the middle of
the nineteenth century the physicist Her-
mann von Helmholtz was convinced that
“The task of physical science is to reduce
all phenomena of nature to forces of at-
traction and repulsion, the intensity of
which is dependent only upon the mutual
distance of material bodies.”' By 1900
many new concepts and discoveries had
been incorporated into the science of phys-
ics, and Helmholtz’s program had become
superannuated. At about this time, how-
ever, Albert Einstein embarked on a much
more sophisticated and ambitious pro-
gram of unification. His goal was to explain
all the phenomena of the universe as oscil-
lations in one fundamental “unified field.”

But even while Einstein was working on
this project, revolutionary developments
in the science of physics were rendering

Subatomic particles moving in a liquid-tilled
chamber leave tracks (shown here as lettered
lines). By studying the subatomic events the tracks
represent, scientists try to probe nature’s basic
universal workings. In fact, scientists have long
sought a theory by which to explain the universe
fully through chance and simple mathematical
laws. But could such a theory adequately explain
such phenomena as human life and personality?

his basic approach obsolete. For several
decades a bewildering welter of new dis-
coveries made the prospect of finding
an ultimate theory seem more and more
remote. But the effort to find a unified
theory of nature has continued, and in
1979 three physicists (Sheldon Glashow,
Abdus Salem, and Steven Weinberg) won
the Nobel Prize in physics for their effort
in partially tying together some of the dis-
parate elements of current physical theo-
ries. On the basis of their work, many
scientists are now optimistically anticipat-
ing the development of a theory that can
explain the entire universe in terms of
mathematical equations describing a sin-
gle, primordial “unified force.”

The scientists’ search for a unified ex-
planation of natural phenomena begins
with two main hypotheses. The first of
these is that all the diverse phenomena of
nature derive in a harmonious way from
some ultimate, unified source. The second
is that nature can be fully explained in
terms of numbers and mathematical laws.
As we have pointed out, the second of
these hypotheses constitutes the funda-
mental methodological assumption of
modern science, whereas the first has a
much broader philosophical character.

Superficially, these two hypotheses
seem to fit together nicely. A simple
system of equations appears much more
harmonious and unified than a highly
complicated system containing many arbi-
trary, unrelated expressions. So the hy-
pothesis that nature is fundamentally
harmonious seems to guarantee that the
ultimate mathematical laws of nature
must be simple and comprehensible. Con-
sequently, the conviction that nature pos-
sesses an underlying unity has assured
many scientists that their program of
mechanistic explanation is feasible.

We will show in this article, however,
that these two hypotheses about nature
are actually not compatible. To under-

ILLUSTRATIONS BY YAMARAJA DASA

stand why this is so, we must consider a
third feature of modern scientific theo-
ries—the concept of chance.

As we carefully examine the role chance
plays in mechanistic explanations of nature,
we shall see that a mechanistic theory of
the universe must be either drastically in-
complete or extremely incoherent and dis-
united. It follows that we must give up
either the goal of mechanistically explain-
ing the universe, or the idea that there is
an essential unity behind the phenomena
of nature. At the end of this article we will
explore the first of these alternatives by in-
troducing a nonmechanistic view of uni-
versal reality, a view that effectively shows
how all the diverse phenomena of nature
derive from a coherent, unified source.

First, however, let us examine how
scientists employ the concept of chance in
mechanistic theories of the universe. Such
theories are normally formulated in the
mathematical language of physics, and
they involve many complicated technical
details. Yet the basic concepts of chance
and natural law in current physical theo-
ries readily lend themselves to illustration
by simple examples. We will therefore
briefly contemplate a few such examples
and then draw some general conclusions
about universal mechanistic theories.

Figure 1 depicts a simple device we shall
regard, for the sake of argument, as a
model universe. This device consists of a
box with a window that always displays
either a figure O or a figure 1. The nature
of this box is that during each consecutive
second the figure in the window may ei-
ther remain unchanged or else change ex-
actly once at the beginning of that second.
We can thus describe the history of this
model universe by a string of zeros and
ones representing the successive figures
appearing in the window during successive
seconds. Figure 2 depicts a sample history.

Let us begin by considering how the
concept of chance could apply to our
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model universe. For example, suppose we
are told that the model universe obeys the
following statistical law:

The zeros and ones appear randomly in the
window, independently of one another. Dur-
ing any given second the probability is 50%
that the window will display a one and 50%
that it will display a zero.

How are we to interpret this statement?
As we shall see, its interpretation involves.
two basic questions: the practical question
of how we can judge whether or not the
statement is true, and the broader ques-
tion of what the statment implies about
the nature of our model universe.

The answer to the first question is fairly
simple. We would say that the statement is
true of a particular history of ones and ze-
ros if that history satisfied certain statisti-
cal criteria. For example, if the probability
for the appearance of one is to be 50%, we
would expect roughly 50% of the figures
in the historical sequence to be ones. This
is true of the sample history in figure 2,
where the percentage of ones is 49.4%.

We could not, however, require the per-
centage of ones to be exactly 50%. If the
sequence itself is random, the percentage
of ones in the sequence must also be ran-
dom, and so we would not expect it to take
on some exact value. But if the percentage
of ones were substantially different from
50%, we could not agree that these ones
were appearing in the window with a proba-
blllly of 50%.

In practice it would never be possible
for a statistical analyst to say definitely
that a given history does or does not satisfy
our statistical law. All he could do would
be to determine a degree of confidence in
the truth or falsity of the law as it applied
to a particular sequence of ones and zeros.
For example, our sample history is 979
digits long. For a sequence of this length to
satisfy our law, we would expect the per-
centage of ones to fall between 46.8% and
53.2%. (These are the “95% confidence
limits.”) If the percentage did not fall
within these limits, we could take this fail-
ure as an indication that the sequence did
not satisfy the law, but we could not assert
this as a definite conclusion.

We have seen that our sample history
consists of approximately 50% ones. This
observation agrees with the hypothesis
that the sequence satisfies our statistical
law, but it is not sufficient to establish this,
for there are other criteria such a sequence
must meet. For example, suppose we
divide the sequence into two-digit subse-
quences. There are four possible subse-
quences of this type, namely 00, 01, 10,
and 11. If the ones and zeros were indeed
appearing at random with equal proba-
bility, we would expect each of these four
subsequences to appear with a frequency
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Fig. 1. This device displays a figure of zero or one that can change from second to second. We shall
regard it as a model “universe” and use it to illustrate the concepts of random events and universal
statistical laws.

of roughly 25%. In fact, these subsequenc-
es do appear in our sample history with
frequencies of 25.6%, 24.7%, 25.4%, and
24.3% respectively, and these frequencies
also agree with the hypothesis that this his-
tory satisfies the statistical law.

In general, we can calculate the fre-
quencies of subsequences of many differ-
ent lengths. A statistical analyst would say
that the history obeys our statistical law if
subsequences of equal length always tend
to appear with nearly equal frequency.
(By “nearly equal” we mean that the fre-
quencies should fall within certain calcu-
lated confidence limits.)

Introducing “Absolute Chance”

So in practical terms we can interpret
our statistical law as an approximate state-
ment about the relative frequency of vari-
ous patterns of ones and zeros within a
larger sequence of ones and zeros. If sta-
tistical laws were never attributed a
deeper meaning than this, the concepts of
randomness and statistical law might seem
of little interest. However, because of an
additional interpretation commonly given
them, these concepts are actually of great
significance in modern science, and par-
ticularly the science of physics, This inter-
pretation becomes clear in the following
reformulation of our statistical law, as un-
derstood from the viewpoint of modern
physics:

The box contains some apparatus that oper-
ates according to definite laws of cause and
effect and that determines which figures will
appear in the window. But in addition to its
predictable, causal behavior, this apparatus
periodically undergoes changes that have no

cause and that cannot be predicted, even in
principle. The presence of a one or a zero in
the window during any given second is due
to an inherently unpredictable, causeless
event. Yet it is also true that ones and zeros
are equally likely to appear, and thus we say
that their probability of appearance is 50%.

In this formulation, our statistical law is no
longer simply a statement about patterns
of ones and zeros in a sequence. Rather, it
now becomes an assertion about an active
process occurring in nature—a process
that involves absolutely causeless events.
Such an unpredictable process is said to be
a “random process” or a process of “abso-
lute chance.”

When modern physicists view our statis-
tical law in this way, they still judge its
truth or falsity by the same criteria involv-
ing the relative frequencies of patterns of
ones and zeros. But now they interpret the
distribution of these patterns as evidence
for inherently causeless natural phenome-
na. Ironically, they interpret the lawlike
regularities the frequencies of various pat-
terns obey as proof of underlying cause-
less events that, by definition, obey no law
whatsoever.

At first glance this interpretation of the
concept of randomness may seem quite
strange, even self-contradictory. None-
theless, since the development of quan-
tum mechanics in the early decades of the
twentieth century, this interpretation has
occupied a central place in the modern sci-
entific picture of nature. According to
quantum mechanics, almost all natural
phenomena involve “quantum jumps”
that occur by absolute, or causeless,
chance. At present many scientists regard



the quantum theory as the fundamental
basis for all explanations of natural phe-
nomena. Consequently, the concept of
absolute chance is now an integral part of
the scientific world view.

The role absolute chance plays in the
quantum theory becomes clear through
the classical example of radioactive decay.
Let us suppose our model universe con-
tains some radioactive atoms, a Geiger
counter tube, and some appropriate elec-
trical apparatus. As the atoms decay they
trigger the Geiger counter and thereby in-
fluence the apparatus, which in turn con-
trols the sequence of figures appearing in
the window. We could arrange the appara-
tus so that during any given second a one
would appear in the window if a radio-
active decay occurred at the start of that sec-
ond, and otherwise a zero would appear.
By adjusting the amount of radioactive
substance, we could control the average
rate at which the counter was triggered
and thus assure that the figure one would
appear approximately 50% of the time.

If the apparatus were adjusted in this
way, we would expect from observational
experience that the sequence of ones and
zeros generated by the model universe
would satisfy our simple statistical law.
Modern physicists interpret this predict-
able statistical behavior as evidence of an
underlying process of causeless chance.
Although they analyze the operation of
the apparatus in terms of cause and effect,
they regard the decay of the atoms them-
selves as fundamentally causeless, and the
exact time at which any given atom decays
as inherently unpredictable. This unpre-
dictability implies that the sequence of
ones and zeroes generated by the model
should follow no predictable pattern.
Thus the hypothesis of causeless chance
provides an explanation of the model’s
statistical behavior.

If we analyze the above example of a
physical system, we can see thatitinvolves
a mixture of two basic elements: deter-
minism and absolute chance. In our ex-
ample we assumed that the electrical
apparatus followed deterministic laws,
whereas we attributed the decay of the
radioactive atoms to absolute chance. In
general, the theories of modern phys-
ics entail a combination of these two
elements. The deterministic part of the
theory is represented by mathematical
equations describing causal interactions,
and the element of chance is represented
by statistical laws expressed in terms of
probabilities.

When some scientists view natural phe-
nomena in the actual universe as obeying
such combined deterministic and statisti-
cal laws, they show a strong tendency to
suppose that the phenomena are governed
by these laws, and by nothing clse. They
are tempted to imagine that the laws
correspond directly to a real underlying
agency that produces the phenomena.
Once they visualize such an agency, they
naturally think of it as the enduring
substantial cause, and they regard the
phenomena themselves as ephemeral, in-
substantial effects.

Thus the physicist Steven Weinberg
refers to the theories of physics as “mathe-
matical models of the universe to which at
least the physicists give a higher degree of
reality than they accord the ordinary
world of sensation.”? Following this line
of thinking, some researchers are tempted
to visualize ultimate mathematical laws
that apply to all the phenomena of the uni-
verse and that represent the underlying
basis of reality. Many scientists regard the
discovery of such laws as the final goal of
their quest to understand nature.

Up until now, of course, no one has for-
mulated a mathematically consistent uni-
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Fig. 2. A history of the model universe spanning a total of 979 seconds.

versal theory of this kind, and the partial
attempts that have been made involve a
formidable tangle of unresolved technical
difficulties. It is possible, however, for us
to give a fairly complete description of the
laws involved in our simple model uni-
verse, and by studying this model we can
gain some insight into the feasibility of the
physicists’ reaching their ultimate goal. As
we shall see, their goal is actually unat-
-ainable, for it is vitiated by a serious fal-
lacy in the interpretation of one of its
underlying theoretical concepts—the con-
cept of absolute chance.

Where Are the Details?

When we examine the laws of our mod-
el universe, we find that they adequately
describe the deterministic functioning of
the electrical apparatus and also the sta-
tistical properties of the sequence of ra-
dioactive decays. They do not, however,
say anything about the details of this se-
quence. Indeed, according to our theory
of the model universe, we cannot expect
this sequence to display any systematic
patterns that would enable us to describe
it succinctly. We may therefore raise the
following questions: Can our theoretical
description of the model universe really be
considered complete or universal? For the
description to be complete, wouldn’t we
need to incorporate into it a detailed
description of the actual sequence of
radioactive decays?

Considering these questions, we note
that if we were to augment the theory in
this way, then by no means could we con-
sider the resulting enlarged theory uni-
fied. It would consist of a short list of basic
laws followed by a very long list of data
displaying no coherent pattern. Yet, if we
did not include the exact sequence of ra-
dioactive decays, we would have to admit
that our theory was incomplete in that it
failed to account for this detailed informa-
tion. Clearly, we could consider such a
theory complete only if we adopted a stan-
dard of completeness that enabled us toig-
nore most of the detailed features of the
very phenomena our theory was intended
to describe.

Now, when we consider the concept of
absolute chance, we see that it seems to
provide just such a standard of complete-
ness. The idea that a sequence of events is
generated by causeless chance seems in-
tuitively to imply that these events should
be disorderly, chaotic, and meaningless.
We would not expect one totally random
sequence to be distinguishable in any sig-
nificant way from any of the innumerable
other random sequences having the same
basic statistical properties. We would ex-
pect the details of the sequence to amount
to nothing more than a display of pointless
arbitrariness.
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This leads naturally to the idea that one
may consider a theoretical description of
phenomena complete as long as it tho-
roughly accounts for the statistical prop-
erties of the phenomena. According to
this idea, if the phenomena involve ran-
dom sequences of events—in other words,
sequences satisfying the statistical criteria
for randomness—then these sequences
must be products of causeless chance. As
such, their detailed patterns must be
meaningless and insignificant, and we can
disregard them. Only the overall statisti-
cal features of the phenomena are worthy
of theoretical description.

This method of defining the complete-
ness of theories might seem satisfactory
when applied to our example of radio-
active decay. Certainly the observed pat-
terns of atomic breakdown in radioactive
substances seem completely chaotic. But
let us look again at the sample history of
our model universe depicted in figure 2.
As we have already indicated, this history
satisfies many of the criteria for a random
sequence that can be deduced from our
simple statistical laws. It also appears
chaotic and disorderly. Yet if we examine
it more closely, we find that it is actually a
message expressed in binary code.

When we decipher this message it turns
out, strangely enough, to consist of the
following statement in English:
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The probability of repetition of terrestrial
evolution is zero. The same holds for the pos-
sibility that if most life on earth were de-
stroyed, the evolution would start anew from
some few primitive survivors. That evolution
would be most unlikely to give rise to new
manlike beings.

What are we to make of this? Could it be
that by some extremely improbable acci-
dent, the random process corresponding
to our simple statistical law just happened
to generate this particular sequence? Us-
ing the law, we can calculate the proba-
bility of this, and we obtain a percentage
of .000 . . . (292 zeros) . . . 0001,

Data Compression

The answer, of course, is that we did not
actually produce the sequence in figure 2
by a random process. That a sequence of
events obeys a statistical law does not im-
ply that a process of chance governed by
this law actually produced the sequence.
In fact, the sequence in figure 2 demon-
strates that at least in some situations, the
presence of a high degree of randomness
in a sequence calls for a completely differ-
ent interpretation. When we consider the
method used to construct this sequence,
we see that its apparent randomness re-
sults directly from the fact that it encodes a
large amount of meaningful information.

We produced the sequence in figure 2

30

by a technique from the field of communi-
cations engineering known as “data com-
pression.” In this field, engineers confront
the problem of how to send as many mes-
sages as possible across a limited communi-
cations channel, such as a telephone line.
They have therefore sought methods of
encoding messages as sequences of sym-
bols that are as short as possible but can
still be readily decoded to reproduce the
original message.

In 1948 Claude Shannon established
some of the fundamental principles of
data compression.? He showed that each
message has a certain information con-
tent, which can be expressed as a number
of “bits,” or binary ones and zeros. If a
message contains n bits of information,
we can encode it as a sequence of n or
more ones and zeros, but we cannot en-
code it as a shorter sequence without los-
ing part of the message. When we encode
the message as a sequence of almost ex-
actly n ones and zeros, its density of infor-
mation is maximal, and each zero or one
carries essential information.

Shannon showed that when encoded in
the shortest possible sequence, a message
appears to be completely random. The ba-
sic reason for this is that if patterns of ones
and zeros are to be used in the most effi-
cient possible way to encode information,
all possible patterns must be used with
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Fig. 4. The drawing above represents the message of figure 3 after compression.
Its content is the same, but it now has a higher information density. The bar
graph below shows that the trequency distribution of the compressed message is
much closer to the bell-shaped curve characteristic of a random sequence. This
increase in apparent randomness is not due to “chance,” however, but is a
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roughly equal frequency. Thus the criteria
for maximal information density and maxi-
mal randomness turn out to be the same.

Figures 3 and 4 show the effects of infor-
mation compression for the message en-
coded in figure 2. Figure 3 illustrates some
of the characteristics of an uncompressed
binary encoding of this message. The bar
graph in this figure represents the fre-
quency distribution for five-bit subse-
quences, each representing a letter of the
English text. This distribution clearly does
not follow the bell-shaped curve we would
expect for a random sequence. However,
when we encode the message in com-
pressed form, as in figure 2, we obtain the
distribution shown by the bar graph in
figure 4. Here we see that simply by en-
coding the message in a more succinct
form, we have greatly increased its appar-
ent randomness.*

We can conclude that it is not justifiable
to insist upon absolute chance as an expla-
nation of apparent randomness In nature.
If a sequence of events exhibits the statisti-
cal properties of randomness, this may
simply mean that it contains a large
amount of significant information. Also, if
a sequence exhibits a combination of ran-
dom features and systematic features, as
with our text before compression, this
may reflect the presence of significant in-
formation in a less concentrated form. In

either case, we would clearly be mistaken
to disregard the details of the sequence,
thinking them simply products of chance.

Implications for Evolution

At this point let us consider how these
observations bear on the actual universe
in which we live. Could it be that while
focusing on ultimate mechanistic laws,
modern scientists are disregarding some
significant information encoded in the
phenomena of nature? In fact, this is the
implication of the sequence in figure 2
when we decode it and perceive its higher
meaning—namely, as a statement about
human evolution. The source of this state-
ment is the prominent evolutionist Theo-
dosius Dobzhansky,” who here expresses
a view held widely among rescarchers in
the life sciences. Dobzhansky is visualiz-
ing the origin of human life in the context
of an underlying physical theory that in-
volves combined processes of causation
and chance. He is expressing the convic-
tion that although such processes have
generated the highly complex forms of hu-
man life we know, they nonetheless have a
zero probability of doing so.

No one has shown, of course, that the
universe as a whole, or even the small part
of it we inhabit, really does obey some
fundamental mechanistic laws. Yet sup-
pose, for the sake of argument, that it

does. In effect, Dobzhansky is asserting
that from the viewpoint of this ultimate
universal theory, the detailed information
specifying the nature and history of hu-
man life is simply random noise.® The
theory will be able to describe only broad
statistical features of this information, and
will have to dismiss its essential content as
the vagaries of causeless chance.

The underlying basis for Dobzhansky’s
conviction is that he and his fellow evolu-
tionists have not been able to discern in
nature any clearly definable pattern of
cause and effect that enables them to de-
duce the forms of living organisms from
basic physical principles. Of course, evo-
lutionists customarily postulate that cer-
tain physical processes called mutation
and natural selection have produced all
living organisms. But their analysis of
these processes has given them no insight
into why one form is produced and not
some other, and they have generally con-
cluded that the appearance of specific
forms like tigers, horses, and human be-
ings is simply a matter of chance. This is
the conclusion shown, for example, by
Charles Darwin’s remark that “there seems
to be no more design in the variability of or-
ganic beings, and in the action of natural se-
lection, than in the course which the wind
blows.””

Now, one might propose that in the
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future it will become possible to deduce
the appearance of particular life forms
from basic physical laws. But how much
detail can we hope to obtain from such de-
ductions? Will it be possible to deduce the
complex features of human personality
from fundamental physical laws? Will it be
possible to deduce from such laws the de-

tailed life histories of individual persons -

and to specify, for example, the writings of
Theodosius Dobzhansky? Clearly there
must be some limit to what we can expect
from deductions based on a fixed set of
relatively simple laws.

A Dilemma

These questions pose a considerable di-
lemma for those scientists who
would like to formulate a com-
plete and unified mechanistic
theory of the universe. If we re- ' :.
ject the unjustifiable concept of
absolute chance, we see that a
theory—if it is to be considered com-
plete—must directly account for the un-
limited diversity actually existing in reality.
Either scientists must be satisfied with an
incomplete theory that says nothing about
the detailed features of smany aspects of
the universe—including life—or they
must be willing to append to their theory
a seemingly arbitrary list of data that
describes these features at the cost of
destroying the theory’s unity.

We can further understand this dilem-
ma by briefly considering the physical
theories studied before the advent of
quantum mechanics and the formal intro-
duction of absolute chance into science.
Based solely on causal interactions, these
theories employed the idea of chance only
to describe an observer’s incomplete
knowledge of the precisely determined
flow of actual events. Although newer de-
velopments have superseded these theo-
ries, one might still wonder how effective
they might be in providing a unified de-
scription of nature. We shall show by a
simple example that these theories are
confronted by the same dilemma that
faces universal theories based on statisti-
cal laws.

Figure 5 depicts a rectangular array of
evenly spaced spheres. Let us suppose
that the positions of these spheres are
fixed and that the array extends in all di-
rections without limit. We shall consider
the behavior of a single sphere that moves
according to the laws of classical physics
and rebounds elastically off the other
spheres. We can imagine that once we set
the single sphere into motion, it will con-
tinue to follow a zigzag path through the
fixed array of spheres.

Figure 5 illustrates how a slight varia-
tion in the direction of the moving sphere
can be greatly magnified when it bounces
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Fig. 5. An example illustrating a simple deterministic theory. The moving sphere bounces
elastically against fixed spheres in an infinite rectangular array. A slight variation in the direction of
the moving sphere is quickly amplified into a large change in the sphere’s path.

against one of the fixed spheres. On suc-
cessive bounces this variation will increase
more and more, and we would therefore
have to know the sphere’s initial direction
of motion with great accuracy to predict its
path correctly for any length of time. For
example, suppose the moving sphere is
going sixty miles per hour, and the dimen-
sions of the spheres are as shown in the fig-
ure. To predict the moving sphere’s path
from bounce to bounce for one hour, we
would have to know its original direction
of motion (in degrees) with an accuracy of
roughly two million decimal places.® We
can estimate that a number with this many
decimal digits would take a full 714 pages
to write down.

In effect, the number representing the
initial direction of the sphere constitutes a
script specifying in advance the detailed
movements of the sphere for one hour. To
specify the sphere’s movements for one
year, this script would have to be ex-
panded to more than six million pages. We
can therefore see that this simple de-
terministic theory can provide complete
predictions about the phenomena being
studied—namely, the movements of the
sphere—only if a detailed description of
what will actually happen is first built into
the theory.

We can generalize the example of
the bouncing sphere by allowing all the
spheres to move simultaneously and to in-
teract not merely by elastic collision but by
force laws of various kinds. By doing this
we obtain the classical Newtonian theory
of nature mentioned by Hermann Helm-
holtz in the quotation cited at the begin-
ning of this article. Helmholtz and many
other scientists of his time wished to ac-
count for all phenomena by this theory,
which was based entirely on simple laws of
attraction and repulsion between material
particles.

Encoding a Rhinoceros?

Let us therefore consider what this
theory implies about the origin of life. Al-
though it is more complicated than our
simple example, this theory has some of
the same characteristics. To account for
life as we know it, the theory would have
to incorporate billions of numbers de-
scribing the state of the world at some ear-
lier time, and the entire history of living
beings would have to be encoded in the
high-order decimal digits of those num-
bers. Some of these decimal digits would
encode the blueprints for a future rhinoce-
ros, and others would encode the life
history of a particular human being,



These digits would encode the facts of
universal history in an extremely compli-
cated way, and as far as the theory is con-
cerned this encoded information would be
completely arbitrary. This might tempt an
adherent of the theory to abandon the
idea of strict determinism and say—per-
haps covertly—that the encoded informa-
tion must have arisen by absolute chance
(see note 6). Yet we have seen that thisisa
misleading idea, and it certainly has no
place in a theory based solely on causal in-
teractions. All we can realistically say in
the context of this theory is that the facts
of universal history simply are what they
are. The theory can describe them only if a
detailed script is initially appended to it.

We can conclude that the prospects for a
simple, universal mechanistic theory are
not good. Once we eliminate the unsound
and misleading idea of absolute chance,
we are confronted with the problem of ac-
counting for an almost unlimited amount
of detailed information with a finite sys-
tem of formulas. Some of this information
may seem meaningless and chaotic, but a
substantial part of it is involved with the
phenomena of life, and this part includes
the life histories of all scientific theorists.
We must regard a theory that neglects
most of this information as only a partial
description of some features of the uni-
verse. Conversely, a theory that takes
large amounts of this information into ac-
count must be filled with elaborate detail,
and it can hardly be considered simple or
unified.

An Alternative World View

It seems that on the platform of finite
mathematical description, the ideal of
unity is incompatible with the diversity of
the real world. But this does not mean that
the goal of finding unity and harmony in
nature must be abandoned. In the re-
mainder of this article we will introduce
an alternative to the mechanistic view of
the universe. This alternative, known as
sandtana-dharma, is expounded in the Ve-
dic literatures of India, such as Bhagavad-
gita, Srimad-Bhagavatam, and Brahma-
samhitd. According to sandtana-dharma,
while the variegated phenomena of the
universe do indeed arise from a single,
unified source, one can understand the na-
ture of this source only by transcending
the mechanistic world view.

Those who subscribe to a mechanistic
theory of nature express all theoretical
statements in terms of numbers, some of
which they hope correspond to fundamen-
tal entities lying at the basis of observable
phenomena. Mechanistic theorists there-
fore regard the fundamental constituents
of reality as completely representable by
numerical magnitudes. An example is the
electron, which modern physics character-

izes by numbers representing its mass,
charge, and spin.

In Sanatana-dharma, however, con-
scious personality is accepted as the ir-
reducible basis of reality. The ultimate
source of all phenomena is understood to
be a Supreme Personality, who possesses
many personal names, such as Krsna and
Govinda. This primordial person fully
possesses consciousness, senses, knowl-
edge, will, and all other personal features.
According to sanatana-dharma, all of
these attributes are absolute, and it is not
possible to reduce them to the mathemati-
cally describable interaction of some
simple entities corresponding to sets of
numbers. Rather, all the variegated phe-
nomena of the universe, including the
phenomena of life, are manifestations of
the energy of the Supreme Person, and
one can fully understand them only in
relation to this original source.

The unity of the Absolute Person is
a basic postulate of sandtana-dharma.
Krsna is unique and indivisible, yet He
simultaneously possesses unlimited per-
sonal opulences, and He is the original
wellspring of all the diverse phenomena of
the universe. This idea may seem contra-
dictory, but we can partially understand it
if we consider that, according to sandtana-
dharma, conscious personality has the
attributes of infinity.

A few simple examples will serve to il-
lustrate the properties of infinity. Con-
sider a finite set of, say, one hundred
points. We can regard this set as essen-
tially disunited, since any part of it has
fewer points than the whole and is there-
fore different from the whole. In this
sense, the only unified set is the set con-
sisting of exactly one point. In contrast to
this, consider a continuous line one unit
long. If we select any small segment of this
line, no matter how short, we can obtain
the entire line by expanding this segment.
Thus the line has unity in the sense that it
is equivalent to its parts. This is so because
the line has infinitely many parts,

Although the above example is crude, it
will serve as a metaphor to illustrate the
difference between the Supreme Person
and the hypothetical physical processes
in mechanistic theories. A mechanistic
theory based on a finite system of mathe-
matical expressions can be truly unified
only if it can be reduced to one symbol—a
single binary digit of 0 or 1. Correspond-
ingly, an underlying physical process char-
acterized theoretically by a finite set of
attributes can be unified only if it is devoid
of all properties. Of course, a theory that
described the world in this way would say
nothing at all, and mechanistic theorists
have had to settle for the goal of seeking
the simplest possible theory that can
adequately describe nature. Unfortu-

nately, we have seen that the simplest
adequate theory must be almost unlim-
itedly complex.

In contrast to mechanistic theories,
sanatana-dharma teaches that while the
Supreme Person possesses unlimited
complexity, He is simultaneously nondif-
ferent from His parts and is therefore a
perfect unit. The Brahma-samhita (5.32)
expresses this idea: “Each of the limbs of
Govinda, the primeval Lord, possesses the
full-fledged functions of all the organs,
and each limb eternally manifests, sees,
and maintains the infinite universes, both
spiritual and mundane.” Even though
Krsna has distinct parts, each part is the
total being of Krspa. This characteristic of
the Supreme Person is dimly reflected in
our example of the line, but there is a sig-
nificant difference. The equivalence of the
line to its parts depends on an externally
supplied operation of expansion, and thus
the unity of the line exists only in the mind
of an observer (as does the line itself, for it
is only an abstraction). In contrast, the
identity of Krsna with His parts is inherent
in the reality of Krsna Himself, and His
unity is therefore complete and perfect.

The Supreme and His Energies

According to sanatana-dharma, the ma-
terial universe we live in is the product of
two basic energies of the Supreme Person.
One of these, the external energy, com-
prises what are commonly known as matter
and energy. The patterns and transforma-
tions of the external energy produce all
the observable phenomena of the uni-
verse. Thus, the measurable aspects of
this energy constitute the subject matter
of modern, mechanistic science.

Sandtana-dharma teaches that the ac-
tivity of the external energy is completely
determined by the will of Krsna. At first
glance, this might seem incompatible with
our knowledge of physics, for it would
seem that some phenomena of nature do
follow rigid, deterministic laws that we
can describe by simple mathematical for-
mulas. But there is no real contradiction
here. Just as a human being can draw cir-
cles and other curves obeying simple
mathematical laws, so the Supreme Per-
son can casily impose certain mathemati-
cal regularities on the behavior of matter
in the universe as a whole.

We can better understand the relation-
ship between Krsna and the phenomenal
universe if we again consider the concept
of infinity. The Vedic literature states that
Krsna is fully present within all the atoms
of the universe and that He is at the same
time an undivided, independent being
completely distinct from the universe.
Krsna directly superintends all the phe-
nomena of the universe in complete de-
tail; but since He is unlimited, these
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details occupy only an infinitesimal frac-
tion of His attention, and He can there-
fore simultaneously remain completely
aloof from the universal manifestation.

Here one might object that if all the
phenomena of the universe follow the will
of a supremely intelligent being, why do so
many of these phenomena appear chaotic
and meaningless?

Part of the answer to this question is
that meaningful patterns may appear ran-
dom if they contain a high density of infor-
mation. We have seen that such complex
patterns tend to obey certain statistical
laws simply as a result of their large in-
formation content. Thus a complex, seem-
ingly random pattern in nature may
actually be meaningful, even though we
do not understand it.

Another part of the answer is that
meaningful patterns can easily change into
meaningless patterns. Consider how a
number of meaningful conversations,
when heard simultaneously in a crowded
room, merge into a meaningless din. Such
meaningless patterns will inherit the sta-
tistical properties of their meaningful
sources and will appear as undecipherable
“random noise.”

These considerations enable us to un-
derstand how apparent meaninglessness
and chaos can arise in nature, but they tell
us nothing about the ultimate definition of
meaning itself. In general, mechanistic
theorists have not been able to give a satis-
factory definition of meaning or purpose
within the framework of the mechanistic
world view. But sanatana-dharma does
provide such a definition, and this in-
volves the second of the two basic en-
ergies of Krsna that make up the material
universe.

The second energy, known as the inter-
nal energy of Krsna, includes the in-
numerable sentient entities, called darmadas.
Sandatana-dharma teaches that each living
organism consists of an dfmd in association
with a physical body composed of external
energy. The dfmad is the actual conscious
self of the living organism, whereas the
physical body is merely an insentient vehi-
cle or machine. Each atma is an irreduc-
ible conscious personality, possessing
senses, mind, intelligence, and all other
personal faculties. These individual per-
sonalities are minute fragmental parts of
the Supreme Person, and as such they pos-
sess His qualities in minute degree.

In the embodied state the dtma’s natural
senses are linked with the sensory appara-
tus of the body, and so the afma receives
all its information about the world through
the bodily senses. Likewise, the embodied
atma’s will can act only through various
bodily organs. This interaction between
the atma and the material apparatus of the
body does not involve a direct link. Ra-
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ther, this interaction is mediated by the
Supreme Person, who manipulates the ex-
ternal energy in a highly complex fashion
according to both the desires of the atmas
and His own higher plan.

The embodied condition is not natural
for the atma. The dtma is one in quality
with Krsna, and thus he is eternally con-
nected with Him through a constitutional
relationship of loving reciprocation. This
relationship of direct personal exchange
involves the full use of all the dtma’s per-
sonal faculties, and as such it defines the
ultimate meaning and purpose of indi-
vidual conscious personality. Yet in the
embodied state the arma is largely un-
aware of this relationship. The purpose of
Krsna's higher plan, then, is to reawaken
the embodied atmas and gradually restore
them to their natural state of existence.

Conclusion

It is this higher plan that determines the
ultimate criterion of meaningfulness for
the phenomena of the universe. Under the
direction of the single Supreme Person,
the external energy undergoes highly com-
plex transformations that are related to
the desires and activities of the innumera-
ble conscious entities. These transforma-
tions involve the continuous imposition of
intricate patterns on the distribution of
matter, the combination and recombina-
tion of these patterns according to various
systematic laws, and the gradual degrada-
tion of these patterns into a welter of cos-
mic “random noise.” Seen from a purely
mechanistic perspective, the measurable
behavior of the external energy seems a
complex but arbitrary combination of regu-
larity and irregularity. But in the midst of
this bewildering display of phenomena,
the Supreme Person is continuously mak-
ing arrangements for the atmas to realize
their true nature.

In the ultimate issue, this activity by the
Supreme Person is the key to understand-
ing the entire cosmic manifestation. The
process whereby the gtma can achieve
enlightenment is the principal subject
matter of sandtana-dharma. And, in fact,
sanatana-dharma is itself part of that pro-
cess. This subject involves many detailed
considerations, and here we have only in-
troduced a few basic points that relate to
the topics of chance and universal unity.
In conclusion, we will simply note that by
pursuing the process of self-realization de-
scribed in sandtana-dharma, a person can
acquire direct understanding of the uni-
fied source underlying the phenomena of
the universe. o

Readers interested in the subject matter
of this article are invited to correspond
with the author at 72 Commonwealth
Avenue, Boston, Massachusetts 02116.
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A PRABHUPADA SPEAKS OUT

On War and Death

The following conversation between His
Divine Grace A. C. Bhaktivedanta Swami
Prabhupada and some of his disciples took
place some eight years ago on an early-
morning walk in San Francisco.

First disciple: Srila Prabhupada, recently
a student committed suicide here. It’s hap-
pening all over the country.

Srila Prabhupada: Some are publicly com-
mitting suicide, and others are silently
committing suicide. If the human life is
wasted for sense gratification, that is sui-
cide. People have the opportunity for en-
lightenment, yet they live like dogs and
cats. This is suicide.

Second disciple: One month ago there was
a big story in the papers about how a stu-
dent went through the archives in the Li-
brary of Congress and compiled enough
information to construct an atom bomb.
They concluded that, theoretically, any-
one who wanted to could gather enough
information from public sources and build
an atom bomb.

Srila Prabhupada: This is also suicide. The
atom bomb manufacturer is thinking he is
successful in his life by building an atom
bomb, but he does not know how to save
himself from death. Nothing he has done
can save him from death. So what is the
use of his scientific knowledge? The dogis
going to die, and he is also going to die, so
where is the difference?

First disciple: Incidentally, the scientists’
original purpose in building the atom
bomb was to prevent death—to end the
Second World War as soon as possible.
Srila Prabhupada: How can they prevent
death? That they do not know—how to
prevent death. They can accelerate it,
that’s all. Here are the real problems: jan-
ma-mrtyu-jara-vyadhi—birth, death, old
age, and disease. What scientist can solve
these problems? These are the really fear-
ful problems, but where is the chemist or
psychologist who can solve them?

First disciple: The theory nowadays is that
since Russia has so many nuclear weapons
and the United States has so many, they
are both afraid to use them.

Srila Prabhupada: No. They must use
them. That is nature’s arrangement. This
is not astrologys; it is a natural conclusion.
There is no doubt about it.

First disciple: The only difficulty is that if
they use the nuclear weapons there’ll be
total destruction. So everyone is afraid of
using them.

Srila Prabhupada: Well, total or partial,
that we shall see. But the weapons must be
used. If the leaders want to avoid war,

they must understand three items: God is
the proprietor of everything, He is the en-
joyer of all work, and He is the friend of
everyone. But the leaders act in just the
opposite way, thinking, “I am the proprie-
tor, I am the enjoyer, and I am the friend
of everyone, because I am God.” This is
demonic. Nixon was elected President by
pretending to be a friend of everyone, but
later on he proved to be an enemy. No-
body can be the friend of everyone except
Krsna.

Third disciple: But isn’t a pure devotee of
God a friend to all?

Srila Prabhupada: Yes, because he carries
the message of Krsna. If there is a univer-
sal friend, and if somebody gives informa-
tion of that universal friend, then he is also
a universal friend. Krsna is the friend of all
(suhrdam sarva-bhiatanan), and the pure
devotee tells everyone that Krsna is his
friend. Therefore, nobody can be your
friend except Krsna's representative. In
the material world, “I am your enemy,
and you are my enemy.” This is the whole
basis of the material world. But the spiri-
tual world is just the opposite: “I am your
friend, and you are my friend, because
Krsna is the dearmost friend of us both.”
Third disciple: When we distribute your
books, Srila Prabhupida, are we trying to
show people we are their friends, also?
Srila Prabhupada: Oh, yes. That is being a
real friend. As Caitanya Mahaprabhu
says, kota nidrd jdo maya-pisacira kole
. . . enechi ausadhi maya nasibaro lagi’/
hari-nama mahd-mantra lao tumi magi’:
“O people, you are sleeping under the
spell of madya [illusion]. How long will you
sleep and suffer in this material world? I

have the medicine—the Hare Krsna maha-
mantra—so take it and sleep no more.”
First disciple: Wouldn't the threat of nu-
clear warfare make Krsna consciousness
easier to spread?

Srila Prabhupada: The threat is already
here, but people are so foolish that they
are not afraid of the threat. Certainly the
threat of death is already here: everyone
will die. That is the real problem, but
who cares for it? People are avoiding this
problem because they cannot make any
countermeasure.

Fourth disciple: Srila Prabhupada, we
constantly hear from you and your books
that we will die and that we must learn
how to face this. But still, even as your dis-
ciples, we're not so convinced. We've

" been brought up in a culture that hides

death. Particularly here in America, we
rarely see death.

Srila Prabhupada: You think you'll not die?
Fourth disciple: I know I will, but how can
we come to the platform of realizing that?
Srila Prabhupada: Everyone is dying.
Your mother is dying, your father is dying,
your friends are dying—and still you can-
not understand? Then how will it be possi-
ble to make you understand? Every day,
every moment, so many men and animals
die. Death is inevitable, but still you are
thinking, “I’ll not die.” And this is ourreal
problem. Nobody wants to die, but every-
one is dying. This problem the rascal
scientists cannot solve.

Sometimes we see a dog swimming in
the Pacific Ocean and think, “Oh, let me
grab hold of the dog’s tail, and I shall cross
the ocean.” Similarly, those who are
thinking the so-called scientists and phi-
losophers will solve the problems of birth,
death, old age, and disease are exactly like
those who are trying to cross the Pacific
Ocean by holding on to the tail of a dog.
The scientists are like dogs, and to catch
hold of their tails is hopeless.

First disicple: So one must become con-
vinced of the reality of death through
philosophy?

Srila Prabhupada: At the present moment
philosophy means “mental concoction.”
But real philosophy means to find out re-
ality. That is philosophy. Not “I think like
this, he thinks like this, he thinks like
that."” This is mental concoction. Real phi-
losophy is what Krsna says in Bhagavad-
gita: janma-mrtyu-jara-vyadhi-duhkha-
dosanudarsanam—* Always remember that
there is death, that there is birth, that
there is old age and disease, and try to save
yourself from these by becoming Krsna
conscious.” This is philosophy. o]
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SILENCE

(continued from page 14)

Some of them were sitting there with glazed
eyes, but most of them were just like gentle
folk—bearded, hip, and curious. They
were refugees from the middle class in the
Lower East Side, looking exactly like the
street sadhus in India. It was very similar,
that phase in American underground his-
tory. And I liked immediately the idea that
Swami Bhaktivedanta had chosen the
Lower East Side of New York for his prac-
tice. He'd gone to the lower depths. He'd
gone to a spot more like the side streets of
Calcutta than any other place.

Allen and Peter had come for the
kirtana, but it wasn’t quite time—Prabhu-
pada hadn’t come down from his apart-
ment. They presented a new harmonium
to the devotees. “It’s for the kirtanas,”
said Allen. “A little donation.” Allen
stood at the entrance to the storefront,
talking with Hayagriva, telling him how
he had been chanting Hare Krsna around
the world—at peace marches, poetry
readings, a procession in Prague, a writ-
ers’ union in Moscow. “Secular kirtana,”
said Allen, “but Hare Krsna nonethe-
less.” Then Prabhupada entered. Allen
and Peter sat with the congregation and
joined in the kirtana. Allen played
harmonium.

Allen: I was astounded that he'd come
with the chanting, because it seemed like a
reinforcement from India. I had been run-
ning around singing Hare Krsna but had
never understood exactly why or what it

meant. But I was surprised to see that he

had a different melody, because I thought
the melody I knew was the melody, the uni-
versal melody. I had gotten so used to my
melody that actually the biggest difference I
had with him was over the tune—because
I'd solidified it in my mind for years, and to
hear another tune actually blew my mind.

After the lecture, Allen came forward
to meet Prabhupada, who was still sitting
on his dais. Allen offered his respects with
folded palms and touched Prabhupada’s
feet, and’ Prabhupada reciprocated by
nodding his head and folding his palms.
They talked together briefly, and then
Prabhupada returned to his apartment.
Allen mentioned to Hayagriva that he
would like to come by again and talk more
with Prabhupada, so Hayagriva invited
him to come the next day and stay for
lunch prasadam.

“Don’t you think Swamiji is a little too
esoteric for New York?” Allen asked.
Hayagriva thought. “Maybe,” he replied.

Hayagriva then asked Allen to help the
Swami, since his visa would soon expire.
He had entered the country with a visa for
a two-month stay, and he had been ex-
tending his visa for two more months
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WHAT IS A MANTRA? In Sanskrit, man
means “mind” and tra means “freeing." So a
mantra is a combination of transcendental
sounds that frees our minds from anxiety.
Ancient India’s Vedic literatures single
out one mantra as the maha (supreme)
mantra. The Kali-santarana Upanisad ex-
plains, “These sixteen words—Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare
Rama, Hare Rama, Rama Rama, Hare
Hare —are especially meant for counter-
acting the present age of quarrel and anxiety.”
Five centuries ago, while spreading the

HARE KRSNA HARE KRSNA KRSNA KRSNA HARE HARE
HARE RAMA HARE RAMA RAMA RAMA HARE HARE

B

mahd-mantra throughout India, Sri Caitanya
Mahaprabhu prayed, "O Supreme Lord, in
Your name You have invested all Your
transcendental energies.”

The name Krsnameans “the all-attractive
one,” the name Rama means “the all-pleasing
one,” and the name Hare is an address to the
Lord’s devotional energy. So the maha-
mantra means, “O all-attractive, all-pleasing
Lord, O energy of the Lord, please engage
me in Your devotional service.” Chant the
Hare Krsna maha-mantra and your life will
be sublime.

4

again and again. This had gone on for one
year, but the last time he had applied for
an extension, he had been refused. *We
need an immigration lawyer,” said Haya-
griva. “I'll donate to that,” Allen assured
him.

The next morning, Allen Ginsberg
came by with a check and another harmo-
nium. Up in Prabhupada’s apartment, he
demonstrated his melody for chanting
Hare Krsna, and then he and Prabhupada
talked.

Allen: I was a little shy with him because
I didn’t know where he was coming from. [
thought it was great now that he was here to
expound on the Hare Krsna mantra—that
would sort of justify my singing. I knew
what I was doing, but I didn’t have any
theological background to satisfy further
inquiries, and here was someone who did.
So [ thought that was absolutely great. Now
[ could go around singing Hare Krsna, and
if anybody wanted to know what it was, |
could just send them to Swami Bhakti-
vedanta to find out. If anyone wanted to
know the technical intricacies and the ulti-
mate history, I could send them to him.

He explained to me abouwt his own
teacher and about Caitanya and the lineage
going back. His head was filled with so
many things and what he was doing. He
was already working on his translations.
He always seemed to be sitting there just
day after day and night after night. And I
think he had one or two people helping him.

Prabhupada was very cordial with Allen.
Quoting a passage from Bhagavad-gita
where Krsna says that whatever a great
man does, others will follow, he requested
Allen to continue chanting Hare Krsna at
every opportunity, so that others would
follow his example. He told about Lord
Caitanya’s organizing the first civil dis-
obedience movement in India, leading a
sankirtanta protest march against the Mus-
lim ruler. Allen was fascinated. He enjoyed
talking with the Swami.

But they had their differences. When
Allen expressed his admiration for a well-
known Bengali holy man, Prabhupada

said that the holy man was bogus. Allen
was shocked. He'd never before heard a
swami severely criticize another’s prac-
tice. Prabhupada explained, on the basis
of Vedic evidence, the reasoning behind
his criticism, and Allen admitted that he
had naively thought that all holy men were
one-hundred-percent holy. But now he
decided that he should not simply accept
sadhus, including Prabhupada, on blind
faith. He decided to see Prabhupada in a
more severe, critical light.

Allen: [ had a very superstitious attitude
of respect, which probably was an idiot
sense of mentality, and so Swami Bhakti-
vedanta's teaching was very good to make
me question that. It also made me question
him and not take him for granted.

Allen described a divine vision he’d had
in which William Blake had appeared to
him in sound, and in which he had under-

_ stood the oneness of all things. A sadhu in

Vrndavana had told Allen that this meant
that William Blake was his guru. But to
Prabhupada this made no sense.

Allen: The main thing, above and
beyond all our differences, was an aroma
of sweetness that he had, a personal, self-
less sweetness like total devotion. And that
was what always conquered me, whatever
intellectual questions or doubts I had, or
even cynical views of ego. In his presence
there was a kind of personal charm, com-
ing from dedication, that conquered all our
conflicts. Even though I didn’t agree with
him, I always liked to be with him.

Allen agreed, at Prabhupada’s request,
to chant more and to try to give up
smoking.

“Do you really intend to make these
American boys into Vaisnavas?” Allen
asked.

“Yes,” Prabhupada replied happily,
“and I will make them all brahmanas.”

Allen left a $200 check to help cover the
legal expenses for extending the Swami’s
visa and wished him good luck. “Brahma-
nas!” Allen didn’t see how such a transfor-
mation could be possible. o

(To be continued.)
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Flinders Lane/ 63 1578; Melbourne—Gopal's, 251 Malvern Rd., Prahran/ 240 0202; Syd-
ney—Mukunda’s, 233 Victoria St., Darlinghurst/ 357 5162,

EUROPE
Amsterdam, Holland—Keizersgracht 94/ 020-249 410; Antwerp, Belgium—=25 Katelijnev-
esl/ 031-320987; Athens, Greece—133 Solonos; Catania, Sicily—Via Empedocle 84,
95100/ 095-522-252; Copenhagen, Denmark—Korfuve] 9, 2300 Copenhagen S/ 972337,
Dublin, Ireland—2 Belvedere Place, Dublin 1/ 743-767, Gallarate, Italy—Via A Volta 18,
Gallarate 20131 (VA)/ 0331-783-268; Gothenburg, Sweden—Karl Gustavsgatan 19,
41125 Gothenburg/ 031-110955; Gradinge, Sweden—Korsnads Gard, 140 32 Grodinge/
0753-29151; Heidelberg, W. Germany—Vrindavana, Plock 54; London, England
(city)—10Soho St., London W1/01-437-3662; London, England {country)—Bhaktivedanta
Manor, Letchmore Heath, Watford, Hertsfordshire WD2 BEF/ Radlett 7244, Madrid,
Spain—Velasquez 24, 2da. dcha., Madrid 1/ 276-0447; Munich, W. Germany—Govinda's
Club, Parzivalstrasse 3, Munich/ 0B9-280807; Paris, France—20 rue Vieille du Temple,
Paris 75004/ 500-63-58, Rome, Italy—Salita del Poggio Laurentine 7, Rome 00144/ (08)
533-075; Septon, Belgium—Chateau de Petit Somme, Septon 5482/ 086-322480, Stock-
holm, Sweden—Grevgatan 18, 114 53 Stockholm/ 08-623411; Vienna, Austria—Govinda
Kulturzentrum, Lerchenfelderstrasse 17, A-1070 Wien/ (0222) 96 10 633; West Berlin, W.
Germany—Potsdamer Strasse 70, 1 Berlin 30/ 030-262-1447; Worcester, England
—Chaitanya College at Croome Court, Severn Stoke, Worcester WRB 9DW/ 090 567-214;
Zirich, Switzerland—Bergstrasse 54, B032 Zirich/ (01) 69.33.88

FARMS: Bavarian Forest (Bayrische-Wald), W. Germany (Nava-Jiyada-Nrsimha-
Ksetra)—{contact ISKCON Munich); Brihuega, Spain (New Vraja Mandala}—(Santa
Clara) Brihuega, Guadalajara/ (11) 280018; Didingen, Switzerland—Im Stillen Tal, CH
3186 Didingen (FR)/ (037) 43.26.97; Florence, Italy (Villa Vrndavana}—Via Comunale de-
gli Scopeti, no. 108, St. Andrea in Percussina, San Casciano Val di Pesa 56030 (Firenze)/
055-820054; London, England—(contact Bhaklivedanta Manor), Valencay, France (New
Mayapur}—Lucay-Le-Male, 36 600/ (54) 40-23-26.

RESTAURANTS: London—Healthy, Wealthy and Wise, 9-10 Scho St./ 01-437-
1835; Stockholm—Govinda's (at ISKCON Stockholm); Vienna—Govinda (at ISKCON
Vienna); Ziirich—Govinda, Brandschenkestrasse 12, 8002 Zirich/ (01) 202.92.82.

LATIN AMERICA
BRAZIL: Belo Horizonte, Minas Gerais—Rua do Curo 1414, Serra; Curitiba, Parana
—Rua Profa. Maria Assungao 77, Vila Hauer, 80.000/ 276-6274,Pindamonhangaba,

SP—Rua Dom Joao Bosco B48, Santana: Porto Alegre, RS—Rua Giordano Bruno 318,
90.000; Recife, Pernambuco—#Ave. 17 de Agosto 257, Parnamirim 50.000; Rio de Janeiro,
RJ—Estrada dos Trés Rios 654, Jacarepagua, 22.700, Salvador, Bahia—Rua Alvaro
Adorno 17, Brotas, 40.000/ (071) 244-1072; Sao Paulo, SP—Rua Pandia Caldgeras 54,
01525/ (011) 270-3442.

FARM: Pindamonhangaba, Sao Paulo (New Gokula)—Ribeirao Grande (mail: C.P.
108, 12.400 Pindamonhangaba)/ 279-7836.

MEXICO: Guadalajara—Avenida las Americas No. 225, Sector Hidalgo/ 163455; Mexi-
co City—Gob. Tiburcio Montiel 46, San Miguel Chapultepec, Mexico, D.F. 18/ (205) 271-
0132; Monterrey—General Albino Espinoza, 345 Pte., Zona Centro, Monterrey, N.L./ 42
67 66; Puebla—Sierra Madre 9010, Colonia Maravillas, Puebla; Vera Cruz—Calle 3, Ca-
rabelas No. 784, Fraccionamiento Reforma, Vera Cruz

OTHER COUNTRIES: Antofogasta, Chile—Calle las Gardenias No. 1326 Bogota,
Colombia—Carrera 3A MNo. 54-A-72/ 255-9842; Cochabamba, Bolivia—Calle La Paz
215E; Concepcion, Chile—Anibal Pinta No. 463, Talcahuane, Cuzco, Peru—345 Calle
Procuradores! 2277, Georgetown, Guyana—24 Uitvlugt Front, West Coast Demerara;
Guatemala City, Guatemala—Sexta Avenida 1-89, Zona 1/ 24618; La Paz, Bolivia—Calle
Chacaltaya Mo. 587/ 32-85-67, Lima, Peru—dJiron Junin 415/ 47-18-10, Medellin,
Colombia—Carrera 32, No. 54-42; Panama City, Panama—43-58 Via Espana Altos, Al
Lado del Cine, Bella Vista; Puente Alto, Chile—Eyzaguirre 2404, casilla 44/ 283; Quito,
Ecuador—Apdo. 2384, Calle Yasuni No. 404 (mail: P.O. Box 2384); St. Augustine, Trini-
dad and Tobago—Gordon 5t. at Santa Margarita Circular Rd./ 662-4605; San Jose, Costa
Rica—400 mitrs. Sur Centro Medico de Guadalupe (casa blanca esquinera) Colonia Cha-
pultepec, Guadalupe; San Salvador, El Salvador—&7 Avenida Sur Mo. 115, Colonia Es-
calon; Santiago, Chile—Merced 360; Santo Domingo, Dominican Republic—Calle Caya-
tano Rodriguez Mo, 254/ (809) 688-7242; Valparaiso, Chile—Colon 2706/ 7099.

RESTAURANTS: Cuzco, Peru—2345 Calle Procuradores,; Lima, Peru—Azangaro
149; Santiago, Chile—Govinda's (at ISKCON Santiago).

NORTH AMERICA

CANADA: Edmonton, Alberta—101321 42nd St., TSN 2N7/ (403) 452-5855; Montreal,
Quebec—1626 Pie 1X Boulevard, H1V 2C5/ (514) 527-1101; Otftawa, Ontario—212
Somerset St. E., KIN 6V4/ (613) 233-3460; Toronto, Ontario—243 Avenue Rd., M5R 2J6/
(416) 922-5415; Vancouver, B.C.—5580 5.E. Marine Dr., Burnaby V5.J 3G8/ (604) 430-
4437, Victoria, B.C.—4056 Rainbow St., VBX 2A9/ (604) 479-0469.

FARM: Hemingford, Quebec (New Nandagram}—2315 Backbrush Rd,, RR. No. 2, JOL
1THO/ (514) 247-3429.

RESTAURANTS: Ottawa—The Back Home Buffet (at ISKCON Ottawa); Toronto
—Govinda's, 1280 Bay St./ (416) 968-1313; Vancouver—Govinda's, 1221 Thurlow/ (604)
682-8154 :

U.S.A.

EASTERN: Atlanta, Georgia—1287 Ponce de Leon Ave NE, 30306/ (404) 378-9182;
Baltimore, Maryland—Bloomsbury Ave., Catonsville, 21228/ (301) 788-3883; Boston,
Massachusetts (city)—72 Commonwealth Ave., 02116/ (617) 536-1695; Boston, Mass.
(country}—527 Canton St, Westwood, Mass. 02090/ (617) 329-7568; Cleveland,
Dhio—15720 Euclid Ave., E. Cleveland, 44112/ (216) 851-9367; Columbus, Ohio—99 E.
13th Ave., 43201/ (614) 299-5084, Gainesville, Florida—Rt. 2, Box 24, Alachua, 32615/
(904) 462-1143; Hartford, Connecticut—1683 Main 5t., E. Hartford, 06108/ (203) 528-
1600; Long Island, New York—197 5. Ocean Ave., Freeport, 11520/ (516) 378-6184;
Miami Beach, Florida—2445 Collins Ave., 33140/ (305) 531-0331;, Newark, Dela-
ware—168 Elklon Rd., 19711/ (302) 453-8510; New York, New York—340 W. 55th 5t
10019/ (212) 765-8610; Philadelphia, Pennsylvania—41-51 W. Allens Lane, 19119/ (215)
247-4600; Pittsburgh, Pennsylvania—1112 N. MNegley Ave., 15026/ (412) 362-0212;
Providence, Rhode Island—39 Glendale Ave., 02906/ (401) 273-9010; San Juan, Puerto
Rico—1016 Ponce de Leon St., Rio Piedras, 00925/ (809) 765-4745; State College, Penn-
sylvania—103 E. Hamilton Ave., 16801/ (814) 234-1867; Washington, D.C.—10310 Oak-
Iyn Rd., Potomac, Maryland, 20854/ (301) 299-2100.

CENTRAL: Austin, Texas—1910 Whitis Ave., 78705/ (512) 476-7138; Baton Rouge,
Louisiana—=859 Aster St., 70803; Carbondale, lllincis—717 S. University St., 62901/ (618)
549-7826; Chicago, lllinois—1716 W. Lunt Ave., 60626/ (312) 973-0900; Dallas, Texas—
5430 Gurley Ave., 75223/ (214) 827-6330; Detroit, Michigan—383 Lenox Ave., 48215/
(313) 824-8000; E. Lansing, Michigan—319 Grove St., 48823/ (517) 351-6603; Houston,
Texas—1111 Aosalie St., 77004/ (713) 526-9860, New Orleans, Louisiana—2936 Espla-
nade Ave., 70119/ (504) 488-7433; St. Louis, Missouri—3926 Lindell Blvd., 63108/ (314)
535-B085.

WESTERN: Berkeley, California—2334 Stuart 5t., 34705/ (415) 843-7874, Denver,
Colorado—1400 Cherry St., 80220/ (303) 333-5461; Honolulu, Hawaii—51 Coelho Way,
96817/ (808) 595-3947, Laguna Beach, California—285 Legion St., 82651/ (714) 494-
7029; Las Vegas, Nevada—5605 Alta Dr., 87066/ (702) 870-6638; Los Angeles, Califor-
nia—3764 Watseka Ave., 90034/ (213) 558-9016; Portland, Oregon—2805 S.E. Haw-
thorne St., 97214/ (503) 231-5792; Salt Lake City, Utah—859 Park 5t., 84102/ (801) 355-
2626, San Diego, California—1030 Grand Ave., Pacific Beach, 82108/ (714) 483-2500;
San Francisco, California—1403 Willard Ave., 84117/ (415) 664-7724; Seattle, Washing-
ton—400 18th Ave. E_, 98112/ (206) 322-3636.

FARMS: Carriere, Mississippi (Mew Talavan)}—Rt. No. 2, Box 448, 39426/ (601)
798-6705; Gainesville, Florida—contact ISKCOM Gainesville; Gurabo, Puerto Rico (New
Gandhamadana)—Box 215 B, Route 181, Santa Rita, 00658; Hopland, California (New
Vraja-mandala Dhama)—Route 175, Box 469, 95449/ (707) 744-1100; Hotchkiss,
Colorado (New Barshana}—P.O. Box 112, 81419/ (303) 527-4584; Lynchburg, Tennes-
see (Murari-sevaka)—R1. No, 1, Box 146-A (Mulberry), 37359/ (615) 759-7058; Mounds-
ville, W. Virginia (New Vrindaban)}—R.D. No. 1, Box 318, Hare Krishna Ridge, 26041/(304)
845-2790; Port Royal, Pennsylvania (Gita-nagari)—R.0. No. 1, 17082/ (717) 527-2483.

RESTAURANTS: Cleveland—Simply Wonderful, 1725 Euclid Ave., 44112, Colum-
bus, Ohio—Simply Wonderful, 2044 High St., 43201/ (614} 299-6132; Los Angeles—
Govinda's, 9624 Venice Blvd., 90230/ (213) 836-1269; New York—Govinda's (at ISKCON
MNew York); St. Louis—(at ISKCON St. Louis)/ (314) 535-8161; San Francisco—The Jagan-
natha Cart, 57 Jessie 5t./ (415) 495-3083; San Juan—Govinda's (at ISKCON San Juan);
Washington, D.C.—Govinda's, 515 8th 51, 5.E., 20003/ (202) 543-8600.
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Hare Krsna in the News: A Devotee’s Point of View

I was discussing with a journalist
why the media so often tries to give
the Krsna consciousness movement a
bad name. There seems to be a per-
sistent effort to find and publish sto-
ries that represent our movement as
criminal-infested and corrupt, which I
know it is not.

“I don’t think the press really has
anything against you,” my journalist
friend said. “They’re after news,
that’s all. They’ve learned what peo-
ple want, and that’s what they give
them. People want to hear that a spiri-
tual movement is corrupt.”

Yes, that makes sense, I thought.
When people avoid serving and wor-
shiping God, they act against scriptur-
al codes and tend to go in for things
like drugs and illicit sex (or habits
more extreme). So if those who are
supposed to uphold the scriptures are
found hypocrites themselves, one can
build a good case for cynicism and let
everyone off the hook.

But I thought you might be interest-
ed in knowing what a person practic-
ing Krsna consciousness feels about
the media’s coverage and what keeps
a devotee enthusiastic, despite a bad
press.

A devotee can’t be thin-skinned
about criticism or overconcerned with
the latest public-opinion polls. We
have to work from a different, deeper
motivation. There’s an old literary
story that the poet John Keats was
killed by an unfavorable review of
one of his poems. Whether or not the
story is true, this is not the stuff of
which a devotee is made. Our impor-
tant preaching work, intended to re-
lieve humanity of its sufferings, must
go on despite all objections and risks.
In the face of criticism, it might be
easier for devotees simply to retire
from active preaching, dissolve their
organized movement, and let every-
one meditate on his own. We might
reason, “Since materialistic people
misunderstand Krsna consciousness,
why even hassle with this material
world? Let the world go its hellish
way, but let us go to a quiet place and

chant Hare Krsna.” Certain transcen-
dentalists do, in fact, take the path of
solitary meditation, but the Vedic
scriptures declare that the devotees
who go among people to try to spread
the word of Krsna are on a higher
level.

But in a world of pornography,
gambling, intoxication, and atheism,
a world where even a religious organi-
zation must struggle to stay alive, a
world where one has to associate with
people whom the scriptures say one
should avoid, to try to remain saintly
sometimes proves difficult for aspir-
ing devotees. A weak member some-
times even falls (thus becoming a
subject for the stories about mis-
behavior the public so much likes to
read). But a devotee is not meant for
easy life. His real happiness lies in
serving Krsna, not in trying to find a
secure situation for himself, even if
serving Krsna means abandoning a
peaceful, solitary retreat in favor of
mixing with the multitude.

There is a great need to distribute
Krsna’s message. So a devotee can go
on enthusiastically, even if not appre-
ciated by the public, because he
knows that by spreading Krsna's mes-
sage he pleases Krsna and works for
the greatest benefit of all people.

Forgetfulness of God is not a mod-
ern predicament; the material world
has always been a place of forgetful-
ness. Today it takes exaggerated
forms in a mentality of crass material-
ism, supported by scientific and psy-
chological propaganda that there isno
such thing as a soul or God. People
are encouraged to believe that a hu-
man being is hardly different from an
animal or is just a bundle of chemicals
and electrical impulses. People do not
know where they have come from or
where they are going after death.

But beyond this ignorance is tran-
scendental information in the Vedic
scriptures about the nature of the self
as an eternal soul and how the soul has
to transmigrate life after life because
of his materialistic desires. As long as
we remain covered by ignorance, we

have to suffer the repeated miseries of
birth, death, disease, and old age, and
we also have to suffer natural disas-
ters, attacks from enemies, and dis-
tresses from the mind and body.
These miseries now stand out boldly,
threatening worldwide economic
collapse and nuclear war. But the
Krsna conscious process, as taught in
Bhagavad-gita, gives us knowledge and
a practice by which we can approach
God and revive our eternal conscious-
ness. The mission of human life is to
revive God consciousness so that at
the time of death the soul can get free
from transmigration into another ma-
terial life and go join the Supreme
Lord in the spiritual abode of eter-
nity, bliss, and knowledge. The impor-
tance of this message of relief for
humanity cannot be overestimated,
nor can the enthusiasm of Krsna's
devotees be dimmed by opposition or
misrepresentation from the media.

Finally, a devotee is aware that the
Krsna consciousness movement has
an auspicious destiny, as predicted by
Lord Caitanya Mahaprabhu, the in-
carnation of Krsna Himself who ap-
peared in India five hundred years
ago. Lord Caitanya predicted that the
name of Krsna would be chanted by
people in every town and village. A
devotee counts on this prediction by
Lord Caitanya, and he counts on
Krsna’s protection and on the assur-
ance that all materialistic discrepan-
cies will be purged from the heart of a
devotee who continues to chant and
hear Krsna’s holy name. Thus he feels
encouraged under all circumstances.
Srila Bhaktisiddhanta Sarasvati, the
spiritual master of Srila Prabhupada,
said that if he converted even one soul
to pure Krsna consciousness he would
consider his work a success. A devo-
tee, like a diamond merchant, cannot
expect as many customers as one who is
selling something cheap. It will be a
rare customer who will take the oppor-
tunity to associate with devotees and
read their books, despite a barrage of
bad propaganda. But such a customer
will be fortunate indeed. —SDG
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book with which to embark on the spiritual quest. This is

lhe most widely read edition of the Gita in English, and
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Supreme Self. Hardbound: $9.95 (14)

THE PERFECTION OF YOGA. A lucid explanation of the
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1.50 (15
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BEYOND BIRTH AND DEATH. Startling evidence of the
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TEACHINGS OF QUEEN KUNTIL. lluminating outpourings
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(48

TEACHINGS OF LORD KAPILA. A‘freat sage explains how
to discriminate between matter and spirit and achieve pure
consciousness. Hardbound: $9.95 (47)

TEACHINGS OF LORD CAITANYA., The essential teachings
of Lord Krsna's most recent incarnation. Hardbound: $6.95
(44). Softbound: $4.95 (45)

THE NECTAR OF INSTRUCTION. How to become a
gosvami, a master of the mind and senses. $2.95 (41)
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A LIFETIME IN
PREPARATION.
Recounts Prabhu-
rida 5 69 years in
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$9.95, Vol. 1 (1),
Vol. 2 (2)

INTERMEDIATE STUDIES

KRSNA, THE SUPREME PERSONALITY OF GODHEAD. The
famous Krsna stories—ancient Indian narratives presented
in a readable short-story format. Hardbound: $9.95 per
volume (21, 22, 23); $24.95 per 3-volume set. (24)
Softbound: $2.95 per volume (31, 32, 33); $6.95 per 3-
volume set. (34)
SRI ISOPANISAD. The jewel of the Upanisads. Nineteen
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tals of transcendental knowledge. $2.95 (18)
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The Sunday Feast

@'l's a kind of open house. You
come alone or with your
friends or family. First you might
like to meet some of the devotees.
Maybe you’ll want to sit down and
talk philosophy. Look through some
of the books and magazines. Or
maybe you'll just wander around on
your own a bit and see what the
place is all about. It’s up to you.

The schedule differs from center to
center. Generally things get started
with some chanting of Hare Krsna.
It'’s a kind of meditation. The idea is
to meditate on the sound of the
chanting. And if you decide to join
along in the chanting too—well, so
much the better. And if you feel
like dancing in ecstasy, fine! You
take it as you like, at your own
pace, in your own way.

After the chanting (it usually goes
for twenty minutes or so) there’s a
talk on Bhagavad-gita. In case you
don't already know, Bhagavad-gita
is the basic book of spiritual
knowledge the Hare Krsna devotees
get their philosophy from. It’s five
thousand years old, originally
written in Sanskrit, and its ideas
have drawn some of the deepest
minds of the world. Emerson and
Thoreau revered it. Albert
Schweitzer found it fascinating.
Mahatma Gandhi said it was the
most important book in his life. If
you haven't read it yet, you're in for
quite a profound encounter.

And of course you can ask the
devotees questions about it too. In
fact, the whole Gira is in the form
of a dialogue, and questions and
answers have always provided the
way Lo get at the essence of what
the book is all about.

After the talk about the Gita comes
a ceremony called arati. If you've
never been to a Hare Krsna temple
before and you've never been to
India, chances are you've never
seen anything quite like it. Arati is
an ancient and very beautiful
ceremony that helps you come out
into your spiritual identity, into a
higher awareness, and ultimately
into being reunited with Krsna—
God—in a very personal way.

In the drati ceremony, Krsna
Himself appears on the temple’s
altar in His Deity form (a statue,
most people would say). A devotee
offers Krsna flaming lamps of

camphor and ghee, fragrant flowers,

peacock fans, and a special white
whisk called a eamara. All this to
the sounds of hand cymbals, drums,
and the chanting of Hare Krsna.
The effect of the ceremony is that

you actually feel that you're in the
personal presence of Krsna—which
in fact you are, (We're all in Krsna's
presence all the time, without
thinking about it, but the arati
ceremony helps us realize it.) How
it happens may be a little hard to
explain. But when you attend the
ceremony, the spiritual experience
is very pure and natural, That's why
Krsna temples in India have held
dratis every day since longer ago
than anyone can remember.

After arati comes the feast. And it's
no small-time snack. Devotees have
spent all day —sometimes

more —cooking wonderfully varied
dishes, with devotion for Krsna.
After the food is offered to Krsna
(that's part of what goes on with the
arati), devotees and guests alike sit
down to sumptuous plates. There
are sweet things made with milk and
grains that taste like ice cream,
cake, and cream cheese all rolled
into one. There are spicy things,
fried things, baked things, blended
things . . . People have been known
to go on for hours later asking,
“And what were those spicy yellow
balls with the tomato sauce?" And
was that yogurt with the soft little
cakes in it?” Others have just eaten
and smiled big smiles.

After the feast, maybe you pick up
a copy of Bhagavad-gita to take
home with you, And when you
finally leave, you probably feel a
whole lot richer within yoursell than
you did when the evening started.

And that, in a nutshell, is what it's
all about.

(See page 31 for the center nearest
you.)
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