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2 BACK TO GODHEAD

A MANIFESTO OF
KRSNA CONSCIOUSNESS

His Divine Grace A.C. Bhaktivedanta Swami Prabhupada, the founder-acarya
of the International Society for Krishna Consciousness, read this statement
at a press conference in Los Angeles, during December of 1968.

The International Society for Krishna Con-
sciousness isa movement aiming at the spiritual
reorientation of mankind through the simple process
of chanting the holy names of God. The human life
is meant for ending the miseries of material exis-
tence. Our present-day society is trying to end these
miseries by material progress. However, it is visible
to all that in spite of extensive material progress,
human society is not peaceful.

The reason is that the human being is essentially a
spirit soul. It is the spirit soul which is the background
of the development of the material body. However
the materialistic scientist may deny the spiritual
existence in the background of the living force,
there is no better understanding than accepting this
living force as ultimately the spirit soul within the
body.

The body is changing—from one form to

another—but the spirit soul is existing eternally,
without change. This fact we can experience even
in our own life. Since the beginning of our material
body in the womb of our mother, our body has been
changing from one shape to another, at every second
and at every minute. This process is generally known
as “growth.” but actually it is a change of body.

On this earth we see change of day and night and
change of season. The more primitive mentality
attributes this phenomenon to changes occurring in
the sun. For example, in the winter primitive people
think the sun is getting weaker, and at night they
presume, sometimes, that the sun is dead. With
more advanced knowledge we see that the sun is not
changing at all in this way. Seasonal and diurnal
changes are attributed to the change of the position
of the earth.

Similarly, we experience bodily changes: from

PHOTO: BHARGAVA DASA







embryo to child to youth to maturity to
old age and to death. The less intelligent
mentality presumes that after death the
spirit soul’s existence is forever finished,
just as primitive tribes believe that the sun
dies at sunset. Actually, however, the sun
is rising in another part of the world.
Similarly, the soul is accepting another
type of body. When the body gets old like
an old garment and is no longer usable,
the soul accepts another body, just as we
accept a new suit of clothes. Modern
civilization is practically unaware of this
truth.

People do not care about the con-
stitutional position of the soul. There are
different departments of knowledge in
different universities and many techno-
logical institutions, all to study and under-
stand the subtle laws of material nature,
and there are medical research labora-
tories to study the physiological condition
of the material body, but there is no
institution to study the constitutional
position of the soul. This is the greatest
drawback of materialistic civilization,
which is simply an external manifestation
of the soul.

People are enamored of the glittering
manifestation of the cosmic body or the
individual body, but they do not try to
understand the basic principle of this
glittering situation. The body looks very
beautiful, working with full energy and
exhibiting great traits of talent and won-
derful brain work. But as soon as the soul
is away from the body, this entire glit-
tering situation of the body becomes
useless. Even the great scientists who have
offered many wonderful scientific contri-
butions have been unable to trace out the
personal sell which is the cause of such
wonderful discoveries.

The Krsna consciousness movement,
therefore, is basically trying to teach this
science of the soul, not in any dogmatic
way, but through complete scientific and
philosophical understanding. In the back-
ground of this body you can find the soul,
whose presence is perceivable by dint of
consciousness. Similarly, in the universal
body of the cosmic manifestation, one can
perceive the presence of the Supreme
Lord, or the Absolute Truth, by virtue of
the presence of Supersoul and Super
consciousness.

The Absolute Truth is systematically
experienced in the Vedanta-siitra (gen-
erally known as the Vedanta philosophy),
which is elaborately explained by the
Srimad-Bhagavatam, a commentary by the
same author. The Bhagavad-gita is the
preliminary study of the Srimad-
Bhagavatam, for understanding the con-
stitutional position of the Supreme Lord,
or the Absolute Truth.

The Absolute Truth is realized in three
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phases of understanding, namely as
Brahman (the impersonal universal soul),
as Paramatma (the localized universal
soul), and at the end as the Supreme
Personality of Godhead. An individual soul
is understood in three aspects: first as the
consciousness pervading the entire body,
then as the spirit soul within the heart, and
ultimately as a person. Similarly. the
Absolute Truth is first realized as imper-
sonal Brahman, then as localized Super-
soul (Paramatma), and at the end as the
Supreme Personality of Godhead, Krsna.

Everyone is trying
to become
the Supreme Lord,
either socially,
politically, or
individually.
Therefore there is
competition
for this
false lordship.

Krsna means “all-inclusive’” Or in other
words, Krsna is simultaneously Brahman,
Paramatma, and the Personality of God-
head, just as every one of us is simul-
taneously consciousness, soul, and
person.

The individual person and the Supreme
Person are qualitatively one but quanti-
tatively different. Just like the drop of sea
water and the vast mass of sea water —both
are qualitatively one. The chemical com-
position of the drop of sea water and that
of the mass of sea water are one and the
same. But the quantity of salt and other
minerals in the whole sea is many, many
times greater than the quantity of salt and
other minerals contained in the drop of
sea water.

The Krsna consciousness movement
upholds the individuality of the soul and
the Supreme Soul. From the Vedic
Upanisads we can understand that both
the Supreme Person, or God, and the
individual person are eternal living enti-
ties. The difference is that the Supreme
Living Entity or Supreme Person maintains
all the innumerable other living entities.
In the Christian way of understanding, the
same principle is admitted, because in the

Bible it is taught that the contingent
entities should pray to the Supreme Father
so that He may supply means of main-
tenance and give pardon for their sinful
activities.

So it is understood from any source of
scriptural injunction that the Supreme
Lord. or Krsna, is the maintainer of the
contingent living entity, and that it is the
duty of the contingent entity to feel obliged
to the Supreme Lord. This is the whole
background of religious principles. With-
out these acknowledgements there is
chaos, as we find in our daily experience
at the present moment.

Everyone is trying to become the
Supreme Lord, either socially, politically,
or individually. Therefore there is com-
petition for this false lordship, and there is
chaos all over the world—individually,
nationally. socially, collectively. The Krsna
consciousness movement is trying to
establish the supremacy of the Absolute
Personality of Godhead. One who has
attained a human body and intelligence is
meant for this understanding, because this
consciousness makes his life successful.

This Krsna consciousness movement is
not a new introduction by mental specu-
lators. Actually, this movement was started
by Krsna Himself. On the Battlefield of
Kuruksetra, at least five thousand years
ago, the movement was presented by
Krsna in the Bhagavad-gita. From
Bhagavad-gita we can understand that He
had spoken this system of consciousness
long, long before, when He had imparted
it to the sun-god Vivasvan. That calcu-
lation goes to show that before Krsna
spoke the Bhagavad-gita again on the
Battlefield of Kuruksetra, He had once
before explained it—at least forty million
years ago.

So this movement is not at all new. It is
coming down in disciplic succession and
from all the great leaders of India’s Vedic
civilization, including Sankaracarya,
Ramanujacarya, Madhvacarya, Visnu
Svami, Nimbarka, and lately, about 480
years ago, Lord Caitanya. The disciplic
system is still being followed today. This
Bhagavad-gita is also very widely used in
all parts of the world by great scholars,
philosophers, and religionists. But in most
cases the principles are not followed as
they are. The Krsna consciousness move-
ment means to present the principles of
the Bhagavad-gita as they are—without
any misinterpretation.

From the Bhagavad-gita we can under-
stand five main principles, namely God,
the living entity, the material and spiritual
nature, time, and activities. Out of these
five items God, the living entity, nature
(material or spiritual), and time are eternal.
But activities are not eternal.

(continued on page 33)



M embers of the Board of Regents,
President Toll, Chancellor Gluck-

stern, learned faculty, honored graduates,
parents, and friends:

I would like to offer my humble respects
to my teacher, His Divine Grace A.C.
Bhaktivedanta Swami Prabhupada, who
has extensively introduced the spiritual
heritage of India to the Western academic
community over the past decade.

India’s  philosophy  of  acintya-
bhedabheda-tattva, which explains the
inconceivable oneness and diversity of
God’s creation, is the unique gift of Sri
Caitanya Mahaprabhu, the great saint and
scholar of medieval India.

We are all in the womb of the Age of
Kali, a historical age in which the faults of
society and the individual are like a great
ocean. Who has not experienced this
current phenomenon? To some extent we
are all implicated.

Now we have all acquired the necessary
knowledge to commence our work in this
life, and we hear the wise men of ancient
Greece begging, like echoes coming down
through the ages, “Know thyself.”

We are perplexed as to what is of
paramount importance —whether to get
on with the work of expanding our fruitive
activities, or to endeavor for only as
much comfort as we require and ad-
dress ourselves mainly to that ancient
command.

“But we have not had the time until

BENEDICTION

At the University of Maryland

At U. of M.’s recent commencement ceremony,
Hare Krsna chaplain Alankara dasa Brahmacari
spoke these words to a crowd of 15,000.

now" is our reply. “Then when will you
make the time in this short life?” comes
the curt response from within.

In this society of rapidly changing
values, mass marketing, media propa-
ganda, ecological disasters, and imminent
atomic conflicts, what is that activity which
is most pleasing to the soul? How can we
receive the prime benediction that will
make all of our activities successful? Just
like the philosopher’s touchstone, which
can turn any substance to gold, what is
that activity which can make all of our
endeavors auspicious?

In the Bhagavad-gita Krsna, the
Supreme Personality of Godhead, says,

paras tasmat tu bhavo nyo
vyakto vyaktat sanatanah

yvah sa sarvesu bhutesu
nasyatsu na vinasyati

“Yet there is another nature, which is
eternal and is transcendental to this mani-
fested and unmanifested matter. It is
supreme and is never annihilated. When
all in this world is annihilated, that part
remains as it is.”

Democritus once called all existence
just “atoms and the void.” Yet Plato
rebutted, “This world came to be, in very
truth, through the providence of God—a
living being with soul and intelligence.”
Through the eye of knowledge, Plato
could perceive the antimaterial nature,

!
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where the soul thrives in its constitutional
relationship with the Supreme Soul. And
when one attains this knowledge of the
soul, one reaches the apex of evolution.
Socrates said that in the world in which we
now live there is no equality, but that the
idea of equality springs from the state of
the soul. Presently, of course, we are
embarrassed by the inequalities and con-
tradictions of our modern civilization,
notably man’s inhumanity to man.

In this Age of Kali, we are like the man
in the hospital bed who is encumbered
by so many tubes, bottles, needles. and
bandages. When his friends come and ask
him, “How are you doing?” he replies,
“Fine, thank you.” Unlike such a person,
we must recognize the real problems
of life—old age, disease, death, and
rebirth—and we must actually try to
solve them. How well we do this will
influence the future of this country and
of humanity. In the Garga Upanisad it
is said, yo va etad aksaram gargy avidit-
vasmal lokat praiti sa krpanah: “He is
a miserly man who does not solve the
problems of life as a human and who thus
quits this world like the cats and dogs,
without understanding the science of self-
realization.”

Therefore, this human form of life is
itself the greatest asset and benediction;
and to know the self is the real goal of
education.

Thank you very much. Hare Krsna, &&




“THIS OTHER KIND OF FESTIVAL”

THE CHARIOTS |
ROLL AGAIN

In all the world, the Festival of the Chariots
has had the longest run . . . several thousand years
and getting more popular all the time.

by JAGAJIVANA DASA

VEYO YHOOWY OLOH

A moving experience,
in many ways. Festival-
goers in Sydney,
Australia, (above) and
New York City (far
right) grab the ropes
and pull Lord Krsna's
chariots farther and
farther toward their
destination. Krsna
smiles appreciatively (in
His Deity form as
Jagannatha, the Lord of
the Universe, right) and
pulls everyone farther
and farther toward
inner realization.
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A}out ten years ago. my work was
reporting on the usual kind of festi-

val, the kind that generally comes to mind
when you hear the word.

Altamont, the West Coast version of
Woodstock. pretty well tells the story. It
was amazing how many hundreds of thou-
sands of us came out for that festival. and
how desperately we wanted to have a
celebration. Yet from the start it was clear
we were going to have some big disagree-
ments over what we were celebrating. Up
on stage, musicians and festival guards
were punching one another out. And the
moment the star of the festival got down
from his helicopter and started making his
way through the crowd to sing “Gimme
Shelter.” somebody reached out and gave
him a fist in the face. We'd come there to
celebrate and get ourselves together, and
during that last set, one of us got himself
knifed to death.

Sure, this was a somewhat special case,
and yet it pretty much sums up that whole
experience with festivals . . . big pil-
grimages to watch somebody on stage act
out the collective ego trip. He was a god,
and you were a god, and if anybody
crossed anybody else, it was a war of the
gods.

Then this other kind of festival came
into my life, in Golden Gate Park during
July of 1970. The one-two-three, one-two-
three of the hand cymbals could have been
coming from hi-hat or ride cymbals, and
the oblong Indian drums had a long-drawn-
out mooing sound that might have made
ordinary trap drummers feel like throwing
their tom-toms away. But mainly, for the
first time in my experience, everybody
seemed to be appreciating someone else
(and not just some stand-in for them-
selves). The someone else was round-eyed,
smiling Jagannatha: Krsna, the Lord of
the Universe. And at last everybody was
celebrating together. We had finally found
one song we could all sing—and sing and
sing, for hours. Blacks, whites, yellows,
browns, kids. old folks, profs, cops —family
unity at last. Hare Krsna, Hare Rama. The
words stayed with you like no others. We
were singing to the Lord of the Universe,
an old, very special, long-forgotten friend
of the family.

It was an experience that was really
moving, in many ways. We grabbed the
chariot ropes and pulled Krsna, and He
pulled us along with Him. Krsna's chariot

JAGAJIVANA DAS

consciousness movement in 1970. Before
that he was a reviewer for Down Beat
magazine.
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Get-together in Golden Gate
Park. “Blacks, whites. yellows,
browns. kids. old folks. profs.
cops —family unity at last.
Hare Krsna. Hare Rama. The
words stayed with you like no
others. We were singing to an
old, very special, long-
forgotten friend of the family.”







Thousands celebrate
(above), with elephant
rides (right), a vege-
tarian feast (next
right), and music,
drama, films,bou-
tiques, art exhibits . ..
all in the mood of
affection for Krsna.
Krsna and His
brother Balarama set
the mood five
centuries ago, when
They appeared in
India as Lord
Caitanya and Lord
Nityananda (above at
right, chanting Hare
Krspa with arms
upraised).
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“Anyone who asked about recipes [as for fruit-nut-
honey balls, above | would invariably hear, ‘. . . and
the most important ingredient is that you offer
everything to Krsna.'”

rolled on and on, and the waves of chanting
and feeling rolled in and in, deeper and
deeper. Hare Krsna, Hare Krsna, Kr
Krsna, Hare Hare. Hare Rama, Hare
Rama, Rama Rama, Hare Hare. Two lines
that held all the beauty imaginable. The
more you chanted, the more you expe-
rienced it. There was actually someone
named Krsna who somehow, some time
ago, we let slip away. But now He was right
here in His name, and smiling from His
chariot, and everything was clearing and
turning pure and lustrous and fresh.

We kept moving along together, pulling

rsna’s chariot or playing drums or cym-
bals or clapping, and always chanting.
Hare . . . knowingly or unknowingly, we
were calling on Hara (Krsna's eternal
consort Radha) to help us back to the
spiritual forest of Vrndavana, where every-
one has pure devotion for Krsna. Krsna,
the all-attractive one. Hare Krsna. We
were calling on Hara to help us, here and
now, back to our natural affection and
devotion for the Supreme Personality of

AURALIVADANA DASA

Godhead, the all-pleasureful one. Hare
Rama.

Then, too, there was the feast, all gratis.
And you had to reflect, “When was the
last time thousands and thousands of
people feasted together?” And what a feast
it was. Spicy, tomatoey cauliflower-and-
potato curry . . . puffy, buttery wheat
patties . . . cold and creamy sweet rice . . .
whipped lemon-and-yogurt drink . . .
Anyone who asked the devotees about the
recipes would invariably hear, *. . . and the
most important ingredient is that you offer
everything to Krsna.”

Itseemed a lot of people, including some
noted musicians who were there, were
taking the idea to heart. Chanting Hare
Krsna, playing music and staging dramas
for Krsna, offering delicious vegetarian
dishes to Krsna and feasting. The fool-
proof formula for an instant festival,
anywhere and everywhere. When we make
things happen for Krsna on that kind of
grand scale, then we've really got some-
thing to celebrate. ]
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SRI

A PRABHUPADA SPEAKS OUT

Why Our Schools Don’t Have a Prayer

This exchange between His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada
and a divinity student took place in Los
Angeles, during January of 1974.

Student: Many people are frightened
about the way the schools are falling apart
...students not even learning how to read
and write, many turning to drugs and
robbing and raping their teachers.

Srila Prabhupada: Yes. What is the value
of this kind of schooling?

Student: Not an awful lot.

Srila Prabhupada: It is all cheating. You
have left God out. That is the height of
cheating. So naturally the rest of your so-
called schooling must also be cheating,
Suppose you are doing a mathematical
calculation and you start by figuring,
“2 + 2 = 3" After that you may use the
most sophisticated techniques and for-
mulas, but your whole calculation will be
wrong.

Student: Now things have gotten to the
point that we can’t even have prayerin the
public schools. We used to have a prayer
at the beginning of each school day. But
then one atheist lady (and no doubt other
people behind the scenes) pushed and
pushed until the Supreme Court declared
it unconstitutional. Now prayer in the
schools is banned.

Srila Prabhupada: But even if prayer were
allowed, that would not help. Prayer is still
going on in the churches, and what is the
benefit? People are losing interest, because
it has all become simply a ritualistic
show—"Churchianity.” The thing is, you
have to become educated in the science of
God. You must have direct, scientific
experience of God. People aren’t inter-
ested in dry words. They have become
scientific-minded; they want results.
Student: Well, most people still have a
sentimental attachment to God, so most
likely they would like to see at least a
semblance of prayer in the schools . . .
Srila Prabhupada: No. Do something
practical! “Prayer” means chanting the
holy name of the Lord. If you don't know
the holy name of the Lord, we are giving
it. You'll have no expenditure, and no loss.
So why don’t you try this? Chant Hare
Krsna. And if you actually chant Hare

Krsna, you will get scientific, realized
knowledge of God—direct, personal ex-
perience of God. Then everything
beneficial will follow for society.

Student: Yes. But, you see, right now you
can't chant Hare Krsna in the schools.
That law is still there on the books. You

can't chant until somebody changes the
law.

Srila Prabhupada: So my disciples can do
that,

Student: They should try to fight the law?

Srila Prabhupada: Yes. Just recently I
heard that the senators and congressmen
have set aside one special day each year
for public prayer. Just one day —but they
still want prayer. So if they actually want
prayer, why are they prohibiting it all the
rest of the year? Just see the contradiction!
They have banned prayer because of their
inexperience. And now they are expe-
riencing, “This does not help us.” Other-
wise, what is the use of introducing prayer
again? They have experienced that with-
out prayer things have failed. That is a
fact. :

Student: You were saying earlier that fifty
to sixty percent of the senators and
congressmen are lawyers . . .

Srila Prabhupada: Yes, and nowadays
“lawyer” means cheater. One who can
tactfully break the law—he is a good
lawyer. They will find some flaw in the
letter of the law so that they can avoid the

spirit of the law.

Student: Actually, to ban prayer in the
schools they had to avoid the whole point
of the First Amendment—that “Congress
shall make no law prohibiting the free
exercise of religion.” They said a prayer
might trample an atheist’s right not to
pray.

Srila Prabhupada: So now the children
cannot have a prayer in their schools.
These government men are mostly law-
yers, cheaters. Like Nixon. What is Nixon’s
situation now?

Student: Well, he couldn’t get any less
popular; so now he’s getting more popular.
People forget.

Srila Prabhupada: People have become
cheaters, and that is why they elect such
cheaters as their representatives. You
Americans can make all the propaganda
you want, but you will not be happy
without offering prayer to God.

Student: That’s right.

Srila Prabhupada: But be scientific. To
begin with, follow God's laws and lead a
pure life: no illicit sex, no meat-eating, no
intoxication, no gambling. If you reinstate
prayer in the schools, that is not bad: but
unless you first become pure, your prayer
will have no practical effect. You your-
selves must be free from all these impure
activities. Then from among yourselves
you can elect a good leader. If you really
want a good leader, then you yourselves
must become good. And you can become
good by offering prayer to God.

Student: Forgive me, but this sounds like
we're ‘getting into some sort of vicious
circle. A moment ago you said we have to
become pure or good first . . . otherwise
our prayer will have no effect. So now
how can you say we can become good by
offering prayer?

Srila Prabhupada: Not just any kind of
prayer. “Prayer” means that you chant the
name of God. If you simply chant Hare
Krsna, you will be in touch with God —the
all-good. And then naturally you will
become good. Why don't you try it?
Student: We have little more to lose.
Srila Prabhupada: But if you chant Hare
Krsna, you will be the gainer. Just chant
and see the result. /o]
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AN OPEN LETTER TO A WRITER

Waking Up

From

The American

Dream

“...You have written, "When in recent memory has it been
less a privilege to be young in America?’. . . But when has it been
less a privilege to be anything in America?”

by HRDAYANANDA DASA GOSWAMI

Harper’s magazine recently published an
article called “Childhood s End,” in which
Scott Spencer, a novelist, argues that
the postwar "golden age "of childhood has
given way to a new era. Today s child feels
unwelcome in a society of economic
instability, where parents view their chil-
dren as financial burdens and as intruders
on their present standard of living. Parental
ambivalence and abuse are becoming
commonplace, even in affluent families.
And many public schools have closed on
the plea of insufficient funds. These are
symptoms, Mr Spencer points out, of
America’s new attitude toward her chil-
dren, and the result is childhood alco-
holism, drug addiction, prostitution, il-
literacy, criminality, and, most alarmingly,
suicide. In the following letter, His Divine
Grace Hrdayananda dasa Goswami
responds to Mr. Spencer’s article.

Mr. Scott Spencer

c/o Harper’s Magazine Company
Two Park Avenue

New York, New York 10016

Dear Mr. Spencer,

I sincerely commend you for your article
“Childhood’s End,” in which you have
stated, "History's fair-haired flower chil-
dren have passed . . . and in their place

comes a changeling generation that may
be the most disturbed and demoralized in
this century.” I admit that being myself a
former “fair-haired flower child” from
Berkeley, and having spent the last five
years doing missionary work in Latin
America, | did not comprehend, till now,
the sorrowful condition of America’s
youth. Upon returning to the States, I find
a number of excellent thinkers, yourself
certainly included, pointing to the “deep
steady undertow of the times.”

Throughout your discussion you ap-
parently accept a clear distinction between
man’s higher and lower nature, and call
for a return to virtuous, meaningful life.
Yet for those bereft of any tangible spiri-
tual understanding, virtuous life is difficult
to achieve, harder yet to maintain. We
seem to lack a deeper awareness that
might sustain us as a nation.

You have written, “When in recent
memory has it been less a privilege to be
young in America?” Granted. But might
we not add, “When has it been less a
privilege to be old in America?” Old age
has been stripped of its last remnant of
grace and wisdom. Again, when has it
been less a privilege to be a white male in
America, scorned by minorities, jilted by
women? Is anything comparable to the
constant pain of someone whose wife is

unfaithful? For that matter, when has the
status of the American woman been so
bizarre as today? She sacrifices her in-
nocence, her beauty, her chastity, and her
security in exchange for the lofty reward
of driving police cars and garbage trucks,
punching computers, and laboring in
impersonal factories and offices, precisely
the things which have long alienated and
depressed sensitive men.

In short, when in recent memory has it
been less a privilege to be anything in
America? Your exposé of the growing
crisis of youth is not at all unwelcome, nor
does it lack special importance in the midst
of many “crises,” yet if our main focus
shifts from the infection itself to an admit-
tedly painful symptom, the disease may
not be cured. You state, “it is false —even
wicked —to speak of the family in isolation
... blame should not be isolated when the
whole of society is withdrawing its com-
mitment to children.” Yet “society,” en
masse, is also not the real target. Egali-
tarian rhetoric aside, we are still a nation
of sheep, though we be electronic sheep,
retrenching sheep, or whatever. The mass
of people cannot initiate or even conceive
of the “"good society” without the guidance
of the strong and the intelligent.

In fact, it is precisely the so-called
“guardians” of society, the learned, who
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have unleashed a withering two-hundred-
year barrage on the people’s simple ad-
herence to God’s law. A flood of Western
“thinkers™ have urged us to see ourselves
as combinations of molecules pushing and
pulling their way to consciousness. Thus,
moral and spiritual issues are reduced to
molecular interactions. Can we really
expect ordinary men and women to with-
stand the combined onslaught of the
biologists, physicists, sociologists, anthro-
pologists, geneticists, psychologists, and
so on, backed by the full weight of govern-
ment support?

After innumerable Western thinkers
have taken their best shot at the “myth" of
God and religion, it is, rather, remarkable
testimony to our piety that the least trace
of decency remains. As we cry for virtue,
the seraphic scientists, lusting after the
Scandinavian “prize of prizes,” fall over
each other, vying to explain the universe
without the nuisance of a "God.”

Meanwhile, ostensibly pious gentlemen
beg out of the whole issue of life’s ultimate
meaning with easy slogans like “There are
so many ways,” “Everyone thinks he’s got
the answer,” “No one can know these
things,” and so forth. How odd that edu-
cated Americans, the great exponents of
the scientific method, are so unscientific
in spiritual matters. Perhaps we are over-
awed or overbored by the prospects of
extracting enlightenment from conflicting
spiritual claims.

The proud, befuddled West might well
take assistance in this regard from the
Sanskrit Vedic literatures, perhaps the
oldest on earth. Bhagavad-gitda, the most
popular Vedic text, assures us that pure
consciousness, different from the me-
chanical body, can be distilled from our
worldly mind, much as pure water is
distilled from muddy water. Caught in the
nightmare of modern life, we seek a
peaceful dream. But the Gira urges that
we wake up entirely.

For example, Mr. Spencer, you have
described adult consumer madness. How-
ever, the desire to exploit the material
world extends beyond gross consumption.
Identification with material designations
like nationality, family, and sex are also
subtly rooted in the illusory physical
concept of the self. Thus the voracious
body and the body-centered mind coalesce
in material illusion.

Despite popular versions of Eastern
thought, pure consciousness—beyond
body and mind—is not impersonal or
egoless. As the Gita points out, ego-loss is
simply an attempt to negate or eliminate
the perplexities of material desire, whereas
retention of pure ego entitles us to enjoy
personal existence without the pain of
illusion. The idea that “I am the greatest;
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everything is for my consumption”is surely
false ego, but the conviction that “I am an
eternal servant of God |Krsna|” is pure
ego. Thus our ego should not be ampu-
tated but cleansed.

In recent centuries, both East and West
have also subjected God to a strange type
of inverse logic. Based on his tiny expe-
rience, man declares, “All forms are
limiting; thus God, being unlimited, is
formless.” Wearied with finite integers,
man seeks infinity in zero. This peculiar
logic has drained spiritual life of a personal

Surrender to an
unknown God 1s a
chilling act of
faith. Surrender
to the partially
known is also
fraught with
dangers. The Gita
presents a unique
alternative.

sense of the Supreme. Reassuringly, the
Gita describes superior and unrestricted
categories of form and personality, beyond
malterial experience. So one need not
concoct a formless, impersonal God to
transcend the chafing boundaries of
material form and ego.

Thus, by recognizing the personal
spiritual status of all life forms and simul-
taneously by recognizing the unlimitable
Personality of Godhead, the Bhagavad-
gita provides a clue for revamping and
reunifying our aching society on firm
spiritual ground. If we can comprehend
that all bodies—whether of poets or
insects, politicians or trees—house indi-
vidual souls, and that all souls are spiri-
tually identical in their potential knowl-
edge and beatitude as eternal servants of
God, then we've accomplished something.
Such all-encompassing and realizable
spirituality is the foundation upon which
noble conduct can be molded. Bromidic
appeals for decency for decency's sake, or
even for sanity, are already anachronisms.

Perhaps because Christianity and Islam
sought so violently to reveal to the “bar-
barians” the “only way,” we tend to fear
that all systematic appeals for enlighten-

ment or love of God are blindly sectarian.
It is platitudinous to state that we see our
own faults in others. Yet we would do well
to consider the vast monotheistic wisdom
of the Sanskrit Vedas of India, especially
the corollary Vedic literatures, known as
smrti (including Bhagavad-gita and
Srimad-Bhagavatam), which are especially
intended for this fallen age.

Limited programs such as ecology. dis-
armament, and social harmony are re-
actions to problems and, thus, defensive.
To return to a more enlightened attitude
toward children is difficult, since former
relationships were based on a now-
shattered Christian world view. With our
very understanding of our selves and our
world in shambles, our actions will con-
tinue to drift into the dark seas of ir-
rationality. In our buckling condition, a
piecemeal and defensive approach will
bring little result. The logic of watering
the root of the tree, not the branches and
leaves, dictates that we build a free and
God-centered society, one utilizing all
available information.

Surrender to an unknown God is a
chilling act of faith. Surrender to the
partially known is also fraught with dan-
gers. The Gira presents a unique alter-
native. We may learn, through primeval
Vedic knowledge, the nature of the Ab-
solute, His sublime transcendental per-
sonality, His energies, and His opulences.
When our attraction becomes mature,
surrender is spontaneous and ecstatic.
Surrender to the Supreme does not entail
neglect of worldly affairs. The parent, the
scholar, the student, the businessman, the
administrator can all effectively execute
their duties while learning the art of
surrendering to God. The result, in all
spheres, will be wonderful.

Religious freedom, historically, meant
the right to choose a meaningful way to
worship God. If we redefine it as the
freedom to defy God, then the deplorable
condition of the young is only one of the
many agonies we will bear in the breast of
our nation.

Yours sincerely,
Hrdayananda dasa Goswami

HIS DIVINE GRACE HRDAYANANDA DASA
GOSWAMI is one of the spiritual masters that
ISKCON's founder-dcarya Srila Prabhupada
selected to initiate new disciples. He came to
the Krsna consciousness movement in 1969,
and in 1972 he received sannvasa (the renounced
order). He has lectured extensively at colleges
and universities throughout the United States.
Also, he speaks fluent Spanish and Portuguese
and played a pioneering role in bringing Krsna
consciousness to Latin America. Currently he
directs ISKCON projects in Brazil.
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na yatra soko na jara na mrtyur

The Lord in the Heart

As our serialized presentation of Srimad-Bhagavatam continues,
we learn how the yogi who has reached Satyaloka, the highest material
planet, can penetrate the coverings of the material universe and reach
the eternal kingdom of God.

TEXT 27
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CILLUSTR ATION: PARIKSIT DASA

ndrtir na codvega rte kutascit
yae cit tato ‘dah krpayanidam-vidar
duranta-duhkha-prabhavanudarsanat

na—never; yatra—there are; sokah—bereavement; na—nor; jara—
old age; na—nor; mrtyuh—death; na—nor; artih—pains; na—nor;

" ¢a—also; udvegah—anxieties; rfe—save and except; kutaScit—some-

times; yat—because of; cit—consciousness; tatah—therefore; adah—
compassion; krpaya—out of heartfelt sympathy; an-idam-vidam—of
those who are ignorant of the process of devotional service; duranta—
unsurpassable; duhkha—misery; prabhava —repeated birth and death;
anudariandat—by successive experience.

TRANSLATION

In that planet of Satyaloka, there is neither bereavement, nor
old age nor death. There is no pain of any kind, and therefore
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there are no anxieties, save that sometimes, due to consciousness,
there is a feeling of compassion for those unaware of the process
of devotional service, who are subjected to unsurpassable miseries
in the material world.

PURPORT

Foolish men of materialistic temperament do not take advantage of
successive authorized knowledge. The Vedic knowledge is authorized and
is acquired not by experiment but by authentic statements of the Vedic
literatures explained by bona fide authorities. Simply by becoming an
academic scholar one cannot understand the Vedic statements; one has to
approach the real authority who has received the Vedic knowledge by
disciplic succession, as clearly explained in the Bhagavad-gita (4.2).
Lord Krsna affirmed that the system of knowledge as explained in the
Bhagavad-gita was explained to the sun-god, and the knowledge de-

scended by disciplic succession from the sun-god to his son Manu, and .

from Manu to King Ikgvaku (the forefather of Lord Ramacandra), and
thus the system of knowledge was explained down the line of great sages,
one after another. But in due course of time the authorized succession
was broken, and therefore, just to reestablish the true spirit of the
knowledge, the Lord again explained the same knowledge to Arjuna, who
was a bona fide candidate for understanding due to his being a pure
devotee of the Lord. Bhagavad-gitd, as it was understood by Arjuna, is
also explained (Bg. 10.12-13), but there are many foolish men whe do
not follow in the footsteps of Arjuna in understanding the spirit of
Bhagavad-gitd. They create instead their own interpretations, which are
as foolish as they themselves, and thereby only help to put a stumbling
block on the path of real understanding, misdirecting the innocent
followers who are less intelligent, or the sidras. It is said that one should
become a brahmana before one can understand the Vedic statements,
and this stricture is as important as the stricture that no one shall become
a lawyer who has not qualified himself as a graduate. Such a stricture is
not an impediment in the path of progress for anyone and everyone, but
it is necessary for an unqualified understanding of a particular science.
Vedic knowledge is misinterpreted by those who are not qualified
brahmanas. A qualified brahmana is one who has undergone strict train-
ing under the guidance of a bona fide spiritual master.

The Vedic wisdom guides us to understanding our relation with the
Supreme Lord Sri Krsna and to acting accordingly in order to achieve the
desired result of returning home, bhack to Godhead. But materialistic men
do not understand this. They want to make a plan to become happy in a
place where there is no happiness. For false happiness they try to reach
other planets, either by Vedic rituals or by spacecraft, but they should
know for certain that any amount of materialistic adjustment for becom-
ing happy in a place which is meant for distress cannot benefit the
misguided man because, after all, the whole universe with all its
paraphernalia will come to an end after a certain period. Then all plans
of materialistic happiness will automatically come to an end. The
intelligent person therefore makes a plan to return home, back to God-
head. Such an intelligent person surpasses all the pangs of material exis-
tence, like birth, death, disease and old age. He is actually happy because
he has no anxieties of material existence, but as a compassionate sym-
pathizer he feels unhappiness for the suffering materialistic men, and
thus he occasionally comes before the materialistic men to teach them the
necessity of going back to Godhead. All the bona fide @cdryas preach this
truth of returning home, back to Godhead, and warn men not to make a
false plan for happiness in a place where happiness is only a myth.

TEXT 28
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tato visesarn pratipadya nirbhayas
tendtmandpo ‘nala-mirtir atvaran

Jrotirmayo vayum upetya kale
vdyv-dimand kharh brhad dtma-lingam

tatah—thereafter; visesam—particularly; pratipadya—by obtaining;
nirbhayah—without any doubt; tena—by that; atmand—pure self;
dpah—water; analo—fire; martih—forms; atvaran—by surpass-
ing; fyotih-mayah—effulgent; vayum—atmosphere; upetya—having
‘reached there; kile—in due course of time; vdGyu—air; dtmand —by the
self; kham—ethereal; brhat—great; dtma-lingam—the real form of the
self.

TRANSLATION

After reaching Satyaloka, the devotee is specifically able to be
incorporated fearlessly by the subtle body in an identity similar to
that of the gross body, and one after another he gradually attains
stages of existence from earthly to watery, fiery, glowing and airy,
until he reaches the ethereal stage. :

PURPORT

Anyone who can reach Brahmaloka, or Satyaloka, by dint of spiritual
perfection and practice is qualified to attain three different types of per-
fection. One who has attained a specific planet by dint of pious activities
attains places in terms of his comparative pious activities. One who has
attained the place by dint of virdt or Hiranyagarbha worship is liberated
along with the liberation of Brahma. But one who attains the place by
dint of devotional service is specifically mentioned here, in relation to
how he can penetrate into the different coverings of the universe‘and
thus ultimately disclose his spiritual identity in the absolute atmosphere
of supreme existence.

According to Srila Jiva Gosvami, all the universes are clustered
together up and down, and each and every one of them is separately
sevenfold-covered. The watery portion is beyond the sevenfold cover-
ings, and each covering is ten times more expansive than the previous
covering. The Personality of Godhead who creates all such universes by
His breathing period lies above the cluster of the universes. The water of
the Causal Ocean is differently situated than the covering water of the
universe. The water that serves as covering for the universe is material,
whereas the water of the Causal Ocean is spiritual. As such, the watery
covering mentioned herein is considered to be the false egoistic covering
of all living entities, and the gradual process of liberation from the ma-
terial coverings, one after another, as mentioned herein, is the gradual
process of being liberated from false egoistic conceptions of the material
gross body, and then being absorbed in the identification of the subtle
body till the attainment of the pure spiritual body in the absolute realm
of the kingdom of God.

Srila Sridhara Svimi confirms that a part of the material nature, after
being initiated by the Lord, is known as the mahat-tattva. A fractional
portion of the mahai-tattva is called the false ego. A portion of the ego is
the vibration of sound, and a portion of sound is atmospheric air. A por-
tion of the airy atmosphere is turned into forms, and the forms constitute
the power of electricity or heat. Heat produces the smell of the aroma of
the earth, and the gross earth is produced by such aroma. And all these
combinéd together constitute the cosmic phenomenon. The extent of the
cosmic phenomenon is calculated to be diametrically (both ways) four
billion miles. Then the coverings of the universe begin. The first stratum
of the covering is calculated to extend eighty million miles, and the sub-
sequent coverings of the universe are respectively of fire, effulgence, air
and ether, one after another, each extending ten times further than the
previous. The fearless devotee of the Lord penetrates each one of them
and ultimately reaches the absolute atmosphere where everything is of
one and the same spiritual identity. Then the devotee enters one of the
Vaikuntha planets, where he assumes exactly the same form as the Lord
and engages in the loving transcendental service of the Lord. That is the



Text 30]

The Lord in the Heart : 37

highest perfection of devotional life. Beyond this there is nothing to be
desired or achieved by the perfect yogt.

TEXT 29
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ghranena gandharh rasanena vai rasarh
rilpaiii ca drsiy@ Svasanarh tvacaiva

Srotrena copetya nabho-gunatvari
pranena cakiitim upaiti yogi

ghranena—by smelling; gandham—aroma; rasanena—by taste;
vai—exactly; rasam—palate; ripam—forms; ca—also; drstyd—by
vision; §vasanam—contact; fvacd—touch; evz—as it were; Srotrena—
by vibration of the ear; ca—also; upetya—by achieving; nabhah-
gunatvam—identification of ether; pranena—by sense organs; ca—
also; akitim—material activities; upaifi—attains; yogi—the devotee.

TRANSLATION
The devotee thus surpasses the subtle objects of different senses
like aroma by smelling, the palate by tasting, vision by seeing
forms, touch by contacting, the vibrations of the ear by ethereal
identification, and the sense organs by material activities.

PURPORT

Beyond the sky there are subtle coverings, resembling the elementary
coverings of the universes. The gross coverings are a development of
partial ingredients of the subtle causes. So the yogi or devotee, along with
liquidation of the gross elements, relinquishes the subtle causes like
aroma by smelling, The pure spiritual spark, the living entity, thus be-
comes completely cleansed of all material contamination to become eli-
gible for entrance into the kingdom of God.

TEXT 30
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sa bhita-siksmendriya-sannikarsam
manomayarh devamayarh vikaryam

sarhsadya gatyG saha tena ydti
vijfidna-tattvarm guna-sannirodham

L

sah—he (the devotee): bhiia—the gross; sitksma—and the subtle;
indriya—senses; sannikarsam—the point of neutralization; manah-
mayam—the mental plane; deva-mayam—in the mode of goodness;
vikiiryam—egoism; sarmsddya—surpassing; gatyd—by the progress;
saha—along with; tena—them; ydti—goes; vijidna—perfect knowl-
edge: tattvam—truth; guna—the material modes; sannirodham—com-
pletely suspended.

TRANSLATION

The devotee, thus surpassing the gross and the subtle forms of
coverings, enters the plane of egoism. And in that status he merges
the material modes of nature [ignorance and passion] in this point
of neutralization and thus reaches egoism in goodness. After this,

all egoism is merged in the mahat-tattva, and he comes to the point
of pure self¢re‘alization. ;

PURPORT -

* Pure self-realization, as we have several times discussed, is the pure
consciousness of admitting oneself to be the eternal servitor of the Lord.
Thus one is reinstated in his original position of transcendental loving
service to the Lord, as will be clearly explained in the following verse.
This stage of rendering transcendental loving service to the Lord without
any hopes of emolument from the Lord, or any other way, can be at-
tained when the material senses are purified and the original pure state
of the senses is revived. It is suggested herein that the process of purify-
ing the senses is by the yogic way, namely the gross senses are merged in
the mode of ignorance, and the subtle senses are merged in the mode of

passion. The mind belongs to the mode of goodness and therefore is

called devamaya, or godly. Perfect purification of the mind is made
possible when one is fixed in the conviction of being the eternal servitor
of the Lord. Therefore simple attainment of goodness is also a material
mode; one has to surpass this stage of material goodness and reach the
point of purified goodness, or vasudeva-sattva. This vasudeva-sattva
helps one to enter into the kingdom of God.

We may also remember in this connection that the process of gradual
emancipation by the devotees in the manner mentioned above, although
autharitative, is not viable in the present age because of people’s being
primarily unaware of yoga practice. The so-called yoga practice by the
professional protagonists may be physiologically beneficial, but such
small successes cannat help one in the attainment of spiritual emancipa-
tion as mentioned herein. Five thousand years ago, when the social status
of human society was in perfect Vedic order, the yoga process mentioned
herein was a common affair for everyone because everyone, and es-
pecially the brahmana and ksatriya, was trained in the transcendental
art under the care of the spiritual master far away from home, in
the status of brahmacarya. Modern man, however, is incompetent to
understand it perfectly.

Lord Sri Caitanya, therefore, made it easier for the prospective
devotee of the present age in the following specific manner. Ultimately
there is no difference in the result. The first and foremost point is that
one must understand the prime importance of bhakti-yoga. The living
beings in different species of life are undergoing different terms of en-
cagement according to their fruitive actions and reactions. But in the
execution of different activities, one who secures some resources in
bhakti-yoga can understand the importance of service to the Lord
through the causeless mercy of the Lord, as well as that of the spiritual
master. A sincere soul is helped by the Lord through meeting a bona fide
spiritual master, the representative of the Lord. By the instruction of
such a spiritual master, one gets the seed of bhakti-yoga. Lord $ri
Caitanya Mahdprabhu recommends that the devotee sow the seed of
bhakti-yoga in his heart and nurture it by the watering of hearing and
chanting the holy name, fame, etc., of the Lord. The simple process of
offenselessly chanting and hearing the holy name of the Lord will gradu-
ally promote one very soon to the stage of emancipation. There are three
stages in chanting the holy name of the Lord. The first stage is the offen-
sive chanting of the holy name, and the second is the reflective stage of
chanting the holy name. The third stage is the offenseless chanting of the
holy name of the Lord. In the second stage only, the stage of reflection,
between the offensive and offenseless stages, one automatically attains
the stage of emancipation. And in the offenseless stage, one actually en-
ters into the kingdom of God, although physically he may apparently be
within the material world. To attain the offenseless stage, one must be on
guard in the following manner. 3 ‘

When we speak of hearing and chanting, it means that not only should
one chant and hear of the holy name of the Lord as Rima, Krsna (or
systematically the sixteen names Hare Krsna, Hare Kysna, Krsna Krsna,
Hare Hare/ Hare Rama, Hare Rima, Rima Rama, Hare Hare), but one
should also read and hear the Bhagavad-gita and Srimad-Bhagavatam in
the association of devotees. The primary practice of bhakti-yoga will
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cause the seed already sowed in heart to sprout, and by a regular water-
ing process, as mentioned above, the bhakti-yoga creeper will begin to
grow. By systematic nurturing, the creeper will grow to such an extent
that it will penetrate the coverings of the universe, as we have heard in
the previous verses, reach the effulgent sky, the brahmajyoti, and go
farther and farther and reach the spiritual sky, where there are innu-
merable spiritual planets called Vaikunthalokas. Above all of them is
Krgnaloka, or Goloka Vrndavana, wherein the growing creeper enters
and takes repose at the lotus feet of Lord Sri Krsna, the original Per-
sonality of Godhead. When one reaches the lotus feet of Lord Krsna at
Goloka Vrndavana, the watering process of hearing and reading, as also
chanting of the holy name in the pure devotional stage, fructifies, and
the fruits grown there in the form of love of God are tangibly tasted by
the devotee, even though he is here in this material world. The ripe
fruits of love of God are relished only by the devotees constantly engaged
in the watering process as described above. But the working devotee
must always be mindful so that the creeper which has so grown will not
be cut off. Therefore he should be mindful of the following
considerations:

1) Offense by one at the feet of a pure devotee may be likened to the
mad elephant who devastates a very good garden if it enters.

2) One must be very careful to guard himself against such offenses at
the feet of pure devotees, just as one protects a creeper by all-around
fencing. : -

3) It so happens that by the watering process some weeds are also
grown, and unless such weeds are uprooted, the nurturing of the main
creeper, or the creeper of bhakti-yoga, may be hampered.

4) Actually these weeds are material enjoyment, merging of the self
in the Absolute without separate individuality, and many other desires in
the field of religion, economic development, sense enjoyment and
emancipation.

5) There are many other weeds, like disobedience to the tenets of the.

revered scriptures, unnecessary engagements, killing animals, and
hankering after material gain, prestige and adoration.

6) If sufficient care is not taken, then the watering process may only
help to breed the weeds, stunting the healthy growth of the main creeper

and resulting in no fructification of the ultimate requirement: love of

God.

7) The devotee must therefore be very careful to uproot the different
weeds in the very beginning. Only then will the healthy growth of the
main creeper not be stunted.

8) And by so doing, the devotee is able to relish-the fruit of love of
God and thus live practically with Lord Krsna, even in this life, and be
able to see the Lord-in every step.

The highest perfection of life is to enjoy life constantly in the associa-
tion of the Lord, and one who can relish this does not aspire after any
temporary enjoyment of the material world via other media.

TEXT 31
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tenatmandtmanam upaiti Santam
dnandam anandamayo vasane

etdarn gatim bhagavetim gato yah
sa vai punar neha visajjate nga

tena—by that pi.lriﬁed; dtmand—by the self; atmanam—the Super- :

soul; upaiti—attains; Santam—rest; dnandam —satisfaction; dnanda-
mayah—naturally so being; avasane—being freed from all material

contamination; etdm—such; gatim—destination; bhdgatw!m—devo-\

tional; gatah—attained by; yah—the person; sah—he; vai—certainly;
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punah—again; na—never; iha—in this material world; visajjate—be-
comes attracted; ariga—O Maharija Pariksit. Z

TRANSLATION

Only the purified soul can attain the perfection of associating
with the Personality of Godhead in complete bliss and satisfaction
in his constitutional state. Whoever is able to renovate such devo-
tional perfection is never again attracted by this material world,
and he never returns.

: PURPORT

We should specially note in this verse the description of gatim
bhagavatim. To become merged in the rays of the Parabrahman, the
Supreme Personality of Godhead, as desired by the brahmavadi imper-
sonalist, is not bhagavatim perfection. The bhdgavatas never accept
merging in the impersonal rays of the Lord, but always aspire after per-
sonal association with the Supreme Lord in one of the Vaikuntha spiri-
tual planets in the spiritual sky. The whole of the spiritual sky, of which
the total number of the material skies is only an insignificant part, is full
of unlimited numbers of Vaikuntha planets. The destination of the devo-
tee (the bhdgavata) is to enter into one of the Vaikuntha planets, in each
of which the Personality of Godhead, in His unlimited personal expan-
sions, enjoys Himself in the association of unlimited numbers of pure
devotee associates. The conditioned souls in the material world, after
gaining emancipation by devotional service, are promoted to these plan-
ets. But the number of ever-liberated souls is far, far greater than the.
number of conditioned souls in the material world, and the ever-

" liberated souls in the Vaikuntha planets never care to visit this miserable

material world.

The impersonalists, who aspire to merge in the impersonal brahma-
Jyoti effulgence of the Supreme Lord but have no conception of loving
devotional service to Him in His personal form in the spiritual
manifestation, may be compared to certain species of fish, who, being
born in the rivers and rivulets, migrate to the great ocean. They cannot
stay in the ocean indefinitely, for their urge for sense gratification brings
them back to the rivers and streams to spawn. Similarly, when the ma-
terialist becomes frustrated in his attempts to enjoy himself in: the
limited material world, he may seek impersonal liberation by merging
either with the Causal Ocean or with the impersonal brahmajyoti
effulgence. However, as neither the Causal Ocean nor the impersonal
brahmajyoti effulgence affords any superior substitute for association
and engagement of the senses, the impersonalist will fall again into the
limited material world to become entangled once more in the wheel of
births and deaths, drawn on by the inextinguishable desire for sensual
engagement. But any devotee who enters the kingdom of God by tran-
scendental engagement of his senses in devotional service, and who
associates with the liberated souls and the Personality of Godhead there,
will never be attracted to the limited surroundings of the material world.

In the Bhagavad-gita (8.15) also the same is confirmed, as the Lord
says, “The great mahatmds, or the bhakti-yogis, after attaining My
association, never come back to this material world, which is full of mis-
eries and is nonpermanent.” The highest perfection of life, therefore, is
to attain His association, and nothing else. The bhakti-yogi, being com-
pletely engaged in the Lord’s service, has no attraction for any other pro-
cess of liberation like jiiana or yoga. A pure devotee is a one hundr
percent devotee of the Lord and nothing more. ;

We should further note in this verse the two words §antam and
anandam, which denote that devotional service of the Lord can really
bestow upon the devotee two important benedictions, namely peace and
satisfaction. The impersonalist is desirous of becoming one with the
Supreme, or in other words, he wants to become the Supreme. This is a
myth only. The mystic yogis become encumbered by various mystic
powers and so have neither peace nor satisfaction. So neither the imper-
sonalists nor the yogi can have real peace and satisfaction, but the devo-
tee can become fully peaceful and satisfied because of his association with
the complete whole. Therefore, merging in the Absolute or attaining
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some mystic powers has no attraction for the devotee.

Attainment of love of Godhead means complete freedom from all other
attractions. The conditioned soul has many aspirations such as becoming
a religious man, a rich man, or a first-class enjoyer or becoming God
himself, or becoming powerful like the mystics and acting wonderfully
by getting anything or doing anything, but all these aspirations should be
rejected by the prospective devotee who actually wants to revive his dor-
mant love of God. The impure devotee aspires after all of the above-
mentioned material things by perfection of devotion. But a pure devotee
has none of the tinges of the above contaminations, which are the in-
fluence of material desires, impersonal speculations and attainment of
mystic powers. One can attain the stage of love of God by pure devotional
service, or by “a learned labor of love,” for the sake of the devotee’s
lovable object, the Personality of Godhead.

To be more clear, if one wants to attain the stage of love of Godhead,
he must give up all desires for material enjoyment, he should refrain
from worshiping any of the demigods, and he should devote himself only
to the worship of the Supreme Personality of Godhead. He must give up
the foolish idea of becoming one with the Lord and the desire to have
some wonderful powers just to get the ephemeral adoration of the world.
The pure devotee is only favorably engaged in the service of the Lord,
without any hope of émolument. This will bring about love of Godhead,
or the stage of santam and anandam, as stated in this verse. .

TEXT 32
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ete srti te nrpa veda-gite
tvayabhiprste ca sandtane ca

ye vai purd brahmana aha tusta
aradhito bhagavan vdasudevah

ete—all that is described; spti—way; te—unto you; nrpa—O Maharaja
Pariksit; veda-gite—according to the version of the Vedas; tvaya—by
Your Majesty; abhiprste—being properly inquired; ca—also;
sandatane—in the matter of eternal truth; ca—verily; ye—which; vai—
certainly; purd@—before; brahmane—unto Lord Brahmi; aha—said;
tustah—being satisfied; aradhitah—bheing worshiped; bhagavan—the
Personality of Godhead; vdsudevah—Lord Krsna.

TRANSLATION

Your Majesty Mahardja Pariksit, know that all that I have
described in reply to your proper inquiry is just according to the
version of the Vedas, and it is eternal truth. This was described
personally by Lord Krsna unto Brahma, with whom the Lord was
satisfied upon being properly worshiped.

PURPORT

The two different ways of reaching the spiritual sky and thereby get-
ting emancipation from all material bondage, namely either the direct
process of reaching the kingdom of God or the gradual process through
the other higher planets of the universe, are set forth exactly according
to the version of the Vedas. The Vedic versions in this connection are,
yadd sarve pramucyante kima ye sya hrdi sritah/ atha martyo ‘mrto
bhavaty atra brakhma samasnute (Brhad-aranyaka Up. 4.4.7) and te 'reir
abhisambhavanti (Brhad-aranyaka Up. 6.2.15): “Those who are free
from all material desires, which are diseases of the heart, are able to con-

quer death and enter the kingdom of God through the Arci planets.” '

These Vedic versions corroborate the version of the Srimad-
Bhagavatam, and the latter is further confirmed by Sukadeva Gosvami,
who affirms that the truth was disclosed by the Supreme Personality of
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Godhead Lord $ri Krsna, Vasudeva, to Brahma, the first authority on the
Vedas. The disciplic suecession holds that the Vedas were uttered by
Lord Krsna to Brahma, by Brahma to Narada, and by Narada to
Vyasadeva, and then by Vyasadeva to Sukadeva Gosvami and so on. So
there is no difference between the versions of all the authorities. The
truth is eternal, and as such there cannot be any new opinion about the
truth. That is the way of knowing the knowledge contained in the Vedas.
It is not a thing to be understood by one’s erudite scholarship or by the
fashionable interpretations of mundane scholars. There is nothing to be
added and nothing to be subtracted, because the truth is the truth. One
has to accept, after all, some authority. The modern scientists are also au-
thorities for the common man for some scientific truths. The common
man follows the version of the scientist. This means that the common
man follows the authority. The Vedic knowledge is also received in that
way. The common man cannot argue about what is beyond the sky or
beyond the universe; he must accept the versions of the Vedas as they
are understood by the authorized disciplic succession. In the Bhagavad-
gitd also the same process of understanding the Gitd is stated in the
Fourth Chapter. If one does not follow the authoritative version of the
dcdryas, he will vainly search after the truth mentioned in the Vedas.

TEXT 33
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na hy ato ‘nyah Sivah pantha
visatah samsrtav iha ;i

vasudeve bhagavati
bhalkti-yogo yato bhavet

- na—never; hi—certainly; atah—beyond this; anyah—any other;
§ivah—auspicious; panthdh—means; viSatah—wandering; samsrtau—
in the material world; iha—in this life; vasudeve—unto Lord Vasudeva,
Krsna; bhagavati—the Personality of Godhead; bhakti-yogah—direct
devotional service; yatah—wherein; bhavet—may result in.

TRANSLATION

For those who are wandering in the material universe, there is
no more auspicious means of deliverance than what is aimed at in
the direct devotional service of Lord Krsna.

PURPORT

As will be clarified in the next verse, devotional service, or direct
bhakti-yoga, is the only absolute and auspicious means of deliverance
from the grip of material existence. There are many indirect methods for
deliverance from the clutches of material existence, but none of them is
as easy and auspicious as bhakti-yoga. The means of jiana and yoga and
other allied disciplines are not independent in delivering a performer.
Such ‘activities help one to réach the stage of bhakti-yoga after many,
many yvears. In the Bhagavad-gita (12.5) it is said that those who are at-
tached to the impersonal feature of the Absolute are liable to many trou-
bles in the pursuit of their desired goal, and the empiricist philosophers,

- searching after the Absolute Truth, realize the importance of Vasudeva

realization as all in all after many, many births (Bg. 7.19). As far as yoga
systems are concerned, it is also said in the Bhagavad-gita (6.47) that
amongst the mystics who pursue the Absolute Truth, the one who is al-
ways engaged in the service of the Lord is the greatest of all. And the last
instruction in the Bhagavad-gita (18.66) advises fully surrendering unto
the Lord, leaving aside all other engagements or different processes for
self-realization and liberation from material bondage. And the purport of
all Vedic literatures is to induce one to accept the transcendental loving
service of the Lord by all means.

As already explained in the texts of Srimad-Bhagavatam (First

- Canto), either direct bhakti-yoga or the means which ultimately culmi-

nate in bhakti-yoga, without any tinge of fruitive activity, constitutes the
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40 Srimad-Bhagavatam

[Canto 2, Ch. 2

highest form of religion. Everything else is simply a waste of time for the
perfarmer

Srila Sridhara Svami and all other dcaryas, like Jiva Gosvami, agree
that bhakti-yoga is not only easy, simple, natural and free from trouble,
but is the only source of happiness for the human being.

"I‘EXT 34
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bhagavin brahma kdrtsnyena
trir anviksya manisayd
- tad adhyavasyat kita-stho
ratir atman yato bhavet

bhagavan—the great personality Brahma; brahma—the Vedas;
kartsnyena—by summarization; trih—three times; anviksya—
scrutinizingly examined; manisaya—with scholarly attention; tat—that;
adhyavasyat—ascertained it; kita-sthah—with concentration of the
mind; rahh—-attractlm, dtman {a:mam)—unto the Supreme Per-
sonality of Godhead $ri Krsna; yatah—by which; bhavet—it so happens.

TRANSLATION

The great personality Brahma, with great attention and con-
centration of the mind, studied the Vedas three times, and after
scrutinizingly examining them, he ascertained that attraction for
the Supreme Personality of Godhead Sri Krsna is the highest
perfection of religion.

PURPORT

§ri Sukadeva Gosvami is referring to the highest Vedic authority, Lord
Brahma, who is the qualitative incarnation of Godhead. The Vedas were
taught to Brahmaji in the beginning of the material creation. Although
Brahmaji was to hear Vedic instructions directly from the Personality of
Godhead, in order to satisfy the inquisitiveness of all prospective stu-
dents of the Vedas, Brahmaji, just like a scholar, studied the Vedas three
times, as generally done by all scholars. He studied with great attention,
concen{ratmg on the purpose of the Vedas, and after scrutinizingly
examining the whole process, he ascertained that hecnrmng a pu.re‘
unalloyed devotee of the Supreme Personality of Godhead Sri Krsna is
the topmost perfection of all religious principles. And this is the last in-
struction of the Bhagavad-gitd directly presented by the Personality of
Godhead. The Vedic conclusion is thus accepted by all dcdryas, and those
who are against this conclusion are only veda-vada-ratas, as explained in
the Bhagavad-gita (2.42).

TEXT 35
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bhagavan sarva-bhitesu
laksitah svdatmana harih

drsyair buddhy-adibhir drasta
laksanair anumapakaih

bhagavan—the Personality of Godhead; sarva—all; bhiitesu—in the
living entities; laksitah—is visible; sva-atmana—along with the ‘self;
harih—the Lord; drsyaih—by what is seen; buddhi-adibhih—by intelli-
gence; drasii—one who sees; laksanaih—by different signs;
anumdpakaih—by hypothesis.

TRANSLATION

The Personality of Godhead Lord Sri Krsna is in every living
being along with the individual soul. And this fact is perceived and
hypothesized in our acts of seeing and taking help from the

intelligence.
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PURPORT
The general argument of the common man is that since the Lord is not
visible to our eyes, how can one either surrender unto Him or render
transcendental loving service unto Him? To such a common man, here is
a practical suggestion given by Srila Sukadeva Gosvami as to how one can
perceive the Supreme Lord by reason and perception. Actually the Lord
is not perceivable by our present materialized senses, but when one is
convinced of the presence of the Lord by a practical service attitude,
there is a revelation by the Lord’s mercy, and such a pure devotee of the
Lord can perceive the Lord’s presence always and everywhere. He can
perceive that intelligence is the form-direction of the Paramatma plenary
portion of the Personality of Godhead. The presence of Paramitma in
everyone’s company is not very difficult to realize, even for the com-
mon man. The procedure is as follows. One can perceive one’s self-
identification and feel positively that he exists. He may not feel it very
abruptly, but by using a little intelligence, he can feel that he is not the
body. He can feel that the hand, the leg, the head, the hair and the limbs
are all his bodily parts and parcels, but as such the hand, the leg, the
head, etc., cannot be identified with his self. Therefore just by using in-
telligence he can distinguish and separate his self from other things that
he sees. So the natural conclusion is that the living being, either man or
beast, is the seer, and he sees besides himself all other things. So there is
a difference between the seer and the seen. Now, by a little use of intelli-
gence we can also readily agree that the living being who sees the things
beyond himself by ordinary vision has no power to see or to move inde-
pendently. All our ordinary actions and perceptions depend on various
forms of energy supplied to us by nature in various combinations. Our
senses of perception and of action, that i is to say, our five perceptive
senses of (F} hearing, (2) touch, (3) sight, (4) taste and (5) smell, as
well as our five senses of action, namely (1 l(g] hands, (2) legs, (3) speech,
(4) evacuation organs and (5) reproductive organs, and also our three
subtle senses, namely (1) mind, (2) intelligence and (3) ego (thirteen
senses in all), are supplied to us by various arrangements of gross or sub-
tle forms of natural energy. And it is equally evident that our objects of
perception are nothing but the products of the inexhaustible permuta-
tions and combinations of the forms taken by natural energy. As this
conclusively proves that the ordinary living being has no independent
power of perception or of motion, and as we undoubtedly feel our exis-
tence being conditioned by nature’s energy, we conclude that he who sees

. is spirit, and that the senses as well as the objects of perception are ma-

terial. The spiritual quality of the seer is manifest in our dissatisfaction
with the limited state of materially conditioned existence. That is the dif-
ference between spirit and matter. There are some less intelligent
arguments that matter develops the: power of seeing and moving as a
certain organic development, but such an argument cannot be accepted
because there is no experimental evidence that matter has anywhere pro-
duced a living entity. Trust no future, however pleasant. ldle talks
regarding future development of matter into spirit are actually foolish
because no matter has ever developed the power of seeing or moving in
any part of the world. Therefore it is definite that matter and spirit are

- two different identities, and this conclusion is arrived at by the use of in-

telligence. Now we come to the point that the things which are seen by a
little use of intelligence cannot be animate unless we aécept someone as
the user of or director of the intelligence. Intelligence gives one direction
like some higher authority, and the living being cannot see or move or
eat or do anything without the use of intelligence. When one fails to take

~ advantage of intelligence he becomes a deranged man, and so a living

being is dependent on intelligence or the direction of a superior being.
Such intelligence is all-pervading. Every living being has his intelli-
gence, and this intelligence, being the direction of some higher
authority, is just like a father giving direction to his son. The higher au-
therity, who is present and residing within every individual living being,
is the Superself.

At this point in our investigation, we may consider the following ques-
tion: on the one hand we realize that all our perceptions and activities are
conditioned by arrangements of material nature, yet we also ordinarily
feel and say, *“I am perceiving” or “‘I am doing.” Therefore we can say
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that our material senses of perception and action are moving because we
are identifying the self with the material body, and that the superior
principle of Superself is guiding and supplying us according to our
desire. By taking advantage of the guidance of Superself in the form of
intelligence, we can either continue to study and to put into practice our
conclusion that “I am not this body,” or we can choose to remain in the
false material identification, fancying ourselves to be the possessors and
doers. Our freedom consists in orienting our desire either toward the ig-
norant, material misconception or the true, spiritual conception. We can
easily attain to the true, spiritual conception by recognizing the Superself
(Paramatma) to be our friend and guide and by dovetailing our intelli-
gence with the superior intelligence of Paramatmi. The Superself and
the individual self are both spirit, and therefore the Superself and the in-
dividual self are both qualitatively one and distinet from matter. But the
Superself and the individual self cannot be on an equal level because the
Superself gives direction or supplies intelligence and the individual self
follows the direction, and thus actions are performed properly. The
individual is completely dependent on the direction of the Superself be-
cause in every step the individual self follows the direction of the Super-
self in the matter of seeing, hearing, thinking, feeling, willing, etc.

So far as common sense is concerned, we come to the conclusion that
there are three identities, namely matter, spirit and Superspirit. Now if
we go to the Bhagavad-gita, or the Vedic intelligence, we can further
understand that all three identities, namely matter, individual spirit, and
the Superspirit, are all dependent on the Supreme Personality of God-
head. The Superself is a partial representation or plenary portion of the
Supreme Personality of Godhead. The Bhagavad-gita affirms that the
Supreme Personality of Godhead dominates all over the material world
by His partial representation only. God is great, and He cannot be simply

an order supplier of the individual selves; therefore the Superself cannot -

be a full representation of the Supreme Self, Purusottama, the Absolute
Personality of Godhead. Realization of the Superself by the individual
self is the beginning of self-realization, and by the progress of such self-
realization one is able to realize the Supreme Personality of Godhead by
intelligence, by the help of authorized scriptures, and, principally, by the
grace of the Lord. The Bhagavad-gita is the preliminary conception of
the Personality of Godhead Sri Krsna, and Srimad-Bhagavatam is the
further explanation of the science of Godhead. So if we stick to our deter-
mination and pray for the mercy of the director of intelligence sitting
within the same bodily tree, like a bird sitting with another bird (as ex-
plained in the Upanisads), certainly the purport of the revealed informa-
tion in the Vedas becomes clear to our vision, and there is no difficulty
in realizing the Supreme Personality of Godhead, Vasudeva. The intelli-
gent man therefore, after many births of such use of intelligence, sur-
renders himself at the lotus feet of Vasudeva, as confirmed by the
Bhagavad-gita (7.19).

: TEXT 36
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tasmat sarvdtmand rajan
harih sarvatra sarvadd

Srotavyah kirtitavyas ca
smartavyo bhagavdn nrnam

tasmat—therefore; sarva—all; atmand—soul; rgjan—0 King;
harih—the Lord; sarvatra—everywhere; sarvadd—always; srotavyah—
must be heard; Fkirtitavyah—glorified; ca—also; smartavyah—be
remembered; bhagavan—the Personality of Godhead; nrnam—by the
human being.

TRANSLATION
O King, it is therefore essential that every human being hear
about, glorify and remember the Supreme Lord, the Personality of
Godhead, always and everywhere. :

PURPORT

Srila Sukadeva Gosvami begins this verse with the word tasmat, or
“‘therefore,” because in the previous verse he has already explained that
there is no auspicious means for salvation other than the sublime process
of bhakti-yoga. The bhakti-yoga process is practiced by the devotees in
different methods like hearing, chanting, remembering, serving the
lotus feet of the Lord, worshiping, praying, rendering service in love, be-
coming friendly, and offering all that one may possess. All nine methods
are bona fide methods, and either all of them, some of them or even one
of them can bring about the desired result for the sincere devotee. But
out of all the nine different methods, the first one, namely hearing, is the

"most important function in the process of bhakti-yoga. Without hearing

sufficiently and properly, no one can make any progress by any of the
methods of practice. And for hearing only, all the Vedic literatures are
there, compiled by authorized persons like Vyasadeva, who is the power-
ful incarnation of Godhead. And since it has been ascertained that the
Lord is the Supersoul of everything, He should therefore be heard and
glorified everywhere and always. That is the special duty of the human
being. When the human heing gives up the process of hearing about the
all-pervading Personality of Godhead, he becomes victim to hearing rub-
bish transmitted by man-made machines. Machinery is not bad because
through the machine one can take advantage of hearing about the Lord;
but because machinery is used for ulterior purposes, it is creating rapid
degradation in the standard of human civilization. It is said here that itis

incumbent upon the human beings to hear because the scriptures like

Bhagavad-gita and Srimad-Bhagavatam are made for that purpose. Liv-
ing beings other than human beings have no ability to hear such Vedic
literatures. If human society gives itself to the process of hearing the
Vedic literature, it will not become a victim to the impious sounds vi-
brated by impious men who degrade the standards of the total society.
Hearing is solidified by the process of chanting. One who has perfectly
heard from the perfect source becomes convinced about the all-
pervading Personality of Godhead and thus becomes enthusiastic in
glorifying the Lord. All the great dcdryas, like Rimanuja, Madhva,
Caitanya, Sarasvati Thakura or even, in other countries, Muhammad,
Christ and others, have all extensively glorified the Lord by chanting al-
ways and in every place. Because the Lord is all-pervading, it is essential
to glorify Him always and everywhere. In the process of glorifying the
Lord there should be no restriction of time and space. This is called
sandtana-dharma or bhagavata-dharma. Sandtana means eternal, al-
ways and everywhere. Bhagavata means pertaining to Bhagavin, the
Lord. The Lord is the master of all time and all space, and therefore the
Lord’s holy name must be heard, glorified and remembered everywhere
in the world. That will bring about the desired peace and prosperity so
eagerly awaited by the people of the world. The word ca includes all the
remaining processes or methods of bhakti-yoga, as mentioned above.

TEXT 37
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pibanti ye bhagavata dtmanah satarn
kathamrtar Sravana-putesu sambhrtam
punanti te visaya-vidisitdasayarn
vrajanti tac-carana-saroruhdntikam

pibanti—who drink; ye—those; bhagavatah—of the Personality of
Godhead; dtmanah—of the most dear; satam—of devotees; kathd-
amrtam—the nectar of the messages; Sravana-putesu—within the
earholes; sambhrtam—fully filled; punanti—purify; te—their;
visaya—material enjoyment; vidisita-dsayem—polluted aim of life;
vrajanti—do go back; tat—the Lord’s; cerana—feet; saroruha-anti-
kam—near the lotus.
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[Canto 2, Ch. 3, Text 1]

5 TRANSLATION :

Those who drink through aural reception, fully filled with the
nectarean message of Lord Krsna, the beloved of the devotees,
purify the polluted aim of life known as material enjoyment and
thus go back to Godhead, to the lotus feet of Him [the Personality
of Godhead].

PURPORT

The sufferings of human society are due to a polluted aim of life,
“namely lording it over the material resources. The more human society

engages in the exploitation of undeveloped material resources for sense :

gratification, the more it will be entrapped by the illusory, material en-
ergy of the Lord, and thus the distress of the world will be intensified in-
stead of diminished. The human necessities of life are fully supplied by
the Lord in the shape of food grains, milk, fruit, wood, stone, sugar, silk,
jewels, cotton, salt, water, vegetables, etc., in sufficient quantity to feed
and care for the human race of the world as well as the living beings on
each and every planet within the universe. The supply source is com-
plete, and only a little energy by the human being is required to get his

necessities into the proper channel. There is no need of machines and-

tools or huge steel plants for artificially creating comforts of life. Life is
never made comfortable by artificial needs, but by plain living and high
thinking. The highest perfectional thinking for human society is sug-
gested here by Sukadeva Gosvami, namely, sufficiently hearing Srimad-
Bhagavatam. For men in this age of Kali, when they have lost the perfect
vision of life, this Srimad-Bhagavatam is the torchlight by which to see
the real path. Srila Jiva Gosvami Prabhupida has commented on the
kathamrtam mentioned in this verse and has indicated Srimad-

Bhagavatam to be the nectarean message of the Personality of Godhead.

By sufficient hearing of Srimad-Bhagavatam, the polluted aim of life,
namely lording it over matter, will subside, and the people in general in
all parts of the world will be able to live a peaceful life of knowledge and
bliss.

For a pure devotee of the Lord, any topics in relation with His name,
fame, quality, entourage, etc., are all pleasing, and because such topics
have been approved by great devotees like Narada, Hanuman, Nanda
Maharija and other inhabitants of Vyndavana, certainly such messages
are transcendental and pleasing to the heart and soul.

And by the constant hearing of the messages of the Bhagavad-gita,
and later of Srimad-Bhagavatam, one is assured herein by Srila
Sukadeva Gosvami that he will reach the Personality of Godhead and
render Him transcendental loving service in the spiritual planet of the
name Goloka Vrndivana, which resembles a huge lotus flower.

Thus by the process of bhakti-yoga, directly accepted, as suggested in
this verse, by sufficient hearing of the transcendental message of the
Lord, the material contamination is directly eliminated without one’s at-
tempting to contemplate the impersonal vird# conception of the Lord.
And by practicing bhakti-yoga, if the performer is not purified from the
_ material contamination, he must be a pseudodevotee. For such an im-
poster there is no remedy for being freed from material entanglement.

Thus end the Bhaktivedanta purports of the Second Canto, Second
Chapter, of the Srimad-Bhagavatam, entitled “The Lord in the Heart.”

'CHAPTER THREE

Pure Devotional Service:
The Change in Heart

22 BACK TO GODHEAD

TEXT 1

st MY
gEHAfRd 9eIH TR AW |
Tt ASAATIAT AT AATrore 1 R )

§ri-suka uvdca
evam etan nigaditam
prstavan yad bhavin mama
rrodri yan mriyamanand
manusyesu manisinim

sri-sukah uuica—sri_Sukadeva Gosvami said; evam—so; etat—all
these; nigaditam—answered; prstavén—as you inquired; yat—what;
bhavan—your good self; mama—unto me; nrnam—of the human
being; yat—one; mriyamanandm—on the threshold of death; manu-
syesu—amongst the human beings; manisinam—of the intelligent
men.

TRANSLATION ;
Sri Sukadeva Gosvami said: Maharaja Pariksit, as you have in-
quired from me as to the duty of the intelligent man who is on the
threshold of death, so I have answered you.

PURPORT

In human society all over the world there are millions and billions of
men and women, and almost all of them are less intelligent because they
have very little knowledge of spirit soul. Almost all of them have a
wrong conception of life, for they identify themselves with the gross and
subtle material bodies, which they are not, in fact. They may be situated
in different high and low positions in the estimation of human society,
but one should know definitely that unless one inquires about his own
self beyond the body and the mind, all his activities in human life are
total failures. Therefore out of thousands and thousands of men, one may
inquire about his spirit self and thus consult the revealed scriptures like
Vedanta-sittras, Bhagavad-gitd and Srimad-Bhagavatam. But in spite of
reading and hearing such scriptures, unless one is in touch with a
realized spiritual master, he cannot actually realize the real nature of
self, etc. And out of thousands and hundreds of thousands of men, some-
one may know what Lord Krsna is in fact. In the Caitanya-caritamrta
(Madhya 20.122-123) it is said that Lord Krsna, out of His canseless
mercy, prepared the Vedic literatures in the incarnation of Vyasadeva for
reading by the intelligent class of men in a human society which is almost

- totally forgetful of the genuine relation with Krsna. Even such an intelli-

gent class of men may be forgetful in their relation with the Lord. The
whole bhakti-yoga process is therefore a revival of the lost relation. This
revival is possible in the human form of life, which is obtained only out
of the evolutionary cycle of 8,400,000 species of life. The intelligent
class of human being must take a serious note of this opportunity. Not all
human beings are intelligent, so the importance of human life is not al-
ways understood. Therefore manisindm, meaning “thoughtful,” is par-
ticularly used here. A manisinam person, like Maharaja Pariksit, must
therefore take to the lotus feet of Lord Krsna and fully engage himself in
devotional service, hearing, chanting, etc., of the holy name and
pastimes of the Lord, which are all hari-kathdmrta. This action is es-

.pecially recommended when one is preparing for death.

(continued in next issue)
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A look at the worldwide activities of the International Society for Krishna Consciousness

Part of the agricultural terrain is a ninety-acre tract of alfalfa (above). New Varsana also has
abundant wooded areas. along with twa streams and five pands.

The devatees have stocked the ponds with

geese, ducks, and swans (above).
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Recently, Hare Krsna devotees from
Denver started ISKCON’s fifteenth farm
community, a 340-acre spread atop Sun-
shine Mesa and overlooking the Peonia-
Hotchkiss fruit valley, on the western slope
of the Colorado Rockies. The community
is called New Varsana, after the birthplace
of Lord Krsna's eternal consort, Srimati
Radharani, in Vrndavana, India.

Fourteen devotees, including two mar-
ried couples and four young chiidren, are
hard at work transforming the site into a
Krsna conscious farm community. They
will establish a gurukula, or spiritual
primary and secondary school, as soon as
possible,

This past January Prana-vallabha dasa,
coordinator of the project, decided to
provide financial support by starting a
company called Govinda's Goodies. In
their Denver kitchens devotees make
“Bliss Bars,” a candy that is both whole-
some and holy (the devotees offer all the
bars to Lord Krsna). As of June 1, Denver's
natural food stores had sold some sixty
thousand Bliss Bars, and the devotees are
planning to produce from eighty to one
hundred thousand per month. Eventually
Govinda’s Goodies will move to New
Varsana. Most of the ingredients for Bliss
Bars will come from the farm.

New Varsana has both wooded and
agricultural terrain (including a ninety-
acre tract planted with alfalfa), along with
two streams and five ponds, part of an

irrigation system fed by the local reservoir.
So far, the devotees have cultivated a two-
acre vegetable garden, and they have
stocked the ponds with geese, ducks, and
swans. A number of peacocks are strutting
around the barnyard, and a flock of twenty
doves is feeling quite at home. A cow and
its calf arrived with Nirguna dasa, a
devotee from San Diego who now oversees
the farm’s agriculture and livestock. The
devotees plan to have a full herd of cows
and to grow all sorts of grain, fruit, and
vegetables.

The first new building the devotees
propose to build is an all-purpose structure
that will include residential quarters,
offices, guest rooms, and a temple. The
basement will have a giant kitchen, to
accommodate the anticipated growth of
both the New Varsana community and
Govinda’s Goodies.

Surabhir-abhipalayantam Swami, the
architect who designed ISKCON’s Bom-
bay temple, is drawing up a master plan
for New Varsana that melds traditional
Vedic styling and modern alternative-
energy technology. :

On a visit to New Varsana in early May,
His Divine Grace Srila Ramesyara Swami
(director and spiritual guide for the Hare
Krsna centers in Colorado, Utah, Nevada,
Hawaii, and southern California) said he
wants the community to stick to the simple
yet sublime farming-and-village life of
ancient India’s Vedic civilization.

Hare Krsna Calendar

Krsna conscious devotees follow a spintual calendar that
divides the year into twalve months, each named for a dif-
ferent form ol Krsha The devotees at the ISKCON center
nearest you will glagiy tell you about the meaning of the
festivals Iisted hare

Year 493 Caitanya Era - Vaignava month of Sridnara

August 4 August 5 August B
ksl { O of End of Sri Sl
Ifasting from grains Srill Rdpa GosvAmi Ridhi-Govinda
and beans) Srila Gauriddsa Jhulana-yitrl
Beginning of Jnulana- | Pangita Gosvdmi,and | Appearance of Lord
yitrd of Sri Sni Sri Govindaddsa Baladeva (fasting)

Riahi-Govinda

Pangita

Vaignava month of Hrgikesg

August 15 August 16 August 18

Siri Krsr tami. | Sef Annadd-akidasi
the appearance day Appearance of {fasting from grains

of Lord Srl Krgna His Divine Grace and beans)
[fasting) A C Bhaktivedanta
Swami Prabhupdda
August 27 August 30 August 31
of A of Sei RidhdgtamT,
Sl Sitddevi, consort SriLalitd the appearance of

ol S¢f Advaita Prabhu Srimatf REdnkrinl

[fasting wnii noon |
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Queen Elizabeth II
bows slightly to
receive a garland
worn earlier by

the Krsna Deity

at London’s ISKCON
center. Making the
presentation is
eight-year-old
Bhaktimat1 dasi.

KRSNA’S GARLANDS
GRACE BRITISH
HEADS OF STATE

The Queen, the Duke, and the Prime Minister
and an encounter with “the all-attractive one.”

by MUKUNDA DASA and KEN SHOULER
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Iﬁ rsna’s devotees well know that He is,

as His name says, “the all-attractive
one.” Itis the uninitiated who are generally
slow in acknowledging this fact. But
recently in London’s Hyde Park a dis-
tinguished group of uninitiates were re-
awakened {0 Krsna's universal beauty.
There, during a celebration of the United
Nations’ International Year of the Child,
Queen Elizabeth II and the Duke of
Edinburgh humbly received garlands from
two eight-year-old Hare Krsna devotees—
Varsha Patel and Bhaktimati dasi, of
London’s Bhaktivedanta Manor. (The
Manor is the largest center for Indian
culture in Great Britain.)



VEVE VASHN YOV OO

The royal couple,
the Queen and the
Duke of Edinburgh,
seem pleased with
the touch of
garlands that first
touched Lord Krsna.
The Duke

received his garland
from Varsha Patel,
the daughter of one
of the Hare Krsna
movement’s many
life members

in London.

“Hare Krsna,” said Bhaktimati, greeting
the Queen and the Duke with palms
pressed together in the traditional
pranama gesture.

“What did you say?" the Queen asked.

“Hare Krsna,” Bhaktimati answered,
nodding respectfully.

The Queen gave a gracious smile and
bowed slightly to help the garland over
the brim of her hat. Then Varsha offered
a garland to the Duke.

Later, six-year-old Yamuna dasi pre-
sented a garland to Prime Minister
Margaret Thatcher. Yamuna was attired
as Lord Krsna, complete with bluish hue,
peacock feather, glistening silk dhoti, and
necklaces and bangles. The Prime Minis-
ter caught sight of Yamuna at a distance
and walked directly up to her with hands
folded in a gracious exchange of
pranamas.

“Who are you?" the Prime Minister
asked Yamuna.

“l am Krsna.”

“Then why are you blue?”

“Because Krsna is blue.”

The Prime Minister smiled and kindly
accepted Lord Krsna's garland. Then she
gave Yamuna a big hug. (The next day the
two were pictured together in the Sun,

Britain's largest daily newspaper.) T

WAVD YRSHN YHOVE OLOHd

Prime Minister Margaret Thatcher
enjoys a few moments with Krsna
(portrayed by six-year-old

Yamuna dasi). “Why are you
blue?” the Prime Minister asked.
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The Biography of a Pure Devotee

ON THE BOWERY

by SATSVARUPA DASA GOSWAMI

After he arrived in America, in September of 1965, Srila Prabhupada stayed
at a family s apartment in Butler, Pennsylvania, next at an impersonalist
vogis asrama in uptown Manhattan, and then in a tiny room on
Seventy-second Street. By March of 1966, a few young people

were coming to hear him speak, but his circumstances

were still humble: he had seen no real break-

through in his work to spread Krsna con-

sciousness. When a thief made off

with what little he had, Srila

Prabhupada reconsidered

“his students’ requests

that he move

downtown.

1L L

1P AR f )




One day in April, 1966, someone
broke into Srila Prabhupada’s room
on Seventy-second Street and stole his
typewriter and tape recorder. As Prabhu-
pada returned to the building, the janitor
informed him of the theft. An unknown
burglar had broken the transom glass
above the door, climbed through, taken
the valuables, and escaped. As Prabhu-
pada heard the details of the crime, he
became convinced that it was the janitor
himself who had broken in and stolen his
things, and that the man was now offering
a fictitious account of a thief who had
gone through the transom. Knowing there
was no way he could prove this, Srila
Prabhupada simply accepted his loss with
disappointment. In a letter to India, he
described the theft as a loss of more than
one thousand rupees ($125.00).

It is understood [he wrote| that such
crime as has been committed in my room
is very common in New York. This is the
way of material nature. American people
have evervthing in ample, and the worker
gets about Rs. 100 as daily wages. And still
there are thieves for want of character.
The social condition is not very good.

Before long, acquaintances were offer-
ing Srila Prabhupada replacements for his
old typewriter and tape recorder. But he
had lost his spirit for living in Room 307.
What would prevent the janitor from steal-
ing again whenever he desired? Srila
Prabhupada began to reconsider the re-

quests of young men like Bill Epstein and
Harvey Cohen that he relocate downtown,
where he would find a more interested fol-
lowing among the younger people. Then
Harvey Cohen offered Srila Prabhupada
residence in his art studio on the Bowery.

Harvey Cohen had been working as a
commercial artist for a Madison Avenue
advertising firm when a recently acquired
inheritance spurred him to move into a
loft on the Bowery to pursue his own ca-
reer as a painter. But he was becoming dis-
illusioned with New York. A group of
acquaintances addicted to heroin had been
coming around and taking advantage of
his generosity. and his loft had recently
been burglarized. He decided to leave the
city for California, but before leaving, he
directly offered his loft for Prabhupada to
share with a boy named David Allen.
Prabhupada considered it a timely offer —
his mission, Harvey Cohen had advised.
would be more successful near the down-
town area. So Prabhupada accepted the
Bowery loft as his new residence.

As Prabhupada was preparing to leave
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his Seventy-second Street address, an
acquaintance, an electrician who worked
in the building, came to warn him. The
Bowery was no place for a gentleman, he
protested. It was the most corrupt place in
the world. Prabhupada’s things had been
stolen from Room 307, but moving to the
Bowery was not the answer. The elec-
trician urged Prabhupada to take his
friendly advice: “No, Swamiji, you cannot
go there!” But Prabhupada had decided
that an auspicious offer was being made.
Now he wanted to go forward, and he
disregarded warnings of the Bowery's
dangers. As he would later say, “I couldn’t
understand the difference between friends
and enemies. My friend was shocked to
hear that I was moving to the Bowery, but
although I passed through many dangers,
I never thought that ‘this is danger.’ Every-
where I thought, ‘This is my home. ™

Between Harold's
and the Half Moon

Srila Prabhupada’s new home, the
Bowery, had a long history. In the early
1600’s, when Manhattan was known as
New Amsterdam and was controlled by
the Dutch West Indies Company, Peter
Minuit, the Governor of New Netherland,
staked out a north-south road, which was
called “the Bowery™ because a number of
boweries, or farms, lay on either side. It
was a dusty country road, lined with quaint
Dutch cottages and bordered by the peach
orchards growing on the estate of Peter
Stuyvesant. It became part of the high
road to Boston and was of strategic im-
portance during the American Revolution
as the only land entrance to New York
City.

In the early 1800's, the Bowery was
predominated by German immigrants,
later in the century it became predomi-
nantly Jewish, and gradually it became the
city’s center of theatrical life. However, as
a history of Lower Manhattan describes,
“After 1870 came the period of the
Bowery’s celebrated degeneration. Fake
auction rooms, saloons specializing in five-
cent whiskey and knock-out drops, sen-
sational dime museums, filthy and rat-
ridden stale beer dives, together with
Charles M. Hoyte's song, ‘The Bowery!
The Bowery!—TI'll Never Go There Any
More!", fixed it forever in the nation’s
consciousness as a place of unspeakable
corruption.”

The reaction of Srila Prabhupada’s
electrician friend was not unusual. The
Bowery is still known all over the world as
a skid row, a place of ruined and homeless
alcoholics. Perhaps the uptown electrician
had done business in the Bowery and had
seen the derelicts who at various times sat
and passed a bottle or lay unconscious in
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the gutter or staggered up to passersby,
drunkenly bumping into them and asking
for money.

Most of the Bowery's 7,600 homeless
men slept in lodging houses that required
them to vacate the rooms during the day.
Having nowhere else to go and nothing
else to do, they would loiter on the street —
standing silently on the sidewalks, leaning
against walls, or shuffling slowly along,
alone or in groups. In cold weather they
would wear two coats and several suits of
clothes at once and would sometimes
warm themselves around a fire they would
keep going in a city garbage can. At night
those without lodging crawled into dis-
carded boxes, slept on the sidewalks, on
doorsteps, and street corners, or sprawled
side by side next to the bars. Thefts were
commonplace; a man’s pockets might be
searched ten or twenty times while he
slept. The rates of hospitalization and
death in the Bowery were five times higher
than the national average, and many of
the homeless men bore marks of recent
injuries or violence.

Prabhupida’s loft, at 94 Bowery, was six

blocks south of Houston Street. At
Houston and Bowery, derelicts converged
in the heavy crosstown traffic. When cars
stopped for the light, bums would come
up and wash the windshields and ask for
money. South of Houston, the first blocks
held mostly restaurant supply stores, lamp
stores, taverns, and luncheonettes. The
buildings were of three and four stories —
old, narrow, crowded tenements, their
faces covered with heavy fire escapes.
Traffic on the Bowery ran uptown and
downtown. Cars parked on both sides of
the street, and the constant traffic passed
tightly. During the business day, working.
people passed briskly among the slow-
moving derelicts. Many of the store win-
dows were covered with protective iron
gates, but behind the gates the store
owners lit their varieties of lamps and
arrayed their other merchandise to at-
tract prospective wholesale and retail
customers.

Ninety-four Bowery was just two doors
north of Hester Street. The corner was
occupied by the spacious Half Moon
Tavern, which was frequented mostly by



At 94 Bowery (left) Srila Prabhupada (above)
used an “artist-in-residence” loft for chanting
Hare Krsna, lecturing, and translating Srimad-
Bhagavatam into English.

neighborhood alcoholics. Above the
tavern sat a four-story Bowery flophouse,
marked by a neon sign —“Palma House"—
which was covered by a protective metal
cage and hung from the second floor on
large chains. The hotel’s entrance at 92
Bowery (which had no lobby, but only a
desolate hallway covered with dirty white
tiles) was no more than six feet from the
entrance to 94.

Ninety-four Bowery was a narrow, four-
story building. It had long ago been
painted gray and bore the usual facing
of massive black fire escapes. A well-worn
black double door, its glass panels rein-
forced with chicken wire, opened onto
the street. The sign above the door read
“A.LR. third and fourth floors,” indicating
that artists-in-residence occupied those
floors.

The first floor of the next building north,
96 Bowery, was used for storage, and its
front entrance was covered with a rusty
iron gate. At 98 Bowery was another
tavern—Harold's—smaller and dingier
than the Half Moon. Thus the block
consisted of two saloons, a flophouse, and
two buildings with lofts.

Temple in a Loft

In the 1960, loft living was just begin-
ning in that area of New York. The city
had given permission for painters, musi-
cians, sculptors, and other artists (who
required more space than available in most
apartments) to live in buildings that had

been constructed in the nineteenth cen-
tury as factories. After these abandoned
factories had been fitted with fireproof
doors, bathtubs, shower stalls, and heating,
an artist could inexpensively use a large
space. These were the A.LR. lofts.

Harvey Cohen’s loft, on the top floor of
94 Bowery, was an open space almost a
hundred feet long (from east to west) and
twenty-five feet wide. It received a good
amount of sunlight on the east, the Bowery
side, and it also had windows at the west
end, as well as a skylight. The exposed
rafters of the ceiling were twelve feet
above the floor.

Harvey Cohen had used the loft as an
art studio, and racks for paintings still
lined the walls. A kitchen and shower area
were partitioned off in the northwest
corner, and a room divider stood parallel
with the Bowery about fifteen feet from
the Bowery-side windows. This divider did
not run from wall to wall, but was open at
both ends, and it was several feet short of
the ceiling.

It was behind that partition that Srila
Prabhupada had his personal living area.
A bed and a few chairs stood near the
window, and Prabhupada had set his
typewriter on his metal trunk, next to the
small table where he kept his stacks of
Bhagavatam manuscripts. He had also
strung a clothesline for drying his dhotis.

On the other side of the partition was a
dais, about ten feet wide and five feet
deep, on which Prabhupada sat during his
kirtanas and lectures. The dais faced west,
toward the loft’s large open space. In that
open area were a couple of rugs and an
old-fashioned solid wood table. Before
leaving for California, Harvey had painted
a canvas depicting Lord Caitanya dancing
with His associates, and this stood on an
easel in the open area.

The loft was a four-flight walk up, and
the only entrance, usually heavily bolted,
was a door in the rear, at the west end.
This door opened into a hallway, which
led to the right for a few steps and finally
into the open area. If a guest entered
during a kirtana or lecture, he would see
Srila Prabhupada about thirty feet from
the entrance, seated on his dais. At other
times, a guest might enter and find the
whole loft dark, with alight visible only on
the other side of the partition, where
Prabhupada was working.

Srila Prabhupada was living on the
Bowery, sitting under a small light, while
hundreds of derelicts also sat under hun-
dreds of naked lights on the same city
block. He had no more fixed income than
any derelict in the area, nor any greater
surety of a permanent residence. Yet his
consciousness was entirely different. He
was translating Srimad-Bhagavatam into
English, speaking to the world through his

Bhaktivedanta purports. His duty, whether
in a fourteenth-floor apartment on River-
side Drive or in a corner of a Bowery loft,
was to establish Krsna consciousness as
the prime necessity for all humanity. He
went on with his translating and with his
constant planning and dreaming of a
temple for Krsna in New York City. Be-
cause his consciousness was absorbed in
Krsna's universal mission, he did not
depend on his surroundings for shelter.
Home for him was not a matter of bricks
and wood, but of taking shelter of Krsna
in every circumstance. As Prdbhupada had
said to his friends uptown, “Everywhere is
my home,” whereas without Krsna's shelter
the whole world would be a dangerous
place.

Often, Srila Prabhupada would refer to
a scriptural statement that people in the
material world live in three different
modes: goodness, passion, and ignorance.
Life in the forest is in the mode of good-
ness, life in the city is in passion, and life in
a degraded place like a liquor shop, a
brothel, or the Bowery is in the mode of
ignorance. But to live in a temple of Visnu
is to live in the spiritual world, Vaikuntha,
which is transcendental to all three mate-
rial modes.

But is a Bowery loft a temple? At least
this loft, when Prabhupada was holding
his meetings and performing kirtana there,
unquestionably was. And when he was
behind the partition, working in his corner
before the open pages of Srimad-
Bhagavatam, that room was as good as his
room back at Radha-Damodara temple in
Vrndavana, India.

“The Energy of
Being Close to Him”

News of the Swami's presence in the
Bowery loft spread, mostly by word of
mouth at the Paradox restaurant, and
people began to come by in the evening to
hear and chant with him. The musical
kirtanas were especially popular on the
Bowery, since the Swami’s new congrega-
tion consisted mostly of local musicians
and artists, many of whom responded more
to the transcendental music than to the
philosophy. Every morning he would hold
a class on Srimad-Bhagavatam, attended
usually by David Allen, Robert Nelson,
and another boy, and he would still oc-
casionally teach cooking to whoever was
interested. He was almost always available
for personal talks with any inquiring
visitors or with his new roommate David.

David Allen had heard that Harvey
Cohen was moving to San Francisco if he
could sublet his A.L.R. loft. Harvey hadn’t
known David very long, but on the night
before Harvey was to leave, he coinci-
dentally met David three different times
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in three different sections of the Lower
East Side. Harvey took this as a sign that
he should rent the loft to David—but he
specifically stipulated that Srila Prabhu-
pada should move in with him.

Srila Prabhupada and David Allen got
on well together. Although each had his
own designated living area in the large
loft, the whole place soon became domi-
nated by Srila Prabhupada’s preaching
activities. At first, Srila Prabhupada con-
sidered David an aspiring disciple. Writing
to his friends in India, he described his
relationship with the American boy.

He was attending my class at 72nd Street
along with others |Prabhupada wrote ), and
when I experienced this theft case in my
room, he invited me to his residence. So |
am with him and training him. He has
good prospects because already he has
given up all bad habits. In this country,
illicit connection with women, smoking,
drinking, and eating of meats are common
affairs. Besides that, there are other bad
habits, like using |only | toilet paper [and
not bathing| after evacuating etc. But by
my request he has given up ninety percent
of his old habits, and he is chanting maha-
mantra regularly. So I am giving him the
chance, and I think he is improving.
Tomorrow I have arranged for some
prasadam distribution, and he has gone to
purchase some things from the market.

When David had first come to the
Bowery, he appeared like a clean-cut
college student. He was eighteen years
old, about six feet tall, blue-eyed, hand-
some, and intelligent-looking. Most of his
new friends in New York were older and
considered him a “kid.” David’s family
lived in the Midwest, and his mother was
paying one hundred dollars monthly to
sublease the loft. Although David did not
have much experience, he had read that a
new realm of mind expansion was available
through psychedelic drugs, and he was
heading fast into the hazardous world of
LSD. His meeting with Srila Prabhupada
came at a time of radical change and
profoundly affected his life.

It was a really good relationship I had
with the Swami |David relates |, although I
was overwhelmed by the tremendous
energy of being that close to him. It
spurred my consciousness very fast. Even

my dreams at night would be so vivid of

Krsna consciousness. I was often sleeping
when the Swami was up, because he was
up late in the night working on his trans-
lations. That's possibly where a lot of the
consciousness and dreams just flowed in,
because of that deep relationship. It also
had to do with studying Sanskrit. There
was a lot of immediate impact with the
language. The language seemed to have
such a strong mystical quality, the way he
translated it word for word.
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Prabhupada’s old friend from uptown,
Robert Nelson, continued to visit him on
the Bowery. Robert was impressed by
Prabhupada’s friendly relationship with
David, who he saw was learning many
things from the Swami. Robert bought a
small American-made hand organ, similar
to an Indian harmonium, and donated it to
David for chanting with Prabhupada. At
seven in the morning, Robert would come
by, and after Bhagavatam class he would
talk informally with Srila Prabhupada,
telling his ideas for making records and

“We started this
conversation,
and he mentioned
Lord Caitanya and
the whole thing.
He came out
with this flow
of strange things
to me, right there
in the street.”

selling books. He wanted to continue
helping Srila Prabhupada as he had done
uptown. They would sit in chairs near the
front window, and Robert would listen
while Prabhupada talked for hours about
Krsna and Lord Caitanya.

Saffron in a Dingy Alcove

New people began coming to see
Prabhupada on the Bowery. Carl Yeargens,
a thirty-year-old black man from the
Bronx, had attended Cornell University
and was now independently studying
Indian religion and Zen Buddhism. He
had experimented with drugs as “psyche-
delic tools,” and he had an interest in the
music and poetry of India. He was in-
fluential among his friends and tried to
interest them in meditation. He had even
been dabbling in Sanskrit.

I had just finished reading a book |he
relates| called The Wonder That Was
India. I had gotten the definition of a
sannydast and a brahmacari and so forth.
There was a vivid description in that
particular book of how you could see a
sannyasi coming down the road with his
saffron robe. It must have made more than

just a superficial impression on me,
because it came to me this one winterish
evening. I was going to visit Michael
Grant—probably going to smoke some
marijuana and sit around, maybe play
some music —and I was coming down
Hester Street. If vou made a left on
Bowery, you could go up to Mike'’s place
on Grand Street. But it s funny that I chose
to go that way, because the shorter way
would have been to go down Grand Street
and then make a right on Bowery. Anyway,
I decided to go down Hester and then
make a left, and all of a sudden I saw in
this dingy alcove a brilliant saffron robe.
As [ passed I saw it was Swamiji knocking
on the door, trying to gain entrance. There
were two bums hunched up against the
door. It was like a two-part door—one
door was sealed, and the other was locked.
The two bums were lving on either side of
Swamiji. One of these men had actually
expired—which often happened, and you
had to call the police or health department
to get them.

Idon't think I saw the men lying in the
doorway until [ walked up to Swamiji and
asked him, ‘Are you a sannyasi?” And he
answered yes. We started this conversation
about how he was starting a temple, and
he mentioned Lord Caitanya and the
whole thing. He just came out with this
flow of strange things to me, right there in
the street. But I knew what he was talking
about somehow. I had the familiarity of
having just read this book and delved into
Indian religion. So I knew that this was a
momentous occasion for me, and I wanted
to help him. We banged on the door, and
eventually we got into the loft. He invited
me to come to a kirtana, and I came back
later that night for my first kirtana. From
that point on, it was a fairly regular
thing—three times a week. At one point
Swamiji asked me to stay with him, and |
stayed for about two weeks.

It was perhaps because of Carl’s interest
in Sanskrit that Prabhupada began holding
a Sanskrit class in the loft. Every day he
taught a few students how to form the
letters of the alphabet and pronounce the
Sanskrit sounds. He used a chalkboard he
had found in the loft, and his students
wrote their exercises in notebooks. Carl
and a few others would spend hours
working on Sanskrit with Prabhupada,
who would look over their shoulders to
see if they were writing correctly and
would review their pronunciation. The
boys were learning not only Sanskrit but
the instructions from Bhagavad-gita. Each
day Prabhupada would give them a dif-
ferent verse to write down in the Sanskrit
alphabet (devandgari), transliterate into
the Roman alphabet, and then translate
word for word into English. But their

(continued on page 33)



The Vedic Observer

An Astronomer Who Says
“We’re Alone” in Our Galaxy

by JAYADVAITA SWAMI

‘ ‘ ? e inhabitants of earth are quite
likely the only civilized beings in our
galaxy. So contends a scientific study that
recently won front-page attention in the
“Science” section of the New York Times.
Dr. Michael H. Hart, an astronomer at
Trinity University (San Antonio, Texas),
assembled data about the conditions under
which life apparently arose and evolved
on earth. He fed this data into a computer
and ran through a series of mathematical
calculations: If the earth, he wanted to
know, had been closer to or farther from
the sun, what would the earth’s atmos-
phere have been like, and what would
have been the chance that life could have
arisen and developed?

According to the Times, Dr. Hart's
studies assumed that two basic planetary
conditions are necessary for the creation
of life and the evolution of an advanced
civilization.

“The first condition;" the Times re-
ported, “is that prevailing temperatures
must be moderate, and the second is that
they must remain so continuously for at
least 3.7 billion years—the time that
elapsed on this earth between the origin of
life and our present level of evolution”’

Dr. Hart discovered that if the earth had
been five percent closer to the sun, a
runaway “greenhouse effect” would have
taken place, broiling the atmosphere at
temperatures close to 900 degrees. And
had the earth been even one percent
farther away, it would have been a cold,
barren desert. In either case, the origin
and development of life as we know it
would have been impossible.

But what of life on planets orbiting other
suns? Dr. Hart ran more variations through
the computer and calculated, for stars of
varying size and brilliance, the inner and
outer boundaries of a “continuously habit-
able zone" within which a planet would
have to orbit—for at least 3 or 4 billion
years— to provide an atmosphere suitable
for life's origin and evolution to the
advanced living forms we know.

His results show these zones to be
surprisingly narrow. And since few if any
planets are likely to have orbited con-
tinuously within these narrow corridors
for the aeons required, Dr. Hart suggests
that civilized life on other planets must be
exceedingly rare. At least in our galaxy,
he suggests, we are indeed quite likely
alone.

With scientific acumen, Dr. Hart
acknowledges that his calculations may
need adjustment or revision. But he has
assiduously tried to take into account all
known and relevant variables, and he
presents his findings with the confidence
of a professional who has done his best to
cover all the angles. Still, Dr. Hart's scien-
tific findings are not nearly as well-
grounded as they would seem. Despite all
the mathematical rigor to which he has
subjected his computerized simulations,
his theories rest upon certain fundamental
postulates that just don’t stand up to a
close look.

To be specific: Dr. Hart has built into
his theories two broad but utterly
unnecessary assumptions.

First, he has assumed (but not demon-
strated) that life can, in his words, “spon-
taneously arise” from a combination of
material elements.

Second, he has apparently assumed (but
again failed to demonstrate) that the only
conditions under which life can “sponta-
neously arise and evolve” are conditions
the same as, or at least closely resembling,
the conditions under which this process
supposedly took place on earth.

These notions, we submit, are not facts,
nor even reasonable assumptions. Rather,
they are the researcher's own biases or
beliefs. Indeed, they are part of a modern
scientific mythology; they peek out at us
from amidst Dr. Hart’s algorithms and
equations like curious unicorns and
centaurs.

Elsewhere in his writings Dr. Hart has
insisted, “Any scientific theory must be
based upon evidence." So let us subject

Dr. Hart’s assumptions to his own test.

First, what about the assumption that
life can “spontaneously arise” from matter?
Is there any justification for such a claim?
If we were to propose the opposite —that
life arises from life —our evidence would
be abundant. We directly perceive that
living beings take birth from other living
beings. Living trees come from living
seeds, living seeds from living trees. Living
babies come from living mothers. Since
the beginning of history, reliable observers
have reported that life comes from life.

But where is the example of a living
being that has spontaneously arisen from
matter? No such being has yet come
forward. Why not?

If Dr. Hart can bring forward even one
such spontaneously manifested creature,
we will gratefully offer our apologies, and
the entire scientific world will undoubtedly
offer its highest acclaim. But until that
time, we feel obliged to regard Dr. Hart’s
first assumption—that life can spontane-
ously arise from matter—as humbug.
Evidence refuses to support it.

What about Dr. Hart's second assump-
tion —that life could arise and evolve only
in an atmosphere the same, or very nearly
the same, as that in which it arose and
evolved on earth?

Of course, to begin with, if there is no
convincing evidence that life did in fact
“spontaneously arise” on earth, the rest of
the proposition is more or less meaning-
less. And did life on earth, however it
arose, gradually evolve from one-celled
forms to civilized human beings? Archaeo-
logical, geological, and mathematical
evidence—or lack of evidence —makes
even this venerable theoretical assumption
seem increasingly doubtful.

But beyond all this, why should we at all
assume that life—whether civilized or
primitive —could exist only under condi-
tions similar to those on earth? This may
be true of life as we know it—but then
again there may be forms of life about
which we know absolutely nothing. May
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there not be forms of life that thrive under
conditions we ourselves would find un-
bearable? Why must all forms of life —even
all forms of civilized life —be like the life
found here on earth?

A scientific theory, Dr. Hart says, must
be based upon evidence. But surely scien-
tists have no evidence that living beings
can’t live in the universe unless they live
like us. We may be able to say how we are
living, and we may honestly admit that we
have seen no beings elsewhere living
otherwise —but that is a statement about
the limits of what we have seen, not about
the limits of what may or may not exist. To
say that what we haven’t seen cannot exist
is arbitrary, arrogant, and closed-minded.
What we should say, if we are to be honest,
is that we don’t know.

And that's just what an honest scientist
does say. “You ask me whether there's
extraterrestrial intelligence.” says an as-
tronomer who asked the Times that he
not be identified. “My reply is that maybe
there's something out there and maybe
not. Your guess is as good as mine —and
don’t let any astronomer tell you
otherwise.”

This is where Krsna comes in. While
scientists can do little more than guess
and speculate about whether or not there's
life on other planets, the devotees of Krsna
already know in detail what's out there.

The Vedic literatures —the writings that
form the basis of the Krsna consciousness
movement—give explicit information
about the prevailing atmospheres on other
planets and about the living beings who
reside on planets other than our own.

Closer to home, the Vedic literatures
give us a clear and reasonable explanation
of what the phenomenon we call life
actually is.

According to the Bhagavad-gita, which
presents the fundamental principles of
Vedic knowledge, the living being is in
essence an infinitesimal but extremely
powerful spark of consciousness. By its
very nature, that spark of conscious energy
is permanent; it has no beginning and no
end, although it resides within a body that
is temporary. While present within the
body, the conscious spark animates the
body with intelligent vitality, and after the
spark dwells within the body for some
time, the laws of nature force it to leave
the body, bringing about the phenomenon
we call death.

At death the spark of consciousness—
the actual living entity —doesn’t actually
die, but travels to a newly created body,
which it then inhabits and invests with life,
until death again takes place. So birth,
death, and rebirth follow one another in a
continuous cycle.

The living being travels not only from
one body to another but from one species
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to another, although by nature’s laws he
forgets, each time he is reborn, what he
felt, did, and learned in his previous body.

The Gita is careful to point out that
although the bodies in which conscious-
ness lives are repeatedly created and de-
stroyed, the consciousness itself never
takes birth or dies. In the Gita’s words,
consciousness is “unborn, eternal, ever-
existing, undying, and primeval.”

In other words, according to the Gira,
life doesn’t have to wait three or four
billion years_until it can cook into exis-

Even on earth,
creatures live
everywhere. So
why shouldn’t
other living beings
live anywhere
in the creation,
clothed by nature
in bodies matched
to the environment?

tence in some tepid chemical stew. Nor
can life be scorched, frozen, burned,
or exploded out of existence. The liv-
ing spark can live anywhere, under any
conditions.

Indeed, the Gira tells us that there are
countless numbers of conscious living
entities and that they live everywhere,
throughout the entire universe.

Even on earth, with its varied environ-
mental extremes, living creatures live
virtually everywhere, in bodies properly
suited to their surroundings. The jellyfish
couldn’t change places with the aardvark
or the eagle, nor the penguin with the
butterfly, the salamander, or the rainbow
trout. Yet each lives comfortably in its
natural home. There are living beings on
the land, in the sky, in the water, and from
Vedic literature we learn that there are
also living entities in fire, in bodies suitable
for a fiery environment. A human being,
when properly suited up, can survive even
underwater, amidst fire, or in outer space.
So why shouldn't other living beings be
able to live anywhere in the creation,
clothed by nature in bodies matched to
their environment?

Certainly it is reasonable that they

should, and the Vedic literatures tell us
that in fact living beings reside everywhere
throughout the creation.

Of course, one may not wish to accept
the statements of the Vedic literatures as
facts. That is one’s prerogative. But in
India, at least, self-realized sages of
extraordinary erudition and perceptivity
have for countless generations accepted
the Vedic writings as thoroughly reliable
sources of knowledge. Vedic sociological
predictions made thousands of years ago
have proved true in recent days in precise
detail. And the great Indian botanist Sir
Jagadis Chandra Bose won scientific ac-
claim primarily by empirically verifying
botanical information given in the Vedas
and presenting it to his European col-
leagues in conventional scientific form.

Quite possibly a time will come when
the Vedic information about extrater-
restrial life will also come to be verified
empirically —but we may have to wait
decades, centuries, or even thousands or
millions of years. Meanwhile, the Vedic
literatures offer a shortcut: if one accepis
the Vedic statements on their own authori-
ty,one immediately gets detailed informa-
tion infinitely more reliable than Dr. Hart's
computerized simulations and more
extensive than we could ever hope to
gather by imperfect scientific research.

According to the Vedic literatures, all
the planets in the universe are inhabited,
many of them by civilizations far more
advanced than our own.

But then, argues the astronomer. by now
we should certainly have seen these other
beings. To which we counter that until the
mid-1800's we had not even seen the
common gorrilla, although it lives in great
numbers right here on earth. well within
reach of our universities and scientific
institutes.

We ought to admit, then, that our vision
islimited, our senses feeble and imperfect.

Yet even if we were somehow able to
visit all the various planets of the universe
and shake hands with our extraterrestrial
neighbors, we would still not have solved —
any more than they — the basic problem of
our existence, the problem of repeated
birth and death. From Bhagavad-gita we
learn that even if we could live on the
highest planet. known as Brahmaloka,
whose inhabitants enjoy a duration of life
practically inconceivable to the residents
of earth, we would still have to die, and
then come back in another body.

This ultimate problem, the problem of
birth and death, can be solved—but only
by purification of consciousness, and not
by any amount of speculative scientific
research. Human life is meant for solving
this problem, and one should seriously try
1o understand how to do so, before another
lifetime comes to an end. e



MANIFESTO

(continued from page 4)

Activities in the material nature are
different from activities in the spiritual
nature. Though the spirit soul is eternal
(as we have explained), the activities are
temporary. The Krsna consciousness
movement aims at placing the spirit soul
in his eternal activities. We can practice
eternal activities even when we are mate-
rially engaged. To act spiritually simply
requires direction, but it is possible, under
the prescribed rules and regulations.

The Krsna consciousness movement

teaches these spiritual activities, and if
one is trained in such spiritual activities,
one is transferred to the spiritual world, of
which we get ample evidence from the
Vedic literatures, including the Bhagavad-
gita. The spiritually trained person can be
transferred to the spiritual world easily —
by change of consciousness.
Consciousness is always present,
because it is the symptom of the living
spirit soul, but at the present moment our
consciousness is materially contaminated.
For instance, water pouring down from a
cloud is pure, but as soon as the water
comes in touch with the earth it becomes

muddy —immediately. Yet if we filter the
same water, the original clearness can be
regained. Similarly, the Krsna conscious-
ness movement is the process of clearing
our consciousness. And as soon as our
consciousness is clear and pure, we are
eligible to be transferred to the spiritual
world, for our eternal life of knowledge
and bliss. This is what we are hankering
forin this material world, but we are being
frustrated at every step, on account of
material contamination. Therefore, this
Krsna consciousness movement should be
taken very seriously by the leaders of

human society. o]

BOWERY

(continued from page 30)

interest in Sanskrit waned, and Srila
Prabhupada gradually gave up the daily
classes to spend time working on his own
translations of Srimad-Bhagavatam.
Prabhupada’s new friends may have
regarded these lessons as Sanskrit classes,
but actually, of course, they were bhakti
classes. Srila Prabhupada had not come to
America as an ambassador of Sanskrit; his
Guru Maharaja, his spiritual master, had
ordered him to teach Krsna consciousness.
But he had found in Carl and some of his
friends a desire to investigate Sanskrit, so
he encouraged it. As a youth, Lord
Caitanya also had started a Sanskrit

school, with the real purpose of teaching
love of Krsna. He would teach in such a
way that every word meant Krsna, and
when His students objected He closed the
school. Similarly, Prabhupada had no
mission to perform on behalf of Sanskrit
linguistics, and when he found that the
interest of the A.LLR. bohemians in San-
skrit was transitory, he gave up holding
these classes.

By the standard of classical Vedic
scholars, it takes ten years to master
Sanskrit grammar. And if one does not
start until his late twenties or thirties, it is
usually too late. Certainly none of
Prabhupada’s students were thinking of
entering a ten-year concentration in San-
skrit grammar, and even if they were, they

would not have realized spiritual truth
simply by becoming grammarians.
Prabhupada thought it better to use his
Sanskrit background to follow the Sanskrit
commentaries of the previous authorities
and translate the verses of Srimad-
Bhagavatam into English. Otherwise, the
secrets of Krsna consciousness would
remain locked away in the Sanskrit.
Teaching Carl Yeargens devandgart,
sandhi, verb conjugations, and noun de-
clensions was not going to give the people
of America transcendental Vedic knowl-
edge. It was better, Prabhupada thought,
to use his proficiency in Sanskrit for
translating many volumes of the
Bhagavatam into English for millions of

potential readers. pe
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International Society for Krishna Consciousness
Founder-Acarya His Divine Grace A. C. Bhaktivedanta Swami Prabhupada

'BECOME A PATRON MEMBER

Many people want to dedicate themselves to Krsna consciousness, but because of business, family, or
other commitments, they aren’t able to take part directly in ISKCON’s projects. Yet through the
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You’ll help:

Membership benefits include a free subscription to BACK TO GODHEAD and monthly newsletter
packages with current ISKCON events, special publications, transcendental photos, Indian sweets,
and more. Above all, you’ll get the satisfaction of doing something for Krsna.

For more information, check appropriate box in coupon on last page.

agricultural projects

food distribution

BACK TO GODHEAD 33



NCOTES

(continued from page 36)

Huge amounts of farming land in America
are taken up to grow corn and other feed
for fattening up doomed cattle. Much of
the same land could be used to grow grains
for human consumption, and because
grains yield many times greater food value
when consumed directly than when

transformed into meat, this would alleviate
world hunger. At any rate, what with the
pressures of inflation, Americans may
eventually find it impossible to maintain
their “high standard™ of meat-eating.
The biggest superstition of the meat-
eater is that without meat he cannot be

“healthy. But proteins and vitamins that are

available in meat are also amply provided
in nature’s diet of grain, nuts, beans, and
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For spiritual realization, all you really need is the chanting
of the Hare Krsna maha-mantra.But to enhance your
spiritual life, you may want to add the items listed below.

:
i
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i
L

Karatalas: pure bell-

metal hand cymbals
used in chanting the Hare
Krsna maha-mantra. Im-
ported from India. $12.00/
pair.

Mrdanga Drum:

lightweight, double-
headed Indian-style drum
used in chanting the maha-
mantra. Unbreakable.
Comes with an instruction
book and cassette instruc-
tion tape. $79.50.

Yogi Pants: from

India. Comfortable,
loose-fitting cotton. Avail-
able in short, medium, and
long—please specify on
order form. $7.95.

Kurtas: traditional

Indian-style shirts. All-
cotton, long-sleeve. Avail-
able in small, medium, and
large—please specify on
order form. $8.95.

Tapestries: colorful
Madras cloth, for bed-
spreads, curtains, pillow
cases, wall hangings, or
clothing material.

a) Twin-size {8' x 9') $5.95 each
b) Double-size (7'’ x 9') $7.95
each. Colors: yellow, orange, red,
purple, blue, green—please
specify on order form.

milk products. The Krsna conscious diet
provides ample protein in preparations
such as capatis (whole-wheat bread pat-
ties) and dahl (split-pea or mungbean
soup). As the New York Times noted re-
cently, new discoveries about the habits of
early men on this planet show that man is
actually intended to be a fruit-eater, and
that his present diet of meat is harmful
to him.

Even among animals, the cow is con-
sidered special, and this is based not on
myth but on reason. The magnanimous
cow requires only a little grass, which is
available naturally in the pasture, and in
return she gives abundant milk, not only
for her calves but also for the human
family. And thus she supplies mankind
with food rich in vitamins. In the original
Vedic culture, life was rural and agrarian,
and each man kept several cows and grew
his own produce on his own land. He also
used bulls to plow the fields. We may think
that a life based on drawing milk from the
cow and crops from the bull is primitive
and peculiar, but the artificiality of our
present mechanized, urbanized way of life
is becoming obvious, even to the die-hard
champions of technological progress, and
the day may not be far off when man will
actually be forced to return to these
natural ways of life. Reverence for mother
cow is not useless but practical, and
therefore Lord Krsna advises in the
Bhagavad-gita that a section of humanity,
the agriculturalists, should take protection
of the cow as part of their social duty.

What is at stake is America’s role of
world leadership. Our leadership does not
consist merely in maintaining the highest
material standard or the biggest military
power. It is a leadership that has always
been essentially spiritual. This is the
meaning of the U.S. stand on human rights,
Commentators who recognize our meral
decay offer various suggestions about
“moral rearmament” We suggest that
those who are interested in a spiritually
vital America give unprejudiced delib-
eration to the points we have made
regarding the sin of animal slaughter.
Although our moral deficiencies are mul-
tiple, the'bad reactions resulting from the
single anomaly of animal slaughter are
enough to offset all humanitarian or
religious improvements that may other-
wise appear in our American way of life.
Reaction to sinful activities is known in
Vedic philosophy as karma, and the slaugh-
terhouse is bringing severe reactions (bad
karma) upon our society. Cow killing is
killing America. And to halt this bad effect,
we need not adopt artificial ideas, but just
turn sincerely to the unavoidable meanings
of the Golden Rule and “Thou shalt not
kil —SDG
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trict Nadia); Mew Delhi, India—21A Feroze Gandhi Rd., Lajpat Nagar Ill, New Delhi 110
024/ 824-590; Tehran, Iran—3 Shemshad, Avenue Kakh/ 644272; Tel Aviv, Israel—
147 Hanassi S1, Herzliya Pituah / 938-846; Vrindavan, India— Krishna-Balarama Man-
dir, Bhaktivedanta Swami Marg, Raman Reti, Vrindavan, Mathura, U.P/178.

FARMS: Hyderabad, India—P.0. Dabilpur Village, Medchal Talug, Hyderabad District
501401; Mayapur, India—(contact ISKCON Mayapur).

AUSTRALASIA: Adelaide, Australia—13-A Frome St/ (08)223-2084; Auckland,
New Zealand—R.D. 2, Kumeu /| 412-8075; Lautoka, Fiji—5 Tavewa Ave./ 61-633 ext.
48 (mail: cio P.O. Box 125); Melbourne, Australia—197 Danks St, Albert Park, Mel-
bourne, Victoria 3206/ 699-5122 (mail: clo P.O. Box 125); Sydney, Australia—
50 Buckingham St., Surry Hills / (02)699-4471 (mail; clo P.O. Box 493, St Mary's, N.S.W.
2760),

FARMS: Auckland, New Zealand (Mew Varshana)—contact ISKCON Auckland:
Murwillumbah, Australia (New Govardhana) —'Eungella, Tyalgum Rd. via Murwillum-
bah, N.SW., 2484/ 066-721903 (mail: c/o P.O. Box 6B7).

EUROPE: Athens, Greece— 133 Solonos; Amsterdam, Holland—Herengracht 96/
020-24 94 10; Barcelona, Spain—Pintor Fortuny 11, Barcelona, 1/ 319-69-53; Dublin,
Ireland—2 Belvedere Place, Dublin 1; Duedingen, Switzerland—Im Stillen Tal, CH
3186 Duedingen (FR)/ (037) 43.26.97; Frankfurt a. Main, W. Germany— Schioss Ret-
tershof uber, 6233 Kelkheim, Ts./ 06174-21357; London, England (city)— 10 Scho St..
London W1 /01-437-1835; London, England (country) —Bhaktivedanta Manor, Letch-
more Heath, Wattard, Hertfordshire WD2 BEP | Radiett (09276) 7244; Madrid, Spain—
Calle Arturo Sorio No. 209; Milan, Italy—Via A Volta 19, Gallarate 20131 (VR)/
0331-783-268; Paris, France—4 rue Le Sueur, Paris 75016 / 500-63-58; Rome, Italy—
Salita del Poggic Laurentino 7, Rome 00144/ (06)593-075; Stockholm, Sweden—
Korsnas Gard, 140 32 Grodinge / 0753-29151; Vienna, Austria— 2103 Langenzersdorf,
Haaderslrasse 28/ 02244-29912,

FARMS: Valencay, France (New Mayapur) —Lucay-Le-Male, 36 600/ (54)40-23-26:
London, England—(contact Bhaktivedanta Manor); Perignano, ltaly—Via Delle
Colline, Localita, La Meridiana, Perignano, Pisal (0587)-616194,

LATIN AMERICA: Belo Horizonte, Brazil—Rua Horizontal, 39, Sagrada Familia/
461-5148,; Bogotd, Colombia—Carrera 3A No, 54-A-72, 480091 / 255-9842; Cali, Col-
ombia—Calle 13N, No. 3N-37 (301); Caracas, Venezuela—Calle Luis Roche No. 61,
Colinas de los Chaguaramos/ 751-3026; Cuzco, Peru—ISKCON, Lechugal Mo, 48;

Feira de Santana, Brazil—Rua Domingos Barbosa de Aravio, 337, Kalilandia, Bahia:
Georgetown, Guyana— 24 Uitvlugt Front, West Coast Demerara: Guadalajara, Mex-
ico—Ave Las Americas Mo, 225, Sector Hidalgo, Guat la City, Guat
Segunda Calle 6-26, Zona 13/ 310833; Gurabo, Puerto Rico—Box 215 B, Route 181,
Santarita 00658; Lima, Peru—976 Jiron Juan de la Fuente, San Antonio Miraflores /
47-18-10; Mexico City, Mexico—Gab. Tiburcio Montiel 45, San Miguel Chapultepec,
Mexico D.F. 18/ (905)277-3124; Panama Cily, Panama—43-58 Via Espafa Altos, Al
Lado del Cine, Bella Vista: Quito, Ecuador—Apartado Postal 2384: Recife, Brazil—
Rua Leonardo Arco Verde 211, Madalena, Pernambuco, 50.000; Rio de Janeiro,
Brazil—Estrada Velha de Tujuca 280, Usina c/o Klavin; Salvadaor, Brazil—Itapoan Rua
Olegario 99, Bahia, St. Augustine, Trinidad and Tobago—Gordon St. at Santa
Margarita Circular Rd. | 662-4605: San Pedro, Costa Rica—C.32 A 42 Montes de Oca /
25-44-57; San Salvador, El Salvador—67 Avenida Sur No. 115, Colonia Escalon / 243
445; Santiago, Chile—Eyzaguirre 2404, Puente Alto/ 283 Santo Domingo,
Dominican Republic—Calle Cayetano Rodriguez Mo. 36 / 688-1318; Sao Paulo, S.P.,
Brazil—Rua Pandia Calégeras, 54, Liberdade, 01525 / 270-3442.

FARMS: Pindamonhangaba, S.P., Brazil (New Gokula)—Ribeirac Grande CP. 108,
12,400,

NORTH AMERICA (CAMNADA): Edmonton, Alberta—11008 131st St/ (403)-
453-7196; Halifax, Nova Scotia— 17 Lynn Dr., Dartmouth, B2Y 3VB/ (902)469-0003;
Montreal, Quebec— 1626 Pie IX Boulevard, H1V 2C5/ (514) 527-1101; Ottawa, On-
tario— 1429 Cyrville Rd. K1B 3L7 / (613)741-8518; Toronto, Ontario— 243 Avenue Rd.
MSR 2J6/ (416)922-5415; Vancouver, British Columbia—5580 SE. Marine Dr,
Burnaby V5J 3G8/ (604)433-8216. FARMS: Hemingford, Quebec (Mew Man-
dagram)—315 Backbrush Rd., RR. No. 2, JOL 1HO/ (514)247-3429,

(U.S.A.): Atlanta, Georgia— 1287 Ponce de Leon Ave. NE 30306/ (404)378-9182;
Baltimore, Maryland—200 Bloomsbury Ave, Catonsville 21228/ (301)747-9815;
Berkeley, California— 2334 Stuart St. 94705/ (415) 843-7874; Boston, Massachu-
setts—72 Commonwealth Ave. 02116/ (617)536-1695; Chicago, lllinois—1014
Emerson St. Evanston 60201/ (312)273-3960; Cleveland, Ohio— 15720 Euclid Ave,
E. Cleveland 44112/ (216)851-9367; Columbus, Ohio—99 East 13th Ave. 43201/
(614) 299-5084; Dallas, Texas—5430 Gurley Ave. 75223/ (214)827-6330; Denver,
Colorado— 1400 Cherry St. 80220/ (303)333-5461; Detroit, Michigan—2383 Lenox
Ave 48215/(313)824-6000; Gainesville, Florida—921 5\W. Depot Ave. 32601 / (904)-
377-1496; Hartford, Connecticut—84 Silver Lane 06118/ (203)568-1422; Honolulu,
Hawaii—51 Coelho Way 96817/ (808)595-3947; Houston, Texas—1111 Rosalie St
77004 f (713)526-9860; Laguna Beach, California—644 S. Coast Hwy. 92651/ (714)-
497-3638; Las Vegas, Nevada— 8611 Painted Desert Dr. B9108/ (702)645-4934; Los
Angeles, California—3764 Watseka Ave. 90034/ (213) B71-0717; Miami, Florida—
10800 Caoral Way 33165/ (305)552-1766; New Orleans, Louisiana— 2936 Esplanade
Ave. 70119/ (504)488-7433; New York, New York—340 W. 55th St. 10019/ (212)-
765-8610; Philadelphia, Pennsylvania—41-51 West Allens Lane, 13119/ (215)-
247-4600; Pittsburgh, Pennsylvania—4626 Forbes Ave. 15213/ (412)683-7700;
Portland, Oregon—2805 SE. Hawthorne St 97214/ (503)231-5792; St. Louis,
Missouri—3926 Lindell Ave. 63108 / (314)535-8085; Salt Lake City, Utah—859 Park
St. 84102/ (801)355-2626; San Diego, California— 1030 Grand Ave. Pacitic Beach
92109/ (714)483-2500; Seattle, Washington—400 18th Ave. East 98102/ (206)-
322-3636; Washington, D.C.— 10310 Oaklyn Rd. Potomac, Maryland 20854/ (301)-
299-2100.

FARMS: Carriere, Mississippi (New Talavan)—Rt No. 2, Box 449, 39426/ (601)-
798-6705; Gainesville, Florida—contact ISKCON Gainesville; Hopland, California
(Mount Kailash) —Route 175, Box 469, 95449 / (707)744-1100; Hotchkiss, Colorado
(New Barshana)—P.0. Box 112, 81419/ (303)527-4584; Lynchburg, Tennessee
(Muréri-sevakal—Rt. No. 1, Box 146-A, (Mulberry) 37359/ (615)759-7058;
Moundsville, West Virginia (New Vrindaban)—R.D. Mo. 1, Box 319, Hare Krishna
Ridge 26041/ (304)845-2790; Port Royal, Pennsylvania (Gita-nagari)—R.D. No. 1,
17082/ (717)527-2493,

[< T WHAT IS A MANTRA? In Sanskrit, man means
Hare . Sna “‘mind™ and rra means “*freeing.”” So a mantra is a com-
Hare K_['Sﬂa bination of transcendental sounds that frees our minds

ool from the anxieties of life in the material world.
Krsna Krsna Ancient India’s Vedic literatures single out one mantra
Hare Hare as the maha (supreme) mantra. The Kali-santarana

i Upanisad explains, *‘These sixteen words—Hare Krsna,
Hare Rama Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rima, Hare

= Rima, Rama Rama, Hare Hare—are especially meant
H_‘?lre Rama for counteracting the ill effects of the present age of
Rama Rﬁma quarrel and anxiety.”

Hare Hare

The Ndrada-panicaratra adds, ** All mantras and all pro-
cesses for self-realization are compressed into the Hare

Krsna mahd-mantra.”

Five centuries ago, while spreading the maha-mantra
throughout the Indian subcontinent, Sri Caitanya Maha-
prabhu prayed, **O Supreme Personality of Godhead, in
Your holy name You have invested all Your transcen-
dental energies.”

The name Krsna means *‘the all-attractive one,” the
name Rdma means “‘the all-pleasing one,” and the
name Hare is an address to the Lord’s devotional en-
ergy. So the mahda-mantra means, **O all-attractive, all-
pleasing Lord, O energy of the Lord, please engage me
in Your devotional service.”” Chant the Hare Krsna
maha-mantra, and your life will be sublime. oy
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NOTES FROM THE EDITOR

Meat-eating: the West’s Sacred Cow

Americans tend to scorn India’s recent
national ban on cow slaughter. We have
difficulty appreciating the Hindus' view
that the cows are holy, and most Americans
have little knowledge of how a rural
economy like India’s is dependent on the
life of the cow and her by-products. But a
more basic tenet we all hold dear—the
right to live —is one we should consider in
its relevance to the mass slaughter of cows
and other animals.

In the U.S. there is still strong support
of the commandment “Thou shalt not kill"
Our federal constitution guarantees every-
one the right to “life, liberty, and the
pursuit of happiness.” The protests against
nuclear energy and the lobbying of the
environmentalists put human survival
above other priorities. Our reluctance to
take part in wars is also based on strong
desires to protect American lives as well
as the lives of others. The U.S. govern-
ment’s objections to executions in Iran as
well as our other strong stands on human
rights around the world are examples of
our tendency not to take cheaply the
elimination of human life. Although we in
this country commit a million abortions
yearly, a very significant percentage of
Americans abhor this practice as equal to
murder and so have launched a vigorous
“right to life” movement. And when a
convicted murderer was recently given
the death penalty, opponents of capital
punishment protested that to take the life
even of a habitual criminal was cruel and
inhuman.

But although millions of harmless cows
are slaughtered daily, hardly a single cry
of objection is raised anywhere in the land.
Indeed, almost everyone affirms the killing
of animals by daily eating their flesh. But
there are good reasons to think that the
ethic “Thou shalt not kill” should also be
applied to animals, and especially the
cow,

Many of us rarely even see a live cow.
We see the cartoon figures of Elsie the
Cow and Elmer the Bull on the cartons of
milk, yogurt, and cheese that we get from
the freezer of the supermarket. And we
also see a version of a happy Elsie on
many restaurant signboards. One res-
taurant in New York bears the sign “The
Sacred Cow—Fabulous Steaks.” Another
place, “The Happy Cow Restaurant—Beef
Steaks,” is advertised by a blissful-looking
cow standing in a blazing-hot frying pan.-

Another, “The Jolly Cow,” shows a
Disneyesque cow happily licking her lips
and inviting us to steaks and hamburgers.

But does anyone really believe that the
cow likes to be killed, dances happily in
the frying pan, or relishes the thought of
her flesh being served to casual diners? If
you have ever seen the cows peacefully
grazing or heard their pitiful screams as
they are executed in the slaughterhouse,
you know very well that they have the
same “gut feelings” as humans do re-
garding their own right to live. Yet
slaughtering cows does not disturb the
consciences of billions of meat-eaters,
because they choose not to apply the
ethics of the sacredness of life to animals.
But we should reconsider this double
standard.

Our American ethic draws much from
the Judeo-Christian commandment “Thou
shalt not kill,” as well as from the hu-
manistic Golden Rule: “Do unto others as
you would have others do unto you.” But
we choose to take the commandment to
mean that although thou shalt not kill the
human, thou shalt kill the animal. Mem-
bers of the Krsna consciousness
movement, which is based on the Vedic
scriptures, have basically the same
monotheistic theology as Christianity:
There is a Supreme Being by whose
intelligence and will everything is created,
maintained, and annihilated—and man
can be happy in this life and the next only
by adhering to the codes of religion as
given by God in holy scriptures. “Thou
shalt not kill” is also a tenet of Krsna
consciousness, and it is for this reason that
the followers of Krsna do not kill the cow
or other animals. Krsna devotees have not
taken the protection of the cow as an all-
in-all conclusion of religion, but rather as
a natural consequence of following God's
order not to kill.

Theologically, the reason a God con-
scious person cannot take another’s life is
that he recognizes every person as having
an individual spiritual nature or soul and
thus as being a son of God. The Vedas cite
six symptoms by which we can understand
the presence of the soul in a living being:
birth, growth, production of by-products,
duration, dwindling, and death. These
symptoms signify the difference between
dead matter and a living being. It is
indefensible, therefore, to say that the
human has a soul but an animal like the

cow does not.

“But,” we may say, “the animals cannot
understand philosophy or science.” Still,
this is no reason to kill them. A small child
cannot understand philosophy either, but
that does not mean we can kill him. If an
elderly, successful son approaches his
father and advises him to kill a younger
son because he is only a baby or simply
because he is foolish and less successful,
the father will not agree. Nor does the
Supreme Father approve of the so-called
Christian son who kills the cows and claims
that thisis sanctioned by God the Father.

The Vedic scriptures admit, “One living
being survives by eating another.” Never-
theless, they also advocate nonviolence.
This means that in order to live, one should
keep violence to a minimum. Vegetables
are also a lower form of life, and so, strictly
speaking, being a vegetarian does not in
itself free one from the impiety of violence
and killing. In Krsna consciousness the
taking of life for eating becomes sanctified,
because the devotees eat only food first
offered to God. This act of devotion
transforms eating into taking prasada,
Krsna’s mercy.

But Krsna does not ask for the cow in
such offerings unto Him. When He
appeared on this earth some five thousand
years ago, Krsna Himself showed affection
and favor to the cow. In fact, He personally
took to cowherding. The Bible, Koran,
and Buddhist teachings also stress that
nonviolence is applicable to the animals,
and that their lives should be protected.
Only in dire necessity can one justify the
taking of a life; and selfish indulgence of
the tongue is not a dire necessity.

But meat-eating is truly “a sacred cow”
in America. The beef industry is so
extremely powerful that when President
Carter held a token meatless luncheon at
the White House in 1977, he was sent all
sorts of threatening telegrams. For most
Americans, giving up meat-eating is as
unthinkable as giving up driving. We think
we cannot live without it. And because of
greed and attachment to a standard of
living that allows us to eat meat three
times a day, we refuse to recognize that
“Thou shalt not kill” should, according to
logic, scripture, and common decency,
apply to the animals as well as to men.

There are subreligious arguments, also,
in favor of sparing the life of the cow.

(continued on page 34)
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Climb to the highest consciousness

with the books of His Divine Grace A. C. Bhaktivedanta Swami Prabhupada

Bhagavad-gita As It Is. I e i e L
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Bhagavad-gita, the most
loved and revered of
India's ancient books of
knowledge. Thisis the
most important book with
which to embark on the
spiritual quest. Bhagavad-
gitd As It Is, the most
widely read edition of the
Gitain English, gives the
complete text of this great
classic, with 56 full-color
illustrations and an exten-
sive commentary thaten-
sures clear understanding.
Harbound: $5.95 (11)
Softbound: $2.95(12)
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Teachings of Lord Kapila

The Science of Self-
Realization. This book
helps you find your way
through the sometimes
bewildering varieties of
spiritual ideas and prac-
tices that have cropped up
in recent years. Here you'il
discover the secrets of the
self within, nature and the
universe, and the Supreme
Self within and without.
The world's most dis-
tinguished teacher of the
science of self-realization
transmits in modern
English the same timeless
knowledge that other great
self-realized teachers
have spoken for millennia.
Hardbound: $7.95 (14)
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THE SCIENGE 313

Lord Kapila, a great sage of thousands of years ago, :
explained how to discriminate between matter and spirit and achieve

pure consciousness. His teachings introduce the sincere seeker to the insights,
techniques, and experiences of transcendental realization. Hardbound: $7.95 (13)
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POPULAR SELECTIONS

The Perfection of Yoga. Alucid explanation of the psychology, methods, and purpose
of yoga and meditation. 5.95 (15)

Easy Journey to Other Planets. A close look at mystic yoga, astral travel, and divine
love in the material and spiritual universes. $1.25 (186)

Readings in Vedic Literature. By Satsvaripa dasa Gosvami. A comprehensive in-
troduction to Indian philosophical and spiritual thinking and an anthology of the
greatest writings. $1.95 (17)

INTERMEDIATE STUDIES

Sri lSopanisad. The jewel of the Upanisads. Nineteen gemlike
verses and elaborate purports that present the fundamentals of
transcendental knowledge. $1.95 (18)

Krsna, the Supreme Personality of Godhead. The famous Krsna
stories—ancient Indian narratives presented in a readable short-
story format. Hardbound: $7.95 per volume (21, 22, 23). $19.95 per
3-volume set (24). Softbound: $1.95 per volume (31, 32, 33). $4.95

per 3-volume set (34).

*1\.1;'.;{
ADVANCED STUDIES _ -
.,
The Nectar of ;
Instruction. How to be- - I
come a gosvami, a master [

of the mind and senses.
$1.95 (41)

The Nectar of Devotion. A
step-by-step guidebook
on how to practice bhakti-

Prahlad Illustrated Storybook. Krsna saves His devotee. $1.95 (51)
Agha Illustrated Storybook. Krsna kills an evil serpent. $5.95 (52)
Gopal Coloring Book. Krsna's pastimes as a cowherd boy. $1.95 (53)
Rama Coloring Book. Krsna's pastimes as a great king. $1.95 (54)
For further information about books for children, circle 55 below.

yoga.

Hardbound: $7.95 (42)
Softbound: $3.95 (43)
Teachings of Lord
Caitanya. The essential
teachings of Lord Krsna's
most recent incarnation.
Hardbound: $6.95 (44)
Softbound: $4.95 (45)

Srimad-Bhagavatam. Caitanya-caritimrta.
These two works —each a multivolume, richly
illustrated hardbound set—fully explain the deepest
truths of self-realization and Krsna consciousness.
For further information, please circle 46 on the
coupon at right,

The Bhaktivedanta Book Trust Dept. BTG 14-7
3764 Watseka Ave., Los Angeles, California 90034

] Send me information on membership in the International Society
for Krishna Consciousness.

] Send me a free catalog of books. A complete listing from the
Bhaktivedanta Book Trust—authoritative translations, commen-
taries, and summary studies from the rich spiritual culture of India.
] send me the next eleven issues of BACK TO GODHEAD. My check
or money order for $8 is included. ($10 outside U.S.A)

] Send the books I've circled below. My check or money order for

s ___total payment is enclosed. | understand that | may
examine them for 10 days and, if not satisfied, return them for a full
snxLEssonsn s refund. 14 14 17 22 31 34 43 46 53
& 12 15 18 23 32 41 44 51 54
mmmm_on : 13 16 21 24 k] 42 45 52 55
Subscribe Name
to this unigue spiritual journal—fully devoted to the world
of Krsna consciousness and self-realization. One year. ... Address
only $8.00 (outside U.S.A. $10) City State

ZIP
If your order is under $4.95, please add 50¢ for postage; $4.95 to
$9.95, add 70¢ postage; over $9.95, add 6% of total order.



The Festival
Of the Chariots
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Follow the ancient wooden chariots as they rumble through your city, with elephants leading the way
and Indian drums and cymbals keeping the beat. This is the Festival of the Chariots—with all its color
and splendor unchanged after thousands of years. Bring your family and friends and see the chariots
through to their destination. You'll find a full-size stage with a varied menu of music, drama, cinema,
and special guest speakers, as well as arts-and-crafts displays and a delicious vegetarian feast. And it's
all free! For more information call or visit the Hare Krsna center nearest you. See address list, page 35.)
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